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TRANSLITERATION KEY
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b

t

th (Should be pronounced as the b in
thin or thirt).
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h (Tensely breathed 4 sound).

kh (Pronounced like the ch in Scottish
loch with the mouth hollowed to
produce a full sound).
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dh (Should be pronounced as the ¢b in
this or that).
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s (A heavy s pronounced far back in the
mouth with the mouth hollowed to
produce a full sound).

d (A heavy d/dh pronounced far back
in the mouth with the mouth hollowed
to produce a full sound).
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t (A heavy t pronounced far back in the
mouth with the mouth hollowed to
produce a full sound).

z (A heavy dh pronounced far back in
the mouth with the mouth hollowed to
produce a full sound).

% ‘a, i, ‘u (Pronounced from the
throat).

gh (Pronounced like a throaty French »
with the mouth hollowed to produce a
full sound.

f

q (A guttural g sound with the mouth
hollowed to produce a full sound).

k
1
m
n
h
w, U, u

Y, 1,1

" (A slight catc¢h in the breath. It is also
used to indicate where the hamza has
been dropped from the beginning of a
word.
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CHAPTER 1: INTRODUCTION

Ibn ‘Abidin’s Radd al-Mubtir has always enjoyed a special place in my heart. Together with it being widely regarded
as one of the moét authoritative commentaries on Islamic jurisprudence within the HanafT school, it was and is a
book that I repeatedly find in my hands almo$t daily when searching for rulings within the school. Despite its
significance, the sources that Ibn ‘Abidin relied upon in crafting his rulings have not been thoroughly examined,
which prompted me towards this topic. This thesis seeks to fill this gap by delving into a sy§tematic descriptive and
numerical analysis of his sources. I aim to §tudy these sources and trace them to the chapters and points where he has
used them in his magnum opus to depict the position of these books and the frequency of quoting them upon which
he relied in formulating his rulings within the Hanaf1 school of thought. This will then be presented in the form of
a descriptive and numerical analysis of these sources. I will also aim to explain figh, the Hanafi school, Ibn ‘Abidin’s
biography and wish to discuss the significance of Radd al-Mubtir and then to finally analyse his sources as
mentioned. This will assiét the reader in identifying the level of Ibn Abidin’s work by gauging the §tatus of the sources
he utilised and will also illustrate figh and the HanafT school to afford the reader a well-rounded view of the topic at
hand.

The importance of figh in shari‘Gh cannot be emphasized enough and neither can its necessity in the daily lives of
Muslims be denied. Its transformation from a basic moétly oral beginning to an identifiable shape and then onwards
to a full science with several sub-sciences is remarkable. Being in exiStence from the era of the companions of the
Prophet, it then moulded into the §tructure of the accepted madbahib or schools of thought', of which one was the
HanafT school. This school enjoys the §tatus of being the school of thought with the large§t number of followers” and
is considered to be the most influential school.? These followers are predominantly found in countries that were once
part of the hitoric Ottoman Empire, the Mughal Empire and the Sultanates of Turkish rulers in South Asia and the
surrounding areas. Named after Abat Hanifah al-Nu‘min ibn Thabit (d.150h),* his legal views were preserved by two
of his mo&t important disciples, Aba Yasuf (d. 181h)’ and Muhammad al-Shaybani (d. 189h).¢ Covering a large
geographic section of the globe and a diverse demographic following, the legal views of the HanafT school, which was
generally seen as more flexible and liberal, was patronized by Abbasid caliphs and preferred by Turkish rulers.

Each school of thought has chief works which are relied upon. Some of these works are mutin (plural of matn)
primers, others are shuriap (plural of sharb) exegesis or commentaries of the primers, or bawdshi (plural of
al-bdshiyah) super commentaries or marginal glosses, some of which are used as a basis for rulings by scholars of the
school. The Hanafi school is no exception to this and among$t the most important HanafT authors on theoretical law
after Aba Yasuf and Muhammad al-Shaybani are:

* Abii al-Hasan al-Karkhi (d. 340h),”
* Aba al-Layth al-Samarqandi (d. 373h),®
* Abu al-Husayn al-Quduri (d.428h),”

'The expression ‘schools of thought’ is used to describe one of the four approaches to Sunni Muslim law; Hanafi, Shafi7, Maliki and Hanbali.
2 University of North Carolina. (2009). “Islamic Jurisprudence and Law”. Reorienting the Veil.
3 Christie S. Warren, 28/05/2013, The Hanafi School, Oxford Bibliographies, viewed 05/03/2020,
(https://www.oxfordbibliographies.com/view/document/obo-9780195390155/0b0-9780195390155-0082.xml).
* Aba Hanifah, Nu‘min ibn Thabit ibn Zati al-Taymi al-Kafi (8o-150).
See al-Dhahabi, Sir A lam al-Nubala’ 6:390, al-Qurashi, al-Jawahir al-Mudi’ab pg.20-24.
5 Aba Yasuf, Ya‘qab ibn Ibrahim ibn Habib ibn Hubaysh ibn Sa‘d ibn Bujayr ibn Mu‘awiyyah al-Ansari al-Kafi (113-182).
See al-Dhahabi, Sir A lam al-Nubala’8:53 5, al-Qurashi, al-Jawiahir al-Mudi'ab pg.431.
¢ Abii ‘Abdillzh, Muhammad ibn al-Hasan ibn Farqad al-Shaybani al-Kafi (132-189).
See al-Dhahabi, Sir A lam al-Nubala’ 9:13 4; al-Qurashi, al-Jawiahir al-Mudi’ab pg.223; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.268.
7 Ab@ al-Hasan, ‘Ubayd ’Llah ibn al-Husayn ibn Dalal ibn Dalham al-Karkhi (260-3 40).
See: Ibn Qutlabgha, 74j al-Tarajim pg.200; al-Qurashi, al-Jawdihir al-Mudi’ab pg.219; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.183.
8 Aba al-Layth, Nasr ibn Muhammad al-Samarqandi (-383).
See: Ibn Qutlabgha, 74j al-Tarajim pg.3 10; al-Qurashi, al-Jawdihir al-Mudi’ab pg.415; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.362.
? Aba al-Husayn, Ahmad ibn Muhammad ibn Ahmad ibn Ja‘far ibn Hamdan (362-428).
See: Ibn Qutlabgha, 74j al-Tarajim pg.o8; al-Qurashi, al-Jawihir al-Mudi’ah pg.64; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.s7.
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* Shams al-A‘immah al-Sarakhsi (d. 490h),'

* ‘Al7’ al-Din al-Kasani (d. 587h),"

* Burhan al-Din al-Marghinani (d. s93h),"”

* Abi al-Barakat al-Nasafi (d. 710h),"* and

* Zayn al-Din Ibn Nujaym (d. 970h)."*
For these authors, the works of Muhammad al-Shaybani also known as al-Zahir al-Riwdyah, remain focal and
authoritative. These are a collection of six books; al-Mabsit, al-Ziyidat, al-Jami® al-Kabir, al-Jami al-Saghir,
al-Siyar al-Kabir and al-Siyar al-Saghir.”
Books in the school which are used to issue rulings and fzziwai from are: '

* Bada’i‘al-Sand’i*by ‘Al3’ al-Din al-Kasani (d. s87h),

* Radd al-Mubtar by Ibn Abidin al-Shami (d. 1252h),

* Al-Babr al-Ri‘%q by Ibn Nujaym al-Misri (d. 970h),

* Alamgiriyyah or al-Hindiyyah by a group of scholars under the instruction of the Mughal emperor Auragzeb

Alamghir (d. 1118h),"

* Fatiawa al-Khaniyyah by Fakhr al-Din Awzajandi (d. s92h),"

* Al-Jami* al-Wajiz also known as al-Bazzdziyyah by Ibn al-Bazzaz (d. 827h),”

* Fatawa al-Tatarkbaniyyab by ‘Alim ibn al-‘Al2 al-Dehlawi (d. 786h),”

* Fatdawa al-Walwailijiyyah by Zahir al-Din al-Walwaliji (d. s40h),”

* Majma* al-Anbur by ‘Abd al-Rahman Shaykh Zadah (d. 1078h),”

* Mabsiit al-Sarakbsi by Hakim al-Shahid (d. 334h),”

* Fath al-Qadir by Ibn al-Humam (d. 861h),>*

* al-Muhit al-Burhani by Burhan al-Din al-Bukhari (d. 616h),”

* al-Ashbib wa al-Naza’ir by Ibn Nujaym al-Misri (d. 970h),

10 Ab@ Bakr, Shams al-A’immah, Muhammad ibn Ahmad ibn Abi al-Sahl al-Sarakhsi (-490).

See: Ibn Qutlabgha, 74j al-Tarajim pg.234; al-Qurashi, al-Jawihir al-Mudi’ab pg.214; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.261.
11 <A1z al-Din, Aba Bakr ibn Mas‘@d ibn Ahmad al-Kisani (-587).

See: Ibn Qutlabgha, 74j al-Tarajim pg.327; al-Qurashi, al-Jawdibir al-Mudi’ab pg.445; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.o1.
12 Burhin al-Din, ‘Ali ibn Abi Bakr ibn ‘Abd al-Jalil al-Marghinani (-5 93).

See: Ibn Qutlabgha, 74j al-Tarajim pg.206; al-Qurashi, al-Jawihir al-Mudi’ab pg.248; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.23o.
13 Hafiz al-Din, Abua al-Barakat, ‘Abdullah ibn Ahmad ibn Mas‘ad al-Nasafi (620-710).

See: Ibn Qutlabgha, 74j al-Tarajim pg.174; al-Qurashi, al-Jawdihir al-Mudi’ab pg.178; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.172.
14 Zayn al-Din ibn Ibrahim ibn Muhammad, Ibn Nujaym (-970).

See: al-Zirikli, al-Alam 3:64; Ibn ‘Imad, Shudhurat al-Dbahab 10:523; Najm al-Din, Kawikib al-Sa’irab 2:137.
15 The Gale Group, Inc. (2004). “Hanafi School of Law.” Encyclopaedia of the Modern Middle East and North Africa.
1o Muhmmad Salmin Mansirpai, Fatwi Nawesi Ke Rebnuma Usiil pg.66-72.
17 Aba al-Muzaffar, Muhyi al-Din, Muhammad Aurnak Zayb ‘Alamghir ibn Shih Jahan al-Ghazi (1028-1118).

See: al-Nadwi, al-I'lambi man fi Tarikh al-Hind min al-Alam 6:737; al-Muradi, Silk al-Durar fi A%yéin al-Qarn al-Thini Ashar 4:113.
18 Fakhr al-Din, Qiadi Khan, al-Hasan ibn Mansir ibn Abi al-Qasim Mahmad ibn ‘Abd al-Aziz al-Azajandi (d. 592h).

See: Ibn Qutlabgha, 74j al-Tarajim pg.1s1; al-Qurashi, al-Jawihir al-Mudi’ab pg.13s; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.111.
v Muhammad ibn Muhammad ibn Shihiab ibn Yasuf al-Bazzazi (d. 827h).

See: Ibn Qutlabgha, 74j al-Tarajim pg.3 s 4; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.309.
%0 Farid al-Din, ‘Alam ibn al-“Al’ (d. 786h).

See: al-Nadwi, al-I'lambi man fi Tarikh al-Hind min al-Alam 2:169, Shabbir Ahmad, Preface to al-Fatawa al-Tatarkhaniyyab 1:25.
2 Aba al-Fath, Zahir al-Din, ‘Abd al-Rashid ibn Nu‘man Aba Hanifah ibn ‘Abd al-Razzaq ibn ‘Abdillih al-Walwaliji (467 - passed after s40h).

See: Ibn Qutlabgha, 74j al-Tarajim pg.188; al-Qurashi, al-Jawihir al-Mudi’ab pg.204; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.309.
2 Shaykhi Zadah, al-Damad, ‘Abd al-Rahman ibn Muhammad ibn Sulaymin (d. 1078h).

See: al-Zirikli, al-A 1am 3:332; Isma‘l Basha, Hadiyyat al-Arifin 1:549.
z Al-Hikim al-Shahid, Muhammad ibn Muhammad ibn Ahmad ibn ‘Abdillah ibn ‘Abd al-Majid ibn Isma‘l ibn al-Hakim (d. 334h).

See: Ibn Qutlabgha, 74j al-Tarajim pg.272; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.30s.
2 Kamal al-Din, Ibn al- Hummam, Muhammad ibn ‘Abd al-Waihid ibn ‘Abd al-Hamid ibn Mas‘ad (788-861).

See: al-Zirikli, al-A 1am 6:255; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.296.
% Burin al-Din, ‘Abd al-‘Aziz ibn ‘Umar ibn Mazah (d. 616h).

See: al-Qurashi, al-Jawdihir al-Mudi’ab pg.209; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.336.
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* Tafsil Iqd al-Fard’id bi Takmil Qayd al-Shari’id by Ibn Shihnah (d. 921h),” which is also known as Sharh
Mangiamah Ibn Wabban. A commentary of Ibn Wahban al-Dimishqi (d. 768h)* treatise Iqd al-Qala’id wa
Qayd al-Shara’id, famously identified as al-Mangamab al-Wabbaniyyah.

* Ghunyah al-Mutamalli the commentary of Munyah al-Musalli by Ibrahim al-Halabi (d. 956h),”

* Hashiyah al-Tabtawi ‘ald al-Mariqi al-Falab by Ahmad ibn Muhammad al-Tahtawi (d. 1231h),”

* Hishiyah al-Tabtawi ‘ald al-Durr al-Mukbtar by Ahmad ibn Muhammad al-Tahtawi (d. 123 1h).

From amonggt the latter works, al-Kasani’s Bada’i“ al-Sana’i‘is one of the ladt of the classical works that is accepted
by scholars of the school as a chief work and as a source for rulings. Ibn Abidin writes “this work of al-KasanT’s is
great and I haven’t seen ##s like among$t our books.” After Bada’i’, the great honour of a personal work being
included amongst the sources for rulings and for being a chief work was received by Ibn Abidin for his meticulous
opus, Radd al-Mubtir. He was known as Ibn Abidin al-Shami (d. 1252h) who lived in the city of Damascus in Syria
during the Ottoman era. He was the authority of figh of the HanafT school, employed by the §tate and holding the
title of Amin al-Fatwi (guardian or trustee of fatwa). He is also known as the final mubagqiq (verifier) of the Hanaf1
school. His main work, Radd al-Mubtdr is fondly known as al-Hashiyah or the super commentary amongsét Arab
scholars and as Fatawa Shami or al-Shamiyyah amongt the Indian and Pakistani scholars. This book is considered
the last personal work of an author to be included amongst the greats of the madhbab or school, where all scholars,
Arab and non-Arab, accept it as a source for their rulings and fazidwa. This is a remarkable feat for an 18th century
scholar, superseding many earlier authors in compiling an accepted source for the school. Ibn Abidin’s scrupulous
and precise nature in explaining the intricacies of the madbbab, his mastery and expertise in the HanafT school and
him drawing from the previous accepted sources of the school are the basic primary reasons for its success and
acceptance.

As his work is a marginal gloss or super commentary to al-Haskaf?’s (d. 1088h)*! al-Durr al-Mukbtar, Ibn ‘Abidin
adopted the following method when authoring his masterpiece Radd al-Mubtir. Whenever al-HaskafT indicated
towards a text from a specific source, Ibn ‘Abidin recorded the exa& text from the source, explained what was meant
by it, mentioned the relativity of al-HaskafT’s al-Durr al-Mukbtéir to this source and then went on to record what

many other authors had written regarding the case at hand. This led to the sources quoted by Ibn ‘Abidin going into
the hundreds.

Ibn ‘Abidin also gave great importance to explaining a/-Durr al-Mukhtir and warned of the deficiencies contained
within it owing to it being a concise, basic work, which may cause one to assume the wrong meaning of a ruling. This
could be in the form of a generalization to a ruling that requires clauses and limitations. Ibn ‘Abidin accomplished
this using a clever method of quoting furi% (subsidiary) rulings from the accepted books of the Hanafi school.
Sometimes descriptions in a/-Durr al-Mukhtar are cryptic for anyone but a trained master in the field. Ibn ‘Abidin
addresses these deficiencies of the fu74 7 (subsidiary) rulings that al-HaskafT mentioned or an analysis that required
more detail by using the term ‘zatimmak’ or conclusion at the end of a discussion. Ibn ‘Abidin’s habit was also to
mention many sources — many of which are not in existence, in handwritten manuscript form or not in print today
and subsequently connects them with the ruling under discussion. This method of his left the Hanafi madbbab with
a wealth of knowledge that would have otherwise been lost.

2 Ibn Shihnah, Aba al-Barakat, Sari al-Din, ‘Abd al-Barr ibn Muhammad ibn Muhammad (851-921).
See: al-Zirikli, al-A lam 3:273; Muhammad Righib, I74m al-Nubala’ bi Tarikh Halab al-Shahba’ 5:3538.
7 Abt Muhammad, ‘Abd al-Wahhib ibn Ahmad ibn Wahban (728-768).
See: Ibn Qutlabgha, 74j al-Tardjim pg.198; al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.191.
%8 Ibrahim ibn Muhammad ibn Ibrahim al-Halabi (d. 956h).
See: al-Zirikli, al-A lam 1:66; Muhammad Righib, I94m al-Nubala’ bi Tarikh Halab al-Shahba’ s:s3 4.
» Ahmad ibn Muhammad ibn Isma‘il al-Tahtawi (d. 1231h).
See: al-Zirikli, al-A lam 1:245.
30 Ibn Abidin, Radd al-Mubtar 1:100.
31 <13 al-Din, al-Haskafi, Muhammad ibn ‘Ali ibn Muhammad ibn “Ali ibn ‘Abd al-Rahman ibn Muhammad ibn Jamal al-Hisni (1025-1088).
See: al-Zirikli, al-A lam 6:294; al-Muhibbi, Kbulisah al-Athar fi Ayan al-Qarn al-Hadi ‘Ashar 4:63.
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Another amazing feature of Ibn ‘Abidin in his a/-Hashiyah is that he completely §teered away from bias and bigotry,
whether to the HanafT school or to al-HaskafT himself, adopting a purely academic approach to writing. He recorded
the §trongest views in a mas’alab (ruling) and mentions which view the fzfwd is issued upon, mentioning both, the
preferred and the preferred over views.

In all his works, including the a/-Hashiyah, Ibn ‘Abidin displays the utmost of respett to earlier scholars and refers
to them with due deference. He sometimes quotes scholars whose views and opinions he may not accept and hints at
his disagreement respectfully, rather than using an explicit §tatement.

Ibn ‘Abidin went through the works and view of the HanafT school with depth and care. Concerning Ibn ‘Abidin’s
comprehensive expertise in Hanaf7 jurispriudence, Muhammad Effendi al-Halwani, who served as the Mufii of
Beirut during that period expressed his admiration to Ibn ‘Abidin’s son: ‘I have never encountered a lesson like those
given by your eSteemed father. Each day, I would dedicate myself to §tudying the upcoming lesson, as thoroughly as
possible, reading and reflecting on all the commentaries and glosses available. I would believe that I had fully grasped
the subject. However, when our teacher delivered the lesson, he not only covered everything I had §tudied but also
offered additional clarification, deeper insights, and numerous beneficial points that neither I nor the texts had

considered.”*

The greatest work of Ibn ‘Abidin, his Radd al-Mubtar is truly a significant piece of literature, and its value cannot
be denied nor overlooked in the Hanafi school, but a thorough §tudy into the sources utilised by him has not been
undertaken, as mentioned, which I wish to accomplish in this dissertation. I will approach this by firstly providing a
broad overview of the concept of figh before discussing the HanafT school and particularly the aspect of fazwa in the
madhbhab. 1 will then present the life of Ibn ‘Abidin and then look at the significance of his magnum opus, his Radd
al-Mubtdr. 1 will finally analyse his sources by firstly presenting a descriptive analysis of his sources and conclude

with a numerical analysis of the same.

32 <Al3 al-Din ibn Muhammad, Takmilah Radd al-Mubtar 11:12.
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CHAPTER 2: FIQH

DEFINITION

The Literal/Lexical Definition of Figh:
Derived from the Arabic verb fagiba yafqabu (lit. “to under§tand or comprehend”), the verbal noun figh generally
means understanding, comprehension, knowledge or insight.”

In Lisan al-‘Arab it is mentioned that a villager said to ‘Isa ibn “Umar: “Shabidtu alayka bi al-figh” (1 tetify
regarding your under§tanding) i.e. intelligence.*

Thus, figh will basically imply comprehension or underétanding of what is hidden or apparent.®
Verses of the Qur’an also shed light on its use in these meanings:

(0385 Lan 1588 433 Lo)

We do not under$tand much of what you say.*

(s (3685 Y 0813)

But you do not understand their extolling.””

(3R a4l ¥ Lyt cii )

See how We bring forth explaining verses from different angles, so that they may under§tand.*
Similarly, abddith of the Prophet also shed light on the usage of the word figh:

Ol A AR R 4l 0 ) Ga

When Allah wishes good for a person, he bestows upon him the under§tanding of the religion.*”

33 J. Milton Cowan, Hans Webr pg.847. The majority regard the word figh to signify ‘to understand’, which is an unrestricted definition. Ibn
Mangzar in Lisan al-‘Arab (13:522), Ahmad ibn Muhammad al-Muqri in a/-Misbih al-Munir (pg. 479), Ibn Qudamah in Rawdat al-Nigir
wa Jannat al-Mandgir (1:53) and others hold this view. For example, Ibn Manzir states in Lisan al-‘Arab: ‘itiya fulinun fighan fi al-din’
(a man was given figh in the religion), meaning he was given an understanding in it.

Conversely, others lexically define figh in a broader sense. Abii al-Husayn Mu‘tazili lexically defines figh in al-Mu ‘tamad fi Usil al-Figh (1:8)
as: ‘fabum ghard “l-mutakallimi min kalamibi’ (they understood the intent of the speaker from his speech). Al-Rizi in al-Mabsil fi Uliim
al-Figh (1:78), al-Jurjani in al-Ta 7ifat (pg.141) and others concur with this view. However, Allah mentions in the Qur’an (17:44), “There is
not a thing except that it exalts [Allah] by His praise, but you do not understand their [way of] exalting.” In this verse, the word figh is used to
signify, ‘one not having the capability to understand’. If it was vital to ‘understand the intent of the speaker’, then the word figh would not
have been utilised, as it does not imply this meaning.

Al-Shayrazi in Sharbh al-Lam*(1:157), al-Qarafi in Sharb Tangih al-Fusil (1:21) and others have defined figh linguistically as: ‘fabm al-ashyi’
al-dagiqaty’ (understanding the implicit meaning). In al-Mawsii‘ab al-Fighiyyah (:111), they add, “That which was intended to him — the aim
and the contained meaning.’ Thus, one could say, ‘faghibtu ma‘na kalimik’ (1 understood the meaning of your speech). One would not use
the word figh in stating, ‘faghibtu anna al-sama a fawqi wa al-arda taht’ (1 understood that the sky is above me and the earth is below me),
as this is logical, the concept of ‘al-dagigalk’ is not found. For instance, Allah mentions in the Qur’an (11:91), “They said: Oh Shu‘ayb, we do
not understand much of what you say’. His nation express that they do not grasp the deeper meaning — surely, they understood the apparent
message. (See: Wizarat al-Awqaf, al-Mawsii‘ab al-Fighiyyah pg.11-12). Ahmad Rashid al-Misri mentions in Tafsir al-Mandr (9:42.1), ‘T found
this topic mentioned twenty times in the Qur’in, nineteen of which indicated to ‘diggat al-fabm’.

Lastly, Imdm al-Ghazali in al-Mustasfi (1:8) lexically defines figh as, ‘al-ilm wa al-fabhm’ (knowledge and understanding). Al-Fayrauzibadi in
al-Qamiis al-Mubit (pg.1260) mentions, “‘When the letter gi4f appears with a kasrah (fagiba), it means to know a thing and understand it. For
example, when you say: ‘yafgabu kalima fulianin’, it will mean he understood and came to know of it. However, al-Jawhari argues, both
‘al-%m’ and ‘al-fabm’ are closely connected — al-fahm requires knowing the implied meaning and 4/- %m requires understanding the knowing
thing. Consequently, he defines the word fzhima as: I understood the thing and I knew it.

3 Ibn Manzir Lisan al-Arab, 13:522,523.

35 Wizarat al-Awqaf, al-Mawsi‘ah al-Fighiyyah pg.11.

36 Al-Qur’an, Sarah Had:g1.

37 Al-Qur’an, Sirah al-Isrd*44.

38 Al-Qur’an, Sirah al-An‘am:6s.
3 This narration has been cited by a few companions. The narrations can be located in: al-Bukhari, Sabib al-Bukbiri 71 and 3116, Muslim,
Sabih Muslim 1037, al-Tirmidhi, Sunan al-Tirmidhi 264s, Ibn Majah, Sunan Ibn Maijah 220, Milik, al-Muwatta® 1878 (al-Zuhri), 1723
(al-Laythi), al-Tayalisi, Musnad Abi Dawid al-Tayalisi 1047 and 1059, Ibn Abi Shaybah, Musannaf ibn Abi Shaybah 31641, Ahmad,

Musnad Abmad 2790, 16837, 16839, 16846, 16849, 16860, 16894, 16910, 16929 and 16931, ‘Abd ibn Humayd, al-Muntakbab min
Musnad ‘Abd ibn Humayd 412, 416, al-Diarimi, Sunan al-Diarimi 230-232 and 2748, al-Bazzir, Musnad al-Bazzar 7718, al-Nasa’i, al-Sunan
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Surely, the people are followers of you, and men will certainly come to you from the regions of the earth to gain
underétanding in the religion. So, when they come to you exhort them with good.*

|54 13 SULYI (B 2 s LAl b 2 s (las Gl

People are of different natures: The best amongst them in the pre-Islamic period are the best in Islam provided
they under§tand (the religious knowledge).*

Ol b 28 2

Oh Allah, grant him understanding in the religion.*

'The Technical Definition of Figh:

I feel the best technical definition of figh, in being all-encompassing, is the following:
Wl e &he 0 J&aYy aladl 5h Al
Figh is the knowledge of shar rules from its proofs.”

'The Definition of Figh According to the Jurists:
The moét apt definition of figh from all those available, according to the Jurists is:

Figh is the knowledge of prattical shar7 rulings.*

TYPES OF FIQH

There are two different divisions of figh; the classical one according to the former jurists and the modern division of
figh according to contemporary scholars.

al-Kubri 5808, al-Mawsili, Musnad Abi Ya1i al-Mauwsili 7381, al-Tahawi, Sharb Mushkil al-Athar 1683 — 1691, Ibn Hibban, Sahih ibn
Hibbin 89, 310 and 3401.

40 Al-Tirmidhi, Sunan al-Tirmidhi 2650, Ibn Mijah, Sunan Ibn Majah 220.

“L The narration can be located in: al-Bukhari, Sabib al-Bukbari 3353, 3383, 3493 and 3496, Muslim, Sabibh Muslim 2378 and 2638, Ibn Abi
Shaybah, Musannaf ibn Abi Shaybah 32984, Ishaq ibn Rahwayh, Musnad Ishaq ibn Ribwaybh 116, Ahmad, Musnad Abmad 7496, 7543,
9079, 9568, 10297, 10956 and 16928, al-Diarimi, Sunan al-Darimi 229, al-Bazzar, Musnad al-Bazzir 8418, 9374, 9484, al-Nasa’i, al-Sunan
al-Kubra 11185, al-Mawsili, Musnad Abi Yali al-Mawsili 6o70 and 6562, Ibn Hibban, Sabib ibn Hibban 92, al-Tabarani, al-Mu jam
al-Awsat 704, al-Bayhaqi, Shuab al-Iman 1578.

“2 The narration can be located in: al-Bukhari, Sabib al-Bukhiri 143, Ibn Abi Shaybah, Musannafibn Abi Shaybah 32223, Ishiq ibn Rahwayh,
Musnad Ishiaq ibn Ribwayh 2006, Ahmad, Musnad Abmad 2397 and 2879, al-Bazzir, Musnad al-Bazzir so7s, Ibn Hibban, Sabib ibn
Hibban 7055, al-Tabarani, al-Mu jam al-Awsat 1422, 3356 and 4176, al-Mujam al-Kabir 10614, 11204 and 12506.

“ Ibn Abidin, Radd al-Mubtir 1:26 with a slight variation in this definition, by deleting the word ‘a/-muktasab’ (derived) as explained by Ibn
Abidin in Minbah al-Khilig 1:3. (Bulaq Print)

“ Ibn Abidin, Radd al-Mubtar 1:20; al-Jabi, Bassim ‘Abd al-Wahhib, Al-Majallah: Majallah al-Abkam al-‘Adaliyyab pg.11; Sharh
al-Atasi 1:8.

There are various definitions provided from the earlier scholars. Those who came later, either adopted an earlier definition, by adding or
subtracting words where they deemed necessary, or provided a completely different definition altogether. A group from amongst them, define
it with relation to speculative texts, other claim it can be both definitive and speculative and the last group claim it to be solely definite text.

For instance, Abt al-Ishaq Shayrazi presents the technical definition in a/-Lam‘(pg.82) as: Indeed, figh is recognising the rulings of shari‘abh,
which have been derived from zjtibad. Others present a similar definition — inserting the word ‘amaliyyab after shari‘ah and replacing ‘which
have been derived from zjtibad’ with, ‘with evidence’. Through this, they deem it is necessary to draw a distinction between ‘amaliyyah and
Glmiyyah. This distinction is also based on the scholars taking into consideration the society. The definition provided by Imam Aba Hanifah
was inclusive of %gidab (creed) for this reason. At a later stage they separated the two sciences. Therefore, one will notice the wording far5yyah
placed in the definition. In addition, they felt that replacing the wording imparted a more complete definition, whereas they convey very
similar sentiments. Others felt it was necessary to add the word ‘detailed’ after evidence.

However, Sadr al-Shari‘ah mentions in his commentary to a/-Tawdib (1:30), ‘Rather it is all those practical rulings of shari‘ah, which have
become apparent by means of revelation and there is consensus upon it, together with the evidence provided by scholars who can extract rulings
correctly. With his concluding statement, he differed from the above party who deemed 7¢7bid as necessary.

Ibn al-Humam clarifies in al-Taysir al-Tabrir (1:26) on what is meant by shari‘ah. He states it is in relation to definitive texts (¢ %) and not

ganni (speculative) texts.
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The classic division of figh is divided into four categories: a/-Tbidat (alks of worship), al-Mu ‘Gmalat (contratts and
dealings), al-Ugiibat (oftenses and their punishment) and al-Halal wa al-Harim (permissible and impermissible
a&ks):

1. Al-Tbadat refers to the attions of a mukallaf (a legally capable person), that is performed with the intention
to honour Allah and seek reward from Him. A/-Tbddat is then subdivided, taking into consideration the
different aspects, as follows:

*Physical acts of worship such as sa/ih and fasting, monetary acts of worship such as zakah or a combination
of both, like bajj.

* Intended acts of worship such as salih, fasting and the recital of the Qur’an etc., and non-intended acts of
worship, such as wudi (ablution).

* Pure acts of worship such as salih, and mixed acts of worship such as sadagab al-fitr, as it contains an element
of assi§tance together with being an act of worship.
2. Al-Mu‘amaldt (contracts and dealings) refers to the following:
* Finance based and monetary dealing: such as business transactions, leasing, partnerships etc.
* Marriage contracts: which include, marriage, divorce, custody and all related matters.
* Judiciary matters: such as resolving disputes, arbitration and settlements etc.
¢ Inheritance and distribution.
3. Al-Uq#bat (the penal code) which refers to all violations of the law and the subsequent punishment fixed
for each. Crimes, felonies, misdemeanours and capital offences will all fall under the broad umbrella of /-
‘uqiibat.
4. Al-Halil wa al-Haram (the permissible and impermissible) refers to all permissible and impermissible

actions, including which food and beverages are allowed and which are not, which items are pure, and which
are impure etc.”

By taking into consideration the views of contemporary scholars such as Dr. Abai Sunnah and Mustafa Zarq, the
present-day division of figh is made into the following nine categories:
1. The laws pertaining to the relationship of a person to his Creator, which is called a/- Tbadat (ats of worship).

2. The laws pertaining to a person and his relationship with his family and others, which is called a/-Abwail al-
Shakbsiyyah (personal §tatute).

3. The laws pertaining to the actions of people and their dealings with each other regarding monetary affairs and
rights, which is termed a/-Mu ‘Gmalit (contratts and dealings).

4. The laws pertaining to the ruler and his/her relationship with his/her subjects, which is called al-Abkam al-
Sultianiyyahb (governing laws) or al-Siyasah al-Shariyyab (political law).

5. The laws pertaining to offences, their punishment and the maintaining of order between people, which is
termed a/-Ugubat (offences and their punishments).

6. The laws pertaining to the order of the relationship between the Islamic §tate and other §tates, which
subsequently leads to either peace or war. This is termed a/-Huqiiq al-Dawliyyab (§tate rights).

7. The laws pertaining to a/-Halal (permissible) and a/-Haram (impermissible), which is termed al-Hazr wa al-
Ibipab (the forbidden and the permitted).

8. The laws pertaining to virtues, merits and misdeeds, which is called a/-4dab (etiquettes).

9. The laws pertaining to protetting rights and ending differences and discord, which is termed a/-Qada’
(judgeship).*

s Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami 1:71-73.

%6 ''his division is derived by combining the divisions of Dr. Abi Sunnah and Professor Mustafi Zarqa.
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A BRIEF HISTORY OF FIQH

Historians differ regarding the eras or periods that figh passed through, with some pegging it at six while others
mentioning it to be seven. This is besides other less-accepted views, wherein certain eras have been included and
amalgamated into others. The view of Dr. Muhammad ‘Abd al-Latif al-Farfar (1366-1455) seems to be a balanced
one, which I will mention here. He writes, I can divide the eras that figh went through, from its inception to this
present day, in a very broad manner and according to a timeline, into the following periods:

1. The Fir§t Period: The introductory period of figh, which includes the legislation in the era of the Prophet, the
rightly guided caliphs and the other senior companions of the Prophet. This period ended with the
termination of the caliphate of the rightly guided caliphs.*’

2. The Second Period: The foundation or establishment period of figh. This includes the work on figh completed
in the Umayyad dynasty and the formation of madaris (centres of learning) of figh. This is the era of the
junior companions of the Prophet* and those equal to them. This period ended with the termination of the
first century bijri or a little thereafter.

3. The Third Period: The figh awakening period. This is the period of the e§tablishment of the madhihib, the
recording (tadwin) of figh and the emergence of the a’immab al-mujtahidin.® This period ended with the
close of the third century hzjri.

4. The Fourth Period: The consolidation period of the madbibib, the complete recording period of figh and
the inter madhbhab debate period. This period ended with the discontinuation of the Abbasid dynasty in
Baghdad and a short while thereafter in Egypt.

5. The Fifth Period: The period of pure and exclusive zag/7d.*® This is a little after the period mentioned above,
which is from the time the Turks entered into Islam and lasted up to the beginning of Ibn ‘Abidin’s life.

6. The Sixth Period: The period of fighi awakening and madhbhbabi renaissance. This period began with the era
of Ibn ‘Abidin and is present till today.**

A short explanation into the first three periods of this division seems apt at this point as it leads into the next chapter
on madhahib.

1. The Firt Era: Figh in the era of the Prophet and the senior companions. The nucleus of Islamic figh began in
the era of the Prophet from the very firt day of revelation, Friday the seventeenth of Ramadin, when the
Prophet was forty years of age.” Revelation continued from that point until his demise, spanning a period of
twenty-three years. The sunnab or abadith®® was joined to the Qur’an in laying the foundation for the rules
of shari‘ah, and many times explaining and completing the rules, this making the foundational texts for
Islamic figh, the Qurian and the sunnab. Shariah and figh in this foundational §tage was imparted by the
Prophet and learnt by the companions. They would directly seek guidance regarding different rulings from
the Prophet. There were in§tances where some companions used their own reasoning to reach a ruling when
they had no direct access to the Prophet, being a diStance away from him, in battle or travelling, and faced
with a situation that required an immediate ruling. However, these rulings were always passed by the Prophet

See: Dr. Aba Sunnah, al-Nazriyyah al- Ammah: al-Mu Gmaliat pg-31 onwards; Mustafi Zarqa, al-Madkhal al-Fighi al-‘Am, 1:25 onwards;
Muhammad ‘Abd al-Latif al-Farfir, Ibn ‘Abidin Wa Atharubii fi Figh al-Islami 1:66.

47 This refers to the caliphate of Aba Bakr, ‘Umar, ‘Uthmin and “Ali.
48 This is in relation to age, not status and rank.
 This mainly refers to the four Imams: Aba Hanifah, Mailik, Shafi‘T and Ahmad ibn Hanbal.

50 Adoption of the legal decision of a madbhab. Ijtihid within the madhhab always remained a part of the madbbab. During the fifth period,
taqlid was adhered to, in regards to the %/ and principles of the madhhab, but ijtihid within the madhhbab remained open.

51 Muhammad ‘Abd al-Latif al-Farfir, Ibn Abidin Wa Atharubi fi Figh al-Islami 1:92-93.
52 Manni* al-Qattan, T4rikh al-Tashri‘pg.6.

>3 His words, actions or tacit approvals.
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when they later met him, and he would then guide them to the correét ruling, without leaving them on an
incorreét one, if their reasoning proved to be so.

This deep understanding of figh then continued in the era of the senior companions, especially the caliphs.
One of the historic incidents that displays this is the compilation of the Qur’an. In the life of the Prophet,
whenever revelation came, he would learn it, recite it to his companions and have it written by a scribe, but
the entire Qur’an was not recorded in one place in his lifetime. This happened with the figh of ‘Umar,** who
convinced the first caliph, Aba Bakr®® that its compilation was needed. Aba Bakr was fir§t relu&tant, but

tSG

thereafter under§tood the need and complied, appointing Zayd ibn Thabit>® as the head of this momentous

task.

Ijtibad’® was also found in this period, but was limited to those fazdwa, wherein a companion was asked
about a case at hand and issued a ruling. This did not extend to broad speétrum z¢ihdd, where hypothetical
cases were identified and answered. The companions disliked this and limited their views to actual events,
which is why very few fatawd are related from the senior companions. This Zjizihad was also termed al-ra’y
(subjective opinion). Very few individual cases of al-7a’y are related as this was also frowned upon. What was
preferred and accepted was that if the companions found themselves facing a case to which there was no clear
answer in either the Qur’an or the sunnab, they would then gather a group of knowledgeable companions
and consult with them. The view that was agreed upon was adopted. This form of a/-7a’y was termed gjmda“or
consensus. In short, the source of rulings in that era was four; the Qur’an, the sunnah, al-ra’y (subjective
opinion) and Zmda(consensus).

The Second Era: Figh in the era of the junior companions. This was the foundation phase or e§tablishment
period of figh. This era began with the Muslim majority accepting Mu‘awiyah ibn Abi Sufyan®® as the Amir
of the Islamic republic in the year 41 AH. Those who issued faz4wa in this period were divided into Ahl al-
Hadith (traditionaliéts) and Ahl al-Ra’y (rationalists). The traditionali§ts were those who were narrators of
badith and their disciples, who based their rulings on what was contained in the apparent words in the
traditions of the Prophet (abadith). The rationalits, on the other hand, were those who delved into the
deeper meanings of the Qur’an and sunnab, and who utilized their intellect together with the apparent words
of the narrations to derive their rulings. Mot of those included in this category were the fugqaha’ or the juriéts
and legists. There were no open and known rules or laws of zj¢ihdid present at that time, as figh had not yet
taken its upcoming form of zadwin (recording).

Another aspect of this period was that, based on the senior companions that the juniors had gained their
knowledge from, a few learning centres formed, of which two §tood out above the others. These were the
learning centres of Madinah and Kafa, or in other words, the learning centres of Hijaz and Iraq. These two
centres contained moét of the figh rulings of that era, each of which had a uniqueness that separated one from
the other. The learning centre of Madinah leaned more towards the narration of abddith and the learning
centre of Kafa towards al-7a’y or subjective opinion, thus forging the foundation for a very different approach
to juristic rulings.

A) The Learning Centre of Madinah: The view of the Hijaz learning centre was that they had the advantage
of being more well-equipped in figh as they were in the land where most of the companions lived, and it was
also the place of the sunnah. The basis of this learning centre reaches ‘Umar ibn al-Khattib, Zayd Ibn Thabit,
‘Abdullah ibn ‘Umar®® and ‘A’ishah.* Their teachings led to the famous Fugaha’ al-Sab‘ab (the seven jurists)

5% Aba Hafs, ‘Umar ibn al-Khattab ibn Nufayl ibn ‘Abd al-‘Uzza al-Qurashi (d. 23h).

> Abi Bakr, ‘Abdullih ibn Abi Quhafah ‘Uthmin ibn ‘Amir ibn ‘Amr ibn Ka‘b al-Qurashi (d. 13h).

56 Zayd ibn Thabit ibn Dahhik ibn Zayd (d. 4s5h).

57 The process of legal reasoning and hermeneutics through which the jurist (a/-mujtahid) derives or rationalizes law based on the Qur'an and
sunnah.

58 Aba ‘Abd al-Rahman, Mu‘awiyah ibn Abi Sufyan Sakhr ibn Harb ibn Umayyah al-Qurashi (d. 6oh).

52 <Abdullah ibn “‘Umar ibn al-Khattib ibn Nufayl ibn ‘Abd al-Uzza (d. 74h).

60 <A’ishah bint Abi Bakr ibn Abi Qubhaifah ‘Uthman ibn ‘Amir ibn ‘Amr (d. s8h).
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or Fuqaha’ al-Madinab (the jurits of Madinah).*' These seven formed the first fighi school of that era. They
were pioneer juri§ts who laid the foundation of Islamic figh by sketching the initial blueprint for a fighi
sy§tem, taking into consideration the different needs of the time and then drawing rulings and issuing relevant

fatawa. This led to scholars traveling considerable distances to reach this learning centre, such as Shihab
al-Zuhri®* from the Levant and ‘At3’* from Makkah.

B) The Learning Centre of Kiifa: In this era the other learning centre was located in Kifa, Iraq. The value
and rank of this learning centre is not any less than that of Madinah, even though it did not enjoy the fame
and §trategic position that the former did. Also, its fighi effects did not become apparent and did not enjoy
its deserved fame except at a later $tage, by its students like Aba Hanifah and his school. The basis of this
learning centre was ‘Abdullah ibn Mas‘ad,* “Ali ibn Abi Talib,” and to a degree, ‘Umar ibn al-Khattab. The
moét influential of all these companions in this learning centre was undoubtedly Ibn Mas‘ad, who gathered
Kaufic §tudents around him, who then learnt from him and mastered figb at his in§truction. The most famous
of his Kafic disciples were: ‘Alqamah ibn Qays al-Nakha1,°® Al-Aswad ibn Yazid al-NakhaT,*” Masraq ibn al-
Ajda® al-Hamdani,* Shurayh ibn al-Harith al-Qadi® and al-Harith al-A‘war.”

The people of Kifa were of the opinion that Ibn Mas‘d and his §tudents were more well-versed in figh than
anyone else, as they had collated the faz4wa of Ibn Mas‘ad and the rulings of “Ali amongst other things. This
learning centre was freer in issuing rulings on current affairs but was very careful in regard to relating

anything to the Prophet.

The above initially led to a difference in approach between the learning centres of Madinah and Kafa, or the
learning centres of padith and al-ra’y. Later, when when al-ra’y was considered to be a correct fighi approach
and method, with its boundaries and principles, as explained by its founders, and it became firmly embedded
and accepted, due to them managing to dispel the misconceptions of /-7’y being a proof based on personal
views and desires, there did not remain much difference between the two learning centres. This is evidenced
in the books of different schools of figh, which contain both badith and al-ra’y, which proves a common
meeting point between the two, even though jurists differ regarding which of the two is found more in their

school.”

3. The Third Era: The ‘Figh Awakening Period’ which began at the $tart of the second century bzjri and lated
until the mid-fourth century bzjri. This was the period of the establishing of the sunnah and the rise of the
fiqht madbabib.
In the political sphere of this period, the secret group §triving to change the reigns of the caliphate from the
Umayyad dynasty to the family of al-‘Abbas ibn ‘Abd-Muttalib”> were successful. The fir§t Abbasid leader
Abu al-‘Abbas as-Saffih’ became the first leader of the Abbasi dynaéty in the year 132 AH, with rulership

¢! These terms refer to the following seven, according to the most accepted narration; Sa‘id ibn al-Musayyab, ‘Urwah ibn al-Zubayr, al-Qisim
ibn Muhammad, Aba Bakr ibn ‘Abd al-Rahman ibn al-Harith ibn Hisham, ‘Ubayd *Llih ibn ‘Abdullih ibn Mas‘ad, Sulayman ibn Yasar,
Kharijah ibn Zayd ibn Thabit.

©2 Aba Bakr, Muhammad ibn Muslim ibn ‘Ubay ’Llah ibn ‘Abdillah ibn Shihab ibn ‘Abdillah al-Qurashi, al-Zuhri (d. 124h).

3 Abt Muhammad “At#’ ibn Abi Rabih (d. 115h).

6 <Abdullah ibn Mas‘ad ibn Ghafil ibn Habib ibn Shamkh ibn Far ibn Makhzim ibn Sahilah (d. 32h).

© <Ali ibn Abi Talib ‘Abd Manaf ibn ‘Abd al-Muttalib ibn Hisham (d. 40h).

66 ‘Alqamah ibn Qays ibn ‘Abdillah ibn Mailik ibn ‘Alqamah ibn Salman al-Nakha‘i (d. 62h).

¢ Abi ‘Amr, Al-Aswad ibn Yazid ibn Qays al-Nakha'i al-Kafi (d. 7sh).

o8 Masriq ibn al-Ajda‘ ibn Malik ibn Umayyah ibn ‘Abdillah ibn Murr ibn Salman ibn Ma‘mar al-Hamdaini (d. 63h).

® Aba Umayyah, Shurayh ibn al-Harith ibn Qays ibn al-Jahm (d. 78h).

7® Abi Zuhayr, al-Harith ibn ‘Abdillih ibn Ka‘b ibn Asad al-Hamdani al-Kafi (d. 6sh).

71 Aba Zuhrah, al-Milkiyyah wa Nagriyyah al-‘Aqd pg.38; Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh
al-Islami 1:121-124.

72 In reference to the uncle of the Prophet Muhammad.

73 <Abdullah ibn al-Saffah ibn Muhammad ibn “Ali ibn “‘Abdillah ibn al-‘Abbas ibn ‘Abd al-Muttalib al-Qurashi (d. 136h).
See: Al-Muntagim fi Tarikh al-Mulitk wa al-Umam, 7:352; Ibn Kathir, al-Bidayah wa al-Nibdyah 10:63.
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remaining with the Abbasids for many years thereafter, until it finally came to an end in the year 656 AH to
the Moghuls.

There are a further two aspects to this era that needs to be mentioned; the distinguishing charaéteristics of
this era and the differences regarding the fundamental constituents of a/-figh.”*

A) The distinguishing charaéteriftics of this era can be summarised as follows:

1) The expansion of civilisation: The mos$t important part of this was the establishment of the city of Baghdad
in the Ea§t, Cérdoba in Spain, Kairouan in Africa” and al-Fustat in Egypt.”® Basra, Kaifa, Damascus and
Nishapiir are also worthy of mention as these cities too played a role in the expansion of civilization.

2) The science movement in the Islamic cities: The science movement saw an exponential growth in this
period, which §tarted at the tail end of the previous era.

3) The growth of the Qur’anic sciences: This era also saw an increase in the number of those who had
memorized the Qur’in, and who had spread to all areas of the Islamic world, as well as an increase in the
scribes of the Qur’an. The seven forms of recital of the Quran called al-Qiri at al-Sabah and the ten forms
of recital called al-Qira’at al-‘Asharah also gained prominence, so much so, that at the end of this period,
it took the form of an individual science, with its scholars authoring works related to it.

4) The recording of the sunnab: This was a glorious era for the sunnab as the narrators deemed it necessary to
record the traditions, which began with the Muwatta’ of Imam Mailik,” followed, at the cusp of the second
century by the masanid,”® sunan” and sibah.* This era also saw scholars in al-jarb wa al-Ta‘dil*
discussing the narrators of hadith and their ranks. The end of this era saw the sunnah becoming a specific
science, with dedicated scholars, even though some of them had no conneétion to figh or any skills in
al-istinbat or deriving rulings from the sources.

5) The recording of usil al-figh (legal doctrine): The differences regarding the constituents on figh drove the
scholars to busy themselves in recording the ussl al-figh or legal docrine. These were the principles upon
which every mujtahid would rely upon in deriving rulings. It is mentioned that Imam Abu Yasuf and
Imiam Muhammad both wrote on legal do¢trine, but this was not transferred down, and it did not reach
us. What was passed on and is considered a basis for this science is the al-Résalab al-Usiliyyah of Imam
al-Shafi1*.%

6) The $tart of the setting of broad §tandard fighs rulings: many broad fighi rulings were set in this period
that were gained from the proofs and sources used in the #si/ (do¢trine) of the different madhbihib. Also,

the usage of specific fighi terminology became more common.
B) The distinguishing charaé&eristics of this era can be summarised as follows:

1) The differences regarding the fundamental constituents of a/-figh: In this era there existed quite a bit of
differences and discord between the scholars of shari‘ab in regard to the usil or doétrine and principles for
deriving rulings. The detailed works contain the specifics of this difference, however both, the rationalists

4 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami 1:125-128.

A city in northern Tunisia’s inland desert.

76 Ancient Islamic city which is located to the south of present-day Cairo.

77 <Aba ‘Abdillah, Malik ibn Anas ibn Malik ibn Abi ‘Amir ibn ‘Amr ibn al-Harith al-Asbahi (d. 179h).

78 Masanid (sing. Musnad) a collection of ahidith arranged according to the companion who transmitted them from the Prophet.

& Hadith books compiled in a similar order to books of figh.

80 This refers to the most authentic books of badith that have been compiled. Commonly refers to the six most authentic books: al-Bukhari,
al-Muslim, Aba Dawid, al-Tirmidhi, Ibn Majah and al-Nasa’i.

81 This literally means biographical evaluation but refers to a discipline of Islamic religious studies within badith terminology in which narrators
of hadith are evaluated.

82 Muhammad ibn Idris ibn al-‘Abbas ibn “‘Uthman (150-204h).
8 Manna® al-Qattan, Tarikh al-Tashree’ pg.22 onwards.
84 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islimi 1:135-138.
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and traditionaliéts agree that it is necessary to firét derive rulings from the Qur’an and the corret sunnab.
They then differed in that the traditionaliéts disliked a/-72’ (subjetive opinion) and prized and preferred
al-riwayab or narrations. They would not accept logic unless left with no other option. The rationalists on
the other hand, prized and preferred 724’ (issuing rulings) with its requirements, and would only recant if
they deemed a badith to be correct and directly against a fazwa previously issued. This caused the divide to
be considerable in the era of Aba Hanifah.

However, towards the end of era of Aba Hanifah, this divide began to narrow, mainly due to members of
the two groups meeting and holding discussions. What also helped in closing the divide was the presence
of recordings from both camps, which allowed each of the two factions to access and §tudy the other’s
science, added to the increasing of new matters and cases that required the traditionalits to resort to
al-ra’y to derive rulings for themselves. Furthermore, the szbib being recorded allowed the rationaliéts
access to many narrations narrated in different areas of the Islamic world, which drew them closer to the
traditionalists.

Abt Yasuf §tudied the narrations, memorized them and used them as proof, so much so that if any of his
previous rulings were based on logic and was seen to be against the sunnahb, he recanted his previous
viewpoint towards one that was in conformity with the badith. Muhammad al-Shaybani also sought the
science of hadith from al-Thawri and then remained with Imam al-Malik for three years furthering his
§tudies in this science. In this way the divide between the two camps grew more and more narrow and the
two groups became closer to each other.*

There is also no denying the fact that the person who initiated the narrowing of this divide was none other
than Aba Hanifah, who, in his sincere quest for the truth, would retract his view if a hadith or a fatwa of
a companion was mentioned to him, in which there remained no possibility for al-ra’ (subjective

opinion).%

MADHAHIB

DEFINITION

The following definition and explanation is mentioned in detail in Wael B. Hallaq’s ‘The Origins and Evolution of
Islamic Law’, pages 150-153, which is an excellent explanation of the term, madbbab. 1 have summarized his
discussion hereunder.

The word madbbab originates from the Arabic verb dbababa/yadbbabu (meaning “to go” or “went”). As a verbal
noun, it generally refers to a path one follows, and more specifically, to a chosen opinion or perspective. Jurists rarely
use this term to describe their own opinions; instead, it is typically employed in reference to others, such as
“the madhhab of so-and-so is such-and-such.” At its core, the term denotes a specific legal opinion held by a jurist.
Its use dates back to the late first/seventh century and is well-established by the middle of the second/eighth century,
becoming more widespread by the early third/ninth century. The plural form of madhbhab is madhihib.
Nevertheless, the origins and development of the madbbabsextend beyond this basic definition. The
term madhbhab was already in use before the establishment of formal schools of thought. Over time, the concept
of madbbab expanded to encompass four additional meanings, each contributing to or reflecting the evolution of
legal schools. The first of these meanings refers to madbhab as a technical term, signifying a principle that governs a
set of legal cases.

This technical sense of madbhab represents a legal doctrine applicable to a group of cases under a broader principle.
In this context, one school’s madbbab may differ—sometimes substantially—from that of another.

8 Abi Zuhrah, Abi Hanifabh pg.92.
86 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami 1:126-129.
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The second meaning builds upon the basic definition and the technical meaning: it refers to a principle governing a
group of related cases, such as those involving damages. Once jurists consciously formulated such principles, the
term madhbhab could describe the collective legal doctrine of a school or a mujtabid. Initially, this applied to
particular areas of law, like usurpation, but it eventually came to encompass the entire body of legal doctrine
produced by a school or mujtahid. Historically, the doctrines of individual mujtabids were acknowledged before the
formalization of legal schools, which later emerged from these doctrines.

The third meaning of madhhab pertains to the authoritative opinion within a school’s doctrinal framework,
irrespective of whether the mujtabid responsible for that opinion was the founder of the school. In Arabic legal
sources, this usage of madhhab often appears without qualification, but it can be understood as a “madhhab-
opinion” here for clarity. This refers to an opinion widely accepted and implemented within legal rulings and fatwas.
When an opinion is referred to as “al-madhhab” (with the definite article), it signifies the standard, normative
doctrine of the school, which its followers adhere to in practice. This usage suggests a level of consensus within the
school, reflecting its unified legal approach.

The fourth meaning of madhbhab refers to a group of jurists and scholars who adhere strictly to a coherent, collective
legal doctrine associated with a prominent jurist—often referred to as a master-jurist—after whom the school is
named. After the formation of the schools, jurists were categorized as Hanafi, Maliki, Shafi’i, or Hanbali based on
their adherence to the teachings of a particular school. Importantly, their loyalty was to the cumulative legal doctrine
developed over generations by jurists, rather than to the personal views of a single mujtabid. This definition
of madbbab must be distinguished from the earlier idea of a group of jurists following the views of one leading jurist.

These four meanings roughly outline the historical progression of the concept of madbbab—from a simple notion
of a jurist’s personal opinion to a rigorous commitment to a collective, evolving, and self-contained legal tradition.
It is important to note that later meanings did not necessarily replace earlier ones. Except for the early form of the
fourth meaning, these various definitions of madbbab coexisted and were applied in different contexts throughout
Islamic history. By the mid-fourth/tenth century, all these meanings were in use.*”

FORMATION

The fighi differences that were present in the era of the Companions of the Prophet and their fighi preference
towards al-ra’y (subjective opinion), as well as them researching the reasons for different rulings and their knowledge
of the nusis (texts of the Qur'an and the abadith) formed the basis and core for the differences of the later Imam’s
and Fuqaha, especially when intere$t in figh and badith §trengthened, due to the Islamic §tate abiding by its rulings.
The Islamic §tate, whose reach had spread far and wide, and now comprised of different cultures and civilizations,
which, when combined, formed an unprecedented collection of information. This opened up a broad domain to the
Fugaha for learning, research and éstinbar (deriving rulings), followed by the wide fighi difference between the
scholars and their contragting viewpoints. This was the beginning of the formation of the different schools of
thought, especially since the original sources were within reach of the scholars, as the agreed-upon views of the
Fugaha of the Sababah (companions) and 7zb:%n (the students of the companions) were recorded. The knowledge
of Usal al-Figh (legal do&trine) was also formed, which the scholars used to assiét them in deriving new rulings.®

THE FOUR SCHOOLS

In some of the schools of thought of the Fuqahd, there were certain followers, in different cities, who practiced on
the school, recorded and documented it and gave it its due importance. This allowed these schools to §tand the test
of time, and they are §till present today. Some schools of thought had a number of followers for a period of time but
were then overpowered and incorporated into other schools and they then fizzled out. The former of these two types
is the madhihbib al-arba‘ab or the four schools of thought: the Hanafi, Shafi‘f, Maliki and Hanbali schools of
thought.

¥ Summarized and adjusted for brevity from Wael Hallaq’s, The Origins and Evolution of Islamic Law, pgs.150-153.

88 Muhammad Sallim Madkar, al-Islam wa al-Usrah wa al-Mujtama’ pg.28 onwards.
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BRIEF DESCRIPTION OF THE FOUR SCHOOLS?

1. The Maliki School: Attributed to Imim Milik ibn Anas al-Asbahi al-Madani.”® ‘This school derives its
do&rines from the scholars of Madinah and the senior Medinite scholars of badith such as Ibn Shihab
al-Zuhri, Nafi* Mawla Ibn ‘Umar, Hishim ibn ‘Urwah ibn Zubayr”! The Medinites were the moét
knowledgeable in regards to the traditions of the Prophet and the senior companions, so it’s no surprise that
Madinah was the base for the teaching of badith and that the Mailiki school was a shining example of the same,
just as it was a true example of the teachings of ‘Umar ibn al-Khattidb and the other thinkers of the
companions. This allowed the Maliki school to §tand out in the following ways:

* It contained many traditions and narrations, with the founder authoring his own work, the
al-Muwatta’, which was widely accepted and revered.

* Very seldom does it resort to al-ra’, due to the large number of narrations at its disposal.
* It accepts al-va’y with all its types, including gyds (analogy, ratio legas) and #stibsan (juritic preference) etc,
based on the need of the time and the prevailing conditions.

2. The Shifi‘i School: Attributed to Imam Muhammad ibn Idris al-Shafii.”* This school derives its do&rines
from the Maliki and Hanafi schools. Imam al-Shafi gained knowledge of a/-7a’ from the Iraqi Hanafi
scholars and the knowledge of hadith from the Hijazi Maliki scholars, and then combined the two in creating
doétrines for rulings for his own school. He authored his famous work on a/-Usil or legal doétrine called
al-Risalab. This had a great impact on the hitory of #itibdd as it prompted scholars to give importance to
recording the principles or legal doctrine for their rulings. He thus eStablished a separate great science, the
benefits of which are §ill being reaped till today. Generally, the al-Shafi‘ school §tands out in regard to the
following:

* It limits the true sources of figh to the texts of the Qur’an and the Sunnab.

* It resorts to #¢7bdd only when extremely necessary within a narrow boundary.

* It considers this form of #jtihid whil§t §till basing it on the original texts (of the Qur’an and badith).”

3. The Hanbali School: Attributed to Imim Ahmad ibn Muhammad ibn Hanbal,” known as ‘Imim Ahl
al-Sunnah’. This school derives its doctrines directly from the abadith, as its founder was notably involved in
this science. Some consider him to be a scholar of hadith and not a fagib (jurist), but this does not seem to be
a fair title for him, as Hanbali figh is a §trong separate school which resorts to the allowance of other sources
in the absence of accepted proofs. It also accepts u7f (custom) when no nass” and athar™ is used for what is
reported from the Prophet, his companions, their followers and other early scholars are available, but gives
preference to nass and 4thar when present. The ditinguishing features of this school are:

* It places the figh of hadith and dthar at the highest degree. The founder dedicated his work,
al-Musnad for this purpose.

* It rarely resorts to al-ra’, due to the amount of badith and athar at its disposal.

8 Although the Hanaf1 school is the main focus of this work, it has been kept very basic under this chapter as the following chapters have been
dedicated to it.

% Malik ibn Anas ibn Mailik ibn Abi ‘Amir ibn ‘Amr ibn al-Harith, al-Madani (d. 93-179).

%1 Nafi, the freed slave of ‘Abdullah ibn ‘Umar ibn al-Khattab (d. 117).

2 Muhammad ibn Idris ibn al-“‘Abbas ibn “‘Uthmin ibn Shafi‘ ibn al-S2’ib, al-Shafi (d. 150-204).

%% Manni © al-Qattan, Tarikh al-Tashri‘pg.2s 4, with some minor adjustments.

% Aba ‘Abdillah, Ahmad ibn Muhammad ibn Hanbal ibn Hilal ibn Asad ibn Idris ibn ‘Abdillah (d. 164-241).

s Nass (pl. Nusus) unambiguous language of the Qur’an.

% Athar: (pl. Athar).
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* It only resorts to a/-ra’y when the need arises, using mainly g7yds (analogy, ratio legas) and #¢zbsan (juristic
preference).”

4. The Hanafi School: Attributed to Imam Aba Hanifah Nu‘man ibn Thabit, known as Aba Hanifah or Imam
al-A'zam. This school derives its dotrines from the Qurian, sunnab, {jmai‘(consensus of the #mmah) and
qiyas (ratio legas). Imam Aba Hanifah’s method of gathering about 40 scholars and debating hypothetical
situations to derive rulings and record them is well known and it led to a collection of rulings that greatly
assited the school. This gathering of the scholars and their debating and pondering over miscellaneous rulings
is known as Majlis al-Shaira (gathering of the council).”® The di§tinguishing charateristics of this school are:
* The recording of its rulings was completed after lengthy debates and deliberations through the Maijlis
al-Shara.

* Rulings adopted in the school passed through the times from one group of scholars to another, tracing their
sources back to moét of the jurists amongst the Prophet’s companions.

* The continuity of the school’s scholars in §triving to derive rulings that their era required, taking into
consideration its cu§toms and ways, in such a manner that the school navigated through eras whilét tending
to the needs of each time.”

REASONS FOR THE DIFFERENCES OF THE MUJTAHIDIN

The differences of the Mujtabidin in the subsidiary fighi rulings, after agreeing to the method of #¢7bid and the

original sources, is a necessary result for opening the door of #¢Zbdd and its allowance, whether the Zj¢7bad is labelled

as correct or not. Even though the companions of the Prophet were so close to his era, they too differed in their

Zjtibad. The causes and reasons for these differences, in brief, are as follows:

* Their differences in under$tanding the meaning of the words contained in the Quran and the sunnabh, as these
could either be taken literally, figuratively or a mixture of both the literal and figurative meaning.

* Their differences regarding them accepting a particular padith or not. A hadith may have reached some of them
and not others, or it may have reached them from a chain of narrators that were considered unacceptable, or a
certain Mujtabid may have more §tringent rules for acceptance of a narration, which the narration in que$tion did
not fulfil, whil§t another Mujtabid’s rules for acceptance are more lenient.

* Possessing different methodologies in dealing with apparent contradi¢tory nusis in either trying to correlate
between them or give preference to one over the other.

* Having different ways in adopting giyas (ratio legas).

* Their differences in under§tanding proofs and relying on them, such as al-istibsan,'” al-istislah™" or the sayings of
a companion etc.

* The differences in certain gawa %d (maxims) that form the basis for deriving rulings.

These and other reasons which are dealt with in much more detail in the works of Uil al-Figh or legal do&rine.

In conclusion to this chapter, the differences of the Mujtabidin are from the beauty of shari‘ah, as a complete
religion, for it manifeéts the mercy of Allah on His servants, allowing them ease and reprieve through these
differences. Whoever is incapable of 7j¢ibad themselves, may resort to following any of the Mujtabidin and their
views, which will be considered to be following the shariah. ‘Umar ibn ‘Abd al-Aziz, famously known as the fifth
rightly guided caliph, said: ‘I would dislike the companions of the Prophet not differing, because if there was only

7 Muhammad ‘Ali al-Sayis, Nash’ah al-Figh al-Ijtibadi wa Atwarubi pg.102-103; Manna“ al-Qattan, Tarikh al-Tashri‘ pg.261; al-Zirikli, al-
Alam 1:192.

98 Manizir Ahsan Gilani, Hadrat Imiam Abii Hanifah ki Styasi Zindagi pg.230 onwards; Shibli Nu‘mani, S7rah al-Nu’man pg.138.

2 Abd al-Fattih Aba Ghuddah, Figh Abl al-Iraq wa Hadithubum pg.s7.

100 Juristic preference based, in the early period, upon practical considerations, and, later, on a particularized textual ratio legas.

101 Legal reasoning dictated by considerations of public interest that are, in turn, grounded in universal legal principles.
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one view, people would be greatly reétricted. They are Imdams who ought to be followed; if a person follows any of

them, it’ll be the sunnah. 1%

Furthermore, the principles and methodologies of figh provide a broad basis for understanding Islamic
jurisprudence. The balance that Figh presents between waby (divine revelation) and human interpretation allows it
to fulfil the ever-changing needs of Muslims across the globe. For the purpose of this §tudy, as we are dealing with a

major HanafT authority, we are going to focus on the HanafT school.

102 Muhammad ‘Ali al-Sayis, Tarikh al-Figh al-Islami pg.104.
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CHAPTER 3: THE HANAFI MADHHAB
THE FOUNDER

Sixty-seven years after the demise of the Prophet, Nu‘man ibn Thabit
80 A.H./699 A.D.***

1% was born in Kafah, Iraq in the year

103 ‘There is consensus that his name was Nu‘min ibn Thabit. The name Nu‘min signifies al-damm (blood) — the sub$tance which keeps the
§tature of the body upright (Al-Fayrauzabadi, al-Qamiis al-Mubit pg.1629). There are some who claim that it denotes a/-7#b (soul). By
consensus it holds an excellent meaning, since Aba Hanifah is the essence and the foundation of figh, the one who arranged the subject and
by means of him it developed and grew.

Ibn Sa‘d in al-Tabaqit al-Kubri (7:233), al-Tjli in Tarikh al-Thigat (pg.450), al-Bukhari in al-Tarikh al-Kabir (8:81), Ibn Abi Hitim in al-
Jarbh wa al-Tadil (8:449), al-Sam‘ani in al-Ansab (5:111), al-Khatib al-Baghdadi in 4/-Sibiq wa al-Lihig (pg.323), Ibn Kathir in al-Bidayah
wa al-Nibhdyah (13:415), Ibn Hibban in al-Du‘afi wa al-Matrikin (2:40s), ‘Abdullih ibn Asad al-YafiT in Mir’at al-Jinan (1:242), al-Suyati
in Tabagat al-Huffiz (pg.80) and Ya‘qab al-Fasawi in al-Ma ‘rifab wa al-Tarikh (2:746) regiSters the name as Nu‘min ibn Thibit and does
not provide a name beyond this.

With regards to the name of Aba Hanifah’s grandfather, there is a difference of opinion. Al-Qurashi inputs the name of Aba Hanifah in a/-
Jawihir al-Mudi’ab (pg.20) as: Nu‘man ibn Thabit ibn Kawis ibn Hurmuz ibn Marzaban. After providing the full lineage, al-Qurashi §tates
that Aba Ishiq al-Sarifini has penned the entire entry in the same manner. However, Kawis being registered as the grandfather of Aba Hanifah
is an isolated opinion. Al-Kafawi in Kata’ib Alam al-Akbyar (pg.330) — quoting the title 2/-Kzifi — does mention something similar. Here,
the grandfathers name is recorded as Tawias ibn Hurmuz. Initially, I thought that the §troke of the letter k2f was inserted or omitted, but after
perusing through multiple manuscripts of both titles, this seems improbable. The ascription which is cited by al-Kafawi is also attributed to
Muhammad ibn al-Hasan al-Shaybani. Perhaps, this is where the incorret attribution §temmed from. Al-Nasafi §tates in
al-Musaffa Sharh Mangimah al-Kbilafiyit (1:190) that there is a diStance relation between Imdm Muhammad and Aba Hanifah. He
regiters Aba Hanifah’s name as Nu‘man ibn Thibit ibn Tawias ibn Hurmuz and Imam Muhammad as ibn “‘Abdillah ibn Tawas ibn Hurmuz.
Al-Dhahabi in Sir A 1am al-Nubali’(6:390), Ibn Khallikin in Wafayat al-Ayan (s:40s), Yasuf ibn Tagarri in al-Nujim al-Zihirah (2:12)
and Ibn al-Imad in Shadharit al-Dhabab (2:229) register Ziti as the name of his grandfather. They do not make any reference to the name
of his great grandfather. Al-Khatib al-Baghdadi relates a report in which Aba Hanifah’s grandfathers name is recorded as Ziita ibn Mah. This
is transmitted by his grandson ‘Umar ibn Hammad. However al-Khatib records an additional report in which his brother Ismi‘7l ibn Hammad
mentions that Aba Hanifah’s grandfathers name was Nu‘man ibn Marzaban. Nah ibn Mustafa in al-Durr al-Muntagim fi Mandqib al-
Imam al-A zam (pg.2-3) concurs with this view. Al-Kawthari §tates that Zata is not the father of Thibit, rather Nu‘min ibn Marzaban should
be placed between the two names. He adds that this corresponds with what Mas‘ad ibn Shaybah registers in 2/-Ta 7im and is supported by the
narration of Isma‘il. However, this is not entirely correct. In the manuscript of a/-Ta 7im, Mas‘ad ibn Shaybah inserts the name Qays after
Nu‘man ibn Thibit, and thereafter brings Marzabin ibn Zati ibn Mih. A second mention to the name Nu‘min is omitted.

After citing both opinions, as-$ilihi mentions in Ugdd al-Jammdén (pg.s4): “It is possible that they had two names, or one was a name and
the other an agnomen. Equally it is likely that the name Ziati in the Persian language denotes Nu‘man and the name Mah signifies Marzaban.”
Al-Shibli §tates in Seerat al-Nu‘mdn (pg.16): “Abt al-Mahisin speculates that the names Mih and Marzaban are synonymous. This is due to
him not being acquainted with the Persian language. However, I can affirm that they share the same meaning. In the Persian language, the
word mah denotes great or principal. The Arabic language has it as mah.” See: Maqbil Bayg Badkhshani, Fayrouz al-Lughat pg.1o1s. As-
$alihi (pg.s7) concludes, by mentioning that the majority have given preference to what al-Khatib has related from the two grandsons, given
that they would be more acquainted with the lineage of their grandfather than anyone else.

104 This is the most favoured opinion. ‘Abd al-Qadir al-Qurashi mentions in al-Jawihir al-Mudi'ah (pg.21): With regards to the year Aba
Hanifah was born there are three opinions: either 61h, 63h or 8oh. Similarly, al-Kawthari cites in Ta’nib al-Khatib (pg.38) that al-Badr al-
‘Ayni mentions three opinions in his Tarikh al-Kabir. However, al-*‘Ayni places the year 70h in place of 63h. Aba al-Qasim al-Samnini
mentions only two dates in Rawdah al-Qadéih (pg.1487): 7oh and 8oh.

Al-Khatib al-Baghdadi cites in Téarikh Baghdad (15:453) that Mazahim ibn Dhawwid ibn ‘Ulbah mentions from either his father or someone
besides him that Aba Hanifah was born in 61h. After citing this report, al-Khatib adds, I am not acquainted with a report which can
substantiate this opinion.

As for the year 70h, al-Kawthari ascribes this numeral to Ibn Hibban. He mentions that a copy of a/-Du ‘afia wa al-Matrikin, which can be
found in the Azhar library has the year 7oh. However, this attribution to Ibn Hibban seems incorreét. This error doesn’t surface in other
printed editions — Dar al-Ma‘rifah (3:61) or the Dar al-Sami‘T (2:405) edition. In contrast, the entry of al-Nu‘man ibn Thiabit is totally omitted
in the Turkish manuscript (Sulemaniye: Aya Sofia) and the Indian printed edition. As-Samnani in Rawdah al-Qadah (pg.1487) ascribes the
year 7oh as one opinion and attributes this to the narration of Ibn Ka’s. Al-Sam‘ani also mentions in a/-Ansab (s:111) under the entry ‘al-
khazzaz’ that Aba Hanifah was born in the year 7oh. It is worth noting that under the entry ‘a/-khazziz’ in al-Lubab fi Tahdhbib al-Ansib
(pg-360), Ibn al-Athir registers the year 8oh.

Ibn ‘Abd al-Barr asserts in al-Intaqad’ fi Fada’il al-A’immah al-Thalithah al-Fugaha’ (pg.188) that there is no discrepancy with regards to
the year Aba Hanifah was born. He was born in the year 8oh. Al-Kawthari remarks that this indicates that he is unaware of the other opinions.
Nevertheless, this is the most favoured opinion. Al-Saymari in Akbbir Abi Hanifah wa Ashabuhi pg.17, Al-Dhahabi in Sir A 1am al-Nubala®
(6:391), al-Qurashi in al-Jawahir al-Mudi’ab pg.21, Ibn Hajr in al-Khayrat al-Hisan pg.39, al-Salihi in ‘Ugid al-Jamman pg.61 all concur
with this view.

Al-Kafawi mentions in Kata’ib Alam al-Akhyir (pg.34s) that Aba Hanifah passed away in the year 150h and he was 67 years of age. This
would mark his year of birth as 83h.

See: Zihid al-Kawthari, Ta’nib al-Khatib pg.36—39 and Aba al-Wafi al-Afghani’s marginal gloss to al-Dhababi, Manaqib al-Imam Abi
Hanifah wa Sahibayhi Abi Yisuf wa Mubammad ibn al-Hasan pg.9.
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He was not of Arab lineage,'” rather born in a family of wealthy Persian merchants.'® There are contradiéting reports
in regard to his grandfather being enslaved to a member of the Banti Tamim tribe.'” Kaifah was a relatively new city,
founded five years after the demise of the Prophet in 637 A.D, as a garrison city, founded by the companion Sa'd Ibn
Abi al-Waqqas. '® ' It rapidly increased in size and soon became an important leading, cultural, religious and
learning centre."® Aba Hanifah''" spent his early years here at Kaifah, as well as 2 major portion of his life, besides
the time he spent in his travels for pilgrimage or scholarly pursuits. His education also began in the city of his birth,

with his father directing him to memorize the Qur'an in the recitation of ‘Asim al-Kafi.!'? '*3

After this he did not venture into the §tudy of figh and Islamic law, but became involved in the family’s textile
business,"* quickly establishing a reputation for honesty and fairness. The jurit al-Shabi' is credited with the

105 Al.Kafawi cites in Katd’ib Alam al-Akhyar (1:331) that Aba MutT al-Balkhi mentions that Aba Hanifah was Arab, from the a/-dnsir tribe.
He places his full lineage as; Nu‘min ibn Thabit ibn Ziti ibn Yahyi ibn Rashid al-Angari.

106 This is the view of the grandson of Aba Hanifah, Isma‘il ibn Hammad. ‘Umar ibn Hammaid mentions that his grandfather was from Kabul.
Al-Suyati supports this §tatement in Tabyid al-Sabifah (pg.s9) with the §tatement of the Messenger of Allah: “If faith were suspended from
Pleiades, then it would be reached from the men of Persia.” He asserts that this is in reference to Aba Hanifah. See: al-Haytami, al-Khayrat
al-Hisan pg.27.

107 The grandson of Aba Hanifah, ‘Umar ibn Hammad mentions that his grandfather Zaita was a slave belonging to the Taym *Llih ibn Tha‘labah
tribe. He was freed and was attributed to this tribe. Al-Ijli in Tarikh al-Thiqat (pg.4s0), al-Bukhiri in al-Téarikh al-Kabir (8:81), ‘Abdullih
ibn Asad al-YafiT in Miriat al-Jinan (1:242), al-Dhahabi in Sir Alam al-Nubala’® (6:390), al-Suyati in Tabagat al-Huffiz (pg.80), Ibn
Khallikin in Wafayat al-A%éin (s:40s) and Ibn al-Imad in Shadbarat al-Dhahab (2:22.9) all concur with this view. However, ‘Umar’s brother
Ismi‘l explicitly mentions that they were never slaves.

108 Al-Dhahabi, Sir 4 am al-Nubala’(1:92).

109 Al-Hamawi, Mu jam al-Buldin (4:491).

110 Al-Hamawi, Mu jam al-Buldin (4:491-492).

11 Al Nu‘man ibn Thibit is more famously known by the agnomen Aba Hanifah. As-Salihi writes in ‘Ugsud al-Jamman pg.s9, “there is
consensus that his agnomen was Aba Hanifah. Al-Fayrauzabadi mentions in 2/-Qamiis al-Mubit (pg.41s) that this was the agnomen of twenty
juri§ts and Aba Hanifah was the most famous of them. As-$ilihi adds that after an extensive search, I haven’t managed to locate anyone
renowned who held this agnomen before Aba Hanifah (pg.61).

Hanifah is the feminine form of the Arabic word hanif which denotes: inclining in a perfect manner to Islam and continuing firm therein
(Ibn Manzir, Lisan al-‘Arab 2:630). J. Milton defines it in Hans Webr (pg.24s5) as, “a true believer; one who scorns the false creeds
surrounding him and professes the true religion.” As this quality was evident in Aba Hanifah, he was thus attributed by it. It is essential to
note that this type of agnomen is based on a ditinctive trait, rather than in relation to a child, which is equally evident in the names Aba Bakr
and Aba Hurayrah.

As-Salihi adds: “In a diale&t of the Iraqi language, the word hanifab denotes inkpot. Since Aba Hanifah always remained with an inkpot at
hand, he was subsequently granted this appellation.”

He further adds, “some claim that he has been granted this appellation due to him having a daughter named Hanifah.” A fabricated narration
is recorded by the translator of the Urdu rendition to Tadhkirah al-Awliya’ (pg.138). He §tates that the agnomen was requested by his
daughter who was named Hanifah. However, this does not appear in the Arabic edition (pg.257). Later English and Urdu publications persist
in relating this fable. Muhammad al-Hirithi mentions an opinion in Makéinah al-Imam Abi Hanifah (pg.39) whereby it is alleged to be the
name of his eldest daughter, but fails to provide a reference. Akram al-Nadwi §tates in 4bi Hanifah — His Life, Legal Methodology and Legacy
(pg-21) that it is possible that a daughter named Hanifah died so early in infancy that people did not mention her. He then §tates that it is also
possible that someone made up the agnomen on an occasion when it seemed appropriate and thereafter it just stuck and became accepted usage.
Again these are mere assumptions. In spite of this, Ibn ‘Abd al-Barr does relate an incident in al-Intaqa’ fi Fada’il al-A’immab al-Thalithah
al-Fuqaha’(pg.321), which makes mention of a daughter, without disclosing the name. He writes: Shaddid ibn Hakim recalled an incident of
Abt Hanifah and said, “I didn’t see anyone more God-conscious than him. He was prohibited from issuing Islamic rulings. It so happened
that whilét he and his daughter was eating, his daughters hand passed between something. Consequently blood of a yellowish shade exited.
She asked, ‘Oh my beloved father, would ablution be binding upon me due to this?’ He replied, ‘I have been prohibited from issuing Islamic
rulings. I have pledged an oath to them, so ask your brother Hammad.””

However, As-$alihi affirms, “most authors who have penned a treatise on the virtues of Aba Hanifah are absolutely certain that this is incorreét.
For inftance al-Muwaffiq ibn Ahmad al-Makki $tates that besides Hammad, Aba Hanifah does not have another child.” See also: al-Kafawi,
Kati’ib Alam al-Akbyar (pg.345), Ibn Hajr, al-Kbayrat al-Hisan pg.41.

112 Al-Dhahabi, Sir A lam al-Nubali’ (5:256).

13 Aba Zuhrah, Aba Haniifah pg.127.

114 Al-Khatib al-Baghdadi, Tarikh Baghdad (15:446), al-Sam‘ani, al-Ansib (s:111). H. J. Cohen §tates in The Economic Background and the
Secular Occupations of Muslim Jurisprudents and Traditionists in the Classical Period of Islam (pg.27) that 22 percent of the Muslim religious
scholars were employed (they or their families) as merchants or artisans in the textile industry. He further §tates that Aba Hanifah was a retail
dealer and exporter of khazz silk from Kafah to his partner Hafs ibn ‘Abd al-Rahman, who lived in Baghdid. The kbazz silk came to Basrah
from Sas in Khiazi§tin. One importer from there was the traditioniét Yanus ibn ‘Ubayd al-Basri who had an agent there.

15 Al-Dhahabi, Sir A %am al-Nubald’ (4:294), al-Kafawi, Kata’ib Alaim al-Akhyir (1:300).
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conversion of Nu‘man ibn Thabit the merchant, to Nu‘man ibn Thabit the juriét. He detected the natural intelligence

and acumen in the young businessman and advised him to pursue the seeking of knowledge from the scholars."*

Abt Hanifah heeded al-Sha'bt’s advice and began the §tudy of theology or al-kalam. After matering it, he progressed
to the §tudy of language, including literature, grammar and poetry. He then §tudied the ¢774 %t or different forms of
recitation of the Qur’an and §tudied abadith or the traditions of the Prophet. This did not satisfy him, and he finally
found his calling in figh. He sat at the feet of the expert Iraqi teacher of figh, Hammad ibn Abi Sulayman,"” and
thereafter dedicated his entire life to the §tudy of figh or Islamic jurisprudence. He remained a §tudent of Hammad
for eighteen years, even after being recognized himself as a mujtabid. After Hammad passed away, he took his place
in teaching.'™®

Regarding Aba Hanifah meeting any of the companions of the Prophet, which will render him a #25%, there exists
a difference of opinion and this is a point of great contention.'” The view of Abai Zuhrah, which seems to be the
moét authentic, is that he did meet companions of the Prophet, but did not narrate from them.'

He §tudied from a multitude of #3767 scholars such as al-Sha'bi, ‘Tkrimah,"" the holder of the knowledge of Ibn
‘Abbas,'** Nafi‘,' the cutodian of the knowledge of Ibn “‘Umar'** and the then fagih of Iraq, ‘At2’ ibn Abi Rabah.'?
His main teacher was &ill Hammad ibn Abi Sulayman al-Ash‘ari who §tudied from al-NakhaT'"*® and al-Sha‘bi, they
from Shurayh,'” ‘Alqamah ibn Qays'*® and Masriiq ibn Abi Ajda’,'”” and then from the companions of the Prophet
Ibn Mas‘ad'* and ‘Al1."*!

116 Ab@ Zuhrah, Aba Haniifah pg.128.

117 Al-Dhahabi, Sir 4 am al-Nubald’(5:231), al-Kafawi, Kata’ib Alam al-Akbyar (1:321).

18 Aba Zuhrah, Aba Haniifah pg.129-130.

119 Al-Suyuti §tates in Tabyid al-Sabifah (pg.61) that ‘Abd al-Karim al-Tabari has penned a treatise on this subject and mentions that Aba
Hanifah met seven companions. Strangely, the printed editions only make mention of six names: Anas ibn Milik, ‘Abdullah ibn Juz’
al-Zabidj, Jabir ibn ‘Abdullah, Ma‘qil ibn Yasir, Wathilah ibn al-Asqa‘ and ‘A’ishah bint ‘Ajrad. The editor, ‘Ashiq Ilahi mentions: It is evident
from the narrations cited thereafter, that ‘Abdullah ibn Unays was omitted.

Ibn al-Tmad §tates in Shadbarat al-Dhabab (2:229) that he met Anas and others. He cites a poem which lists the companions, omitting Jabir
ibn ‘Abdullah and ‘A’ishah bint ‘Ajrad. He does however include ‘Abdullih ibn Abi Awfa. When al-Kardari regiéters the name he records the
companions Sahl ibn Sa‘d and Aba al-Tufayl. Al-Haytami in a/-Khayrit al-Hisin (pg.44-49) is somewhat sceptical in regards to some of the
companions that were mentioned. He mentions each companion by name and affirms why this view is unsound. For intance, Jabir ibn
‘Abdullah passed away in 79h and Aba Hanifah was not even born. Similarly, Aba Hanifah was only six when "Abdullah ibn
al-Harith passed away in Egypt. Most of the §tatements seem to negate Aba Hanifah seeing the companions as he was only a few years of age
at the time of their demise. However, he does mention that in regards to seeing Anas ibn Malik and those companions who had passed away
at a later §tage, this is correct. Ibn Sibt al-Jawzi mentions the §tatement of Aba Nu‘aym in al-Intisir wa al-Tarjih (pg.10) who mentions that
Abu Hanifah saw Anas, ‘Abdullih ibn al-Hirith and Ibn Abi Awfa. Ibn al-Athir in Usud al-Ghibah (pg.1552) and al-Dhahabi in Tajrid
Asma’ al-Sabibah (2:286) quote Yahya ibn Ma‘in to have mentioned: It is established that Aba Hanifah did obtain a narration dire¢tly from
‘A’ishah bint ‘Ajrad. Ibn ‘Abd al-Barr has also included a narration in J@mi‘ Bayin al-1lm wa Fadlibi (pg.203-204) in which Aba Yasuf
explicitly $tates that he heard Aba Hanifah mention that he travelled in 96h with his father for Hajj and happened to join a gathering of
‘Abdullah ibn al-Harith wherein he heard a narration.

See: Al- Kawthari, 7a’nib al-Khatib (pg.30-32), the marginal gloss of ‘Ashiq Ilahi (pg.62) to al-Suyiti’s Tabyid al-Sabifah and Ibn Sibt
al-Jawzi, al-Intisar wa al-Tarjib (pg.10-15).

120 Aba Zuhrah, Abi Haniifah pg.62-64. Al-Kawthari cites 20 scholars, including al-Dhahabi, al-Diraqutni, al-Nawawi and al-Khatib
al-Baghdiadi who all agree that Aba Hanifah did see Anas ibn Mailik.

121 Al-Dhahabi, Sir 4 am al-Nubalid’(5:12), al-Kafawi, Kata’ib Alam al-Akbyar (1:295).

122 Al-Dhahabi, Sir A Tam al-Nubald’ (3:331), al-Kafawi, Kata’ib Alaim al-Akhyir (1:175).

123 Al-Dhahabi, Sir 4 am al-Nubalid’(5:95), al-Kafawi, Kataib Alam al-Akbyir (1:306).

124 Al-Dhahabi, Sir A 1am al-Nubali’ (3:203), al-Kafawi, Kata’ib Alim al-Akbyir (1:181).

125 Al-Dhahabi, Sir 4 am al-Nubali’(5:78), al-Kafawi, Kata’ib Alam al-Akbyar (1:292).

126 Al-Dhahabi, Sir A am al-Nubali’ (4:520), al-Kafawi, Kata’ib Alaim al-Akhyir (1:288).

127 Al-Dhahabi, Sir A lam al-Nubali’ (4:101), al-Kafawi, Kata’ib Alaim al-Akhyir (1:230).

128 Al-Dhahabi, Sir A %am al-Nubald’ (4:53), al-Kafawi, Kata’ib Alim al-Akhyir (1:234).

129 Al-Dhahabi, Sir A 1am al-Nubali’ (4:64), al-Kafawi, Kata’ib A'lim al-Akhyir (1:242).

130 Al-Dhahabi, Sir 4 am al-Nubald’(1:461), al-Kafawi, Kata’ib Alam al-Akbyar (1:177).

131 Al-Dhahabi, Sir 4 %am al-Nubali’ (28:223), al-Kafawi, Kata’ib Alam al-Akbyir (1:156).
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In the eighteen years that he was with Hammad, he mastered the figh of the People of Iraq, which was in fac, the
summary of the figh of Ibn Mas‘Gd and ‘Ali. His experience in trade in the early years of his life, coupled with his
long §tudy days at the hands of an expert teacher like Hammad and him benefitting from scholars of other areas
when he travelled, added to his expertise in a/-kalam are probably the reasons for him becoming the leading fagih
and jurist of Iraq. His trading life and him encountering intricate business dealings was also a great factor in him
awarding ‘urfa place in extra&ting rulings in figh.

He did not author any work on figh himself, which is why his figh can only be gained from his §tudents and their
books.

Abt Hanifah was well known for his independence in thought and for being upright and just. This is illustrated in
him refusing the po§t of Q4d7 by the Umayyad Caliph, Marwan ibn Muhammad."** After the Imdm’s reputation in
the circle of scholars gained prominence, he was offered the post of Qadi and head-treasurer by the Caliph. The
governor of Iraq, Yazid ibn Hubayrah' offered him the post, on behalf of the Caliph, but Aba Hanifah refused to
accept it. This infuriated the Caliph, and he ordered that Aba Hanifah be punished by lashing and imprisonment.
When he was finally released, he set off for Mecca in 130 A.H. and remained there for almost six years, until the fall

134

of the Umayyad caliphate.

When the Abbasids assumed power, he returned to Kafah. Many of his fazwas and rulings were seen to be againt
the §tate’s scholars and juriéts. As these were averse to the Caliph, al-Mansar’s' desires, it angered him. The Qdd of
Kuafah complained of these rulings and Aba Hanifah was in§tructed by the governor to §top issuing fzzwas, to which
he complied. Al-Mansir was then faced with a case wherein he required the intelligence of the Imdm. He tried to
bribe him into issuing a favourable ruling, but this was rejected by the Imdam, which only increased the Caliph’s
anger. He was then offered the post of chief judge, but this was also declined. Al-Mansir did not take well to being
conétantly refused, and as a result, Aba Hanifah was imprisoned'* and flogged.'” It is recorded that his death was a
result of the punishment meted out to him or due to being poisoned. It is mentioned that his funeral was attended
by over fifty thousand people, including al-Mansiir. He passed away in the year 150 A.H. in Baghdad'*® and a mosque
in his memory was con$truéted around his tomb."*’

GREAT PERSONALITIES IN HANAFI FIQH

The great personalities of the Hanafi school can be broken up into two categories, those of his ftudents who were
in§trumental in the school being documented properly and taught, and his grand §tudents who disseminated their
teachers views to those after them.

132 Al-Dhahabi, Sir A %am al-Nubala’(6:74).

133 Al-Dhahabi, Sir 4 %am al-Nubali’ (6:207).

134 Aba Zuhrah, Abi Hanifah pg.138-140.

135 Al-Dhahabi, Sir A %am al-Nubala’(7:83),

3¢ yasuf ibn Tagarri in al-Nujim al-Zihirab (2:13), Ibn Khallikin in Wafayat al-A%yin (5:406-407), Ibn al-Imad in Shadbarat
al-Dhabab (2:231).

137 Ism#1l ibn Hammad ibn Abi Hanifah §tates: I passed by Kunisah (a place in Kifah) with my father and he began to weep. I said to my father:

Oh my beloved father, what is it that makes you weep? He responded: Oh my beloved son! it is in this place that Ibn Hubayrah flogged my
father for ten days. Every day he would flog him ten times.
138 Yasuf ibn Tagarri in al-Nujim al-Zibirah (2:14).

Ibn Khallikin mentions in Wafayit al-A yin (5:414) that Aba Hanifah passed away in Rajab. He adds that some have claimed that he passed
away in Shaban or in Jumada al-Uld. However, the corre position is that he passed away in Rajab. He further adds that some have also
claimed that he passed away in the year 151 or 153. However, the year 150h is correct. In spite of this, al-Qurashi in al-Jawibir al-Mudi'ab
(pg-21) argues that there is consensus that Aba Hanifah passed away in the year 150h. He does however mention that there are conflicting
reports with regards to the month. In addition to the months cited by Ibn Khallikin, he adds Sha ban.

139 Aba Zuhrah, Abi Hanifah pg.1s2-155.
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Firstly, Imam Aba Hanifah’s students who played a major role in working on the a/-fur#<or subsidiary rulings and
their answers were'“:
1. Aba Yasuf, Ya'qiib ibn Ibrahim, al-Angari.'"
‘The most famous §tudent of the great Imam. He was born in the year 113 A.H."*In his young days, he was involved
in narrating the traditions or abadith. He narrated from Hishim ibn ‘Urwah, Abu Ishaq al-Shaybani, Ata ibn Abi
S$2’ib and others. He then §tarted with the science of figh, first §tudying under Aba Layla and then from Aba
Hanifah. He became his most senior and decorated §tudent and his greatest assiStant, becoming the firét to author
works in the madbbab. He also ditated rulings of the school and spread the teachings of the school to all parts of
the Islamic world, due to him being the Chief Judge."*® Many scholars of badith praise him. He passed away in
182 A H.'

2. Abi ‘Abdillih, Muhammad ibn al-Hasan ibn Farqad, al-Shaybani'®, *

140 Al-Kafawi mentions in Katd’ib Alim al-Akbyar (1:380): One should appreciate that the knowledge of Aba Hanifah undeniably spread
through Aba Yasuf and Muhammad. Al-Nasafi §tates in al-Musaffa Sharh al-Mangimah (1:190): Indeed, our companions mention that as for
the science of figh, it was ‘Abdullah ibn Mas‘ad who planted it, ‘Alqgamah who irrigated it, Ibrihim al-NakhaT who harvested it, Hammad who
crushed it, Aba Hanifah who grinded it, Aba Yasuf who kneaded it and Muhammad who made it into bread. It is from his bread that the people
eat. At-Tamimi mentions in al-Tabaqat al-Saniyyah (1:34): Abta Hanifah, Aba Yasuf and Muhammad are the Ashab al-Madhhab. The primary
rulings of the school, also termed as the g2hir al-riwdyab are transmitted through them. Occasionally, Zufar ibn al-Hudhayl, al-Hasan ibn Ziyad
and those who transmitted from Imim Aba Hanifah are also included amongst them. However, often, it refers to the §tatements of the three
aforementioned jurists, or the §tatement of one of them.

See: Manni' al-Qattan, Tarikh al-Tashri‘pg.233-235.

Y41 Ibn Sa'd, al- Tabagat al-Kubra (7:239), al-Khatib al-Baghdadi, Tarikh Baghdid (16:359), al-Shayrazi, Tabaqat al-Fugqahi’ pg.134,
al-Qurashi, al-Jawihir al-Mudi’ab pg.431, al-Sam‘ani, al-Ansib (10:306), Ibn al-Athir, al-Lubib fi Tahdhib al-Ansib (1:164), Ibn Khallikin,
Wafayat al-Ayin (6:378), al-Dhahabi, Sir 4 lam al-Nubala’(8:535), Mizin al-1tidal (4:447), al-1br fi Khabar man Ghabar (1:219), al-Yafiq,
Miriat al-Jinan (1:297), al-Kafawi, Kata’ib Alam al-Akbyir (1:384), Ibn Qutlabghi, T4j al-Tarajim pg.31s, al-Tamimi, al-Tabagat al-
Saniyyah fi Tarajim al-Hanafiyyah (Berlin:s70), Ibn al-Han#’i, Tabagat al-Hanafiyyah pg.103, Ibn al-Imad, Shadharit al-Dhabab (2:367),
al-Zirikli, al-A lam (8:193), Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (2:689), al-Lakhnawi, al-Fawa’id al-Babiyyah pg.372.
142 Al Kawthari &ates in Husn al-Taqadi fi Strah al-Iméam Abi Yisuf al-Qadi (pg.13) that this is the preferred opinion. However, Aba al-Qasim
al-Simnini §tates in Rawdah al-Qadih (4:1504) that he was 89 years of age at the time of his demise. Ibn al-Fadl al--Umari concurs with this view
in Masalik al-Absir (6:30). Al-Ishaqi mentions in Akbbar al-Awwal fi man Tasarrafa fi Misra min Arbib al-Duwal (pg.62) that he was born
in the year 92h and passed away in the year 182h. He was 87 years at the time of his demise. Muhammad Bagqir al-Asbahani §tates in Rawdat
al-Jannat fi Abwil al-Ulama wa al-Sidat (8:171) that he passed away in the year 189h and he was 85 years of age.

43 He was appointed as a judge during the three Caliphates: al-Mahdi, al-Hadi and al-Rashid. Al-Mahdi appointed him in the year 162h. He
remained a judge until he passed away. He was the firét to be assigned the role of the Chief Judge. See: al-Kafawi, Kati’ib Alim al-Akhyir
(1:384). His son Yasuf was appointed as a judge over the western side during the life of his father.

44 e passed away in Baghdad, on a Friday, with five days remaining of Rabi al-Awwal. Al-Khatib al-Baghdidi mentions in TZrikh Baghdid
(16:382) that there is agreement that he passed away in the year 182h. However, Ya‘qab ibn Sadisi mentions that he passed away in the month
Rabi*al-Akhir. This is cited by Ibn ‘Abd al-Barr al-Intaga’(pg.331). This month appears in al-Tabaqit al-Kubri (7:239) of Ibn Sa‘d. However,
when Ibn ‘Abd al-Barr makes reference to the §tatement of Ibn Sa‘d in al-Intaqi’ (pg.331), he §tates that he passed away in Rabi‘ al-Awwal.
Al-Khatib al-Baghdidi mentions in T4rikh Baghdid (16:382) that al-Haytham ibn ‘Adiyy asserts that he passed away in the year 172h, this is an
error. Al-Saymari mentions one opinion in Akbbar Abi Hanifah wa Ashibibi (pg.108) that he passed away in the year 181h.

145 Al-Kawthari mentions in Buligh al-Amdéni fi Sirah al-Imam Mubammad ibn al-Hasan al-Shaybini (pg.s) that the attribution to
al-Shaybani is based on clientage rather than kinship. However, Abii Zuhrah mentions in the introduétion to al-Sarakhsi’s commentary on
al-Siyar al-Kabir (pg.8) that Inim Muhammad was of an Arab lineage and from al-Shayban. Khadduri §tates in The Islamic Law of Nations
(pg-28) that this conflits with the majority, it is rather the conclusion of a modern writer. Aba Zuhrah §tates that those who incline to the view
that he is associated with al-Shaybin through a clientage link, rather than kinship, have not mentioned which tribe he is from. As they have not
highlighted this, it validates that he is an Arab. Al-Dusaqi §tates in al-Imam Mubammad ibn al-Hasan wa Atharubi fi al-Figh al-Islami (pg.74)
that this jutification is flawed as there are countless examples where attribution to such would suffice. For in§tance, some are merely attributed
as the mawli of Bani Taym or from ‘Abd al-Qays or Bani Shaybin and no further information is provided. Moreover, there is consensus amongst
the majority of scholars that this attribution was not through kinship. This endorses the position that he is not Arabian. In spite of this, Aba
Zuhrah mentions in Abi Hanifah (pg.232), that this attribution is due to clientage rather than kinship. Al- Dusiqi $tates in the footnotes that
he possibly retracted from the initial §tatement.

L6 Al-Khatib al-Baghdadi, 74rikh Baghdad (2:561), al-Shayrazi, Tabaqdit al-Fugqaha’ pg.13s, al-Qurashi, al-Jawibir al-Mudi'ab pg.323,
al-Sam‘ani, al-Ansib (8:200), Ibn al-Athir, al-Lubab fi Tahdhib al-Ansab (2:219), Ibn Khallikan, Wafayit al-A‘yin (4:184), al-Dhahabi, Sz»
Alam al-Nubala’(9:134), Mizin al-1tidal (3:513), al-1br fi Khabar man Ghabar (1:234), al-Yafi'T, Mir'at al-Jinan (1:326), al-Kafawi, Kata’ib
Alam al-Akbyar (1:398), Ibn Qutlabgha, 74j al-Tardjim pg.237, al-Tamimi, al-Tabaqat al-Saniyyab fi Tarijim al-Hanafiyyah (Berlin:214),
Ibn al-Hanat, Tabagat al-Hanafiyyah pg.10s, Ibn al-Imad, Shadharit al-Dhahab (2:407), al-Zirikli, al-A lam (6:80), Mulla “‘Ali Qari, Athmar
al-Janiyyah fi Asma’ al-Hanafiyyah (2:573), al-Lakhnawi, al-Fawa’id al-Babiyyah pg.268.
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He was born in al-Wasit in the year 132 A.H,'" grew up in Kafah, lived in Baghdad and began his §tudies in his
youth.'*® He §tudied under Aba Hanifah for a short while, but due to his teacher’s demise, he had to complete his
§tudies at the hands of Aba Yasuf." He was naturally blessed with intelligence and acumen, grew tremendously
in figh and became the authority for the 4hl al-Ra’y (rationaliéts). The school of Aba Hanifah is taken from him
as his works are considered the written sources of the madbbab. Imam al-Shafi’i met him in Baghdad, $tudied his

books and debated with him on numerous rulings. He passed away in the 2/-Ray in the year 189 A H."*°

3. Zufar ibn al-Huzayl ibn Qays, al-Kafi."™'

He was born in the year 110 A.H. He was initially from among$t the scholars of badith and then took to
al-ra’y (subjective opinion) until he became the greatest expert in a/-7a’ amongst all Aba Hanifah’s students. It is
mentioned that from all of Aba Hanifah’s §tudents, the most knowledgeable in hadith was Aba Yasuf, in al-furi 7
masa’il (subsidiary rulings) it was Muhammad and in ¢7yds (analogy) it was Zufar."”> He spent his entire life in

153

learning and teaching and finally passed away in the year 158 A.H.

4. Al-Hasan ibn Ziyad al-Lu’lu‘T al-Kafi. >
He is also a §tudent of Aba Hanifah, but his views and books are not as accepted as those of Muhammad ibn

47 Al-Kawthari &tates in Buliigh al-Amdani (pg.6) that this is the correét date. This is the opinion of Ibn Sa‘d in al-Tabagat al-Kubri (7:242).
Ibn ‘Abd al-Barr in al-Intaqi’ (pg.337) and Ibn Khallikin in Wafayat al-Ayin (4:185) mention that he was born in the year 135h. Al-Safadi
concurs but does indicate that there are some who mention the year 132h. Al-Dusaqi §tates in al-Imam Mubammad ibn al-Hasan wa Atharubi
[t al-Figh al-Islimi (pg.70) that it is inaccurate to claim Imim Muhammad was born in the year 13 sh, since al-Kardari has cited that his father
took him to Aba Hanifah at the age of 14. He then returned him to the Imdm at the age of 17. It is established that Aba Hanifah passed away in
the year 150h. Similarly, it is recorded by al-Shayrazi in Tabaqit al-Fugaha’ (pg.135) and Ibn Khallikan in Wafayit al-A‘yin (4:184) that he
only §tayed in the tutelage of Aba Hanifah for two years. If the date 135h is assumed, he will have remained with Aba Hanifah after the year
150h.

There is consensus that he passed away in 189h and he was 58 years of age. This would register the year of birth as 13 rh. Al-Zirikli accepts this
position in al-Aam (6:180). In order to reconcile between the dates 131h and 132h, al-Dusugqi $tates that it is possible that he was born at the
end of 131h or at the beginning of 132h and that he passed away at the end of 189h. He supports this claim by mentioning that Ibn Kathir §tates
in al-Bididyah wa al-Nibiyah that al-Rashid proceeded towards al-Rayy in the month Jumdidi al-Uli. Imim Muhammad only passed after al-
Rashid reached. As the duration between Baghdad and al-Rayy is lengthy, it is possible that this travel lasted for a month or so. Thus, Imim
Muhammad passed away at the end of Jumada al-Akhbirah or the beginning of Rajab. Additionally, this corroborates with the majority who
mention that he was 58 years of age when he passed away. Al-Dhahabi cites in 2/- Ibr (1:234) that he was 57 years of age when he passed. Therefore,
if the year 132h is taken as the preferred view, it will confli¢t with the majority who mention he was 58 years of age at his demise.

148 Al-Saymari mentions in Akhbir Abi Hanifah wa Ashabibi (pg.130) that he was originally from al-Ramallah in Palestine, and then moved to
Kafah. Ibn Sa‘d mentions in al-Tabaqait al-Kubra (7:242) that he was originally from al-Jazirah and his father was from the soldiers of al-Sham.
His father arrived in al-Wisit and Imam Muhammad was born in 182h. Al-Khatib al-Baghdadi mentions in a/-Tarikh Baghdad (2:561) and
al-Sam‘ani in al-Ansib (8:200) that he was originally from Damascus, from a village named Harasta. His father arrived in Iraq and Muhammad
was born in al-Wasit. He then grew up in Kafah. Al-Kawthari §tates in Buligh al-Amdani (pg.7) that possibly the correét position is that he was
originally from al-Jazirah, then his father became a soldier of al-Sham and his family §tayed in Harata for a period and at another they resided in
a village in Palestine. Both abodes are within al-Shim. From here, they then moved to al-Kafah.

19 Al-Shayrazi in Tabaqdt al-Fuqahd’ (pg.135) and Ibn Khallikin in Wafayat al-A‘yan (4:184) that he only $tayed in the tutelage of Aba
Hanifah for two years.

150 Ibn Abi al-“Awwim mentions in Fadi’il Abi Hanifah wa Akbbarubi (pg.330) that he passed away in the year 182h. Al-Kawthari §tates in
Husn al-Taqadi (pg.203) that this is the accepted position according to the majority.

151 Al-Shayrazi, Tabaqat al-Fugahi’ pg.13s, al-Qurashi, al-Jawdihir al-Mudi’ab pg.159, Ibn Khallikan, Wafayat al-A%in (2:317), al-Dhahabi,
Sir Alam al-Nubali’ (8:38), Mizan al-I'tidal (2:71), al-1br fi Khabar man Ghabar (1:176), al-YafiTl, Miriat al-Jinan (1:264), al-Kafawi,
Kata’ib Alim al-Akhyar (1:407), Ibn Qutlabgha, T4j al-Taridjim pg.169, al-Tamimi, al-Tabaqat al-Saniyyah fi Tarajim al-Hanafiyyah
(3:254), Ibn al-Hana1, Tabaqit al-Hanafiyyah pg.107, Ibn al-Imad, Shadharit al-Dhahab (2:261), Mulla ‘Ali Qari, Athmar al-Janiyyab ft
Asmd’ al-Hanafiyyah (1:432), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.132.

152 Ibn Hibban, al-Thigat (6:339).

153 Ibn Khallikan mentions in Wafayit al-A%in (9:319) that he passed away in the month Sha ban. Al-Saymari mentions in Akbbir Abi
Hanifah wa Ashibibi (pg.112) that he passed away in the beginning of al-Mahdt’s Caliphate. However, this is an isolated opinion. If Ibn
Khallikan’s view is taken, then he passed away four months before al-Mansir. Ibn Hibban mentions in a/-Thigat (6:339) that he passed away
during the period al-Mansir was appointed. Ibn Abi al-“Awwam mentions in Fada’il Abi Hanifah wa Akbbirubi (pg.299) that he was 48 years
of age when he passed.

154 Al-Khatib al-Baghdadi, 74rikh Baghdad (8:275), al-Shayrazi, Tabaqdit al-Fugqaha’ pg.136, al-Qurashi, al-Jawibir al-Mudi'ab pg.127,
al-Sam‘ani, al-Ansib (11:230), Ibn al-Athir, al-Lubab fi Tahdbib al-Ansib (3:136), al-Dhahabi, Sir A lam al-Nubali’(9:543), Mizan al-I'tidil
(1:491), al-Tbr fi Khabar man Ghabar (1:270), al-Kafawi, Kata’ib Alam al-Akhyir(1:415), Ibn Qutlabgha, T4j al-Tarajim pg.1 50, al-Tamimi,
al-Tabaqat al-Saniyyab fi Tarajim al-Hanafiyyah (3:59), Ibn al-Hana’i, Tabagat al-Hanafiyyah pg.108, Ibn al-Imad, Shadbarat al-Dhahab
(3:25), Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’ al-Hanafiyyah (1:395), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.104.
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al-Hasan. He was appointed as the Qddi of al-Kafah."> Some of the titles he authored were al-Mujarrad, Adab
al-Qddi and al-Khisal. He is ranked lower than the first three by the scholars of badith. He passed away in the
year 204 A.H.

Secondly, Imam Abu Hanifah’s grand §tudents who related their works to those after them were'>%

1. Ibrahim ibn Ru$tum, Abi Bakr, al-Mirwazi.'>”

He $tudied figh under Muhammad ibn al-Hasan and also attended the lessons of al-Malik, Sufyan al-Thawri and
other scholars. A large group of scholars narrated from him, including Ahmad ibn Hanbal. He authored
al-Nawadir,®® which were the lessons he wrote from his teacher Imim Muhammad. He passed away

in211 A H."»

2. Ahmad ibn Hafs.'®

He was born in the year 150 A.H."' He was also known as Aba Hafs al-Kabir al-Bukhari.'*> He §tudied under
Muhammad ibn al-Hasan and narrated many of his books from him. He passed away in Bukhara, in Muharram,
217 AH."”® He had a very knowledgeable son named Muhammad.'*

3. Bishr ibn Ghiyath ibn ‘Abd al-Rahman, al-Marisi.'®
He §tudied figh at the hands of Abu Yasuf and was one of his most special §tudents.'*® He was known to be pious

and ab&tinent.'”” He is the author of multiple works and narrated a lot from Aba Yasuf, but his narrations were

not readily accepted.'®

He passed away in 218 A.H.'®

155 Al-Kafawi mentions in Kata’ib Alim al-Akhyar (1:415) that he was appointed as the Q4di of al-Kiafah after Hafs ibn Ghiyith, in 194h.

156 See: Manni al-Qattan, Tarikh al-Tashri‘pg.233-239, Aba Zuhrah, Abi Hanifah pg.195-221.

57 Aba Nu‘aym, Tarikh Asbahin (1:179), al-Khatib, Tarikh Baghdad (6:587-589), al-Qurashi, al-Jawahir al-Mudi’ah pg.29, al-Dhahabi,
Tarikh al-Islam (14:39), Al-Kafawi, Kata’ib Alam al-Akhyir (1:498), al-Tamimi, al-Tabagat al-Saniyyah fi Tardjim al-Hanafiyyah (1:194-
196), al- Tanki, Mu am al-Musannifin (3:136), ‘Abd al-Hayy al-Lakhnawi, a/-Fawa’id al-Bahiyyah pg.27.

158 Al-Haji al-Khalifah, Kashf al-Zuniin (2:19821), al-Tanki, Mu jam al-Musannifin (3:136).

159 Al-Dhahabi in Térikh al-Islim (14:40) mentions that he passed away in the year 210h. He passed away in Nishapar. Ishiq ibn Ibrahim
mentions that Ibrahim ibn Rustum became ill in Sarkhas. He remained with us for nine days and passed away on the tenth day in the house of
Isma’il al-Tist. It was a Wednesday, with 1o days of Jumddai al-Akbirah remaining.

160 al-Qurashi, al-Jawahir al-Mudi’ah pg.47, al-Dhahabi, Sir A lam al-Nubala’(10:157), Ibn Qutlabghah, T4j al-Tarajim pg.94, ‘Abd al-Hayy
al-Lakhnawi, al-Fawd’id al-Bahiyyah pg.39.

161 Al-Dhahabsi, Sir 4 Zam al-Nubali>(10:158).

162<Abd al-Hayy al-Lakhnawi mentions in a/-Fawa’id al-Bahiyyah pg.39: “He has been described as 2/-Kabir due to the attribution given to his
son. His son was known as Aba Hafs al-Saghir.” See: Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’ al-Hanafiyyah pg.319.

163 Al-Dhahabi, Sir A %am al-Nubalid’(10:159).

Lo4 Muhammad ibn Ahmad ibn Hafs was the Mufti of Bukhira. He studied figh from his father. He lived until approximately 270h.

See: Al-Dhahabi, Sir A lam al-Nubala’(10:159).

165 Al-Khatib al-Baghdadi, Tarikh Baghdad (7:531), al-Shayrazi, Tabaqat al-Fuqaha’ pg.138, al-Sam‘ani, al-Ansab (12:210), al-Qurashi, a/-
Jawihir al-Mudi'ab pg.110, al-Hamawi, Mujam al-Buldan (s:118), Ibn Khallikin, Wafayat al-A‘yan (1:277), al-Dhahabi, Sir Alam al-
Nubali’(10:199), Mizan al-Itidal (1:322), al-Kafawi, Kata’ib Alam al-Akhyir (1:467), Ibn Qutlabgha, T4j al-Tarijim pg.142, al-Tamimi,
al-Tabaqat al-Saniyyah fi Tardjim al-Hanafiyyah (2:230), Ibn al-Hana'i, Tabaqat al-Hanafiyyah pg.124, Mulla ‘Al Qari, Athmar al-Janiyyah
[fi Asma’ al-Hanafiyyah (1:372), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.93.

166 Al-Kafawi mentions in Katd’ib Alam al-Akhyar (1:467): He attained the gathering of Aba Hanifah and took a fraction of knowledge from
him. He then remained constantly in the company of Aba Yasuf and took figh from him. He studied figh from him and excelled in it until he
became one of his most distinguished students.

167 Ibn al-Han3’i, Tabaqdt al-Hanafiyyah pg.126.

168 Al-Kafawi mentions in Kata'’ib Alam al-Akhyir (1:467) that the people detested him due to him becoming renowned in a/-kalam (scholastic
theology) and philosophy. He immersed himself in that. He additionally mentions that he had some strange opinions within the madhhab, for
inétance, the permissibility of consuming the meat of a donkey. Al-Dhahabi §tates in S7r A lam al-Nubala’(10:201) that some have claimed that
he deemed the Qur’an to be created. Al-Sam‘ani relates in @/-Ansab (12:211) that some have labelled him as a Murji’ah. He would §tate that
proftrating to the sun or the moon will not render one to kufr. Al-Dhahabi states that he was the Bishr 2/-Sharr (bad) and the Bishr a/-Khayr
(good) was Bishr al-Hafi.

169 Al-Dhahabi &ates in Sir 4 Zim al-Nubalz’ (10:202) that he was around 85 years of age.
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4. Bishr ibn Walid ibn Khilid, al-Kindi.!”

He was born in the year 141 A.H."" He §tudied under Abu Yasuf'”> and narrated from him his books and his /-
amdli (dictations)."”” He additionally §tudied under ‘Abd al-Rahmain ibn al-Ghasil,"* Imam Malik and others. Al-
Baghawi and Abua Ya'li are from amongst those who narrate from him. In the period of the rule of al-Mu‘tasim, he
assumed the role of Qddr of Baghdad.'” He was an expert in figh and was always busy in alts of worship."”* He
passed away in Dhbii al-Qa‘dab, 238 A.H.

s. Isa ibn Aban ibn Sadaqah al-Qadi.'”

He $tudied under Muhammad ibn al-Hasan'”® and al-Hasan ibn al-Ziyad. He was a scholar of badith, extremely
bright'”” with a excellent memory of the abddith. He was the Qddi of Basrah."® He was extremely generous. He

passed away in Basra, in the year 221 A.H.'"®

6. Muhammad ibn Sami‘ah, al-Tamimi.'**

170 Tbn Sad, al-Tabaqat al-Kabir (9:359), al-Khatib al-Baghdadi, Tarikh Baghdad (7:561), Waki', Akbbar al-Qudih (3:272), al-Shayrazi,
Tabagat al-Fugaha’ pg.138, al-Dhahabi, Sir Alim al-Nubala’ (10:674), al-1br fi Khabar man Ghabar (1:335), Mizan al-I'tidal (1:326),
al-Tagarri, al-Nujim al-Zihirah (2:292), al-Qurashi, al-Jawahir al-Mudi'ab pg.111, Ibn al-Hand’i, Tabaqat al-Hanafiyyah pg.120, Ibn al-
‘Imad, Shadharat al-Dhabab (3:173), Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (1:374), al-Lakhnawi, al-Fawa’id
al-Bahiyyah pg.o4.

71 Al-Khatib al-Baghdidi in Tarikh Baghdad (7:566) and Al-Dhahabi, in al-Tbr fi Khabar man Ghabar (1:335) mentions that he lived for 97
years. However, Al-Dhahabi mentions in Sir 4 lam al-Nubala’(10:675) that he was born at the end of 150h.

172 Al-Kafawi mentions that he was one of his distinguished §tudents.

173 Ibn Qutlibghi mentions in 74j al-Tarijim pg.317: Bishr ibn al-Walid narrates his dictations. It comprises of 36 books.

174 Al-Dhahabi mentions in Sir 4 am al-Nubald’ (10:674) that he was his moét senior teacher.

175 Al-Khatib al-Baghdadi relates an account in Tarikh Baghdid (7:565): A man complained to the §tate that Bishr ibn al-Walid doesn’t hold the
position that the Qur’an is created. Al-Mu‘tasim ordered him to be imprisoned. Guards were assigned to his door. He was prohibited from issuing
verdiéts to anyone. When Ja‘far ibn Abi Ishiq governed the caliphate, he ordered him to be freed and allowed him to issue rulings and relate
badith o the people. He continued doing so until he reached old age.

176 Ahmad ibn ‘Atiyyah §tates that he would perform 200 units of prayer daily. He continued doing so, even after he suffered hemiplegia and
reached old age. See: al-Khatib al-Baghdadi, Tarikh Baghdid (7:564).

177 Al-Khatib al-Baghdadi, Tarikh Baghdad (12:479), Waki', Akbbir al-Qudab (2:170), al-Shayrazi, Tabaqit al-Fugqaha’ pg.137, al-Dhahabi,
Sir Alim al-Nubalid’ (10:440), al-Sam‘ani, al-Ansib (10:305), al-Qurashi, al-Jawibir al-Mudi’ab pg.2s9, al-Kafawi, Kata’ib Alam al-Akbyir
(1:505), al-Tamimi, al-Tabagat al-Saniyyah fi Tarajim al-Hanafiyyah (Berlin:4s), Ibn Nasir al-Din al-Dimashqi, Tawdih al-Mushtabib (7:25),
Ibn Qutlabgha, 74 al-Tardjim pg.226, Ibn al-Hanad’i, Tabaqit al-Hanafiyyah pg.128, Mulla ‘Ali Qari, Athmair al-Janiyyah fi Asmi’
al-Hanafiyyah (2:540), al-Zirikli, al-Alim (5:100), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.246.

178 Al-Khatib al-Baghdadi makes reference to an account in 74rikh Baghdid (12:479) which highlights how the relationship between the teacher
and §tudent commenced. Muhammad ibn Sami‘ah mentions: Isa ibn Aban would pray with us. I would invite him to the gathering of
Muhammad ibn al-Hasan. He would remark: they are a group who oppose the abadith. One day he performed the morning prayer with us,
which happened to occur on the day of Imim Muhammad’s gathering. When the gathering terminated, I took him to Imim Muhammad and
said: this is the scribe Isa ibn Aban, who is extremely sharp and well versed in padith. I called him to you but he refused. He tates that you
oppose the narrations. So he turned towards ‘Isa and said: Oh my son! What is it that you have seen us do, whereby we have opposed the abadith?
Don’t teétify againét us until you have heard it from us! On that day, Isi ibn Aban asked him regarding twenty five chapters of narrations. Imam
Muhammad began to respond to him. He informed him of the narrations which were abrogated, he provided supporting narrations and
evidences. Muhammad ibn Sama‘ah mentions that after we left, he turned to me and said, there was a veil between myself and the light, which
has now been lifted from me. I did not deem a man of this calibre to exist. He made it apparent to the people. He remained very close to
Muhammad ibn al-Hasan until he attained mastery of figh. Al-Qurashi (pg.259) cites that some mentioned that he §tayed with him for six
months.

179 Hilal ibn Yahya étates: No one has ever assumed the position of Qidi and they happened to be better versed in figh than Tsa ibn Aban.

180 1n Akbbar al-Qudah (2:170), it is recorded to have occurred in Rabi‘al-Awwal, 21 1h. Al-Khatib (12:481) mentions that he deems it to have
occurred in Ramadin, 210h. However, he does make reference to a narration which concurs with the date provided in Akbbar al-Qudah. Isma‘il
ibn Hammad ibn Abi Hanifah was discharged from the Q4d7 post in Basrah. On Tuesday, with seven days of Rabi‘al-Awwal remaining, Isa was
appointed as the Qddi of Basrah.

1811 Akbbar al-Qudib (2:170), he is recorded to have passed away in Mubarram, 220h. Isma‘il Basha concurs with this in Hadiyyah al-Arifin
(1:806). However, al-Khatib mentions that he passed away in the year 221h. Every biographical entry besides these concur with the view of
al-Khatib. Al-Khatib does relate an account in which it §tates that he passed away on the fir§t day of Safar.

182 Al-Khatib al-Baghdadi, Tarikh Baghdad (3:298), Waki', Akbbir al-Qudih (3:282), al-Shayrazi, Tabaqit al-Fugahi’ pg.138, al-Qurashi,
al-Jawihir al-Mudi'ab pg.332, al-Mizzi, Tahdhib al-Kamil (25:317), al-Dhahabi, Sir A lam al-Nubala’(10:646), Tadhib al-Tahdhib (8:122),
al-Safadi, al-Waft bi al-Wafayat (3:116), al-‘Asqalani, Tahdhib al-Tahdhib (9:204), Yasuf ibn Tagarri in al-Nujim al-Zihirah (2:271),
al-Kafawi, Kata’ib Alim al-Akbyir (1:456), Ibn Qutlabgha, 74j al-Tardjim pg.240, al-Tamimi, al-Tabagat al-Saniyyah fi Tarajim
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He was born in the year 130 A.-H. He narrated badith from al-Layth ibn Sa‘'d and $tudied figh under Abu Yasuf,
Muhammad ibn al-Hasan and al-Hasan ibn Ziyad. He wrote the a/-Nawddir from both Abua Yasuf and
Muhammad. Under Caliph Ma’miin he became the Qdd7 of Baghdad in the year 192 A.H."® He passed away
in 233 A.H.'*

7. Muhammad ibn Shuja’, al-Thalji.'®

He was born in the year 181 A.H." He was famously known as Ibn al-Thalji."” He &udied figh under
al-Hasan ibn Ziyad and excelled to such an extent that he became famous as the fagih of Iraq in his time. Also
known for his piety, he was constantly engaged in worship. He authored a few works including Tashib

al-Athar and al-Nawadir. He was however, considered weak in narrating ahadith.'® He passed away in
266 A.H.*®

8. Abi Sulaymain, Miisa ibn Sulayman, al-Jawzjani.'”
He §tudied under Muhammad ibn al-Hasan.'”*

He wrote the rulings of a/-Usdl and al-Amali.””> Al-Ma’min requested him to be a Qdd, but he declined. He passed
away after 200 A.H.

al-Hanafiyyah (Berlin:264), Ibn al-Hana’i, Tabaqat al-Hanafiyyah pg.118, Mulla ‘Ali Qari, Athmar al-Janiyyabh fi Asma’ al-Hanafiyyah
(2:91), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.28o.

183 Al-Khatib al-Baghdidi relates in Tarikh Baghdad (3:299) that after the demise of Aba Yasuf, his son Yasuf was appointed as the Qidz. He
remained as the QZd7 until his demise. Thereafter, Muhammad ibn Sami‘ah was appointed in his place. Al-Khatib (pg.300) mentions that his
appointment as Q2di was in the year 192h. He remained in this position until his sight deteriorated, upon which he resigned. Al-Mu‘tasim then

appointed Isma‘l ibn Hammad in his place.

184 Ibn Hajar mentions in Tahdbib al-Tahdbib (9:205) that Ibn Jarir al-Tabari cites he passed away in Sha ban.

185 Al-Khatib al-Baghdadi, 74rikh Baghdad (3:315), al-Shayrazi, Tabaqit al-Fugqaha’ pg.140, al-Qurashi, al-Jawibir al-Mudi'ab pg.334,
al-Sam‘ani, al-Ansib (3:144), Ibn al-Athir, al-Lubab fi Tahdhib al-Ansib (1:241), al-Mizzi, Tahdbib al-Kamail (25:362), al-Dhahabi, Sir A 1am
al-Nubald’ (12:379), Mizin al-I'tidal (3:577), al-Tbr fi Khabar man Ghabar (1:382), al-Safadi, al-Waft bi al-Wafayat (3:123), al-Jazri,
Ghiyah al-Nihdyah fi Tabaqat al-Qurrd’(2:135), al-*Asqalani, Tahdhib al-Tahdbib (9:220), Tabsir al-Mutanabbib (1:196), Sabt ibn al-‘Ajami,
al-Kashf al-Hathith pg.196, Yasuf ibn Tagarri in al-Nujim al-Zihirah (3:42), al-Kafawi, Kati’ib Alam al-Akbyar (1:518), Ibn Qutlabgha,
T7j al-Tarajim pg.242, al-Tamimi, al-Tabaqat al-Saniyyah fi Tarajim al-Hanafiyyah (Berlin:266), Ibn al-Hand’i, Tabaqat al-Hanafiyyah
pg-134, Ibn Nasir al-Din al-Dimashqi, Tawdih al-Mushtabib (1:588), Ibn al-Imad, Shadharit al-Dhabab (3:284), Mulla “Ali Qari, Athmair
al-Janiyyah fi Asma’ al-Hanafiyyah (2:593), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.281.

186 Al-Khatib al-Baghdaidi cites in TZrikh Baghdid (3:316) that he was born on the 24th of Ramadan 281h.

187 Al-Lakhnawi cites in a/-Fawd’id al-Bahiyyah (pg.282) that Badr al-Din al-‘Ayni points out that this attribution is owing to the relation with
‘Thalj ibn ‘Amr ibn Mailik ibn ‘Abd Manif and not due to employment. See: al-Sam‘ani, a/-Ansib (3:144) and al-*Asqalani, Tabsir al-Mutanabbib
(1:197).

188 Al-Dhahabi, Mizin al-Itidal (3:577).

189 Al-Kafawi (1:518) mentions that he passed away in 277h. Al-Khatib does make reference to this date in one report. Al-Qurashi in a/-Jawahir
al-Mudi'ah (pg.334), al-Sam‘ani in al-Ansib (3:144), Ibn al-Athir in al-Lubab fi Tahdhib al-Ansab (1:241), al-Dhahabi in Szr A lam al-Nubali’
(12:380), al-Safadi in al- Wafi bi al-Wafayat (3:123), Ibn Nasir al-Din al-Dimashqi in Tawdih al-Mushtabib (1:588) and Ibn Ibn Qutlabghi in
T7j al-Tarajim (pg.242) all mention that he passed away in the year 266h. Al-Khatib relates three additional reports. The fir§t mentions that he
passed away in either the year 265 or 266. The latter two §tate that he passed away in the year 266h. Al-Jazii mentions in Ghayah al-Nibayah fr
Tabagat al-Qurra’(2:135) that he passed away on the day of ‘Arafab, in the year 264h. Al-Dhahabi (12:381) asserts that he lived for 85 years.
However, in al-Tbr fi Khabar man Ghabar (1:383), al-Dhahabi mentions that he lived for approx 9o years. Ibn Nasir al-Din al-Dimashqi pens
in Tawdih al-Mushtabib (1:588) that he was 86 years of age. Al-Qurashi (pg.334) mentions that he passed away during the ‘4s» prayer, whilé in
protration. Al-Khatib mentions that there were four nights of Dh# al-Hijjah remaining. Al-Qurashi (pg.334) cites that he made a request to be
buried in his house. He would make mention that there is not a brick which remains in this house, except that he has completed the Qur’an on
it. This demonstrates his abundant recital of the Qur’an. Al-Khatib (3:316) relates that he was buried in a room of his house, which was adjacent
to the masjid. A window would allow one to exit on to the $treet. His resting place was in a well known §treet that was adjoined to a curved path
which connected to the house of Muhammad ibn ‘Abdillah ibn Tihir.

190 Ibn Abi Hatim, al-Jarh wa al-Tadil (8:145), al-Khatib al-Baghdadi, Téarikh Baghdad (15:26), al-Shayrazi, Tabagat al-Fugqaha’ pg.137,
al-Qurashi, al-Jawahir al-Mudi’ah pg.409, al-Dhahabi, Sir Alam al-Nubald’ (10:194), al-Kafawi, Kata’ib Alam al-Akhyir (1:463), Ibn
Qutlabgha, 74 al-Tardjim pg.290, al-Tamimi, al-Tabagat al-Saniyyabh fi Tarijim al-Hanafiyyah (Berlin:473), Ibn al-Hana’i, Tabagit
al-Hanafiyyab pg.116, Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (2:66s), Ismal Basha, Hadiyyah al-Arifin (2:477),
al-Lakhnawi, al-Fawd’id al-Bahiyyah pg.3 s 4.

191 Al-Dhahabi mentions in Sir 4 %im al-Nubali* (r0:194) that he was also the §tudent of Aba Yasuf. When citing his works, Ibn Qutlabgha
also mentions Aba Yasuf as his teacher. See: T4j al-Tardjim pg.291.

192 Al Kafawi mentions in Kata’ib Alim al-Akhyar (1:463) that the most famous manuscript of a/-Mabsiit, which is the al-Asl in the madhhab,
is the manuscript of Aba Sulayman.
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9. Hilal ibn Yahyi ibn Muslim, al-Ra’y,'” al-Basri."*

It is mentioned that he was named al-R2’y due to his deep knowledge and under§tanding.'” He §tudied figh under
Abu Yasuf and Zufar. He narrated hadith from Aba ‘Awanah and Ibn Mahdi. He authored works on al-Shurat
(conditions)'*® and the Laws of Waqf. His brother was ‘Umar ibn Yahya. He passed away
in 245 A.H."”

10. Abii Jafar, Ahmad ibn Abi Imrin.'”®
He was the Qdd7 of Egypt and $tudied under Muhammad ibn Samiah. He is the teacher of Abua Jafar
al-Tahawi."” He authored a book titled a/-Hujaj.”™ He passed away in 280 A.H.>"

11. Abii Bakr, Ahmad ibn ‘Amr*” ibn Muhayr, al-Khassaf.*"

He $§tudied under his father who is a §tudent of al-Hasan ibn Ziyad. He was well known for his expertise in 7/m
al-Fard’id or Islamic Succession Laws. He is the author of multiple works, amongst which are al-Kharij,
al-Wasdya, al-Shurit and al-Waqf. He passed away in 261 A.H.

12. Bakkar ibn Qutaybah ibn Asad o al-Qadi al-Misri.”*

He was born in Basra, in the year 182 A.H. He $tudied figh under Hilal al-Ray. He was considered the greatest

faqib of the Hanafi jurisprudence in his time. He authored many works such as al-Mabadir,
al-Sijillat, al-Watha’iq and al--Ubdd. He $tudied under Aba Dawad at-Tayalisi. Aba ‘Awanah and Ibn Khuzaymah

193 The editor of al-A%im (8:92) $tates this is the correct retention to the name. He §tates, some who came later have placed the lettering of the
name as al-R#@’Ty and this is an error. See: Ibn al-Athir, a/-Lubab fi Tahdhib al-Ansib (2:13).

154 Al-Shayrazi, Tabaqat al-Fuqahi’ pg.139, al-Qurashi, al-Jawihir al-Mudi'ah pg.423, al-Sam‘ani, al-Ansib (6:60), Ibn al-Athir, al-Lubab fi
Tahdhib al-Ansib (2:13), al-Dhahabi, Mizin al-I'tidal (4:317), al-Kafawi, Kata’ib Alam al-Akbyir (1:479), Ibn Qutlabgha, T4j al-Tarajim
pg-312, al-Tamimi, al-Tabaqait al-Saniyyah fi Tarijim al-Hanafiyyah (Berlin:s18), Ibn al-Hana’i, Tabagat al-Hanafiyyah pg.130, Ibn Nasir
al-Din al-Dimashqi, Tawdib al-Mushtabib (4:98), Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (2:676), Tash Kubra, Tabagit
al-Fuqahi (pg.33), al-Zirikli, al-A‘lam (8:92), al-Lakhnawi, a/-Fawa’id al-Bahiyyah pg.368.

195 Al-Kafawi, Kata'’ib Alim al-Akhyar(1:479). Al-Sam‘ini mentions an additional comment in 2/-Ansib (6:60). He §tates that it is also reported
that this attribution is given to him as he embraced the madbbab of the people of Kafah. Al-Zirikli combines both opinions in a/-4 am (8:92).
196 A1-Zirikli mentions in a/-4 lim (8:92) that he was the firét to author a book on a/-Shurit.

197 ‘This is the opinion of al-Dhahabi, in Mizin al-I'tidal (4:317), al-Kafawi in Kati’ib Alam al-Akbyir (1:479) and Ibn Qutlabghi in 77/
al-Tardjim pg.312. However, Ibn al-Hana’1 in Tabagat al-Hanafiyyah (pg.130) mentions that he passed away in 244h. Tash Kubri concurs
with this in Tabaqat al-Fuqahi (pg.33).

198 Al-Khatib al-Baghdadi, Tarikh Baghdid (6:348), al-Shayrazi, Tabaqat al-Fugqaha’ pg.140, al-Qurashi, al-Jawihir al-Mudi’ah pg.87, Ibn
al-Jawzi, al-Muntagam (12:338), al-Dhahabi, Sir A lam al-Nubalid’(13:334), al-Abr fi Khabar man Ghabar (1:402), al-Kafawi, Kata’ib Alim
al-Akhyar (1:536), al-Tamimi, al-Tabaqit al-Saniyyab fi Tarijim al-Hanafiyyah (1:314), Ibn al-Han3’i, Tabagat al-Hanafiyyah pg.147,
al-Suyati, Husn al-Mubddarah (1:463), Ibn al-Imad, Shadharit al-Dhabab (3:329), Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’
al-Hanafiyyah (1:351), al-Lakhnawi, al-Fawa’id al-Babiyyah pg.33.

9 1bn Qutlibgha, 74j al-Tarajim pg.1or.

200 Al-Shayrazi attributes this book to him in Tzbaqait al-Fugahi (pg.140).

201 Al-Khatib al-Baghdidi mentions in Tarikh Baghdid (6:349) that he passed away in Muharram, in the year 28ch.

202 Al-Lakhnawi in al-Fawai’id al-Bahiyyah (pg.s6) enters the father’s name as ‘Umar. However, all the other biographical dictionaries register
the entry as ‘Amr.

203 Al-Shayrazi, Tabagat al-Fugaha’ pg.140, al-Qurashi, al-Jawibir al-Mudi’ab pg.61, al-Dhahabi, Sir A lam al-Nubala’(13:123), al-Safadi in
al-Wiafi bi al-Wafayit (7:174), al-Kafawi, Kata’ib Alam al-Akbyar (1:54s), al-Tamimi, al-Tabagat al-Saniyyah fi Taridjim al-Hanafiyyah
(1:418), Ibn al-Hana1, Tabaqait al-Hanafiyyah pg.144, Ibn Nasir al-Din al-Dimashqi in Tawdih al-Mushtabib (3:430), Mulla ‘Ali Qari, Athmar
al-Janiyyah fi Asma’ al-Hanafiyyah (1:327), al-Lakhnawi, al-Fawa’id al-Bahiyyab pg.s6.

204 Ibn ‘Abd al-Hakam, Futih Misr wa al-Maghrib pg.276, al-Kindi, al-Wulah wa al-Qudab (pg.477), al-Samini, al-Ansib (2:194), Ibn
al-Athir, al-Lubab (1:169), al-Qurashi, al-Jawahir al-Mudi’ah (1:458-H), al-Dhahabi, Sir Alam al-Nubala’®(12:599), al-Tbr fi Khabar man
Ghabar (1:389), al-Yafil, al-Mir’at al-finan (2:138), Ibn Khallikin, Wafayit al-A‘yan (1:279), Ibn al-Mulaqqin, Tabagat al-Awliya pg.119,
al-‘Asqalani, Raf* al-Isr pg.98, al-Safadi, al-Wafi bi al-Wafayit (10:117), al-Maqrizi, al-Muqaffi al-Kabir (2:442), al-Kafawi, Kata’ib Alam
al-Akbyar (1:538), Yasuf ibn Tagarri in al-Nujim al-Zahirah (3:48), Ibn Qutlabghid in 77 al-Tarajim pg.144, al-Tamimi, al-Tabagat
al-Saniyyah fi Tarajim al-Hanafiyyah (2:243), Ibn al-Han’i, Tabaqat al-Hanafiyyah pg.1s1, al-Suyati, Husn al-Mubidarah (1:463), Ibn
al-Imad, Shadharit al-Dhabab (3:297), Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’ al-Hanafiyyah (1:380), al-Zirikli, al-Alam (2:60),
al-Lakhnawi, al-Fawd’id al-Bahiyyah pg.os.
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relate from him in their Sabih colleGions. He was one of the main teachers of Imam al-Tahawi. Al-Mutawakkil
appointed him as the Q4di.>* He passed away in 270 A H.**

13. Abit Khazim,”” ‘Abd al-Hamid ibn ‘Abd al-‘Aziz, al-Qadi.**®

He was born in 197 A.H.*® He was originally from Basrah and then moved to Baghdad. He &tudied figh under Isa
ibn Aban, Hilal al-Ray and Bakr ibn Muhammad al-Ammi. Imam al-Tahawi and Aba al-Tahir
al-Dabbas §tudied figh under him. He did author a few books.”* He was appointed as the Q4di of al-Sham, al-Kafa
and al-Karkh.”"! He passed away in 292 A.H.*'?

14. Abii Sa'id, Ahmad ibn al-Husayn, al-Bardai.”*
He §tudied under the grandson of Aba Hanifah, Isma‘il ibn Hammad and from Aba ‘Ali al-Daqqiq. Aba al-Hasan

al-Karkhi, Abu al-Tahir al-Dabbas and Abt ‘Amr al-Tabari §tudied figh under him. He was killed in the incident of
the Qaramitah in 317 A.H.**

15. Abii Jafar, Ahmad ibn Muhammad ibn Sulimah, al-Azadi, al-Tahawi. 25

25 Ibn Hajr mentions in Raf* al-Isr ‘an Qudat Misr (pg.99) and al-Qurashi in al-Jawahir al-Mudi’ab (1:458-H) mention that he entered the
city in the year 246h, it was a Friday, with eight night remaining for Jumdidai al-Akbirah. Al-Maqrizi explicitly §tates that he entered
al-Fustat (the south of present day Cairo) on that day. Al-Safadi mentions in a/-Wafi bi al-Wafayat (10:118) that he commenced the position
of Qadi in the year 248/9h. Al-Kindi §tates in al-Wulih wa al-Qudih (pg.479) that he remained as a Qids for 24 years, 6 months and 16 days.
206 Al-Kafawi in Katd’ib Alam al-Akhyar (1:538) and al-Lakhnawi in al-Fawa’id al-Bahiyyah (pg.96) mention that he passed away in the year
290h. However, every other biographical entry §tates 270h. He passed away in the night, but his burial was delayed until the ‘4s» prayer, due to
a large gathering. He passed away whil§t imprisoned, it was a Friday with six days remaining of Db al-Hijjah. He is buried in Qarafah. His grave
is very famous and frequently visited. Some people mention that supplications at his graveside is answered.

27 It is originally Hazim. However, Ibn Makuli renders it in a/-Tkmdal (2:286) with the letter kba’. Nasir al-Din al-Mutarrizi mentions in his
book al-Mughrib fi Tartib al-Murab (1:254) under the entry khazm that when making an #sm fi %l (the subject) from the word kbazm, then
the agnomen will be Aba Khazim. He immediately cites ‘Abd al-Hamid ibn ‘Abd al-‘Aziz as an example. Al-Baghdidi in Térikh Baghdid
(12:338), al-Dhahabi in Sir 4%am al-Nubali (13:539), Nasir al-Din in Tawdih al-Mushtabib (3:21), al-‘Asqalani in Tabsir al-Mutanabbib
(1:387) and al-Zabidi in 77 al-Urds all concur with this view.

208 Al-Khatib al-Baghdadi, Tarikh Baghdad (12:338), al-Shayrazi, Tabaqat al-Fugahid’ pg.141, al-Qurashi, al-Jawihir al-Mudi'ab pg.193,
Ibn al-Jawzi, al-Muntagam fi Tarikh al-Muliik wa al-Umam (13:38), al- Dhahabi, Sir A lam al-Nubala’(13:539), al-al-Mir'at al-finan (2:165),
Ibn Manzar, Mukbtasar Tarikh Dimashq (14:174), Ibn Nasir al-Din, Tawdih al-Mushtabib (3:21), al-Kafawi, Kata’ib A‘lim al-Akbyar (2:5),
Ibn Qutlabgha, 74j al-Taridjim pg.182, al-Tamimi, al-Tabaqat al-Saniyyah fi Tardjim al-Hanafiyyah (4:267), Ibn al-Hana’i, Tabagit
al-Hanafiyyah pg.1s8, Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’ al-Hanafiyyah (2:469), Ibn al-Imad, Shadarat al-Dhahab (3:388),
al-Lakhnawi, al-Fawd’id al-Bahiyyah pg.149.

209 Thn Mangzar §tates in Mukbtasar Tarikh Dimashq (14:174) that he was 95 years of age when he passed.

20 Ibn al-Nadim registers him in al-Fibrist (pg.293). He $tates that he was the author of books, but doesn’t provide the name of his titles. Hiji

Khalifah makes reference to him in Kashf al-Zuniin (2:1388) under the entry Kitib al-Arja’ of Isma‘il ibn Hammad.

M 1bn Manzar mentions in Mukhtasar Tiarikh Dimashq (14:174) that he was appointed as the QZd7 of Damascus, Jordan and Palestine during

the period of Ahmad ibn Tilin, in the Caliphate of al-Mu‘tamid. Ibn Hajar mentions in Tadbkirah al-Huffaz (2:654) under the entry Ahmad
ibn ‘Amr al-Bazzar that Aba Khazim was from the best of judges. Ibn al-Athir echoes these sentiments in a/-Kamil fi al-Tarikh (7:425).

212 He passed away in Baghdad, in the month Jumdida al-Uli. After citing this opinion al-Khatib al-Baghdadi also mentions a second view
(12:344), which mentions that he passed away in the month Jumdda al-Akbirab.

213 Al-Khatib al-Baghdadi, Tarikh Baghdid (s:160), al-Shayrazi, Tabagat al-Fugaha® pg.141, al-Qurashi, al-Jawihir al-Mudi'ab (1:47),
al-Dhahabi, al-1br fi Khabar man Ghabar (1:474), al-Fasi, al-Iqd al-Thamin (3:33), al-Kafawi, Katia’ib Alam al-Akhyar (1:558), Yasuf ibn
Tagarri, al-Nujim al-Zibirah (3:226), al-Tamimi, al-Tabagat al-Saniyyah fi Tardjim al-Hanafiyyah (1:341), Ibn al-Hanai, Tabagit
al-Hanafiyyah pg.159, Ibn al-Imad, Shadbarat al-Dhahab (4:81), Mulla ‘Ali Qari, Athmar al-Janiyyah fi Asma’ al-Hanafiyyah (1:318),
al-Lakhnawi, al-Fawd’id al-Bahiyyah pg.4o.

24 Al-Khatib al-Baghdidi mentions in TZrikh Baghdid (5:161) that he resided in Baghdad for many years teaching. In the year 317h, he left
for the Hajj, and passed away in Makkah. Al-Fasi explicitly mentions in a/-Igd al-Thamin (3:34) that it was during the firét ten days.

215 Al-Hamawi in Mujam al-Buldin (4:22) mentions that he is attributed to a distri¢t named Taha, which is situated in the North of Upper
Egypt, weét of the Nile. However, he is not actually from this distri¢t. In actual fac, he was from a very small village named Tahtat, which is in
close proximity to Taha. He disliked to be called Tahtiti so attributed himself to the ditrict Taha, and is therefore famously known as al-Tahawi.
e Al-Shayrazi, Tabagat al-Fugahi’ pg.142, al-Sam‘ani, al-Ansib (9:54), Ibn al-Athir, al-Lubib (2:276), al-Qurashi, al-Jawibir al-Mudi'ah
(x:71), Ibn Mikala, al-Tkmal (3:85), Ibn ‘Asikir, Tarikh Madinah Dimashq (5:367), Ibn al-Jawzi, al-Muntazam fi Téarikh al-Mulik wa
al-Umam (13:318), al-Hamawi, Mu jam al-Buldan (4:22), al-Maqrizi, al-Mugaffi al-Kabir (1:720), al-Dhahabi, Sir A Tam al-Nubali’(15:27),
al-Tbr fi Khabar man Ghabar(2:11), Tadbkirah al-Huffiz (3:808), Ibn Fadl’Llah al-‘Umari, Masalik al-Absar (s:357), Ibn Nuqtah, al-Tagyid
li Ma‘rifah al-Ruwih al-Sunan wa al-Masanid (1:363), al-Yafi'l, al-Mir'at al-Jinin (2:211), Ibn Khallikan, Wafayat al-A%éin (1:71), Abi
al-Fada, al-Mukbtasar fi Akbbar al-Bashar (2:79), Ibn Nasir al-Din, Tawdih al-Mushtabib (3:135), Ibn al-Jazri, Ghayah al-Nibidyah (1:107),
al-Kafawi, Kata’ib Alam al-Akbyéir (2:23), al-Dawadi, Tabagat al-Mufassirin (1:74), Tashkupri Zadah, Miftah al-Sa‘adab (2:249) Yasuf ibn

34



He was born in 229 A.H.”"” He initially §studied Shafii jurisprudence under his maternal uncle al-Muzani, who was
the §tudent of al-Shafi1. He then adopted the Hanafi school and went to §tudy under Abia Imrin al-Qadi and
thereafter travelled to al-Shim*'® where he §tudied under Abit Khazim. He was an Imdm in padith and his works

§tood head and shoulders above the reét is his time. He penned many books.”” He passed away in 321 A H.**

Tagarri in al-Nujim al-Zahirah (3:48), Ibn Qutlabghi in 73 al-Tarajim pg.1oo, Yasuf ibn Tagarri, al-Nujim al-Zihirah (4:239, al-Suyati,
Husn al-Mubadarab (1:350), al-Tamimi, al-Tabaqat al-Saniyyab fi Tarajim al-Hanafiyyah (2:49), Ibn al-Hana1, Tabagat al-Hanafiyyah
pg-171, Ibn al-Imad, Shadbharat al-Dhahab (4:105), Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (1:334), al-Zirikli, al-Alam
(1:206), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.s9, Isma‘il Basha, Hadiyyah al-‘Arifin (1:58), ‘Ali Mubarak, al-Khitat al-Jadidah li Misr al-
Qabhirah (6:34).

i According to some, this is the preferred opinion. This is cited by al-Qurashi in al-Jawihir al-Mudi’ah (1:71), Ibn Nuqtah, al-Taqyid li
Marifah al-Ruwih al-Sunan wa al-Masanid (1:363), al-Kafawi in Kata’ib Alam al-Akbyar (2:23), Ibn Qutlibghi in 74j al-Tarajim (pg.100),
al-Lakhnawi in al-Fawa’id al-Bahiyyab pg.s9, Isma‘ll Basha in Hadiyyah al-‘Arifin (1:58) and ‘Ali Mubarak in al-Khitat al-Jadidab li Misr
al-Qdhirab (6:34). This date is also referenced by some as the view of al-Sam‘ani, but it does not appear in the printed editions, nor the manuscript
editions of the text. Ibn Kathir in a/-Bidiyah wa al-Nibidyah (15:72) references this view to al-Sam‘ani and §tates that then he would have been
above 9o years of age. After citing the view of Ibn Kathir, al-Kawthari §tates in 2/-Hawi (pg.8) that Ibn Kathir is content with this view. However,
this is incorrect as a few lines above he §tates the year as 239h. Ibn Khallikan in Wafayat al-A‘yan (1:72) attributes the year 229h to al-Sam‘ini
and mentions that this is the correét opinion. Badr al-Din al-‘Ayni mentions in the introduction to Nukhab al-Afkir (1:76) that Ibn Yanus
mentions that al-Tahawi mentioned to me that he was born in the year 229h. Al-‘Ayni then §tates, this is what al-Sam‘ani mentions and he deemed
itas the correct position. Two objections surface at this point: is the attribution to Ibn Yanus correct and is this the date mentioned by al-Sam‘ani.
I will discuss both points under the relevant dates mentioned below.

Al-Kawthari quotes in 2/-Hiwi (pg.8): Al-‘Ayni mentions that al-Tahawi was a contemporary of Imim al-Bukhiri, Imam Muslim, Aba Dawad,
al-Nasa’1, al-Tirmidhi and Ibn Majah. He was: 27 years of age when al-Bukhari passed away, 32 when Imdm Muslim passed away, 46 when Aba
Dawid passed away, so when al-Tirmidhi passed away and 44 when Ibn Majah passed away. Al-Kawthari §tates that this indicates that the date
229h is corre&t. To support this viewpoint he points out that some of them are §tudents of the same teacher. For in§tance, Imam Muslim, Aba
Diwad, Nasa’i, Ibn Mijah and al-Tahawi all relate from Haran ibn Sa‘id al-Ayli, who passed away in the year 253h. Similarly, al-Rabi‘ ibn
Sulayman al-Jizi was the teacher of Aba Dawid, al-Nasa’1 and al-Tahawi. He passed away in the year 256h. However, it is possible that al-Tahawi
heard from these scholars at an earlier age as they were both from Egypt.

One opinion of Tashkupri Zadah in Mifiah al-Sa%dah (2:249) is that he was born in 227h.

Al-Maqrizi in al-Muqaffi al-Kabir (1:720) cites the date as 236h.

Al-Shayrazi in Tabagat al-Fugaha’(pg.142), Ibn Khallikin in Wafayit al-A%éin (1:72) and Abi al-Fada in al-Mukbtasar fi Akbbar al-Bashar
(2:79) mention that he was born in the year 238h.

Al-Hamawi mentions in Mu jam al-Buldin (4:22) that he was born in 239h. This is also the cited by Ibn Zabd in Tarikh Mawlid al--Ulama’
wa Wafayatibim (2:527), Ibn Makali in al-Tkmal (3:85), Ibn ‘Asikir in Tarikh Madinah Dimashq (5:368), Ibn al-Jawzi in al-Muntagim
(13:318), Ibn Kathir in a/-Bidiyah wa al-Nibdyah (15:72), al-Dhahabi in S7r A lam al-Nubala’(15:27), al-*Asqalani in Lisan al-Mizan (1:620),
Ibn Fadl *Llah al-Umari in Masalik al-Absar (s:357), Ibn Nasir al-Din in Tawdib al-Mushtabib (3:21), al-Suyati in Husn al-Mubddarab
(1:350), one opinion of Tashkupri Zadah in Mifiah al-Sa‘Gdab (2:249) and al-Zirikli in al-A Tam (1:206).

In the printed copy (al-‘Uthminiyyah) of al-Sam‘ani’s /-4nsib, under the entry ‘al-HajrT’ (4:73) and ‘al-Tahawt’ (9:54) the date is registered as
239h. The Dir al-Fikr edition also has it in this manner. The date 239h additionally also surfaces in the manuscript editions of the text. In the
revision of the book, titled #/-Lubib by Ibn al-Athir, the date is regiStered as 239h under the entry ‘al-Hajri’ (1:343) and 229h under the entry
‘al-Tahawt’ (2:276).

Ibn al-Imad in Shadharit al-Dbhahab (4:105) does not register the year al-Tahawi was born. However, he lits his name under the entry 321h
and §tates that he was 82 years of age. This would render his year of birth to be 239h. Similarly, al-Dhahabi doesn’t make reference to his year of
birth in a/-Tbr fi Khabar man Ghabar (2:11), he merely regiéters the age he was at the date of death, which indicates that he was born in the year
139h. Hakim Ayyab gives preference to this view in al-Tabqiq al-Aniq fi Mawlid al-Tabhiwi (pg.10). Sa‘id Palanpari also gives preference to
this view in Hayat Imam Tabawi (pg.10). He §tates that in regards to the demise of al-Tahawi, there is consensus that it was in the year 321h.
Al-Dhahabi and Ibn ‘Imad have explicitly recorded his age at the time of demise. This clearly highlights that 139h is the corre¢t view. If the year
229h is taken, then he will exceed the age registered. Ibn Kathir highlights this point when citing the §tatement of al-Sam‘ani.

Ibn ‘Asikir in Tarikh Madinah Dimashq (5:368), Yasuf ibn Tagarti in al-Nujim al-Zihirah (4:239) and al-Dawadi in Tabaqat al-Mufassirin
(1:74) mention the date as 239h and indicate that this is the opinion of Ibn Yanus. The Dar al-Kutub al-Ilmiyyah edition to the text Tarikh Ibn
Yiinus (1:22) has the date 239h. Surprisingly, al-Dhahabi in Tadhkirah al-Huffaz (3:808) attributes the date 237h to Ibn Yanus. Immediately
after citing the opinion of Ibn Yinus, Ibn ‘Asakir mentions that some have pointed out that he was born on a Sunday evening with ten days
remaining of Rabi‘al-Awwal, in the year 239h. Al-Maqrizi registers this month in al-Mugaffi al-Kabir (1:720). A few pages later (pg.370), Ibn
Asikir reiterates this viewpoint with the §tatement of Sulaymin ibn Zabr, “In the year 320h, Abu Ja‘far al-Tahawi was born.” See: Ibn Zabd,
Tarikh Mawlid al-Ulama’> wa Wafayatibim (2:527).

18 Al-Hamawi mentions in Mujam al-Buldin (4:22) that he left for al-Sham in the year 268h. Al-Dhahabi mentions the same in Sir 4 am
al-Nubala’(15:29) and adds, “it was here that he met Aba Khazim and §tudied figh under him.”

219 Tashkupri Zadah in Miftah al-Sa‘adab (2:249) lits 16 books. Al-Kawthari li§ts 29 in a/-Hawi (2:94-113).

20 Every biographical entry pens it in this manner. However, Ibn al-Nadim in a/-Fihrist (pg.292) regiéters it as 322h.
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I examined a selection of 15 significant personalities who were in§trumental in transmitting the works of the
madhbbab.” From the §tudy, I realised that the majority were authors and also assumed the role of a Qddi. However,
there are numerous individuals who ought to have been listed. For in§tance, Asad ibn ‘Amr al-Kafi (d.188h) — a
§tudent of Abu Hanifah. It is recorded that he was the firét to pen the writings of Aba Hanifah. He was also
appointed as the Qadi of Wasit and after the demise of Aba Yasuf, he was assigned as the Q4d?7 of Baghdad.

In order to highlight similar personalities, I have provided an infographic, ranging from the four primary §tudents
upto and including al-Tahawi. The data provided has been extracted from two biographical di¢tionaries: Tabagat
al-Hanafiyyab by Ibn al-Hana’1 and Kaza’ib Alam al-Akbyéir by al-Kafawi.

I have arranged the data according to the social levels provided by al-Kafawi. If the entry is regitered in both
di¢tionaries, they have been highlighted with a grey interpoint (®). However, if the entry is only found in one, the
colour green represents Tabagqat al-Hanafiyyab and the colour blue represents Kata’ib Alam al-Akbyar.

The first category includes the direct tudents of Abn Hanifah. They are indicated with a red plus sign (+). As they
may have also §tudied under the tutelage of another teacher, I have provided four additional coloured plus signs for
the primary §tudents of Aba Hanifah. The colour blue represents Aba Yasuf, green represents Imam Muhammad,
purple represents Zufar and orange represents al-Hasan ibn Ziyad. Besides the primary four $§tudents, every
individual listed is assigned a number. If a §tudent has §tudied by this teacher, the teachers number will be recorded
after his name.

The second category comprises of those individuals who acquired inétruction through the primary four §tudents.
The third category includes the §tudents of category two. Category four includes the §tudents of category three.

If they assumed the position of a Qid7,  have provided a coloured §tar (). If they were offered the po$t but declined,
then a mere outline of the §tar (%) is provided.

If they authored a treatise, I have provided the check mark symbol (v).

Although the two biographical dictionaries provide data that seems to bridge the 15 entries provided by Manna
al-Qattan and Aba Zuhrah, there are a few entries that al-Shayrazi provides in Tabaqat al-Fugaha’, which are
omitted. For example, in category two, there should be the entry al-Hasan ibn Abi Malik. Al-Shayrazi §tates that he
was a diftinguished §tudent of Aba Yasuf.*> Mulla “Ali Qari registers Muhammad al-Thalji to have §tudied figh
under him.*? Similarly, the entry ‘Ubayd *Llah ibn “Abd al-Majid is omitted. Al-Shayrazi mentions that he was the
§tudent of Zufar.?*

21 Manna* al-Qattan, Téarikh al-Tashri‘pg.233-239, Aba Zuhrah, Abi Hanifah pg.195-221.
22 Al-Shayrazi, Tabagat al-Fugqahi’ pg.141.

223 Mulla ‘Ali Qari, Athmar al-Janiyyab fi Asma’ al-Hanafiyyah (1:138).

24 Al-Shayrazi, Tabagat al-Fugahi’pg.139.
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THE STUDENTS AND GRANDSTUDENTS OF ABU HANIFAH
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SPREAD OF THE MADHHAB

The main fattors that influenced the spread of the Hanafi madhhab can be summarized as follows:
1) The Abundance of Mujtahidin and Mukbarrijin® in the school.
2) The Abundance of Views in the School.

3) The Flexibility of al-Takbrij (legal reasoning)?® and al-Tarjib (the weighing of incongruent evidence).””

1) The Abundance of Mujtahidir in the School.

The factor that had the greatest effect in spreading the madbbab was the level and prosperity of Zjtibad and takbrij
present in it. Al-takhrij refers to the Zjtibad of the rulings in the school, also known as Zjtzbad within the school.
The Mukbarrijin thus gave rulings whil§t remaining within the school on issues which the Imam/Imams of the
school had not touched on, basing it on their rules and principles and they did so whil$t analyzing their subsidiary
rulings or al-furi.

2) The Abundance of Views in the School

The presence of an abundance of views in the madhbhab, leading to different and divergent rulings is also a leading
fattor for the spread of the school. The reason for having multiple views and rulings can be summarized to §tem
from the following reasons:

a) Different narrations,
b) Multiple views of Aba Hanifah in a specific case,
c) The differences of the Imams in a single case, and

d) The differences of the Mukharrijin and them sometimes differing with the Imams in certain aspects.”?®

3) The Flexibility of al-Takbrij and al-Tarjib
Al-Takbrij means deriving contemporary, current-day rulings to which no views of the Imdms of the madhbhab
are found, based on the general principles of al-istinbat (extracting rulings) in the madhbbab.

Al-Tarjih means the choosing of the most appropriate view of all the different views of the Imdms of the madhbhab
or the narrations from them. The flexibility and pliability of a/-takhrij and al-tarjibh in the Hanafi school also
allowed it room to spread and gain prominence as it provided the much-needed answers to many contemporary
cases that the fast-paced advancing Muslim public were facing. This flexibility allowed them to be able to adapt to
new world conditions, whilst a §ill remaining within the borders of Shariab and their own school. This proved

to be an attraétive solution to the problems faced by the Muslims of the time, and led to wide acceptance and a
spread of the madbbab >

These causes and factors led to the spread of the madbbab, which aGually §tarted from the time of Aba Yasuf, the
highest-ranked, most senior §tudent of Aba Hanifah. He was appointed as the Chief Judge in the time of Haran al-
Rashid. This allowed him a far reach into all the Islamic §tates territories, as a Qddi was only appointed by him, and
he naturally only appointed those individuals whom he felt were worthy of the position from his §tudents and
disciples. This led to a wider spread of the school in all parts of the Islamic world, except for al-Andalus (Spain), which
maintained its Maliki influence. Ibn Hazam mentioned that two schools spread through leadership and power, the
HanafT school in the east and the Miliki school in al-Andalus. This led to many expert HanafT scholars §tudying and
defending their school in their lands in debates with scholars of other schools. The expertise and knowledge of these
scholars also became a cause for the school to flourish and spread even more.”

225 Leading juri§ts who contributed to the formation of doétrinal schools; also independent and semi-independent mujtahids whose legal
doétrine or part thereof was appropriated by the dorinal school. Wael Hallaq, 7The Origins and Evolution of Islamic
Laws pg.209.

226 Legal reasoning derived from and based upon earlier authoritative law.

27 The weighing of conflicting or incongruent evidence by way of elimination by comparison.
228 Aba Zuhrah, Abi Haniifah pg.446.

2 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:171:176).
230 Aba Zuhrah, Abi Haniifah pg.171-176.
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Scholars, Qadis and rulership influenced the spread of the Hanafi madbbab in many lands including Africa. Here it
spread in Tunisia, Morocco and Tarablus. Egypt had more of a balance in this aspect that it also had a Maliki and a
ShafiT Qadz. This condition continued for many years in Egypt until the advent of the Fatimi dynaty, which
promoted the Ismaili Shi‘a thinking. They allowed the Malikis and Shafis to an extent, but forcefully §topped the
Hanaf1 school, as they were directly linked to the ‘Abbasi leadership, whom they were at loggerheads with. When the
Ayyubi dynasty took control of Egypt, the Maliki and ShafiT schools were restored to their former glory. Madaris
(schools) were eStablished to spread these madhbabib. This was mainly due to Salah al-Din being a Shafi‘7 himself, and
the people were followers of the Maliki school.

When Nar al-Din assumed leadership of al-Shim, the HanafT school spread there, as he was a Hanafi who had even
authored works on the virtues of the founder of the madhbbab, Aba Hanifah. It is imperative to note that Ibn ‘Abidin
was one of the mo$t pre-eminent scholars of the Hanafi school, who was raised and educated in
al-Sham. Although his birth was much later, by then al-Shim had HanafT scholars of a high calibre under whom Ibn
‘Abidin could formally receive tutelage.

From al-Shim the madhbbab then reached Egypt but infiltrated the masses only and not the leadership and
government. Later, when the Ottomans took control of Egypt, then the Qddis in all court matters followed the

madhbhab of Aba Hanifah. This created a revival of the school in Egypt with many §tudents §tudying and spreading
the madbbab.

If we have to look at al-Sham and the surrounding areas, we find the HanafT school featuring very prominently.
When the Fatimi leaders who ruled Egypt and al-Sham tried again$t the HanafT school in Egypt, they tried a similar
§trategy in al- Sham, but this proved to be largely unsuccessful as the school was widespread amongst the general
public and not limited to only the government and ruling class.

The lands of the eat and Iraq, and the lands of M4 Wari al-Nabr (Transoxiana) were heavily influenced by the
HanafT school. The Shifi‘s in these lands sometimes held debates with their Hanafi counterparts in masajid and
other venues. This sometimes-yielded positive results and sometimes led to extremist views and fanaticism by both
schools. The HanafT school was predominant in Armenia, Azerbaijan, al-Rayy and Ahwaz etc. It was also the primary

school in the Persian lands until the Twelver Shi‘a sect took over years later.

India was also largely Ibn ‘Abidin’s besides small pockets of Shafi‘is. China too had a largely Hanafi following. In

this manner the madbbab featured prominently in many lands from the ea$t to the west.”

The fattors mentioned in the beginning of the chapter with these other factors led and helped the school spread far
and wide to many lands until it became the school with the most followers.”? As Ibn ‘Abidin is a major authority in
the HanafT school and rulings in the school are given based on his view, we will discuss the concept of fatwa.

FATWA

DEFINITION
The Literal/Lexical Definition of Fztwa:

It is a root noun derived from the Arabic verb afta yufii (lit. “to answer a query”). The verbal noun futyd or fatwi

generally means explaining something difficult in a ruling.”*

Another word used in conjunction with fatwa is #stifta. The lexical meaning of #tifta is requesting an answer to a

difficult matter. It is used in the following verse of the Qur’an in a similar manner:

(] i g s ¥

And do not ask anyone of those about them.”*

21 Aba Zuhrah, Abi Haniifah pg.s23-526.
232 Wael Hallaq, Islamic Jurisprudence and Law. Reorienting the Veil Pg.174.
23 Ibn Manzar, Lisan al-‘Arab 15:147-148.

234 Al-Qur’an, Sarah al-Kahf:22.
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It is sometimes used in the meaning of a simple query or quetion, like in the following verse:
(G (a0 A S g agaic

Now ask them, “Are they §tronger in the formation of their bodies or those (other beings) that We have created?*

Commentators of the Quran mention that this refers to a simple question.”*

Yet another word that is associated with fazwa is iftd. The literal or lexical meaning of 74 is to answer any question,
whether related to a shar7 matter or any other purely worldly matter. The Qur’an has used this word in these

meanings. The example of it being used in a shar’7 matter is the verse:

-2

(R b i s b 38

They seek a ruling from you. Say, “Allah gives you a ruling concerning kalalah.”*

The example of the word Zf#4 being used in the latter meaning is contained in a verse in Sarah Yasuf:
(O 1385 s (L (g5l g il 30)

Yusuf, O the truthful one, tell us about seven fat cows.?*® 23

The Technical Definition of Fatwa is:
u};g\jxgg\ﬁ\m&j& 8 PR RE A KRSEPSRNAELEN (e

Explaining a shar ruling based on proper proofs to one who has asked about it and this will include queries in

regard to present, current situations and others.”*’

The word mufti is the ésm fi 5l of the verb afta yufiz, which is commonly translated as a juriconsult. Technically, if a
person has answered even one query or question, he will be considered a muftz, but in shar? terminology, it has a
more specific meaning. Al-Sayrafi mentions that this term is reserved for one who has taken the responsibility of
tending to the religious affairs of the people and who has the necessary knowledge and credentials to do so.”*' Al-

Zarkashi mentions that a mufii is the one who knows all the shar7 laws with the necessary aptitude and dexterity.””

In its basic form a fatwd consists of a queStion (s«’al istiftd) addressed to a juriconsult (mufiz), together with an

answer (jawab)**

provided by that juriconsult. When the question is drafted on a piece of paper, the paper becomes
known as rug at al-istifia or, less frequently, ki24b al-istifid, and once an answer is given on the same sheet of paper,
the document becomes known as rugat al-fatwa. Fatwds issued by the major jurists were often collected and

published as a book.”**

5 Al-Qur’an, Sirah al-Saffar:11.

236 Ibn Kathir, Tafsir Ibn Kathir 4:3.

237 Al-Qur’an, Sarab al-Nisi:176.

238 Al-Qur’an, Sizrah Yisufi46.

23 Ibn “Abidin, Sharb Ugiid Rasm al-Mufti pg.18-19.

240 Sharh al-Muntahi, 3:456; Ibn Hamdan, Sifah al-Fatwa wa al-Mufti wa al-Mustafti pg.4.
241 Aba Hayyan, al-Babr al-Mubit 6:305.

22 Aba Hayyan, al-Babr al-Mubit 6:305.

2 Itis also called fatwa or futya.

244 Whael Hallaq, Authority, continuity and change in Islamic law pg.174.
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BOOKS OF FATWA IN THE MADHHAB

Each school of thought®® has chief works which are relied upon. Some of these works are mutin (plural of matn)
primers,*¢ others are shurab (plural of sharh) exegesis or commentaries of the primers, or bawdshi (plural of

5 The expression ‘schools of thought” is used to describe one of the four approaches to Sunni Muslim law: Hanafi, Shafi, Maliki and Hanbali.

246 In Hanafi  figh, the mutin (primers) and mukhtasarit (abridged books) are deemed the most concise texts, which include most of the chapters
of figh. The scholars of the madhhab aspired to gather the main concepts in the most concise manner. However, in regards to their brevity, they
differ. Some texts are extremely concise, whereas other texts delve into certain rulings with some detail and others are between the two. These
texts are generally reétricted to the 74jih (most preferred) and the mufia bibi (the ruling that the verdict is issued upon) opinion of the madhhab.
Consequently, in relation to credence, they are considered to come immediately after the books of the z@hir al-riwiyah and precede the books
of fatawd and shurih. However, those rulings which contradict the rulings mentioned in the g@hir al-riwiyah will not be accepted unless the
scholars of the madhhab explicitly mention it to be the Zjih opinion. On the contrary, if a ruling opposes that which appears in the books of
fatiwa and shurith, then the mutin and mukhbtasarat are given preference, unless the scholars of the madhhab have explicitly given preference
to that which is mentioned in the books of fatawai or shurih (Al-Naqib, al-Madhhab al-Hanafi 2:461).

Some of the moét important mutin and mukhtasarit are:

1) Mukhtasar al-Tahiwi: Mukhtasar al-Tabawi is one of the mo$t important mukhtasars’in Hanafi figh. It is the fir§ mukbtasar to be authored
and is the mo$t comprehensive text. It includes most of the primary rulings and accepted narrations. One will notice that many rulings mentioned
in Mukbtasar al-Tabawi are not found in any of the mutiin besides this. Rather, these rulings are not found in the lengthier texts authored much
later. Al-Tahawi arranged the book on the arrangement of a text authored by his maternal uncle al-Muzani. He divides the book in thirty-five
chapters. Al-Tahawi clarifies his methodology in the introduction. He writes, “In this book, I have gathered the categories of figh, which one
cannot refrain from knowing it and being ignorant of it will not suffice. I have additionally clarified the responses of Aba Hanifah, Aba Yasuf
and Muhammad ibn al-Hasan.” He explicates the differences between them and generally seleéts that which he deems to be the preferred opinion.
He rarely provides evidences or cites the opinion of another school besides the Hanafi madbbab.

2) Mukhtasar al-Qudiiri: A renowned HanafT text. It is the moét circulated text within the HanafT circle. The scholars devoted themselves, then
and now, in underétanding the text and explaining it to others. They would gather in large numbers when teaching and learning the text. They
underétood the text by means of poetry and commentaries. It is di§tinguished with its clear wording, articulate language and simple literary §tyle.
The author arranged the book in 63 chapters. He commences the book with a verse of the Qur’an and immediately cites a narration of the Prophet
Muhammad. However, he rarely cites any evidence in the core of the book. Pertaining to the differences of opinion, he generally compares the
viewpoints of the most famous jurists of the madhhab, namely: Aba Hanifah, Aba Yasuf, Muhammad ibn al-Hasan and seldomly Zufar.

3) Tuhfah al-Fuqaha’: This is the mo$t famous composition of al-Samarqandy, to such an extent that he is acknowledged by it. The author based
Tubfah al-Fuqaha’ upon Mukbtasar al-Qudiiri, whil mentioning those rulings that al-Qudiiri excluded and clarifying the difficult setions by
citing §trong evidence. In addition to arranging the text in an excellent manner — by including chapters and sub-chapters, the author did not
§trictly adhere to the arrangement of al-Qudari, for inftance the chapter of marriage appears after the chapter of transactions. He similarly
included certain rulings in other chapters or sub-chapters. The author carefully mentions the differences of opinions within this book. He
combines the opinions of the Imdams’ of the madbhab, namely: Abta Hanifah, Aba Yasuf, Muhammad ibn al-Hasan and Zufar and indicates to
the differences of narrations from them. Occasionally he highlights the opinions of Imim Milik and Imam al-Shafi‘, and sometimes he indicates
to the viewpoint of others. He provides evidence by means of narrations and analogy for that which is the preferred opinion according to him.
However, at times he does indicate to the proofs of others by citing their §tatements and opinions.

4) Bidayah al-Mubtadi: In this mukbtasar, the author combines the texts: al-Jami‘ al-Saghir of Muhammad ibn al-Hasan and Mukbtasar
al-Qudiiri. He only goes beyond these texts where necessary. He explicitly mentions in the introduction that he has arranged the text on the
framework of al-Jami‘ al-Saghir as he deems it to be an excellent arrangement. Moreover, as a way of attaining blessings with that which
Muhammad ibn al-Hasan chose. The author clarifies the differences of opinions between the Imams of the madbhab, namely: Aba Hanifah, Aba
Yasuf and Imam Muhammad in this mukbtasar. Furthermore, the author rarely provides evidence.

5) Wiqayah al-Riwiyah: The author selected this matn from al-Hidayah, the famous Hanafi figh text. He mentions in the introducion, that
when his son ‘Ubayd *Llih completed his initial §tudies, he wanted him to memorise a splendid book which contained the rulings of Islamic
jurisprudence, that was arranged in an amiable way, a sy§tematic order. A book which is deemed excellent by both, the expert and layperson.
However, I did not seem to find a book of this calibre, so I compiled the contents of a/-Hidayah in a concise manner, ensuring that it is
comprehensive, so that includes all of its rulings and assuring it to be void of its evidence. I made certain that it included the §tronget verdicts
and opinions, the additional rulings and fa¢tual evidence. I made certain that it was composed in the most concise manner, selecting the wording
very carefully ensuring the utmost degree of brevity. As mentioned above, he ensured that the text does not contain any evidence. He did however
clarify the differences between the Imams of the madhhab, namely: Aba Hanifah, Aba Yasuf and Muhammad ibn al-Hasan. Not often, he

mentions the opinion of someone besides them.

6) Al-Mukhtir li al-Fatwi: The author penned this text for beginners. He mentions in the introducion that he compiled this text on the madhbab
of Aba Hanifah. He retricted himself to mentioning only those rulings that are considered the verdiéts of the madbbab. As the text became
renowned, he was requested to include symbols which highlighted the #madhhabs of the other jurits. Consequently, I assigned a letter from the
alphabet to the name of every jurist. Thus, the letter siz represents Aba Yasuf, the letter mim represents Miahammad, the letter siz and mim
represents them both, the letter 22’ represents Zufar and the letter iz’ represents al-Shafi‘i.
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al-bashiyah) super commentaries or marginal glosses,”” some of which are used as a basis for rulings by scholars of
the school. The HanafT school is no exception to this and amonggt the most important Hanaf7 authors on theoretical
law after Aba Yasuf and Muhammad al-Shaybani are:

7) Majma“ al-Bahrayn wa Multaqi al-Nayyirayn: The author combined the texts of Mukbtasar al-Qudiri and Mangimah al-Khbilafiyat with
concise wording and a brilliant literary style. He adds additional entries and rulings and indicates to the soundest opinion and strongest view. If
one peruses through the text and one is attentive to the chapter headings, one will realise that he arranged most of it on the framework of
Mukbtasar al-Qudiri. It is considered as one of the most important primers of the madhhab. His nature in citing evidence is similar to the
majority of texts, whereby the authors intend to mention the rulings without providing evidences, desiring to keep the text as concise as possible
and relying upon the major texts. However, where there is a difference of opinion, he composes the text in distinct literary styles; the sentence is
composed in either a nominal or verbal sentence, alternating between the past, present or future verb etc. He achieves this by ensuring that the
text remains like the other primers and the text doesn’t become lengthy or too detailed.

8) Al-Wifi: The author includes the rulings found in al-fami‘ al-Saghir, al-Jami al-Kabir, al-Ziyidit of Muhammad ibn
al-Hasan, Mukhtasar al-Qudiri and Mangimab li al-Khilafiyat. In addition to this, the author also includes the rulings included in a/-Mabsit
and some rulings mentioned in the books of Fatawd and al-Wagi‘at. If one pays close attention to the arrangement of the text, one will notice
that it is very similar to a/-Jami‘ al-Saghir of Muhammad ibn al-Hasan. The author does not pay a huge importance to citing evidence. As for
mentioning the difference of opinion, he mentioned in the introduction that whatever appears in the book is considered the relied upon position
of that chapter. I concealed citing the differences, rather I sufficed in providing symbols; for instance, the letter b’ represents Aba Hanifah, the
letter sin represents Aba Yasuf, the letter mim represents Muhammad ibn al-Hasan, the letter 24’ represents Imam Zufar, the letter fZ’represents
al-Shafi7 and the letter k4f represents Malik. At times the letter waw represents one of our companions or gzyds that is given preference. He held
back in making the text lengthy and avoided prolixity.

9) Kanz al-Daqa’iq: Al-Nasafisummarised his book 4/-Wafi. Ibn Nujaym describes it as the finest mukhtasar penned in the madbbab. Al-Nasafi
followed the methodology of the concise figh texts, by generally sufficing on that which is deemed to be the preferred ruling of the madbhbab. He
neither cites evidence therein no differences of opinion. Rather, he explicitly states that he will indicate to the differences of opinion by assigning
a letter which will represent one of the key figures of the madhhab. However, from the circulated edition of the book, he doesn’t halt at these
symbols. This book is one of the texts that is extensively relied upon by the former Imdams of the madbbab. It is equally one of the most circulated
texts in the madhhab. It follows Mukhtasar al-Qudiiri in terms of being renowned and well circulated.

10) Al-Nuqiyah Mukhtasar al-Wiqayah: An extremely concise text, which includes the most important rulings of figh. Al-Mahbubi summarised
the famous text of his grandfather Wigdyah al-Riwdyah fi Masi’il al-Hidiyah. However, he rearranged the sequence of the book. He made it
distinct by using very little wording, yet it contained a vast degree of knowledge.The author followed a similar methodology to the other concise
texts, by not citing evidences besides where is required. Regarding the matters pertaining to the differences of opinion, he generally highlights the
most important details between the three Imams, namely, Aba Hanifah, Aba Yasufand Muhammad ibn al-Hasan. Although infrequent, towards
the end of the book, he cites the opinion of al-Sha‘bi.

11) Multaqa al-Abhur: An extremely beneficial text and one of the most important texts that was penned much later in the HanafT madbbab.
In this book, the author encompasses the rulings of four texts that are heavily relied upon by the earlier scholars, namely: Mukhtasar al-Qudiri,
Wigayah al-Riwdyah, al-Mukbtar li al-Fatwi and Kanz al-Dagi’ig. He used a clear choice of words. He composed it upon the arrangement of
al-Jami* al-Saghir of Muhammad ibn al-Hasan and Biddayat al-Mubtadz of al-Marghinani. The author commences the book with a verse of the
Qur’an but does not impart evidence thereafter. He mentions the differences between Aba Hanifah, Aba Yasuf, Muhammad ibn al-Hasan and
occasionally Zufar. He generally only presents the preferred opinion from their statements, unless registering it would be useful in understanding
the preferred stance. As for the differences found between the later scholars or the texts, he records them by using the word gila or gali. Whenever
he mentions the dual word without a sign present, then it indicates to Abu Yasuf and Muhammad ibn al-Hasan. He goes to great lengths in
indicating to the soundest position, the strongest position and the position that the ruling is issued upon.

247 These are books that the scholars of the madbhab include the clarification to other books of the Hanafi madhbab (the mutin, mukbtasarat,
mangimat etc.) by providing detailed commentary or a mere marginal gloss. Many of these commentaries are penned by brilliant jurists of the
madhbhab who are experts in jurisprudence, the principles of jurisprudence and many other important sciences. They aspired to clarify these
concise texts of the madbbab and allow one to easily decipher them. One will find a great amount of opinions, statements, evidences and
discussions. In contrast to mutin and mukhtasarit, the authors explain with ease, not having to confine oneself to limited wording, which allows
a reader to not feel a great sense of difficulty in understanding the text (Al-Naqib, al-Madhhab al-Hanafi 2:512).

Some of the texts from this category are:

1) Al-Mabsat: A commentary on the text of al-Kafi. Al-Sarakhsi suffices upon mentioning the stance that is acted upon in every ruling and that
which is relied upon in every chapter. The author toils in mentioning the evidence in this book, to such an extent that he provides evidence from
the Quran, abadith, athar, qiyas and istibsan. Similarly, he gives importance in mentioning the differences in those rulings where there are
differences of opinion. To facilitate this, he combines the opinions of the famous 7mdms, namely: Abta Hanifah, Malik, Zufar, Aba Yasuf,
Muhammad ibn al-Hasan, al-Shafi‘f and al-Hasan ibn Ziyad. At times, he turns one’s attention to the opinions of other than them from the earlier
scholars by meticulously clarifying the differences between the zmdams of the madhhab and additionally indicating to the differences of the
narrations from them. At large, he commences by citing the opinion of the Hanaf1 madhhab and thereafter follows with the contrary opinion
together with their evidence. He thereafter provides the evidence of the initial opinion which is preferred. He provides many responses to the
opposing evidence and explains it in detail in a composed academic manner. He also takes into consideration and indicates to the strength of the
abadith.
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* Abu al-Hasan al-Karkhi (d. 340h),
* Abu al-Layth al-Samarqandi (d. 373h),
* Abu al-Husayn al-Qudairi (d.428h),
* Shams al-A‘immah al-Sarakhsi (d. 490h),
* ‘Al2’ al-Din al-Kasani (d. s87h),
* Burhin al-Din al-Marghinani (d. s93h),
* Abu al-Barakat al-Nasafi (d. 710h), and
* Zayn al-Din Ibn Nujaym (d. 970h).
For these authors, the works of Muhammad al-Shaybani also known as al-Zahir al-Riwdyah, remain focal and

authoritative.?

2) Al-Hidiyah: This is one of the most famous and widely circulated text in the Hanafimadhbab. A commentary to his text Bidayat al-Mubtads.
He turns away from a lengthier commentary of his titled KifZyat al-Muntahi. The author clarifies the differences between the imams of the
madhhab, namely Aba Hanifah, Aba Yasuf, Muhammad ibn al-Hasan and Zufar, at times indicating to the correct and relied upon verdi&t of
the madbhab. He also cites the opinion of al-Shafi‘T in many of the rulings where there is a difference. Seldomly also presents the opinion of Malik.
He provides evidence in a concise manner and similarly presents a response to the contrary verdi¢t in brief. Sometimes he suffices with evidence
that is the opinion of the madhhab and he indicates that it is a proof againt the contrary opinion. At large, his methodology is that he commences
with the opinion which is deemed as the preferred verdict of the madbhab. He thereafter presents the conflicting opinion and its evidence. He
concludes by providing the evidence to the initial opinion upon which the verdict is given.

3) Tabyin al-Haq#iq: A commentary to Kanz al-Daqa’ig. The author unravels the text, explains the rulings and includes additional subsidiary
rulings and those additions that are required. The commentator clearly mentions the differences between the imdams of the madhhab and similarly
mentions the differences in their narrations. He cites the opinion of al-ShafiT and at times the opinion of Milik. Rarely he cites the opinion of
others. He generally provides the evidence and responses to the contrary evidence. Mostly, his methodology is that he commences by mentioning
the opinion of the madhhab. He thereafter cites the contrary ruling with its evidence. He then provides the evidence to the preferred opinion
according to him. However, he doesn’t adhere to this §trictly in all the rulings.

4) Sharh al-Wiqayah: One of the most beneficial books of the Hanafi madhbab. It is one of the mo& famous commentaries of Wigdayah
al-Riwdyah. The commentator mentions the differences of opinion between the /mdams’ of the madhhab indicating to the differences in their
narrations. He also mentions the viewpoint of al-Shafi‘7 and Mailik, at times citing the evidence. At times he mentions the difference of opinion
in great length and at times in a concise manner.

5) Al-Inayah: One of the be§t commentaries of al-Hidayah. Additionally, one of the mo§t important books in Hanafi figh. Al-Babarti gathered
the rulings from al-Nihiyah of al-Sighnaqi and from besides him that he deemed one to need in deciphering the text of a/-Hidiyah. He clarifies
the differences between the imams’ of the madhbhab and opposes the view of al-Shifi‘l. Seldomly, he discusses the viewpoint of Milik, generally
providing evidence for every §tandpoint in a concise manner. Majority of the time he also answers any objections that are posed.

6) Fath al-Qadir: This is a detailed gloss to al-Hidzayah. The author compiled this text whilét teaching the book. He didn’t manage to complete
the commentary. He reached until the chapter of wakalah. The commentary was completed by Qadi Zadah and the portion he completed is titled
Nata’ij al-Afkar. This commentary contains a great deal of §tatements of the jurists of the Hanafi madbbab. It also contains the §tatements of
other jurits like al-Shafi‘7 and Malik. He presents the book in a splendid way, syStematically arranging the discussion, the §tatements, the evidence
and objections. He generally provides proof by means of abdadith and athar, rightly so as he has authority in the field of hadith.

7) Tafsil “Iqd al-Far#’id bi Takmil Qayd al-Shar@’id: A commentary to the manzimah of Ibn Wahban named Qayd al-Shara’id. Generally, the
author clarifies the differences between the 7mams’ of the madhhab, mentioning the objections but seldomly citing evidence. Hiji Khalifah
mentions that this is an accepted commentary.

8) Al-Bahr al-R®iq: A commentary to Kanz al-Daqi’iq. The author cites in the introdution that many commentaries are penned on
al-Kanz, and the commentary of al-Zayla‘7 is the be§t. However, it is quite extensive when mentioning the differences and what is intended is not
very clear, so he felt the need to pen a commentary. He cites the viewpoint of the madbhab, explains the differences between the Zmams’and the
differences between their narrations, indicating to the preferred ruling and what the verdict is issued upon. He generally provides evidence.

248 The ‘gahir al-riwdyalk’, which is also termed as ‘zahir al-madbhab’ or ‘masa’il al-usil refer to those rulings, which are related from the Ashab
al-Madhbhab, namely: Aba Hanifah, Aba Yasuf and Muhammad ibn al-Hasan. Occasionally, Zufar ibn al-Hudhayl, al-Hasan ibn Ziyad and those
who transmitted from Imam Aba Hanifah are also included amongst them. However, often, it refers to the §tatements of the three aforementioned
jurists, or the §tatement of one of them.

These books are termed as the gahir al-riwayah (manife§t narrations) because they are narrated from Imim Muhammad through reliable narrators
and they are established from him through either mass-transmitted or well-known chains.

How many books form the zzhir al-riwayab?

One who peruses through Hanafi texts will find a difference of opinion amongst the scholars in relation to how many books form the zahir al-
riwdyah. Dr. Lu'ayy al-Khalili mentions that this is due to one of the following reasons:
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1) One transmits from another without verifying or referring to the original source.
2) One is not acquainted with some of the books of the zihir al-riwdyah or a portion of a particular book.

3) A §tatement is more renowned over another and thus given preference.

Dr. Luayy subsequently highlights the four opinions on this issue and discloses the names of those scholars who incline to each view. He

additionally draws attention to the inaccuracy in three of the positions and concludes that the third opinion is the correct position.

1) The zahir al-riwayah consist of three books: al-Mabsit, al-Ziyidit and al-Mubit. ‘Abd al-Hayy al-Lakhnawi cites this opinion in the
introduétion to his commentary on al-Hidziyah. However, this is totally incorret. Naim Ashraf §tates in the marginal gloss that this §tatement
is attributed to Mir Jan al-Hyderabadi.

2) The zahir al-riwayah consit of four books. With regards to the names of the four books, there are two opinions:

(i) Al-Jami‘ al-Saghir, al-Jami‘ al-Kabir, al-Mabsit and al-Ziyidat. This is the opinion of al-Itqani, al-Babarti, Qadi Zadah, Shibli and
Tashkubri.

(ii) Al-Mabsit, al-Siyar al-Kabir, al-Jami‘ al-Saghir and al-Jami‘ al-Kabir. This is the opinion of al-Jurjani and al-Thanwi. However, it is
apparent that this view is inaccurate, since the book 4/-Zzyidat is deemed to be from amongst the famous books of the madhbhab. This is
an isolated opinion. Besides al-Jurjani and al-Thinwi, no one lists a/-Ziyidat to be out of the gahir al-riwiyah.

3) The gahir al-riwdyah consist of five books: al-Asl (also known as al-Mabsit), al-Jami® al-Kabir, al-Jami‘ al-Saghir, al-Ziyidat and al-Siyar
al-Kabir. They do not include al-Siyar al-Saghir, as they regard is as a portion of al-Ayl, rather than a separate book. This is the opinion of
Ibn Kamal Basha, Tashkupri Zadah, Ibn al-Han#’i, Taqi al-Din al-Tamimi, Biri Zadah, al-Hamawi, the author of al-Manthirah and ‘Abd
al-Wali ibn ‘Abdullih al-Maghribi al-Dimyati. Al-Kafawi can also be considered from amongt them, since he doesn’t distinguish between
al-Saghir and al-Kabir when mentioning al-Siyar. The author of Khizinah al-Riwdyat also cites a report, which is mentioned in
al-Mudmarit which indicates to this viewpoint.

4) The zahir al-riwdyah consist of six books: al-Asl, al-Siyar al-Saghir, al-Jami® al-Kabir, al-Jami‘ al-Saghir, al-Ziyadat and al-Siyar al-Kabir.
This is the view of Ibn Nujaym, Ibn al-HanZ’i, al-Tahtawi, Ibn ‘Abidin and al-Lakhnawi. Many contemporaries adopted this §tance, the likes
of: al-Mut?’i, Aba Zuhrah, al-Mujaddidi, al-Qasimi, Muhammad Taqi al-Uthmani, Dr. Muhammad Mahras al-Mudarris and others. This is
the renowned opinion among$ the al-muta’akbkbirin. Ibn ‘Abidin refers to this in his poem:

Six books of the gahir al-riwiyah have been produced,
they are also given the name a/-Uyizl.
They are penned by Muhammad al-Shaybini,
he composed within it, the madbhab of al-Nu‘mani.
Al-Jami‘al-Saghir and al-Kabir,
al-Siyar al-Kabir and al-Saghir.
Then al-Ziyadat, al-Mabsiit accompanies with,
Sound chains they are transmitted with.

The reason the third opinion is deemed accurate is because a/-Siyar al-Saghir is not considered a separate book of the gahir al-riwayah, rather it

is regarded as a portion of al-Asl.

Al-Siyar al-Saghir is not a separate book.

Although al-Siyar al-Saghir has been published twice as a separate book, there are two reasons which justify al-Siyar al-Saghir to be in fat a

portion of al-Asl:

1) Imim al-Qudari transmits an opinion in his commentary to Mukbtasar al-Karkbi and cites the book al-Siyar
al-Saghir of Inim Muhammad. When comparing that which appears in al-Siyar al-Saghir within the printed version of a/-Asl, you will find
that the entire text corresponds with the text cited by al-Qudari. This indicates that the book a/-Siyar al-Saghir is in fact the same text
‘al-Siyar’, which is a part of al-Asl. It was only named al-Siyar al-Saghir after Imam Muhammad penned his book a/-Siyar al-Kabir, as a
means of differentiating between that and the Ki24b al-Siyar that was present in al-Asl.

2) Al-Hikim al-Shahid named one se&tion of al-Siyar in his book al-Kifi as Kitib al-Siyar al-Saghir. 'The book
al-Kaft is an abridgement of the text 4/-As/ of Imaim Muhammad, since the original K7tib al-Siyar al-Saghir in al-Kif7 is the Kitab al-Siyar
in al-Asl. However, al-Hakim has abridged the text of a/-Siyar, similar to how he has abridged the entire text of 4/-Asl. One will ascertain this
after comparing the two texts. Mahmiad Ahmad Ghizi separates the portion Kitib al-Siyar al-Saghir from the text al-Kaft of al-Hikim
al-Shahid and publishes it under the title, ‘Kitab al-Siyar al-Saghir i Imam Mubammad’, thinking that
al-Hakim included Kitib al-Siyar al-Saghir of Inam Muhammad in its entirety in 4/-Kzf7. Similarly, the edition published by Majid Khudiiri
deems it to be only a portion of a/-Siyar. The editor failed to realise this and §tates that neither the text al-Siyar al-Saghir of al-Shaybani has
reached us, nor a/-Siyar of al-Awza1 — by this he deemed al-Siyar al-Saghir to be a completely separate book to Kitib al-Siyar in al-Asl.

One will realise that al-Siyar al-Saghir is a portion of the book a/-Asl of Imam Muhammad and one should not incline to the §tance of the

al-muta’akbkbirin that s it a separate text.

Furthermore, the author of Kashf al-Zunin cites from al-Manthirab that the books of the gahir al-riwiyah are five and does not include

al-Siyar al-Saghir. Similarly, when Tashkupri lists the names of the zahir al-riwiyah, he does not include al-Siyar al-Saghir. Likewise, when

the author of al-Muhit discusses the methodology of his book, he mentions, “I gathered therein the rulings of al-Mabsit, the two al-Jami',
al-Siyar and al-Ziyidat. I have also included within: the rulings from the a/-Nawddir, the al-Fatawd and the al-Wigi‘t...” Once more, he too
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Books in the school which are used to issue rulings and fatdwa from are: **

* Bada’i‘al-Sand’i*by ‘Al3’ al-Din al-Kasani (d. s87h),

* Radd al-Mubtar by Ibn Abidin al-Shami (d. 1252h),

* Al-Babr al-Ri‘%q by Ibn Nujaym al-Misri (d. 970h),

* Alamgiriyyah or al-Hindiyyah by a group of scholars under the instruction of the Mughal emperor Auragzeb
Alamghir (d. 1118h),

* Fatawd al-Khaniyyah by Fakhr al-Din Awzajandi (d. 592h),

* Al-Jami‘ al-Wajiz also known as al-Bazzdaziyyab by Ibn al-Bazziz (d. 827h),

* Fatawa al-Tatarkbaniyyah by ‘Alim ibn al-‘Al% al-Dehlawi (d. 786h),

* Fatawa al-Walwalijiyyah by Zahir al-Din al-Walwaliji (d. 540h),

* Majma“al-Anbur by ‘Abd al-Rahmin Shaykh Zadah (d. 1078h),

* Mabsiit al-Sarakhbsi by Hakim al-Shahid (d. 334h),

* Fath al-Qadir by Ibn al-Humam (d. 861h),

* al-Mubhit al-Burhani by Burhin al-Din al-Bukhari (d. 616h),

* al-Ashbib wa al-Naza’ir by Ibn Nujaym al-Misri (d. 970h),

* Tafsil Iqd al-Fara’id bi Takmil Qayd al-Shari’id by Ibn Shihnah (d. 921h), which is also known as Sharh
Mangimah Ibn Wahbdn. A commentary of Ibn Wahban al-Dimishgqi (d. 768h) treatise Igd al-Qald’id wa
Qayd al-Shara’id, famously identified as al-Mangamab al-Wabbaniyyah.

* Ghunyah al-Mutamalli the commentary of Munyah al-Musalli by Ibrahim al-Halabi (d. 956h),

* Hishiyah al-Tabtawi ‘ald al-Maragi al-Falab by Ahmad ibn Muhammad al-Tahtawi (d. 1231h),

* Hishiyah al-Tabtawi ‘ald al-Durr al-Mukbtar by Ahmad ibn Muhammad al-Tahtawi (d. 123 1h).

Dr. Salah Aba al-Haj categorises the books of the madhbhbab into three groups:**°

1. The reliable books.

2.. The accepted books.

3. The disregarded books.

I will summarise and discuss the first two categories:

1. The reliable books — they contain rulings that are considered relied upon and one will rarely find rulings contrary
to this.

Examples of these books are:

+ The five books which form the gabir al-riwayah: al-Asl, al-Jami‘al-Kabir, al-Jami‘al-Saghir, al-Siyar al-Kabir
and al-Ziyddat. He also includes amongst these, the famous commentaries to these five books.

+ The famous mutin: al-Kaft of al-Hakim, Mukbtasar al-Kharkbi, Mukbtasar al-Tabawi, Mukbtasar al-
Qudiiri, Bidayah al-Mubtadi, al-Wiqdyah, al-Kanz, al-Mukbtar, al-Majma’, al-Nugayab, al-Multaqa,
Tubfah
al-Fuqahd’, Munyah al-Musallz etc.

+ The mabsits’: al-Mabsit of al-Sarakhsi, al-Mabsit of al-Bazdawi, al-Mabsat of al-Khuwahar Zadah, al-Mabsiit
of Sadr al-Islam etc.

+ The mubits’ al-Mubit al-Ridwi of Rida *Llah al-Sarakhsi, al-Mubit al-Burbani.

did not mention al-Siyar al-Saghir as a separate book. The concluding §tanza that al-Sarakhsi provides at the end of the chapter a/-Siyar
emphasizes that this is the commentary of a/-Siyar al-Saghir, which in essence is a portion of al-Asl.

2 Muhmmad Salmin Mansirpai, Fatwi Nawesi Ke Rebnuma Usil pg.66-72.
B0 py, Salah Abu al-Haj, al-Madbkhal al-Mufassal pg.362-380.
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+ The commentaries of the mutin: Sharb al-Tabawi of al-Isbijani, Sharb al-Tabawi of al-Jassas, Sharb al-Karkhi
of al-Qudari, Sharb al-Qudiiri of al-Aqta’, al-Hidayab, Bada’i  al-Sand’i’, al-Kafi Sharh al-Wiifi of al-Nasafi,
Sharh al-Wigayah of Sadr al-Shariah, Tabyin al-Haqa’iq, al-Indyah Sharb al-Hidayab, al-Tkbtiyar, Radd
al-Mubtar etc.

Dr. Salah Abu al-Hij mentions the basis for selecting these texts to be included within this category:

a. They adhered to only mentioning the reliable positions with very few exceptions.

b. They omitted the weak and rejected views of the madbbab.

c. The text does not contradi¢t the zihir al-riwayah and the usil of the madbbab.

d. The text indicates to the desired meaning without any defect or flaw.

e. The high ranking of the author and their extremely high position in Zjtzbad and figh.

f. Acceptance of the other scholars, their reliance on them and the importance they gave to them in utilising them
to issue verdicts, selecting it as a text to be taught, when penning commentaries and marginal glosses.

The author thereafter mentions what that the jurits had mentioned in regard to them:

1. Al-Mabsit by Shams al-A’immah, Muhammad ibn Ahmad al-Sarakhsi. Al-Tarstsi mentions that one cannot

act upon that which opposes it, it is a text that one can only rely on and resort to and a verdi¢t is only passed
which harmonises with what is found in it.

2. Al-Mabsit by Sadr al-Islim, Tahir ibn Mahmiid al-Bukhari. Ibn ‘Abidin considered it from the relied upon
texts.

3. Al-Mubit al-Ridwi by Muhammad ibn Muhammad al-Sarakhsi. Ibn ‘Abidin considered it from the relied upon
texts.

4. Tabyin al-Haqa’iq Sharb Kanz al-Daqa’iq by ‘Uthman ibn ‘Ali al-Zayla. Al-Lakhnawi mentions that it is a
relied upon text that is accepted.

s. Usitl al-Bazdawi by ‘Ali ibn Muhammad al-Bazdawi. Al-Lakhnawi §tates that it is a valuable book that is relied

upon according to the people of excellence.

6. Munyah al-Musalli wa Ghunyah al-Mubtadi by Sayyid al-Din, Muhammad ibn Muhammad al-Kashghari.
Al-Lakhnawi mentions that it is a relied upon text that is widely circulated.

7. Kashf al-Asrar Sharb Usil al-Bazdawi and Ghayab al-Tabgiq Sharb al-Muntakbab al-Husimi by ‘Abd al-
‘Aziz ibn Ahmad al-Bukhari. Al-Lakhnawi §tates that experts of the principles of figh consider both books
reliable and they are relied upon by most of the latter scholars.

8. Al-Dhakbirab al-Burbaniyyah by Burhan al-Din Muhammad ibn Ahmad ibn Mazah al-Bukhari. Al-Lakhnawi
§tates that it is a valuable compilation that is relied upon.

9. Al-Mubit al-Burbini by Burhan al-Din ibn Mizah al-Bukhari.

10. Radd al-Mubtar ‘ala al-Durr al-Mukbtar by Muhammad Amin, Ibn ‘Abidin. Al-Lakhnawi §tates that it is
a valuable marginal gloss that is accepted.

11. Al-Hidayab by ‘Ali ibn Abi Bakr al-Marghinani. Al-Lakhnawi mentions that all his texts are accepted and
relied upon, especially a/-Hidayah. Mulla Khusra and Ghanim al-Baghdadi considered it to be from the relied
upon texts.

12. Al-Kafi by Al-Hikim al-Shahid, Muhammad ibn Muhammad al-Marwazi. Haji Khalifah mentions that it is
from the relied upon texts that is quoted in the madbbab.

13. Al-Kaft Sharh al-Wift by ‘Abdullah ibn Ahmad al-Nasafi. Al-Lakhnawi mentions that all his texts are
considered valuable and are texts that are relied upon by the juriéts. Ibn al-Humim considered it to be from
those texts that are relied upon.

14. Bada’i“ al-Sand’i* bi Tartib al-Shara’i by Abt Bakr ibn Mas‘ad al-Kasani. Ibn al-Humam classified it as one
of the relied upon texts.
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From amongst the latter works, al-Kasani’s Bada’%“al-Sand’i‘is considered as one of the last of the classical works
that is accepted by scholars of the school as a chief work and as a source for rulings. Ibn Abidin writes that this
work of al-Kasani is great and I haven’t seen its like amongst our books.”®' After Bada’i, the great honour of a
personal work being included amongét the sources for rulings and for being a chief work was received by Ibn
Abidin for his meticulous opus, Radd al-Mubtar, known as Ibn Abidin al-Shami (d. 1252h) who lived in the city
of Damascus in Syria during the Ottoman era. He was the authority of figh of the HanafT school, employed by
the $tate and holding the title of Amin al-Fatwa (guardian or trustee of fatwa). He is also known as the final
mubaqqig (verifier) of the Hanafi school. His main work, Radd al-Mubtar is fondly known as al-Hashiyah or
the super commentary among$t Arab scholars and as Fatdwa Shami or al-Shamiyyah amongét the Indian and
Paki$tani scholars. This book is considered the lat personal work of an author to be included amongst the greats
of the madhhab or school, where all scholars, Arab and non-Arab, accept it as a source for their rulings and fazdwa.
This is an amazing feat for an 18th century scholar, superseding many earlier authors in compiling an accepted
source for the school. Ibn Abidin’s scrupulous and precise nature in explaining the intricacies of the madbhab,
his mastery and expertise in the HanafT school and him drawing from the previous accepted sources of the school
are the basic primary reasons for its success and acceptance.

As his work is a marginal gloss or super commentary to al-HaskafT’s (d. 1088h)*> al-Durr al-Mukbtir, Ibn
‘Abidin adopted the following method when authoring his masterpiece Radd al-Mubtar. Whenever al-Haskafi
indicated towards a text from a specific source, Ibn ‘Abidin recorded the exact text from the source, explained
what was meant by it, mentioned the relativity of al-Haskaf’s a/-Durr al-Mukbtdr to this source and then went
on to record what many other authors had written regarding the case at hand. This led to the sources quoted by
Ibn ‘Abidin going into the hundreds.

Ibn ‘Abidin also gave great importance to explaining a/-Durr al-Mukhtar and warned of the deficiencies
contained within it owing to it being a concise, basic work, which may cause one to assume the wrong meaning
of a ruling. This could be in the form of a generalization to a ruling that requires clauses and limitations. Ibn
‘Abidin accomplished this using a clever method of quoting furs 7 (subsidiary) rulings from the accepted books
of the HanafT school. Sometimes descriptions in a/-Durr al-Mukbtir are cryptic for anyone but a trained master
in the field. Ibn ‘Abidin addresses these deficiencies of the furi 7 (subsidiary) rulings that al-Haskafi mentioned
or an analysis that required more detail by using the term ‘tatimmal’ or conclusion at the end of a discussion. Ibn
‘Abidin’s habit was also to mention many sources — many of which are not in existence, in handwritten manuscript
form or not in print today and subsequently conneéts them with the ruling under discussion. This method of his
left the Hanafi madhbbab with a wealth of knowledge that would have otherwise been lost.

Another amazing feature of Ibn ‘Abidin in his al-Hashiyah is that he completely §teered away from bias and
bigotry, whether to the HanafT school or to al-Haskaf1 himself, adopting a purely academic approach to writing.
He recorded the §trongeét views in a mas'alab (ruling) and mentions which view the farwa is issued upon,
mentioning both, the preferred and the preferred over views.

In all his works, including the al-Hashiyah, Ibn ‘Abidin displays the utmost of respect to earlier scholars and refers
to them with due deference. He sometimes quotes scholars whose views and opinions he may not accept and hints
at his disagreement respetfully, rather than using an explicit §tatement.

Ibn ‘Abidin went through the works and view of the HanafT school with depth and care. Concerning Ibn ‘Abidin’s

)73, who served as

comprehensive expertise in HanafT jurispriudence, Muhammad Effendi al-Halwani (d.1274h
the Mufii of Beirut during that period expressed his admiration to Ibn ‘Abidin’s son: “I have never encountered
a lesson like those given by your eSteemed father. Each day, I would dedicate myself to §tudying the upcoming

lesson, as thoroughly as possible, reading and refle¢ting on all the commentaries and glosses available. I would

51 Ibn Abidin, Radd al-Mubtar 1:100.

52 Al al-Din, al-Haskafi, Muhammad ibn ‘Ali ibn Muhammad ibn “Ali ibn ‘Abd al-Rahman ibn Muhammad ibn Jamal al-Hisni (1025-1088).
See: al-Zirikli, al-A lam 6:294; al-Muhibbi, Kbulisah al-Athar fi Ayan al-Qarn al-Hadi ‘Ashar 4:63.

23 Muhammad ibn Ahmad al-Halwani (d. 1274h).
See: ‘Abd al-Razzaq al-Baytir, Hilyah al-Bashar fi Tarikh al-Qarn al-Thilith ‘Ashar 2:1352.
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believe that I had fully grasped the subject. However, when our teacher delivered the lesson, he not only covered

everything I had §tudied but also offered additional clarification, deeper insights, and numerous beneficial points

that neither I nor the texts had considered.” *

2. The accepted books — they contain rulings that are relied upon, but one will also find many rulings that are not
considered reliable.

Examples of these books are:

+ 'The later mutin: Ghurar al-Hukkam, Tanwir al-Absar, Nir al-Idab, Kbulasah al-Kaydani (Muqaddimah
al-Salab), Mugqaddimah al-Samargands etc.

+ The general commentaries: Fath al-Qadir, al-Binayab Sharb al-Hidayah, Ramz al-Haqa’iq Sharb Kanz
al-Daqa’iq, Imdad al-Fattab, Mariqi al-Falab, al-Durr al-Mukbtar, al-Durr al-Muntaqdi, Majma“ al-
Anbur,
al-Lubab Sharb al-Kitib, al-Babr al-Ra’iq, al-Nabr al-Fi’iq, Nibayah al-Murid Sharb Hiddyah ibn al-Tmad
etc.

+ The marginal glosses: al-Shurunbuliliyyah ‘ali al-Durr, Umdah al-Riwdyah Sharb al-Wiqayah, al-Tabtaws
ald al-Durr, al-Tabtawi ‘ald al-Marigi, Abi al-Su‘id ‘ald Mulld Miskin Sharb al-Kanz etc.

+ The famous books of fatawa: Fatawi Qddi Khin, Khulidsah al-Fatiwa, al-Fatawd al-Kubra, al-Fatiwi
al-Sughvd, al-Fatawa al-Tatarkbaniyyah, al-Fatawa al-Walwalijiyyab, al-Multaqit, al-Fatawa al-Hindiyyab,
Tangib al-Fatawa al-Hamidiyyah, al-Fatawa al-Kbayriyyab etc.

+ Books of gawd id: al-Ashbiah al-Nazd’ir of Ibn Nujaym and Ghamz Uyin al-Basa’ir of al-Hamawi.

Dr. Salah Aba al-Hij mentions the basis for selecting these texts to be included within this category:

a. There is very little known in regard to the §tatus of the author.

b. A doubt in the book being attributed to the author.

c. Extremely concise whereby it is difficult to grasp an understanding.

d. The text is rare or out of print.

e. Excessive mitakes and errors in the printed edition.

f. Reliance upon the tashib and tarjib of the apparent meaning of the abadith.

Although the author places some of the texts into this category, he himself mentions that Ibn ‘Abidin,

al-Lakhnawi and Ghanim al-Baghdadi consider some of these same texts to be from the category one or texts that
are held in e§teem. For instance:

1. Kbulasah al-Fatawa by Iftikhafr al-Din Tahir ibn Ahmad al-Bukhiri. Al-Lakhnawi mentions that it is a book
that is held in high eSteem by the scholars and relied upon by the jurists.

2. Al-Fatawa al-Khéaniyyab by Qadi Khan Hasan ibn Mansar al-Azwajandi. Al-Lakhnawi mentions that it is
considered relied upon by the expert jurists. Ibn Nujaym, Ghanim al-Baghdidi and Ibn ‘Abidin mention that
it is from the relied upon texts.

3. Al-Fatawa al-Bazzaziyyah by Ibn al-Bazzaz Muhammad ibn Muhamad al-Kardari. Al-Lakhnawi mentions that
it contains rulings that one needs and that are from those rulings that are relied upon. Ibn Nujaym and Ibn
‘Abidin considers it to be from the relied upon texts.

4. Al-Babr al-R&’ig by Ibrahim ibn Muhammad ibn Nujaym. Ibn ‘Abidin and al-Lakhnawi considers it to be
from the relied upon texts.

s. Al-Fatawa al-Tatarkbaniyyah by ‘Alim ibn al-‘AlZ al-Dehlawi. Ibn ‘Abidin considers it to be from the relied
upon texts.

6. Al-Fatawa al-Zahiriyyah by Zahir al-Din Muhammad ibn Ahmad al-Mubhtasib al-Bukhari. Al-Lakhnawi
considers it to be from those books that are held in high esteem.

2% <Ala al-Din ibn Muhammad, Takmilah Radd al-Mubtar 11:12.
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7. Mukbtirit al-Nawdzil by Abu al-Layth Nasr ibn Muhammad al-Samarqandi. Al-Lakhnawi considers it to be
from those books that are held in high esteem.

8. Al-Fatawd al-Sughri by Sadr al-Shahid ‘Umar ibn ‘Abd al-‘Aziz. Ghanim al-Baghdadi considers it to be from
the relied upon texts.

9. Al-Fatawa al-Imadiyyah al-Hamidiyyah by Himid Effendi ibn ‘Ali Ibrahim al-Imadi. Ibn ‘Abidin considers
it to be from the relied upon texts.

10. Al-Tajnis wa al-Mazid by ‘Ali ibn Abi Bakr al-Marghinani. Ibn ‘Abidin considers it to be from the relied
upon texts.

11. Al-Fatawa al-Angarwiyyab by Ahmad ibn al-Hasan al-Razi. Ibn ‘Abidin considers it to be from the relied
upon texts.

12. Al-Fatawa al-Walwalijiyyah by ‘Abd al-Rashid ibn Abi Hanifah al- Walwalijiyy. Ibn ‘Abidin considers it to be
from the relied upon texts.

13. Jami* al-Fusitlin by Mahmad ibn Isr2’1l. Ibn ‘Abidin considers it to be from the relied upon texts.

These books can be utilised in issuing verdicts, one can §tudy from these texts, and they can be used in judicial
matters as the majority of its rulings are relied upon. If a ruling therein confli¢ts with a ruling mentioned in a
book that is considered higher, from the reliable books, then one will not take the ruling.

In summary, the Hanafi school of thought has played a very important role in shaping figh or Islamic
jurisprudence. It contains unique methodologies and legal reasoning and as it is rich with the knowledge of Islamic
jurisprudence and is also flexible, it has assited adherents in numerous geographical areas around the world.
However, as is the case with any legal tradition, the application and interpretation of the school changed and
evolved over time. The scholars of each era guided this evolution. One of the moét noteworthy figures in this regard
among$t the later jurists is Ibn ‘Abidin, whose work Radd al-Mubtir represents this jurisprudence and the
culmination of HanafT scholarship. The following chapter will explore Ibn ‘Abidin’s biography and his magnum
opus, Radd al-Mubtir in more detail.
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CHAPTER 4: IBN ‘ABIDIN AND HIS RADD AL-MUHTAR

FULL NAME

Ibn ‘Abidin’s full name was al-Sayyid Muhammad Amin ibn al-Sayyid ‘Umar ibn al-Sayyid ‘Abd al-‘Aziz ibn
al-Sayyid Ahmad ibn al-Sayyid ‘Abd al-Rahim ibn al-Sayyid Najm al-Din ibn al-Sayyid Salih al-Din, widely and
popularly known as Ibn ‘Abidin.

LINEAGE

He was a Husayni Sayyid, one whose lineage is directed to the Prophet Muhammad (Peace and Blessings be Upon
Him) via his grandson Husayn ibn ‘Ali. His full lineage to the Prophet is as follows:

Muhammad Amin ibn ‘Umar ibn ‘Abd al-‘Aziz ibn Ahmad ibn ‘Abd al-Rahim ibn Najm al-Din ibn Muhammad
Salah al-Din ibn Najm al-Din (al-Thani) ibn Muhammad Kamail ibn Taqi al-Din al-Mudarris ibn Mustafa al-Shihabi
ibn Husayn ibn Rahmat *Llah ibn Ahmad (al-Thani) ibn ‘Ali ibn Ahmad (al-Thalith) ibn Mahmad ibn Ahmad (al-
Rabi‘) ibn ‘Abdullih ibn Tzz al-Din ibn ‘Abdullah (al-Thani) ibn Qasim ibn Hasan ibn Isma‘l ibn Husayn al-Natif
ibn Ahmad (al-Khamis) ibn Isma‘il (al-Thani) ibn Muhammad ibn Isma‘il al-A‘raj ibn al-Imam Ja‘far al-Sadiq ibn al-
Imam Muhammad al-Baqir ibn al-Imam Zayn al-‘Abidin ibn al-Imim al-Husayn ibn Fatimah bint Sayyiduna
Muhammad (Peace and Blessings be Upon Him).>**

In regard to the family name “Abidin’ or worshippers, this finds its roots hundreds of years back, tracing its §teps to
his forefather Muhammad Salih al-Din. The reason that this name became attributed to him was due to his excessive
worship, his God-fearing qualities and his immense piety, as the root word of the term “Abidin’ refers to worship.”*

BIRTH

Historians are unanimous that Ibn ‘Abidin was born in Damascus, Syria in the year 1197h corresponding to
1784 CE. He grew up under the watchful eye of his father, a/-Sayyid ‘Umar al-‘Abidin in the Qanawat locality, one
of the Damascene suburbs. His name was Muhammad Amin, but he would refer to himself as Muhammad ‘Abidin
and he became famous by this name. He had a paternal uncle who was very pious, Shaykh Salih al- ‘Abidin. He gave
Ibn ‘Abidin’s mother the glad tidings of his birth prior to his birth and he was the one who named him Muhammad
Amin before his birth.?”

YOUTH AND EDUCATION

He grew up in his father’s care who was not a scholar, but a pious trader. His father brought him up with the
necessary traits and qualities of virtue and courage. He memorized the Qur’an whilét till a very young boy. His father
then kept him besides him in the family business to allow him to learn the trade. He would frequently accompany
his father on business trips to different markets. This played a big role in his later life, with Ibn ‘Abidin remaining a
businessman throughout his life, living off his own earnings. His business acumen is also evident in his figh, works
and writings, which all depict a deep under§tanding of the business world. There was a mutual love between father
and son, with each loving the other dearly.

The catalyst for his entry into the academic study, research, and later teaching, was a personal incident that occurred
while he was reciting the Qur’an at his family business. A passerby noticed his recitation errors, reprimanded him,
and urged him to seek proper instruction. This encounter deeply impacted him, prompting him to seek out the most
respected scholar in Qur’anic sciences and recitation. He was directed to Shaykh al-Qurr@’, Muhammad Sa‘id al-
Hamawi, under whom he perfected his zajwid (the science of correct pronunciation and recitation) and memorized
key texts such asal-jazariyyah and al-Shatbiyyah, as well as other significant works. He also studied Shafi
jurisprudence, memorizing al-Zabd, and further delved into Arabic syntax and morphology (al-nabw and al-sarf)
under al-Hamawi. Upon completing his studies, he was granted a general authorization, al-ljazab al-Ammabh,
marking his formal qualification.

However, his thirst for knowledge was far from satisfied. He then sought out his teacher’s own mentor, Shaykh
Shakir al-Aqqad al-Saalimi al-Hanafi, renowned as Ibn al-Muqaddam al-Sa’'d, one of the foremost scholars of the era.
Under Shaykh al-Aqqad, he expanded his studies to include Qur’anic exegesis, Islamic legal theory (usil al-figh),

25 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:272).
»6 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:270-271)
7 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:275).
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inheritance law, tasawwuf (Islamic mysticism), mathematics, and the rational sciences. Shaykh al-Aqqad played a
pivotal role in shaping his intellectual trajectory, even influencing him to switch from the Shafi‘7 school of thought
to the Hanafi school of Imim Aba Hanifah. Under al-Aqqad’s guidance, he studied major Hanafi texts,
including Multagi al-Abbur, Kanz al-Daqa’iq and its commentary Babr al-RZ’iq, al-Dirdyab, al-Hidayah, and
others. He also began studying a/-Durr al-Mukbtir under prominent scholars, most notably Shaykh Sayyid
al-Halabi.

His relationship with Shaykh Shakir al-Aqqad was transformative. Not only was Ibn ‘Abidin a devoted disciple
(murid) in the Qadiri tasawwuf order, a bond he maintained for life, but he also spent seven years in his company.
Shaykh al-Aqqad held him in high regard, often presenting him to his own teachers and recommending that they
grant Ibn ‘Abidin further authorizations, thereby strengthening and shortening his sanad (chain of transmission).
After Shaykh al-Aqqad’s passing, Ibn ‘Abidin continued his studies with Shaykh Sayyid al-Halabi, al-Aqqad’s deputy
and the leading Hanafi scholar of the time. Al-Halabi developed a strong affection for Ibn ‘Abidin, to the extent that
he would not begin his lessons until Ibn ‘Abidin was present. This mentorship further solidified Ibn ‘Abidin’s
scholarly stature and enriched his academic journey.*®

HIS TEACHERS AND SANAD (LINKS, AUTHORISATION).

Ibn ‘Abidin had approximately 15 main teachers®” from which four were considered as the pillars of his education

and spirituality. The remaining 11 granted him different degrees of authorization. He attended the lessons of some

of these, whil&t others merely granted him authorization. Some were his grand teachers, and some granted him

written authorization.

His four main teachers were:

1. Al-Shaykh Muhammad Sa‘id al-Hamawi (1145h-1236h)
This was Ibn ‘Abidin’s firét and eldest teacher. He was a resident of Damascus and the head teacher of the science
of Qéri‘ab in his time. He was Ibn ‘Abidin’s first destination when he decided to §tudy after he was rebuked for
reading incorreétly at his father’s business premises. He enquired about the moét senior teacher in the science of
Qird‘ab and was directed to Shaykh al-Halabi, who condutted lessons from his room in the grand mosque of
Damascus, al-Jami‘ al-Umawi. His full name is Sa‘id ibn Ibrahim al-Hamawi al-Shafii. He was born in the year
1145 AH. in Hamih and then came to Damascus in 1168 AH. and made it home. Amongst his teachers were a/-
Shaykh Hasan al-Kudaymah al-Hamawi, a/-Shaykh Mansur al-Halabi al-Khalati and others. He was a great scholar
and the head scholar of Q:7i ‘b in Damascus. Many of his contemporaries benefited from him. He passed away
on the 5 Dba al-Hijjah 1236 AH. at the age of 91.°

2. Al-Shaykhb Shakir al-‘Aqqad (1157h-1222h).
He is considered to be the second most senior teacher and mentor of Ibn ‘Abidin and he enjoyed a high rank and a
lofty $tatus in Ibn ‘Abidin’s heart. His full name is Muhammad Shakir ibn ‘Ali ibn Sa'd ibn ‘Ali ibn Salim al-Umari,
the famous Hanaf1 damascene juri§t. He was more commonly known as Ibn Muqaddam Sa'd or Ibn al-‘Aqqgad. He
began teaching at a very young age and mo¢t of his contemporaries became his §tudents. With his name Ibn ‘Abidin
authored Ugiid al-La’ili fi al-Asanid al-Awdli and referred to him as Shaykb al-Shuyiikh, grand teacher or teacher
of teachers. It is mentioned that he traces his lineage to ‘Umar Ibn al-Khattab, the second caliph. Ibn ‘Abidin has
recorded his biography in much detail in Ugid al-La’ali>*'

3. Al-Shaykb Sa‘id al-Halabi (1188h-1259h).
He is the third teacher of Ibn ‘Abidin, a teacher from one angle and a classmate from another, as they both §tudied
under Shaykh Shikir al“Aqgad. His name is Said Hasan ibn Ahmad, famously known as al-Halabi
al-HanafT al-Dimishqi. He was a resident of Halab (Aleppo) his birthplace. He grew up in Aleppo and §tudied by
the scholars of that ancient city. He then came to Damascus in 1207h and made it his home. He benefitted from
the scholars of Damascus such as al-‘Aqqad, al-Shihab al-‘Attar and others and then busied himself in teaching for

28 Muhammad ‘Abd al-Latif al-Farfr, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:275-276).
29 This number relates to those teachers from whom he formally sought knowledge. The ones that he benefitted from, in some form or the

other, are much more as his son mentions in a/-Takmilah: He sought knowledge from many teachers of different lands such as Egypt, Hijaz,
Iraq and the Roman lands, all of whom cannot be enumerated.

260 Muhammad Jamil, Rawd al-Bashar fi A%yin al-Qarn al-Thalith ‘Ashara pg.128.
261 AL Zirikli, al-A Tam (7:27); Ibn “Abidin, Ugiid al-La’ali pg.7 and 192.
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his entire life from his well-known room in the al-‘Umawi mosque. He was blessed with the qualities of abstinence
and worship. He passed away on a Monday, the third of Ramadan in the year 1259 AH. He was buried in al-
Zahabiyyah close to his teacher, Shaykh Shakir al-‘Aqqad.**

4. Al-Shaykh Khalid al-Kurdi al-Naqshbandi (1190h-1242h).
His full name is Khalid ibn Ahmad ibn Husayn, Aba al-Baha Diya al-Din al-Nagshbandi. He was an expert Szf7
and was born in the village of Qurrah Tagh which is situated on the outskirts of the city of Zar. It was well known
that he is from the progeny of the illustrious companion, ‘Uthman ibn ‘Affan. He migrated to Baghdad in his
youth and then travelled to al-Sham (Syria) in the days of Dawid Pisha, the governor of Iraq. He passed away in
Damascus in the plague of the year 1242 A H. after spreading his Nagshbandji spiritual order which he learnt from
Sultan ‘Abdullah in Delhi. He authored several works in al-‘Aga’id, al-Kalam and poetry. Ibn ‘Abidin has written

263

his biography in quite a bit of detail in ‘Ugsd al-LaGli.
Ibn ‘Abidin’s other teachers were those who had granted him different degrees of authorization. These were basically
two groups. The first of these were those individuals to whom he presented himself to in their lessons in Jami® al-
‘Umawi mosque or at their homes and they granted him authorization after he read to them or liftened from them.
These were the following eight scholars:
1. Al-Shaykh, al-Shams Muhammad al-Kazbari.
2. Al-Shaykh, al-Shihab Ahmad al-‘Attar.
3. Al-Shaykb, Najib al-Qal‘T, commonly known as Ibn Qanbazi.
4. Al-Shaykh, Muhammad ‘Abd al-Rasal al-Hindi.
5. Al-Shaykh, Hibah *Llah al-Ba‘li al-Taji.
6. Al-Shaykh, Muhammad $alih al-Zajjaj.
7. Al-Shaykb, Ibrahim and al-Shaykh ‘Abd al-Qadir, both sons of a/-Shaykh Ismail ibn al-Shaykh ‘Abd al- Ghani
al-Nablasi.

The second group were those whom Ibn Abidin has taken authorization from through written correspondence and
whom he did not physically meet. These were the following three scholars:

1. Al-Shaykh, Muhammad al-Amir al-Misri.
2. Al-Shaykh, $ilih al-Fullani.
3. Al-Shaykb, ‘Abd al-Malik al-Qal‘ al-Makki.**

PHYSICAL DESCRIPTION.

Ibn ‘Abidin was a tall person with full, big joints and limbs. He was fair in complexion and had black hair and a black
beard. He had only a few white hairs, which could be counted. His brows joined on his forehead, and he possessed
great awe and commanded respect. His countenance eluded light and zzr. He was light-hearted and was always
smiling. He was always well kept, clean, tidy and impeccably dressed. He wore the garb of the scholars of his time, a

jubbab (long coat) and white turban, which he tied on a medium-height hat.**

STUDENTS.

Those who benefited and §tudied under Ibn ‘Abidin were many, many of whom became senior scholars and leaders.
Some of these §tudents were those who graduated at his hands whil§t others only attended certain lessons of his,
whil§t some others merely obtained authorization from him. It is not possible to enumerate all of them here, however
I will mention the names of his main graduates and those who gained authorization from him.

Those who graduated under his auspices are:

1. ‘Abd al-Ghani Ibn ‘Abidin.
His brother. He held the titles of: ‘Allamah, al-Faqih and al-Safi. He graduated under his elder brother and received
authorisation from him as well.

262 Muhammad ‘Abd al-Latif al-Farfir, Ibn ‘Abidin Wa Atharubi [fi Figh al-Islimi (2:1087-1088).

263 A1-Zirikli, al-A Tam (2:334); Muhammad Jamil, Rawd al-Bashar fi A*yan al-Qarn al-Thalith ‘Ashara pg.334; Muhammad ‘Abd al-Latif al-
Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (2:399-400).

264 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:297-299).

265 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:278-279).
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2. Ahmad ibn ‘Abd al-Ghani Ibn ‘Abidin.
He was the nephew of Ibn ‘Abidin, the son of ‘Abd al-Ghani. He held the title of Amin al-Fatwa of Damascus.*
He also graduated under his uncle and gained authorization from him.

3. Salih ibn Hasan ‘Abidin.
Ibn “‘Abidin’s paternal cousin’s son.

4. Muhammad Jabi Zadah.
The Qadi of al-Madinah al-Munawwarah. He was a scholar of ditinétion and who possessed a lofty rank in
knowledge. He §tudied all the subjects under Ibn ‘Abidin and graduated.

5. Yahya al-Sardast.
He was one of the scholars of the Sifi order and a jurist. He also graduated under Ibn ‘Abidin and gained
authorisation from him.
6. ‘Abd al-Ghani al-Ghanimi al-Maydani.
He wrote a commentary on al-Qudiiri and al-‘Agidah al-Tabawi. He $tudied under Ibn ‘Abidin, graduated and
received authorization from him.
7. Hasan al-Baytar.
He was among§t the scholars of Damascus. He graduated in Hanaf1 figh from Ibn ‘Abidin and specifically tudied
al-Uqiid al-Durriyyah from him.
8. Muhammad ibn Hasan al-Baytar.
He was the son of Hasan al-Baytar mentioned above. He was also the Amin of Fatwa in Damascus.
9. Ahmad al-Islamboli.
He authored marginalia on al-Durr al-Mukbtar.
10. Husayn al-Rassimah.
Who was an expert mathematician of Damascus and the head of the Damascene accountants.
11. Yusuf Badr al-Din al-Maghribi.
He is from the scholars and the ditinguished personalities of Damascus.
12.. ‘Abd al-Qadir al-Khulasi.
He is a Damascene scholar and a commentator of al-Durr al-Mukbtir and al-Alfiyyah.
Some of his more famous §tudents who did not graduate under him, but gained authorization from him, either
written or verbal are:
1. ‘Abd al-Qadir al-Jabi, who was from the scholars of Damascus.
2. Muhammad al-Jagli, who was also a Damascene scholar.
3. Muhammad al- Munayyir.
4. ‘Al al-Muradji, the Mufti of al-Shim, who was a great scholar.
5. ‘Abd al-Halim Mulla, the Qadi of al-Shim, who was a senior scholar.
6. Hasan ibn Khilid Bek, a scholar of Damascus.*”

LIFE, CHARACTER AND EFFORTS IN FIQH.

Ibn ‘Abidin’s life and character was moulded around %/ and knowledge, initially seeking it and then disseminating
it for his entire life, except the few years that he spent at his father’s business. His greatest trait can be summarized to
be his firmness in diz together with his humbleness, respect and etiquette.

In regard to his firmness in matters of diz, he would not fear anyone nor be concerned about anyone’s rebuke or
criticism when it came to din. Itis for this reason that rulers, judges and politicians feared him. If he ever saw anything
incorreét or wrong, he would immediately try to rectify it according to the dictates of shari‘abh. He was greatly

266 Amin al-Fatwa or Trustee of the Fatwa. This was a position normally held by a §tudent of the Mufti, who would ensure that the questions
posed to the Mufti were correct and had all the necessary information. He would also, sometimes, write down the answer that the Mufti would
dictate to him.

267 Muhammad ‘Abd al-Latif al-Farfir, Ibn ‘Abidin Wa Atharubii fi Figh al-Islami (1:329-330).

53



respected and his rulings, widely accepted. He held so much of respect in these matters that even the villagers, who
were unaware of the shari‘ah and its intricacies, would accept his rulings without queétion or hesitation.

He was very humble with excellent character, and he loved the poor, the detitute, the pious and those associated
with din on any level. The greatest proof of this was when his maternal grandfather §tipulated that only the most
intelligent of his progeny would be tasked with the responsibility of looking after the family wagf, he handed this
duty to his brother, despite personally being much more worthy of the position.**®

He was blessed with immense respect and etiquette. Once one of his §tudents accompanied him on a journey of Hajj
and he says: ‘T could not fault him on any of his worldly dealings or his religious affairs. He possessed the best of
habits and sublime character. I did not see him speak to any person in the entire journey that caused the other person
to be angered or upset, be it a fellow traveller, his attendants or anyone else. However, if he saw anything wrong being
done, then he would immediately retify it according to the pure shari‘ah.”*”

He was extremely pious and would complete a recital of the entire Qur’an every night of Ramadzan, whil§t pondering
over its meaning. Many of his nights were spent weeping in front of his Lord, reciting His word. He was always in
the §tate of wudsi. He was very charitable and would seek out those needy people who would not §tretch out their
hands to others, despite being in dire need. He was also very generous to his less fortunate relatives, whilt also being
involved in general charitable ats, including the building of masajid and tending to the widows and the destitute.
Ibn “Abidin’s efforts in figh are highlighted in the fame he attained in the latter portion of his life, when ministers,
leaders, scholars, Muftis and Qddis flocked to him from all over the Islamic world. His view was sought after in all
corners of the Islamic world, even though there existed numerous scholars and Mufiis in every city. His efforts in
figh are also evident in the works he left behind, which will be enumerated in a subsequent chapter.

Ibn ‘Abidin’s duties included him assuming the duty of calling out the adhan at Jami‘ al-Ta'dil, a mosque in his
suburb and then leading the daily prayers at that venue. This was done on a voluntary basis, as he lived in the same
locality. He also had assumed the office of Amin al-Fatwi for the lands of al-Sham. The Mufii was al-Shaykh Husayn
al-Muradi and he had four Amin al-Fatwas or assi§tants, one of which was Ibn “‘Abidin. He was also the one to who
the other three and the AMufii himself referred to. This is subStantiated by reports from his son in
al-Takmilab’™ and by others.””"

WRITTEN WORKS.

Ibn ‘Abidin produced an extensive body of written work, reflecting the depth and breadth of his scholarship. Among

his numerous books and monographs, the mo$t renowned is his commentary on Durr al-Mukhtar, titled Radd

al-Mubtar ‘ala al-Durr al-Mukbtar. This work remains the most authoritative and comprehensive text on Hanafi

jurisprudence to this day. Shaykh ‘Abd al-Jalil ‘Ata is noted for having cross-referenced the book and compiled a

detailed index. Radd al-Mubtir has been published multiple times, including notable editions in Balaq (1272 AH,

1276 AH, and 1299 AH), Maymaniyyah (1307 AH and 1323 AH), and I§tanbul (1307 AH and 1323 AH). The Babi

al-Halabi edition (1323 AH) in eight volumes included the Takmalah, which has since been republished in photo-

offset format.

In addition to Radd al-Mubtar, Ibn ‘Abidin authored numerous other significant works:

1. Minpah al-Kbalig: A series of notes and comments on Nahr al-Fi’iq by ‘Umar ibn Nujaym, as well as on the
works of Khayr al-Din al-Ramalli. This commentary addresses various interpretative needs and contentious issues.
It was published alongside Sharb al-Babr al-Ra’q in seven volumes, with an additional Takmalab by Tari in
1311 AH in Egypt.

2. Al-Ugiid al-Durriyyab fi Tanqih al-Fatiwd al-Hamidiyyab: A revised version of the fatwas of Shaykh Hamid
al-Din al-Imadsi, published in two volumes.

268 <Al3’ al-Din ibn Muhammad ibn ‘Abidin, a/-Takmilah (11:11).

269 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:280).

270 Az’ al-Din ibn Muhammad ibn ‘Abidin, a/-Takmilah (11:11).

71 Muhammad ‘Abd al-Latif al-Farfir, Ibn ‘Abidin Wa Atharubi fi Figh al-Islimi (1:246-266).
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3. Hashiyah ‘ala Sharb Multaqa al-Abbur: A marginal commentary on al-HaskafT's The Gathering of the Seas.

4. Hashiyab ‘ala Tafsir al-Qadi al-Baydiwi: A marginal commentary on Baydawi’s exegesis, providing annotations
not found in previous commentaries.

s. Hashiyah ‘ali Ifidab al-Anwir Sharb al-Manar: A marginal commentary on HaskafT's Sharb al-Manar.

6. Héshiyah ‘alad Sharb al-Taqrir wa al-Tabbir fi al-Usil: A commentary on the principles of Islamic law as
explained by Ibn Amir Hajj.

7. Raf* al-Angar ‘ammdi Awradabii al-Halabi ‘2l al-Durr al-Mukbtir: A critique addressing the views of al-
Halabi on Durr al-Mukbtar.

8. Nasmat al-Ashir ‘ali Ifidat al-Anwir: A marginal commentary on Sharh al-Mandr by al-Al2> al-Din,
published twice.

9. Hashiyah al-Mutawwal of Taftazini: A detailed marginal commentary on Taftazani’s works.

10. Hashiyah Fath al-Rabb al-Arbab ‘ald Lubb al-Albab: A commentary on Sharb Nubdbah al-A’rib by Hisham.
11. Al-Durar al-Mud’iyyab fi Sharb Nagm al-Abbur al-Shar’iyyab: A commentary on Nagm al-Abbur.

12. Fatawa fi al-Figh li al-Hanaft: A colleGtion of about 1oo legal rulings, also known as Ajwibatun Mubagqigab.

13. Sharh al-Kafi ft al-Urid wa al-Qawafi: A commentary on A/-Kifi, a text on Arabic prosody by Ahmad ibn
‘Abbad al-Qanna‘ah.

14. An Appendix to Silk al-Durar of Al-Muradsi: A scholarly addendum to Silk al-Durar.

15. Majmii‘ an-Nafiyis wa al-Nawddir: A collection of valuable and rare items of scholarly interest.

16. Qissah al-Mawlid an-Nabawi al-Sharif: A treatise on the §tory of the Prophet Muhammad's birth.

17. Nagm al-Kanz: A poetic commentary on 4/-Kanz of Nasafi, consiting of about 8oo verses, though unfinished.

18. Al-‘Alam al-Zahir fi Nafy al-Nasab al-Tahir: A work on genealogy and lineage.

19. Sharb Mangdimah Uqtid Rasm al-Mufii: A commentary on his own poem, ‘Ugsid Rasm al-Mufti, consisting
of 74 verses.

20. Al-Fawd’id al-Mukhbassasab bi Abkdm Kayy al-Himmisah: A medical treatise discussing the use of chickpeas
to treat abscesses, combining two previous monographs with Ibn ‘Abidin's own insights.

21. Manbhal al-Wiridin min Bibar al-Fayd ‘ala Dhukbr al-Muta’abbilin: A gloss on al-Birkawi’s Dhukbr al-
Muta’abbilin, concerning menstruation and puerperium.

22. Raf* al-Taraddud fi ‘Aqd al-Asabi‘ inda al-Tashabbud: A treatise on finger movements during tashabbud in
prayer.

23. Tanbib Dhawi al-Afbim ‘ald Abkam al-Tabligh Khalf al-Imdm: An exposition on amplifying the takbir
during congregational prayers.

24. Shifa al-‘Alil wa Ball al-Ghalil ft Hukm al-Wasiyyab bi al-Kbitmih wa al-Tabdlil: A refutation of the
practice of bequeathing recitation of the Qur'an during times of plague.

25. Minbah al-Jalil li Bayin Isqiat ma ‘ali al-Dhimmah min Kathirin wa Qalil: A clarification on matters of
debt relief.

26. Tanbib al-Ghifil wa al-Wasnin ‘ald Abkiam Hilil Ramadan: A monograph on the Islamic legal rulings
concerning the sighting of the new moon for Ramadan.

27. Ithaf al-Dbaki an-Nabib fi Jawabi ma Yaqilu al-Faqib: A scholarly response to a complex legal question in
verse.

28. Al-Ibianab ‘an Akdhb al-Ujrab ‘ali al-Hadanab: A treatise on the permissibility of accepting payment for

nursing children.
29. Tabrir al-Nuqil ft Nafqah al-Furiwa al-Usdl: A guide on family support in Islamic law.
30. Raf* al-Intiqgad wa Daf* al-Itirad ‘ala Qawlibim: An explanation of the maxim “faith is based on words.”

31. Raf*al-Ishtibib ‘an Tbirab al-Ashbab: A clarification on whether prophets can sin, as mentioned in 4/-Ashbih
wa al-Nagd’ir.
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32. Tanbib al-Wulah wa al-Hukkam ‘ala Abkam Shitim Kbayr al-Andm: A legal treatise on the rulings for those
who insult the Prophet or his companions.

33. Al-Aqwil al-Wadibah al-Jaliyyab: A detailed commentary on an article in 4/-Ashbih wa al-Naza’ir regarding
financial responsibility in guardianship (riyababh).

34. Al-Aqwal al-Wadibah al-Jaliyyab: This work offers a detailed explanation of an article mentioned in al-Ashbab,
originally attributed to al-Subki, which deals with a gap in the division of legal rulings. Although Ibn ‘Abidin
incorporated a sub$tantial portion of this treatise into his annotations on al-Ashbah, he later included it in his
larger work, Tangih al-Fatawa al-Hamidiyyab.

35. Al-Uqiid al-Durriyyab fi Qawl al-Wagqif ‘ala al-Faridah al-Shar%yyab: This monograph addresses a legal
query regarding the distribution of Wagqf (endowments) and inheritance. It provides a summary and commentary
on al-Risalah al-Murdiyyah by Ibn al-Mingar. Ibn ‘Abidin completed this work around 1230 AH.

36. Ghayah al-Matlab fi Ishtiriti al-Waqif ‘Awd an-Nasib ild Abli al-Darajab al-Aqrab fa al-Aqrab: This work
is a response to a legal question from Tripoli (Lebanon) regarding the tipulation of an endowment, along with
other related fatwas. It was completed in 1249 AH.

37. Ghayab al-Bayan fi anna Waqf al-Ithnayni ‘ald Anfusibima Waqfun la Waqfan: Written in response to a
ruling from Tripoli that contradiéted the principles of waqf, this work clarifies and refutes the prior decision. Ibn
‘Abidin completed it a year later, in 1351 AH.

38. Tanbib al-Ruqid ‘alid Masa’il al-Nugid: This treatise compiles various opinions on currency-related issues,
including inflation, devaluation, and the discontinuation of certain currencies. It was finalized around 1230 AH.

39. Tabbir al-Tabrir ft Ibtal al-Qadaya bi al-Faskb bi al-Ghaban al-Fihish bi Ia Taghrir: A response to a legal
question from Sidon, this work critiques the opinions of the mufii of Sidon, who had earlier criticized Ibn ‘Abidin.
The treatise was completed in Jamad al-Akhirah 1248 AH.

40. Tanbib Dhawi al-Afbam ‘ald Batlan al-Hukm bi Naqd al-Da‘wd Ba‘da al-Ibra’ al-Am: This detailed legal
response disputes a ruling by a sitting judge concerning a specific incident related to claims. The work was
completed in 1251 AH.

41.I1am al-Alam bi Abkam al-Iqra’ al-Am: An analysis of public acknowledgments and confessions, this treatise
serves as a commentary on al-Shurunbulali’s Tzbqiq al-Abkim. It addresses ambiguities in the original text and
was completed in 1237 AH.

42. Nashr al-‘Arf fi Bina’ Ba‘d al-Abkam ‘ali al-Urf: An expansion of Ibn ‘Abidin’s own commentary on
Mangimah Ugqiid Rasm al-Mufii, this work emphasizes the role of custom (‘%7f) in Islamic legal judgments. It
was finished in Rabi al-Thani, 1243 AH.

43. Taprir al-Tbirab ft man buwa Abagqu bi al-Ijarab: A commentary that discusses the widespread belief in
tenant precedence in rental agreements. The work also introduces other legal clauses on the subject and was
completed in Rabi‘ al-Thani, 1246 AH.

44. Ajwibab Mubaqqiqah ‘an As’ilab Mutafarrigab: This is a colletion of well-researched legal responses by Ibn
‘Abidin on various topics, provided on different occasions.

45. Manahil as-Surdr li Mubtaghiyah al-Hisib bi al-Kustir: A poetic treatise on mathematics, consisting of 117
lines. Ibn ‘Abidin also appended an additional 18-line poem on advanced mathematical concepts, titled
Mangimabh ft al-Zabaf al-Mufrad wa al-Muzdawij.

46. Ar-Rabiq al-Makhtiam Sharb Qaldyid al-Mangdim: A commentary on the versified text Qalayid al-Manzim
by ‘Abd al-Rahman ibn Ibrahim (Ibn ‘Abd al-Razzaq), which deals with Islamic inheritance law. The work draws
heavily from Multaga al-Abbur and was completed in 1226 AH.

47.Ijabab al-Ghawth bi Bayin Hal al-Nugabdyi wa’n Nujabiyi wa al-Abdil wa al-Awtad wa al-Ghawth: This
monograph explores the ranks of Islamic saints (aw/iya’), including the Qutub and Ghawth. It concludes with a
26-line poem, Qa Gdah al-Bi’iyyah, and was completed in Shawwal 1124 AH.

48. Sall al-Husim al-Hindi Ii Nusrabh Mawlina Khalid an-Nagshbandi: This work refutes critics of Shaykh
Mawlana Khilid an-Naqgshbandji, defending his spiritual and scholarly contributions. It closes with an account of
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a dream in which the third caliph, ‘Uthman ibn ‘Affin, informed Shaykh Khalid that he was among his
descendants.

49. Al-Fawa’id al-‘Ajibab fi al-I'rib al-Kalimat al-Gharibah: A grammatical treatise focusing on the correct
declension of problematic and obscure words in the Arabic language, intended to resolve scholarly disputes.

so. Bughyab al-Nisik fi Ad‘iyyab al-Mandsik: A compilation of prayers for the pilgrimage (bajf), derived from
notable works like Fath al-Qadir, Manasik al-Tmadi, and Lubab al-Mandsik.

s1. Nasmat al-Ashar ‘ald Ifidab al-Anwar Sharb Kitab al-Mandr (fi nsil al-figh): A marginalia on al-HagkafT’s
commentary of al-Mandr by Nasaf1, which deals with the principles of Islamic jurisprudence (usil al-figh).

s2. Ugid al-La’ali fi al-Asanid al-Awalz: A colle&tion of Ibn ‘Abidin’s scholarly authorizations (7j2z4t) from his
teachers, along with their biographical details.

53. Magamat: A biographical work in praise of Ibn ‘Abidin’s teacher, al-‘Aqqad, highlighting his life and scholarly
achievements.

s4. Nuzhab al-Nawagir ‘ald al-Ashbib wa al-Nazd’ir: A marginalia on Ibn Nujaym’s al-Ashbab wa al-Nazd’ir,
colle¢ted by Ibn ‘Abidin’s student, Muhammad ibn Hasan al-Baytar, and later published in Damascus.?”

DEATH.

Twenty days prior to his demise, Ibn ‘Abidin purchased a grave for himself and made a bequest that he be buried
therein due to its proximity to the graves of two prominent scholars whom he admired greatly, al-Shaykh ‘Al2
al-Din al-Haskafi, the author of al-Durr al-Mukbtir and the great scholar of badith, al-Shaykb Silih
al-Jinini. The reasons for having a desire to be buried near al-HaskafT are threefold; his writing a commentary on
al-HaskafT’s a/-Durr and marginalia on al- HaskafT’s commentary on a/-Multaqa, him naming his only son ‘Al
al-Din after al-HaskafT and him praising al-HaskafT in a poem.

He passed away in the early hours of a Thursday, the 21% of Rabi*al-Thini in the year 1252 AH. corresponding to
1836. He lived for approximately s4 hijri years and he was buried in his bequeathed grave in the famous Bib
al-Saghir graveyard of Damascus. He was blessed with a huge funeral, second to none in his time. Police were needed
to control the huge crowds.

When news of his demise reached his brother ‘Abd al-Ghani, he fell to the ground and could not §tand up. His funeral
prayer was held in Jami‘ Sinan Basha in the Bab al-Jabiyah distri¢t of Damascus. The mosque was completely full, and
people followed the prayer from the §treets and then followed the funeral procession to the graveyard. Damascus had
not seen the likes thereof in that era. His funeral prayer was led by his teacher
al-Shaykh Sa‘id al-Halabi, as mentioned by his son in a/-Takmilah. His funeral prayer was also held in absentia in
moét of the other Islamic cities.””

RADD AL-MUHTAR

ORIGIN

Radd al-Mubtdr is the super commentary or marginalia of the book al-Durr al-Mukbtar, which in turn is the
commentary of the primer Tanwir al-Absir. As the work under discussion is based on these two books, it would be
an injustice not to discuss them, albeit briefly.

TANWIR AL-ABSAR
The complete name of this hornbook is Tanwir al-Absar wa Jami*al-Bibar.”* Ibn ‘Abidin praised this book in the
beginning of his Hashiyah as being a magnanimous text of figh with immense benefit.””” It was authored by

272 pAbd al-Jalil Atd, Mugaddamah Radd al-Mubtar pg.16-19.

273 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (1:288-290).

274 Al-Muhibbi, Kbulisah al-Athar fi Aéan al-Qarn al-Hadi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyab al-Arifin (2:262); Haji Khalifah, Kashf
al-Zundin ‘an Usimi al-Kutub wa al-Funiin (1:so1); Kahhalah, Mu jam al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:239); al-Habashi, Jami*
al-Shurih wa al-Hawdshi (2:262).

%75 1bn ‘Abidin, Radd al-Mubtir (r:rr).
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Muhammad al-Tumurtashi al-Ghazzi al-Hanafi,””® who completed it in 99sh.””” The author’s full name is

Muhammad ibn ‘Abdullih ibn Ahmad ibn Muhammad ibn Ibrahim*”® ibn Muhammad al-Khatib, Shihib al-Din,””

al-Tumurtashi al-Ghazzi al-Hanafi, who was considered the chief of the Hanafi scholars in his era.”® He was a

resident of Gaza, which was both the place of his birth and his final re§ting place.”® He was born in 939h and passed

away towards the end of Rajab in the year 1004h®® at the age of 65.** He was a great Imdm with an aStounding

memory, good qualities, possessed deep researching skills and enjoyed a high rank in academia.’®* He authored many

works, amongst which are the following:

1. Tanwir al-Absar wa Jami‘ al-Bibar, the primer on the basic rulings of all the chapters of Hanaf Figh.”*

2. Minab al-Ghaffar, the commentary of Tanwir al-Absar.>

3. Mus‘ifab al-Hukkam ‘ald al-Abkim, a short work on the judiciary and its rules.”

4. Al-Wausil ila Qawa’id al-Usil or Taysir al-Wusil ila Qawd’id al-Usil on Islamic legal theory.”®®

s. Tubfah al-Agran on Hanafi Figh in poetry form.”

6. Mawahib al-Mannan, the commentary of Tubfab al-Agran.”° Ibn ‘Abidin mentioned it as Mawaihib al-
Rabman in Radd al-Mubtar.**

776 See: Al-Muhibbi, Khulisah al-Athar fi A yan al-Qarn al-Hadi ‘Ashara (4:19-20); al-Ghazzi, Diwdn al-Islam (2:24); Isma‘il Basha, Hadiyyah
al-Arifin Asma’ al-Mu’allifin wa Athar al-Musannifin (2:262); Haji Khalifah, Kashf al-Zuniin ‘an Usami al-Kutub wa al-Fundin (1:501);
al-Zirikli, al-A lam (6:239); Kahhilah, Mu jam al-Mu’allifin (3:427-428); al-Habashi, Jami‘ al-Shurih wa al-Hawdshi (2:262).

277 Hiji Khalifah, Kashf al-Zunin ‘an Usimi al-Kutub wa al-Funiin (1:s501).

%78 Ibn “Abidin mentions in Radd al-Mubtir () that I have seen in a treatise of his grandson Muhammad ibn $ilih ibn al-Musannif that after
Ibn Ibrahim, the name Ibn Khalil appears. Dr. ‘Abdullih Mahmad Aba Hasin §tates that this is the same way it appears at the end of the
manuscript of Fatawa Tumurtashi, §tored in Al-Azhariyyah Library 330048.

27 Dr. $ilih ibn ‘Abd al-Karim ibn ‘Ali al-Zayd mentions in the preface to his edition of Bughyah al-Tamam: Mot books have placed his
agnomen as Shams al-Din. However, the correét view is that his agnomen is Shihab al-Din. Al-Tumurtishi himself pens this in his commentary
of Tubfah al-Agqrin named Mawihib al-Mannin.

280 Al-Muhibbi, Khulisah al-Athar fi A%yin al-Qarn al-Hadi ‘Ashara (4:19); al-Zirikli, al-A 1am (6:239).

1 AL Zirikli, al-A Tam (6:239).

282 Dr. ‘Abdullah Mahmad Aba Hasin $tates in the preface to his critical edition of the book Fatiwa al-Tumurtishi pg.96: Although the
majority of books have recorded his date of demise as 1004h, this is an error. He passed away after this and the preferred view is that he passed
away in 1oo7h. He reinforces this viewpoint with the fact that at the end of a manuscript, al-Tumurtishi himself writes: I completed the
commentary of this blessed copy on Monday 1 8" Shawwdil 1007h. Dr. ‘Abdulldh adds: There are additional points that validates this
viewpoint. There are two additional treatises in which the author himself has penned a date beyond 1004h. As for Tubfah al-Agran, he wrote
it in the year roosh. Similarly, at the end of the manuscript to the commentary of Tubfah al-Aqrian named Mawihib al-Manndn, it records
the date of completion as 21% Rabi* al-Thini, 1006h. In this treatise he himself concludes with: with the hand of the writer, the author,
Muhammad ibn ‘Abdillih ibn Ahmad ibn al-Khatib, Shihib al-Din, al-Ghazzi, al-Tumurtashi, al-Ghazzi, al-Hanafi. Praise be to Allah,
Salutations on the Messenger of Allah. See: Dr. ‘Abdullah Mahmad Aba Hassan, Fatawa al-Tumurtashi pg.96.

283 Al-Muhibbi, Khulasah al-Athar fi Ayin al-Qarn al-Hadi ‘Ashara (4:20).

284 Al-Muhibbi, Kbulasah al-Athar fi A%yin al-Qarn al-Hadi ‘Ashara (4:20).

285 Al-Muhibbi, Khulisah al-Athar fi A%yéan al-Qarn al-Hadi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyab al-Arifin (2:262); Haji Khalifah, Kashf
al-Zundin ‘an Usimi al-Kutub wa al-Funiin (1:so1); Kahhalah, Mu jam al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:239); al-Habashi, Jami*
al-Shurih wa al-Hawdashi (2:262).

286 Al-Muhibbi mentions Khulasah al-Athar fi A%in al-Qarn al-Hadi ‘Ashara (4:19): It is one of the most beneficial books of the madhhab.
in Haji Khalifah mentions in Kashf al-Zuniin ‘an Usimi al-Kutub wa al-Funin (1:501) that after completing Tanwir al-Absir, he thereafter
penned a commentary called Minah al-Ghaffar, in two large volumes. See: Al-Muhibbi, Khuldsah al-Athar fi A%yan al-Qarn al-Hadi
Ashara (4:19); Ismal Basha, Hadiyyah al-‘Arifin (2:262); Haji Khalifah, Kashf al-Zunin ‘an Usami al-Kutub wa al-Funin (1:s01);
Kahhalah, Mu jam al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:239); al-Habashi, Jami‘ al-Shurih wa al-Hawdshi (2:262).

287 Kahhalah mentions the name in Mu am al-Mu’allifin (3:428) as Mus‘ifab al-Hukkam ‘ali al-Abkam al-Muta‘alliqab bi al-Qadib wa al-
Hukkiam. See: Al-Muhibbi, Khulisab al-Athar fi A%éin al-Qarn al-Hidi ‘Ashara (4:19); Isma‘il Basha, Hadiyyah al-‘Arifin (2:262); Haji
Khalifah, Kashf al-Zuniin an Usami al-Kutub wa al-Funiin (2:1626); Kahhalah, Mu jam al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:239).
The book has been printed twice. In 2001, Maktabah al-Ma‘arif in Riyid printed the edition of Dr. $ilih ibn ‘Abd al-Karim ibn ‘Ali al-Zayd
in 809 pgs. Thereafter, in 2007, Dir al-Fath in Jordan published the edition of Dr. Simir Mazin al-Qubbaj in 263 pgs.

288 See: al-Muhibbi, Kbulisah al-Athar fi A yin al-Qarn al-Hidi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyah al-‘Arifin (2:262); Kahhalah, Mu jam
al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:239). In 2001, Dar al-Kutub al-Ilmiyyah in Beirut printed the edition of Dr. Muhammad Sharif
Mustafa Ahmad Sulaymin in one volume.

289 See: Isma‘il Basha, Hadiyyah al-Arifin (2:262), Idib wa al-Makniin (1:241).

20 See: al-Muhibbi, Kbulisah al-Athar fi Ayin al-Qarn al-Hadi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyah al-Arifin (2:262).

1 Ibn “Abidin, Radd al-Mubtar (6:417).
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7. Iqd al-Jawibir al-Nayyirit fi Bayin Kbasd’is al-Kivam al-‘Asharab al-Thiqat, on the ten companions of the
Prophet who were given glad tidings of Paradise by the Prophet.*”

8. Mu‘in al-Mufii ‘ali Jawab al-Mustafti, on the etiquettes of answering queries.””

9. Al-Fatawa, which is a colletion of his fatawa or rulings.”*

10, Tartib Fatawdi Ibn Nujaym, wherein he organised the fatdwa of Ibn Nujaym.*

11. ['Gnab al-Hagir li Zid al-Faqir, on the subsidiary rulings of the Hanafi school

12. Al-Fawa id al-Mardiyyab fi Sharb al-Qasidah al-Lamiyyah fi al-‘Aqa’id, on beliefs and creed.””

Besides these, there are many other shorter dissertations by al-Tumurtashi on a range of different topics in different

fields.”®

Some of the commentaries of Tanwir al-Absar are:

1. Minah al-Ghaffar, by the author of al-Tanwir, al-Tumurtashi himself.

2. Al-Jawhar al-Munir fi Sharb al-Tanwir by Husayn ibn Ikandar al-Rami (d.1084h).>”

3. Matali® al-Anwir wa Lawami® al-Afkar wa Jawahir al-Asvar bi Sharb Tanwir al-Absir by Ismia‘il ibn ‘Abd
al-Baqi al-Yazji (d. 1121h).>®

4. Khazd’in al-Asrar wa Bada’ic al-Afkar Sharb Tanwir al-Absar by ‘Ald al-Din, Muhammad ibn ‘Ali
al-Haskafi (d.1088h), the author of a/-Durr. This is another more lengthy commentary of Tanwir al-Absar,
besides al-Durr.3"

s. Kbulasah al-Tanwir wa Dbakbirah al-Mubtaj wa al-Fagir by Masa ibn As‘ad ibn Yahya al-Mahasini (1173h).%

6. Hamid al-Athar fi Nazm Matn Tanwir al-Absar by Muhammad Munib ibn Mahmid ibn Mustafa Hashim
al-Ja‘fari (d.1343h).3

7. Al-Durr al-Mukbtar fi Sharb Tanwir al-Absar, the summary of Kbhaza’in al-Asriar wa Bada’i‘ al-Afkar by ‘Ala
al-Din al-Haskafi (d.1088h).3*

22 See: al-Muhibbi, Kbulisah al-Athar fi A yin al-Qarn al-Hidi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyah al-‘Arifin (2:262); Kahhalah, Mu jam
al-Mu’allifin (3:428); al-Zirikli, al-A lam (6:240).

293 Al-Muhibbi mentions in Khulasah al-Athar fi A%yan al-Qarn al-Hidi ‘Ashara (4:19) that it comes in a large volume. Kahhilah records the
name in MuGam al-Muw’allifin (3:428) as Mu‘in al-Mufii ‘ali Jawib al-Mustafti fi al-Furi‘al-Fighiyyah ‘ali Madbhab Abi Hanifah. Al-
Zirikli says in al-A Tam (6:239) that al- Tumurtishi completed it in the year 985h. See: al-Muhibbi, Khulasah al-Athar fi A%yin al-Qarn al-
Hadi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyah al-Arifin (2:262); Haji Khalifah, Kashf al-Zuniin ‘an Usami al-Kutub wa al-Funiin (2:1626);
Kahhalah, Mu jam al-Muw’allifin (3:428); al-Zirikli, al-A lam (6:239).

24 See: Kahhalah, Mujam al-Muw’allifin (3:428); al-Zirikli, al-A lam (6:239).

25 See: “Ali Rida, Ahmad Taran, Mu jam al-Turith al-Islimi (4:2851). Dr. Yasuf ‘Abd al-Rahmin al-Mar‘ashli records the name in a/-Figh al-
Hanafi Usitlan wa Furii‘an (10:19) as al-Fatawd al-Zayniyyah. It is mentioned in a-Fihris al-Shimil (4:145) that some indexes have the title
of the Fatawa as Tartib al-Fatiwai al-Zayniyyah.

2% See: al-Muhibbi, Khulisah al-Athar fi Ayin al-Qarn al-Hadi ‘Ashara (4:19); Isma‘l Basha, Hadiyyah al-‘Arifin (2:262); Haji Khalifah,
Kashf al-Zuniin ‘an Usami al-Kutub wa al-Funiin (2:1626); Kahhilah, Mu jam al-Mu’allifin (3:428); al-Zirikli, al-A 1am (6:239).

27 See: al-Muhibbi, Kbulisah al-Athar fi Ayin al-Qarn al-Hadi ‘Ashara (4:19); Isma‘ll Basha, Hadiyyah al-Arifin (2:262).

28 Al-Muhibbi mentions in Khulasah al-Athar fi A%yan al-Qarn al-Hidi ‘Ashara (4:19) that al- Tumurtishi has many 7442’/ (treatises). Some
of them are: Sharh al-Wahbiniyyah, Risilab fi al-Karidhiyyah, Risilab fi Mash ‘ali al-Kbuffayn, Risalab fi al-Nugud, Risalab fi al-
Tajwiz, Risalab fi al-Nikab, Risalab fi al-Wugif etc.

2 See: Isma‘il Bashi, Hadiyyah al-‘Arifin (1:323), Kahhalah, Mu jam al-Mu’allifin (1:604).

300 gee: ‘Abdullah Muhammad al-Habashi, Jami‘ al-Shurib wa al-Hawdshi (2:269).

301 gee: Al-Muhibbi, Kbulisab al-Athar fi A%yin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-‘Arifin (2:296), Kahhalah,
Mujam al-Muw'allifin (3:544).

302 See: al-Muradi, Silk al-Durar fi Ayan al-Qarn al-Thani ‘Ashara (4:222); al-Zirikli, al-4 Tam (7:320).

303 See: Kahhalah, Mujam al-Muw’allifin (3:735), al-Zirikli, al-A lam (7:112).

304 See: Al-Muhibbi, Kbulisab al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-‘Arifin (2:296), Kahhalah,
Mujam al-Muw'allifin (3:544).
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AL-DURR AL-MUKHTAR

The full name of this commentary of Tanwir al-Absar is al-Durr al-Mukbtar fi Sharb Tanwir al-Absar,* which is
the more concise of the two commentaries by al-Haskafi on the primer, Tanwir al-Absir. It was authored by
Muhammad ‘Al2* al-Din al-Haskafi whose full name is Muhammad ibn ‘Ali ibn Muhammad ibn ‘Ali ibn ‘Abd
al-Rahman Muhammad ibn Jamal al-Din ibn Hasan ibn Zayn al-‘Abidin al-Hisni al-Athari,** more commonly
referred to as ‘Ala’ al-Din al-Haskaf1. He was a scholar of Figh, Usil al-Figh (Islamic legal theory), Hadith (prophetic
traditions), 7afsir (Quranic exegesis) and Nahw (Arabic syntax). He was born in Damascus in 1025/1616*” and
passed away on the 1oth of Shawwdl 1088/1677 at the age of 63.°° He was laid to reét in the famous Damascene
graveyard, al-Bib al-Saghir.>”

He was an outstanding scholar who was always involved in teaching and imparting his knowledge and experience.
He studied under Muhammad al-Mahasini in Damascus and received authorization from him. He then travelled to
Ramallah and $§tudied under Khayr al-Din ibn Ahmad, more commonly referred to as Khayr
al-Din al-Ramalli and gained authorization from him as well. He then furthered his §tudies in Jerusalem, gaining
authorization from Fakhr al-Din ibn Zakariyya. When he performed Hajj, he visited Madinah and §tudied under
Ahmad al-Qashashi. He held the position of the Mufti of Damascus for five years until he passed away.”® He was
extremely cautious and careful in his rulings and pronouncements. Prior to becoming the Mufti of Damascus, he
was the Imam of the main mosque of Damascus, al-Jami‘ al-Umawi. He authored many works, including the
following:

1. The commentary of Tanwir al-Absar titled al-Durr al-Mukbtar, which is printed and widely available.

2. A more detailed commentary of Tanwir al-Absar titled Kbazd’in al-Asrar wa Bada’i al-Afkar Sharb Tanwir
al-Absar, but this was not completed and is only available in manuscript form.

3. Ifadab al-Anwair, a commentary of al-Mandr in Usil al-Figh or Islamic legal theory and is printed.*"!
4. A commentary of a/-Qatr in Nabw (Arabic syntax) which is not printed.*"
s. He has notes on Tafsir al-Baydawi of approximately half of the Quran, from S#rah al-Bagarah to Sirah

al-Isra’, but which is in manuscript form.*"

6. Notes on the Sabib of al-Bukhiri in about 30 notebooks, which is in manuscript form.>'*
7. Al-Durr al-Muntaqa, the commentary of al-Multaqa, which is printed.*s
8. Mukhtasar al-Fatawa al-Safiyyah '

9. A Hishiyah or marginalia on a/-Durar.

305 See: Al-Muhibbi, Kbulisab al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-‘Arifin (2:296), Kahhalah,
Mujam al-Muw'allifin (3:544).

306 See: Al-Muhibbi, Kbulisab al-Athar fi A%yin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-‘Arifin (2:295); Kahhalah,
Mujam al-Mu’allifin (3:543-544); al-Zirikli, al-ATam (6:294); Al-Maradi, al-‘Arf al-Basham fi Man Waliya Fatwi Dimashq al-Sham
pg-81-84.

307 Al-Maradi, al-‘Arf al-Basham fi Man Waliya Fatwi Dimashq al-Shim pg.81.

308 Al-Maradi, al-Arf al-Basham ft Man Waliya Fatwi Dimashq al-Sham pg.84.

309 See: Al-Muhibbi, Khulasah al-Athar fi A%yin al-Qarn al-Hadi ‘Ashara (4:63).

310 gee: Al-Muhibbi, Khulasah al-Athar fi A%yin al-Qarn al-Hadi ‘Ashara (4:63).

3 See: Al-Muhibbi, Kbulasab al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘l Basha, Hadiyyab al-‘Arifin (2:295); Kahhalah,
Mujam al-Muw'allifin (3:543); al-Zirikli, al-A lam (6:294).

312 gee: Al-Muhibbi, Khulisah al-Athar fi A%in al-Qarn al-Hadi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-Arifin (2:295); al-Zirikli, al-
Alam (6:294).

313 See: Al-Muhibbi, Kbulasab al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘l Basha, Hadiyyab al-‘Arifin (2:295); Kahhalah,
Mujam al-Muw'allifin (3:428); ‘Adil Nuwayhid, Mu jam al-Mufassirin pg.s92.

314 See: Al-Muhibbi, Kbulisab al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘l Basha, Hadiyyab al-‘Arifin (2:295); Kahhalah,
Mujam al-Muw'allifin (3:428).

315 See: Al-Muhibbi, Kbulisab al-Athar fi A%yin al-Qarn al-Hidi ‘Ashara (4:63); Isma‘il Basha, Hadiyyah al-‘Arifin (2:295); Kahhalah,
Mujam al-Muw'allifin (3:544); al-Ziriki, al-A lam (6:294).

316 Kahhilah mentions the name in Mujam al-Mu'allifin (3:428) as Mukbtasar al-Fatiwi al-Sifiyyah min Tarig al-Bahd’iyyab.
See: Al-Mubhibbi, Khulisah al-Athar fi Ayin al-Qarn al-Hidi ‘Ashara (4:63); Kahhalah, Mu am al-Mu’allifin (3:544).
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Besides these he has penned many other dissertations and shorter works.

Some commentaries of al-Durr al-Mukbtar:*"

Al-Durr al-Mukbtar is one of the books in Hanaf? jurisprudence on which multiple commentaries were written,

possibly only second to al-Marghinani’s a/-Hidayah. Unfortunately, many of these commentaries have not been

printed and are only available as manuscripts. Some of these commentaries are:

1. Tubfab al-Akbyar ‘ald al-Durr al-Mukbtir by Burhin al-Din Mustafi ibn Ibrihim al-Halabi
al-Mudari (d. 1190h).3™®

2. Hashiyah al-Tabtawi by Shihab al-Din Ahmad ibn Muhammad ibn Ismafil al-Tahtawi (d.1231h).*”

3. Hishiyah Ghazzi Zadah ‘ali al-Durr by ‘Abd al-Latif ibn Muhammad ibn Ahmad (al-Barsawi, al-Sufi),
commonly known as Ghazzi Zadah** (d.1247h).>*

4. Dala’il al-Asvar ‘ald al-Durr al-Mukbtar, known as Hashiyah al-Fattil by Khalil ibn Muhammad ibn Ibrahim
ibn Mansir al-Fattal (d.1184h).>*

s. Mafatib al-Asvar wa Lawa’ih al-Afkar ft Sharb al-Durr al-Mukbtir, by ‘Abd al-Rahman ibn Ibrihim ibn
Ahmad al-Dimashqi, commonly known as Ibn ‘Abd al-Razzaq.***

6. Ta‘dliq al-Anwar ‘ala al-Durr al-Mukbtir by ‘Abd al-Mawla al-Maghribi al-Dimyati (d.1238h).>*

7. Qurrab al-Anzar fi Hashiyah al-Durr al-Mukbtar by Abu al-Tayyib Muhammad ibn ‘Abd al-Qadir al-Madani.**

8. Tawali‘ al-Anwar ‘ald al-Durr al-Mukbtar by Muhammad ‘Abid al-Sindi al-Madani al-Ansari (1257h).%

9. Radd al-Mubtar on Hashiyab Ibn ‘Abidin by Muhammad Amin ibn ‘Umar ibn ‘Abd al-‘Aziz, commonly known
as Ibn ‘Abidin (d.1252h).

RADD AL-MUHTAR

Background and Method of Writing

Ibn Abidin’s famous and accepted marginalia a/-Radd al-Mubtir is based on al-HaskafT’s al-Durr al-Mukbtar. Ibn

‘Abidin loved ‘Al7’ al-Din al-HaskafT and his works immensely. He admired and revered both the personality and his

scholarly prowess. He defended him as far as possible in his own writings and always referred to him with the utmost

of love and respect. His extreme fondness for al-HaskafT is displayed in three ways:

1. Ibn ‘Abidin made a bequest to be buried between the graves of Allimah al-Jinini and al-HaskafT in the famous
Damascene graveyard, al-Bab al-Saghir. This beque$t was made 20 days prior to his demise. He purchased the grave
and had it dig out whilst alive. When he passed away shortly thereafter, he was buried in the same spot.

2. He named his only son ‘Al2’ al-Din after al-HaskafT as a good omen and wishing that his son emulates him.

3. He wrote commentaries on three of al-Haskafi’s books; two in Figh, al-Durr al-Mukbtir and al-Muntaqd and
one in Usil al-Figh, Ifidab al-Anwar fi Sharb al-Mandr. His commentary on al-Muntaqd was lost. He wrote
two commentaries on Ifadab al-Anwar, al-Sughri (the lesser) and al-Kubri (the greater), the second of these was
also lo§t. His commentary on al-Durr is the widely accepted Radd al-Mubtar, which is considered to be Ibn
‘Abidin’s greatest legacy. This book gained so much of acceptance that Ibn ‘Abidin is also referred to as Sabib al-

317 See: S2’id Bakdash lists 1 9 different titles in al-Imam al-Faqih al-Mubaddith al-Shaykbh Mubammad ‘Abid al-Sindi al-Ansiri pgs.382-398.

318 See: Isma‘il Bashi, Hadiyyah al-Arifin (1:39), Idab wa al-Makniin (1:240).

31 See: Kahhalah, Mujam al-Muw’allifin (1:251).

320 See: Isma‘il Bashi, Hadiyyab al-Arifin (2:618).

321 See: Isma‘il Bashi, Hadiyyah al-Arifin (2:618); al-Zirikli, al-A 1am (4:61).

322 See: al-Muradi, Silk al-Durar fi A%yin al-Qarn al-Thani ‘Ashara (2:99); al-Zirikli, al-A 1am (2:322).

323 See: Isma‘il Basha, Hadiyyab al-‘Arifin (1:552); Kahhalah, Mujam al-Muwallifin (2:270); al-Muradi, Silk al-Durar fi A%yin al-Qarn
al-Thani ‘Ashara (2:267).

324 See: Isma‘il Bashi, Hadiyyah al-‘Arifin (1:630), Idib wa al-Makniin (1:294); Kahhalah, Mu jam al-Mu allifin (2:326).

325 See: Isma‘il Basha, Idih wa al-Makniin (2:223); ‘Abdullah Muhammad al-Habashi, Jami‘al-Shurib wa al-Hawdashi (2:264).

326 See: Isma‘il Bashi, Hadiyyah al-Arifin (2:370); al-Zirikli, al-A Tam (6:179).
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Hashiyah or the author of the marginalia amonggt scholars and academics and when Hashiyah Ibn ‘Abidin (The
marginalia of Ibn ‘Abidin) is mentioned, it is only Radd al- Mubtar that is meant.

Ibn ‘Abidin $tudied al-Durr al-Mubtar twice and thereafter began compiling its commentary. He commenced the
firt §tudy at the able hands of his teacher, a/-Shaykh Shakir al-Aqqad. A/-Shaykh Shakir then passed away in the
year 1222h, before Ibn ‘Abidin could complete a/-Durr. He thereafter proceeded to complete it under his fellow
classmate and companion, the moét senior of a/-Shaykh ‘Aqqad’s students, al-Shaykh Sa‘id al-Halabi. He also quickly
covered the portions of @/-Durr that he had already §tudied under al-Shaykb al-‘Aqqad. This §tudy of a/-Durr began
in Shawwdl 1222h, nine months after the demise of his firt teacher. These nine months was the period required for
al-Shaykh Sa‘id to assume the teaching seat of his teacher and formalize everything that was required prior to taking
up this position. Ibn ‘Abidin completed his first §tudy of a/-Durr in the year 1224h.

His second §tudy of al-HaskafT’s primer was a much more in depth and academic §tudy, in which Ibn ‘Abidin §tudied
al-Durr together with al-Shaykh Said al-Halab?’s super-commentary and Ibn Nujaym’s al-Babr al-Ra’ig. This was
naturally a much more intense and lengthy $tudy and lasted a full six years, from the beginning of 1225h and
culminated in the year 1230h. In this unique way, Ibn ‘Abidin managed to gather the fighi knowledge of
al-Shaykh al-Halabi and the deep knowledge and understanding of a/-Shaykh ‘Aqqad and coupled it with his own
intelligence, acumen and extensive research.

After this Ibn ‘Abidin began documenting these pieces of information from the discourses and lessons of these two
great scholars to create the first original rough draft which formed the basis and framework of his manuscript for
Radd al-Mubtar.

Ibn ‘Abidin wrote down the notes from the lessons of his two teachers in the margin of his copy of a/-Durr and also
recorded his own research in the same margin, meticulously mentioning the source of each reference with great care
and trustworthiness. The firét draft of his marginalia took a full six years to complete, from 1225h to 1230h.

After §tudying and looking at numerous quotes on the topic of Ibn ‘Abidin final draft, it becomes apparent that this
happened over four phases.

'The First Phase:

'This was the revising, editing and cleaning up of the fourth and lat volume of Ibn ‘Abidin’s manuscript. This was
the chapters from Kitib al-Ijarah (The Book on Rent and Hire) till the end of a/-Makharij (The Sources) of Kitab
al-Fara’id (The Book on Inheritance). This was the first se¢tion that Ibn ‘Abidin went through to include in his
final draft. This took two years and nine months to complete, from the end of Rabi‘al-Thani 123 1h till then end
of Mubarram 1233h.

'The Second Phase:

This was the editing, revising and cleaning up of the fir§t volume of his manuscript, from Kitib al-Tabarab (The
Book on Purity), with the foreword till then end of Ki#ib al-Hajj (The Book on Pilgrimage). This began in Rabi*
al-Awwal 1233h and was completed in Jumad al-Uli 1243h, a period of ten years and three months.

'The Third Phase:

This was the editing, revising and cleaning up of the second volume of his manuscript, from Kitib al-Nikab (The
Book on Marriage) till the end of Kitdb al-Waqf (The Book on Charitable Truts). This began in Jumdad al-
Théiniyab 1243h till Shaban 1249h, lasting about six years and two and a half months.

'The Fourth Phase:

This was the revising, editing and cleaning up of the third volume of his manuscript, from Kztib al-Buysi - (The
Book on Sales) till parts of Kitab al-Qada (The Book on the Laws of the Judiciary), which was just before K7zib
al-Shahadat (The Book on Te§timony). This phase began in the last ten days of Sha‘ban 1249h until Ibn ‘Abidin’s
demise on the 21% of Rabi* al-Thini 1252h, spanning a period of about three years.

A question that is usually raised at this point is that why did the editing phase take so long? The firs§t volume of his
manuscript took over 10 years to complete!

When §tudying the dates of the other works of Ibn ‘Abidin, it becomes manifest that Ibn ‘Abidin was not solely
focused and working on one book or project but was rather busy with multiple projets at the same time. The firét
volume of his valuable work, a/- Ugzid al-Durriyyab fi Tanqib Fatawd al-Hamidiyyab was completed on a Thursday,
the 27" of Ramadin 1236h, as recorded by Ibn ‘Abidin himself at the end of this volume. The second volume of this
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very book was completed on the 18" of Rabi*al-Awwal 1238h, as recorded by the author. This was the exact same
period in which Ibn ‘Abidin was busy with the editing and revising of Radd al-Mubtar.

Another reason that this took so long is that together with being busy with multiple projects at the same time, as
well as his normal duties, the editing of Radd al-Mubtar was not simply cleaning up the language and editing it.
This edit comprised of the referencing and cross referencing of multiple sources, verifying the same, correcting
mistakenly referenced citations in other works and also verifying the authenticity of previous jurits opinions. All of
these were very time consuming, and it was all done manually, with the greatest of care and precision. It was for these
reasons that the task took so long, exhausting a considerable amount of time and effort, so much so that Ibn ‘Abidin
could not complete it himself.

DESCRIPTION

One of the main reasons that prompted Ibn ‘Abidin to write his marginalia was an incident that took place in one
of the lessons of his teacher, al-Shaykhb Sa‘id al-Halabi. A/-Shaykh al-Halabi allowed and encouraged his §tudents to
debate and pose questions in his lessons. In this way he gauged their understanding, their capabilities and §trengths.
One day an interefting discussion took place in regard to a woman in the $§tate of istibidah.”” 'The class reaches a
point in the discussion where almost everyone was uncertain and perplexed as to the correét ruling. At this junéture,
al-Shaykh Said’s §tudent, Ibn ‘Abidin §tood up, and with great expertise explained the intricate ruling in such a
manner that his teacher, together with all those that were present were satisfied and amazed at his great proficiency.
Al-Shaykh Sa‘id then ordered him to prepare a super commentary on the book that he was §tudying, al-Durr al-
Mukbtir and prayed that the work be accepted and beneficial for all Muslims.*

Ibn ‘Abidin embarked on this significant undertaking with the aim of creating a concise yet comprehensive synthesis
of earlier major works of HanafT jurisprudence. His goal was for this work to serve as a standalone, authoritative
summary of the school’s legal methodology, opinions, and rulings. Rather than simply producing a collection of
rulings, he sought to establish a reliable source that would address a common issue of his time—namely, people’s
reliance on unreliable or weak opinions within the madbhab. A Damascene colleague of Ibn ‘Abidin, Muhammad
Hibat Allih ibn Muhammad al-Taji al-Ba‘ali (d.1809) also warned of this situation where most people in their time
tend to rule according to unreliable sources such as al-Quhustant’s Jami* al-Rumaiz, Ibn Nujaym’s al-Ashbab wa al-
Nazd’ir and al-HaskafT’s al-Durr. Because of the conciseness of the discussions in these books, the rulings were
obscured and contained inaccurate opinions. To support his view, al-Baali alludes to a similar view held by the
eminent 18th century Damascene scholar, $alif al-Jinini (d.1757).>”” So, together with wanting his work to be a
comprehensive summary of his school’s opinions and rulings, Ibn ‘Abidin more-so wanted it to be an authentic,
reliable source for rulings of the madhbhab, thereby eradicating the incorre&t and unreliable rulings that were
prevalent and spreading in his era in the madbbab.

PRINTS
Yasuf ibn Ilyan Sarkis has recorded in Mu jam al-Matbiar** and Carl Brockelmann in Gesschichte der Arabischen
Litteratur or Tarikh al-Adab al-‘Arabi®' the prints of Ibn ‘Abidin’s Radd al-Mubtar as follows:

1. The Cairo prints, printed in five volumes (except for (d) which is in six volumes) in the following years:
a) 1236h as recorded by Brockelmann only.
b) 1307h, recorded by both Sarkis and Brockelmann. Sarkis termed this print the al-Maymaniyyah print, in

relation to the printing house. It became well known that this was the most accurate and correét print of the
time.

c) 1317h as recorded by Brockelmann only.
d) 1323h as recorded by both Sarkis and Brockelmann.
€) 1326h as recorded by Brockelmann only.

327 This refers to the bleeding experienced by a woman besides the poétpartum and monthly menses.
328 Taqi al-Din, Muntakbabat al-Tawarikh li Dimashq (2:664).

32 Guy Burak, The Second Formation of Islamic Law pgs.157-158.

330 yasuf ibn Ilyan Sarkis, Mu’jam al-Matbooaat, Page 150)

31 Carl Brockelmann, Tirikh al-Adab al-Arabi, (2:428).
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2. The Balaq prints, in five volumes in the following years:a
a) 1272h. This is considered as the most famous and wide-spread print, as recorded by both Sarkis and
Brockelmann. This was the same print that was used in the 1970s for printing in Beirut.
b) 1276h. recorded by both Sarkis and Brockelmann.
c) 1299h. recorded by both Sarkis and Brockelmann. This is the print that contains the a/-Takmilah or completion
by Ibn ‘Abidin’s son, ‘Al#’ al-Din and is attached to it.

3. The Iftanbul print.
This was only one print in the year 1307h and was printed in five volumes.** Only Brockelmann records this
print.

4. The Mustafi al-Babi al-Halabi print.
This was printed in 1386h/1966 in six volumes,”®® with the text of @/-Durr on the top of the page and the
marginalia at the bottom. This print also has the Tagrirat (reports and appendages) of several scholars attached to
it.

5. The H.M. Saced print, Pakistan.
This was printed in 1406h in eight volumes by H.M. Saced Company in Paki$tan. A reprint of the Mustafa
al-Babi edition. This is an extremely practical edition to have for those that are §tudying the science of Zf#4”and are
utilising books of fazawd in the Urdu language, seeing as the references provided in the Urdu fatdwa books
matches the HM Sa‘id edition of Radd al-Mubtar. 'This edition also matches the edition on al-Maktabah al-
Shamela.

6. The Furfir print.

This is the best incomplete edition. Currently in 20 large volumes, ending on Kitab al-Shuf'ah. A proje& which

has spanned twenty years. The fir§t volume was printed in 1421/2000 and the 20" volume was printed in

1441h/2020.

Some features of this edition:

a) A critical contrast and evaluation of the text, through multiple manuscripts and printed editions of Tanwir al-
Absar, al-Durr al-Mukbtir and Radd al-Mubtar.

b) Whenever a verse of the Qur’an or badith is mentioned, a reference is provided.

c) Biographical data is provided for names of scholars upon their initial entry, and references are generally provided
to book titles upon their initial entry, allowing one to attribute the title to the author.

d) Throughout the Hashiyah, Ibn ‘Abidin uses the term saya ti and tagaddam. Utilising a numbering sy§tem for
each comment of Ibn ‘Abidin on the margin, whenever these two terms appear, they allocate a number in the
footnotes to that entry which easily allows the reader to navigate and find the supporting text.

€) The entire tagrir of al-Rafi is included.

Besides the above, the book has been printed many times in several countries. Muhammad Tahir Shah, the former
Mufii of al-Jamiab al-Firigiyyah utilises three symbols in his index to Radd al-Mubtar, titled Fath
al-Ghafffar to represent the printed editions. After recording every ruling, he provides a reference point to the
printed editions of Radd al-Mubtar using the letters ba’, mim and kaf.?**

1. He S$tates that the letter 62” indicates to the volume and page number to the Bilig edition and the edition
printed by Dar Ihya’ al-Turdth al-‘Arabi, Beirut.’* He §tates on page 8-9, that this is the 1271h of the Balig

332 The National Library of Israel catalogues an earlier edition, dated 1291h under sy§tem number 990019886460205171. They provide the
physical description as: 5 volumes, printed in Istanbul by al-‘Amirah. They have a second edition, dated 1294h, under syStem number
990019887580205171. They provide the physical description as: 5 volumes, printed in Istanbul by “Ali Bik.

333 ‘The National Library of Isracl catalogues this 1386h edition under sy§tem number 990019861240205171. They provide the physical
description as: 8 volumes. This is recorded as the second edition.

334 Muhammad Tahir Shih, Fath al-Ghaffir pgs. 8-9 and pg.12.

335 Al-Madinah International University catalogues the book under call number: 217.1 (U &), in Shah Alam Malaysia. They hold all 14 volumes,
and provide the barcode number for each individual volume. V.1 =00000454, V.2 =00000489, V.3 =000005470, V.4 = 00005471,
V.5 =00005472, V.6 = 00005473, V7. =00000487, V.8 =00005474, V.9 =00005475, V.10 =00005476, V.11 =00005477, V.12 = 00005478,
V.13 = 00005479, V.14 = 00005 480. They provide the physical description as: 14 volumes: 24.50ocm. They mention that this is the firét edition
printed in the year 1419.
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edition, which was reprinted by two publishing houses in Beirut: Dar Ihya’ al-Turath al-‘Arabi*** and Dar
al-Kutub al-Tlmiyyah.’* It was also reprinted in Deoband, India by al-Maktabah al-Nu‘méniyyah.*® The
reason for using the letter 42’ to indicate to these copies is due to the fact that the word Biliq §tarts with a ba”.

2. The letter mim indicates to the volume and page number to the Mustafa al-Halbi edition and the edition printed
by H.M Saced Company, Pakistan. He $tates on page 9 that this is the 1386h edition of the Mustafa al-Halbi
print, which is the second edition. This was then reprinted by Dar al-Fikr in Beirut, Lebanon in the year 1399h.*’
The H.M. Saced Company thereafter printed this copy in Pakistan. He has utilised the letter 72im to indicate to
the name Mustafa al-Halbi.

3. The letter k4f indicates to the volume and page number to the edition printed by Dar al-Kutub al-‘Arabiyyah
al-Kubrd, Egypt and the two Paki§tan editions by al-Maktabah al-Majidiyyah®® and al-Maktabah
al-Rashidiyyab. He §tates on page 9 that this is the edition printed in Egypt by Maktabah Dar al-Kutub
al-‘Arabiyyah al-Kubri in the year 1327h**" This was then reprinted by al-Maktabah al-Majidiyyab and
al-Maktabah al-Rashidiyyab in the year 1399h. He utilised the letter £4f to indicate to the firét letter of the
word Kubri and the province Quetta in Pakistan seeing as both publishing houses are located there.

There are several publishers that have reprinted the book. Some of them are:

1) Dar al-Ma‘rifah.
'The first edition was printed in Beirut, Lebanon in the year 2000.*** There have been many prints since. The fourth
edition was printed in the year 2015.**
2) Wizarah al-Awqaf.
‘This edition was printed in Kuwait in 1406h.
3) Dar al-Hadith.
This edition is printed in Egypt in 12 volumes in 2016.
There is a new project, that has commenced in Deoband, India which is noteworthy of mentioning. Currently, only
the mugaddimah has been published. They have gathered the numerous prints available, including the Farfir

edition. After reviewing the various prints, they have added detailed footnotes. They verify the text, by tracing the
original sources and highlight if Ibn ‘Abidin’s view is contrary to what was recorded in the earlier works.

3% Al-Madinah International University catalogues the firét edition as dated 1419h.

37 Princeton University has catalogued each individual volume under the following entry points: Consult Circ. desk for v. i=HWJIXT,
v. 2=HWJIXU, v. 3=HWJIXV, v. 4=HW]JIXW, v. s=HW]JIXX, v. 6=HW]JIXY, v. 7=HWJIXZ, v. 8=HW]IY 1, v.o=HW]IY2, v. 1o=HW]JIY3,
v. 11=HW]JIY4, v. 12=HW]JIYs; v.13=HNFs35; v.14=HNF536. The regiéter the publisher as: Bayrat, Lubnin: Dir al-Kutub al-llmiyyah.
They provide the physical description as: 14 volumes; 24cm. They mention that this is the firét edition. This print was critically edited by ‘Adil
Ahmad ‘Abd
al-Mawjad and ‘Ali Muhammad Mu’awwad. Muhammad Bakr Ismi‘l provides an encomium to it. The second edition was printed in 2003 as
catalogued by Baker-Beryy Library, Dartmouth under §tacks: BP152. I126 2003. The third edition was printed in 2011 as catalogued by Aga
Khan Library in London under call number KBP440.43 .H385 I252.

338 Princeton University has catalogued this under call number BP1s2.I113 1855. The register the publisher as: Diyabind: Maktabah
Nu’mdéniyah, 1272 [1855]. They provide the physical description as: 5 volumes; 28cm.

Dr. Ahmad Khan registers another edition in Mu jjam al-Matbii Gt al-‘Arabiyyab fi Shubb al-Qirah al-Hindiyyabh al-Bakistiniyyah mundh
Dukhil al-Matbaab llaybi Hatti Am 1980 Pg-140, as a five volume edition that is published in Delhi in 1287h as a reprint of the 1855-56
Baliq edition.

33 In Dar al-Kutub, the Department of Culture and Tourism, Abu Dhabi, they have digitised the firét edition to the Dir al-Fikr edition dated
1415h, available on the al-Manhal platform. The University of KwaZulu-Natal has recorded this under call number 297.811 IBN A. Published
in eight volumes. This is the second edition that was printed in 1979.

340 princeton University has catalogued this under call number KBP300.1228 A34 1978. The register the publisher as: Ki'itah, Bikistan: Milne
ka patah, Maktabah Mijidiyyah, 13-1401 [1978 or 1979-1983 or 1984] [0r1979-1983 or 1984-1978] 1403-13. They provide the physical
description as: 9 in 7 volumes: 23cm. They mention that this is the firét edition.

341 ‘The National Library of Isracl catalogues this 1327h edition under syStem number 990019880110205171. They provide the physical
description as: 5 volumes.

342 yC Santa Barbara University has catalogued this in the Main Library under no: KBP440.43.H385 I252 2000. They provide the physical
description as: 12 volumes: 25cm. They mention that this is the first edition.

343 Harvard University has catalogued this as available at the Harvard Law School Library Offsite Storage (KBP300.K538 A373437 2015). They
provide the physical description as: 12 volumes: 25cm. They mention that this is the fourth edition.
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ADDITIONS TO RADD AL-MUHTAR

There are several works that are considered as additions to Radd al-Mubtar:

1. The most famous of these is the completion of Radd al-Mubtar rendered by Ibn ‘Abidin’s son, ‘Al al-Din.** This
work is titled Qurrab “Uyiin al-Akbyar li Takmilah Radd al-Mubtar. Whilét in IStanbul in the year 128sh, a
reque$t was made to his son to complete his father’s work. ‘Al2’ al-Din returned to Damascus and wrote the
Takmilah in two volumes. He completed this, as mentioned by Brockelmann, in the year 1290h or 1873. It was
printed in I§tanbul in the year 1293h. The Bzlag print was printed in the years 1299h-1325h and the Cairo print
from 1307h-1321h.>*

2.. The second moét famous addition to Ibn ‘Abidin’s Radd al-Mubtar is Tagririt al-Rafi7by Shaykh ‘Abd al-Qadir
al-RafiT al-Faraqi al-Hanaf1,** who passed away in Ramadan 1323h in Cairo. He was the previous Mufii of the
Egyptian lands.>” This book remained in the author’s handwriting in the margins of his copy of Radd al-Mubtar.
This was his notes on what he would like to add to the text of Radd al-Mubtar and what he noted to be a
clarification to certain sections. This was not edited nor separated from the margin. AI-RafiT’s son then separated
it, edited it and double checked it with his father. It was only printed by Brldg after his father’s demise in 1323h
by his son, Muhammad Rashid al-Rafi1.>* Its full name is al-Tabrir al-Mukbtar li Radd al-Mubtar but is
commonly called a/-Tagrirat al-Rafi%. It was originally printed in one volume comprising 361 pages. It elaborates
on certain discussions of Radd al-Mubtar that the author felt required further elucidation. The Biliq print was
competed in the beginning of Jumad al-Ukbri 1324h and was edited by Taha ibn Mahmad.

3. Notes on the Hashiyah of Ibn ‘Abidin by Allimah al-Shaykh ‘Abd al-Ghani ibn Ahmad ibn ‘Abd al-Qadir
al-Rafiq, al-Baysari, al-Fartiqi,** the Mufiz of the Hanaft school in Tripoli, Lebanon. He also held the post of the
Qadi of the city of T2’iz and then of the city of San@’ in Yemen. He then secluded himself in worship in the city of
Makkah and passed away in either 1301h or 1307h.

4. There are also a few additions by the scholars that edited the text of Radd al-Mubtar. Their notes to the text have
been incorporated into the margin of the printed copies. The moét famous of these editors are:

a) Muhammad ibn ‘Abd al-Rahmin Qittah al-‘Adawi who edited the first, third and fourth volume of the 1272h
Bildg print.®°
351

b) Nasr al-Wafa‘ al-Hawrani who edited the second volume of the 1272h Biliq print.

c) The editors of the Mustafa al-Halabi print of 1966, whose names were not recorded. It is mentioned though
that the print contains the comments and additions of certain scholars.

SPECIFIC TERMINOLOGY, SYMBOLS AND SIGNS

'This can be broadly broken up into two sections; the terminology and signs which Ibn ‘Abidin himself mentioned in
the beginning of his book, and those which he himself did not mention, but the terminologies and signs that a
§tudent of this book begins to understand from §tudying his book.

The terminology and signs alluded to by Ibn Abidin are:

1. The letter ha’ () refers to the Hashiyah of al-Halabi al-Muddari on a/-Durr.

2. The letter ¢4’ (&) is used to indicate towards the Hashiyah of al-Tahtawi on al-Durr al-Mukhbtar.

3. Al-Musannif (<uad) or the author, refers to the author of Tanwir al-Absar, al-Tumurtashi.

344 See: Taqi al-Din, Muntakhabat al-Tawdirikh li Dimashq (275 4), al-Baytar, Hilyah al-Bashar fi Tarikh al-Qarn al-Thilitha ‘Ashara
(2:1335), Isma‘il Basha, Hadiyyah al-Arifin (2:388); Kahhalah, Mu fam al-Mu’allifin (3:268); al-Zirikli, al-A 1am (7:75).

3% Brockelmann, Tirikh al-Adab al-‘Arabi(2:458 and 774).

34 His full name is recorded as ‘Abd al-Qadir ibn Mustafa ibn ‘Abd al-Qadir al-Rafi, al-Baysari, al-Fariq. See: al-Nawfal, Tardjim ‘Ulama’
Tardbulus wa Udaba’uhi pg.88; Zaki Muhammad Mujihid, al-4 lam al-Sharqiyyah (1:338); al-Zirikli, al-A Tam (4:46); Kahhilah, Mu jam
al-Mu’allifin (3:428).

347 Al-Zirikli mentions in al-A am (4:46): His reputation in Hanafi figh became so well-known, that he was eventually given the agnomen
Abt Hanifah al-$aghir.

348 See: al-Zirikli, al-A am (6:125); Kahhalah, Mu jam al-Muw’allifin (3:293); al-Sariri, Mu jam al-Usiliyyin pg.46o0.

3% See: al-Nawfal, Tardjim Ulama’ Tarabulus wa Udabi’uba pg.83.

30 AL-Zirikli, al-A am (6:198); Muhammad Kamil, 2l-dzhar wa Atharubi ftal-Nahdah al-Adabiyyah al-Hadithiyyah (1:123).

1 AL Zirikls, al-ATim (8:129).
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4. Al-Sharib (z J-3V) or the commentator refers to the author of al/-Durr, ‘Al al-Din al-HaskafT.

s. Al-Masdarayn al-Asliyyayn (0xba¥) 03 xadl), or the two original sources, which refers to the Hishiyabs of
al-Muddari and al-Tahtawi. Ibn ‘Abidin sometimes directs what is mentioned in these two to other sources, to give
§trength to what is being mentioned by recording multiple sources and to show where it originated from.

6. Fa *fham (3%) or understand well. If what was mentioned by al-Muddari and al-Tahtawi was not the most
authentic or accepted in the madhhab, he would mention the correét view and then add on the phrase

fa fbam or understand well, and would not oppose or rebut their views directly, out of respect for them.

7. Qawlubu (4 £), wherever Ibn ‘Adidin felt the need to explain the texts of al-Tumurtashi’s Tanwir al-Absar or
al-HaskafT’s al-Durr, he mentions gawlubu or his words in brackets and then proceeds to explain the text.

8. They symbol (¢!) is used for the word intaha (¢) or end, which depiéts the end of a discussion or quotation.

9. Mulakbkbasan (==3ls) or summarised is used to indicate to the fact that Ibn ‘Abidin is summarising the content.

10. Al-Qamiis (0= 3W) or the dictionary is in reference to al-Mubit by Feroz Abadi.

The terminology and signs not directly mentioned by the author, but which become apparent to the scholar and

§tudent of his work are as follows:

1. Al-Qubastini (i) refers to his al-Quha§tant’s work Sharb al-Nugayah.

2. Fattal (J3)) is an indication to the Hashiyah (marginalia) of Khalil al-Fattal on al-Durr al-Mukbtar.

3. Rabmati (se>)) refers to the Hashiyah of Mustafa al-Rahmati on a/-Durr.

4. Ibn ‘Abd al-Razziq (353 2= () refers to his Hashiyah on al-Durr.

5. Nabr () refers to Ibn Nujaym’s al-Nabr al-Fi’ig.

6. Babr () refers to Zayn al-Din Ibn Nujaym’s al-Babr al-Ra’iq.

7. Al-Jawharah (5 » s3)) refers to al-Jawbarah al-Nayyirah, the commentary of al-Quduiri by al-Haddad.

8. Shaykbuna (43:3) or our teacher. If the term is mentioned by al-Haskafi, then it refers to Khayr al-Din
al-Ramalli. If it is used by al-Tumurtashi, then it refers to Zayn al-Din Ibn Nujaym al-Misri. If it is used by Ibn
‘Abidin, then it refers to Shaykh Sa‘id al-Halabi.

9. Shams al-A’immah (AN) Jwd) refers to al-Halwani.

10. Fiyhi al-Nagar (L5 48) or it requires consideration, this a term which denotes to an unsettled, open question
and refers to an opinion or ruling in which there exists a difference of opinion, and which Ibn ‘Abidin feels is not
entirely corret and requires further deliberation.

11. Fa-tadabbur ( »2) or ponder or think about this, is a term that refers to a mi§take which the author made, and
which was then rectified by Ibn ‘Abidin.

12. Kana al-Ansab (t.—u-n-';\l‘ <) or more adequate or suitable, is a subtle indication by Ibn ‘Abidin that this view is
preferred.

13. ISfawjababu (4¢>$) or found it to be be&t, refers to that which Ibn ‘Abidin feels is sound and excellent.

14. Al-Ashbah (4:3Y') or more likely, is a term which refers to what is more closer to and that which resembles the
correct view.

15. Sharh al-Munyah (35) z ,3) refers to the commentary of al-Halbi and is indicated as either being al-Saghir or
al-Kabir by Ibn ‘Abidin himself. If it is not mentioned by him, then al-Saghir is meant.

16. Al-Halbah (4=))) when mentioned generally refers to the commentary of a/-Munyah by Ibn Amir al-Haj. This
is sometimes erroneously written in the margin of al-Hilyah, changing the letter 2 to a ya4”.

17. Al-Masha’ikh (z2Wa)) or the scholars refers to the scholars of Transoxiana.

18. Ismil (Jelaw) refers to Ism#1l al-H2'ik in his Fatawa, which is most likely a reference to Isma’il al-Nablusi, the
father of “Abd al-Ghani al-Nablusi.

19. La Ba’sa (0L Y) or no problem, means leaving it out is preferred.

20. ‘Alayhi al-Fatwi (s 58 4e) or the ruling is on this view, refers to what Ibn ‘Abidin has analysed, researched and
is what he believes to be the accepted view of the madhbhbab in this matter.

2.1, Al-Fusitlayn (U3 s=dl)) refers to Jami‘al-Fusilayn by Ibn Qadi Simawiyyah.

22, Imdad (Y)) refers to Imdad al-Fattih by al-Shurunbulali.

2.3, Mi%dj (z) =) refers to Mivdj al-Dirayab, the commentary of al-Hiddyah by al-Kaki.
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2.4. Lubab (2\9) refers to Lubab al-Mandsik by al-Sindi.

25. Al-Ashbiah ($LiY)) refers to Ibn Nujaym’s al-Ashbah wa al-Nagd’ir.

26. Fath (z28) means Ibn al-Humam’s Fath al-Qadir.

27. Al-Hidayah (228)) refers to al-Marghinant’s al-Hidayah.

2.8. Al-“Ayni (=) refers to al-‘Ayni’s commentary on al-Hidayah titled al-Bindyah.

29. Qala Ba'd al-Mubashshiyyin (sxias)l (=% J8) or some commentators have said, refers to al-Qadi Jamal
al-Din Muhammad ibn Muhammad al-Ansari al-HanafT al-Makki as mentioned by Abua al-Khayr al-Mirdad in
Nashr al-Nir wa al-Zabr.

CRITICISM OF RADD AL-MUHTAR

These criticisms relate to a specific area or aspect of Radd al-Mubtir and are mainly minor, such as the name Radd
al-Mubtar or the presence of some objectionable phrases or words contained in it.

1. The aspeét of the name Radd al-Mubtir
Radd al-Muptar is literally translated as Answer to the Perplexed. Certain objections were made again$t the Arabic

word ‘al-Mubtar’. Muhammad Kurd ‘Ali mentions that the word ‘mutabayy:ir’ is better suited to portray the desired
352

=30

Shakib Arsalan also raised an objection to the same word mentioning that the word ‘b4’%7 was more
2353

meaning.
correétly suited for use in this context than the word ‘mubtar.
These objections and critiques were answered by Dr. Muhammad Abu al-Yusr. He mentions several answers to these
objections, amongst which are the following two:

a) This is the title or name of a book, and it is the author’s prerogative to name his work as he pleases.

b) In Arabic, using words containing more letters that have a similar meaning is accepted and is used to denote

emphasis.”*

2.. Specific criticism regarding two main areas:

a) Al-Tagrivat or additions and addendums, and,

b) Critical reétifications by editors

Al-Tagrirvat or additions mainly refer to the Tagrirat of al-RafiT by ‘Abd al-Qadir al-RafiT (d.1323h).>° Al-Rafi1
elucidated the text of Ibn ‘Abidin in many places and mentioned a few places where Ibn ‘Abidin’s view was not
considered to be the accepted and correct one in the madhbhab. At these junctures, al-Rafif clarifies the correct view
and mentions the oversight of Ibn ‘Abidin.

Another Tagrivat that is found on certain prints of Radd al-Mubtar is that of Muhammad al-‘Abbasi al-Mahdi
al-Misr1.*¢ He is also a jurit like al-Rafi7 and mentions a few places wherein there was an oversight from Ibn ‘Abidin.
These rectifications by al-Rifi‘7 and al-Misti were not done in great detail, according to the need, albeit more than
merely an erratum. They mention the problematic §tance adopted by Ibn ‘Abidin in these cases and the correct one
according to them.

The second area, where editors mention a note to the text of Radd al-Mubtar are very basic and concise. These are
mainly spelling, grammar and punétuation type of errors that were found in the author’s original manuscript. Here
the editor merely mentions the errata and then follows his comment with the term ‘mausabbibu’ or as correted by
the editor. An example of this is the name Yahya ibn Aktam, mentioned by Ibn ‘Abidin with a #2” in Aktam. The
editor corrects this, mentioning that the correct name is Aktham with a zha”.

OUTSTANDING FEATURES

The marginalia of Ibn ‘Abidin, Radd al-Mubtir contains many outétanding features. Of the multitude of these, a
few are:

32 Majallah Majma“al-Tlmi in Damascus, (8:34).

33 Magjallah Majma“al-Tlmi in Damascus, (13:280).

354 Muhammad ‘Abd al-Latif al-Farfar, Ibn ‘Abidin Wa Atharubi fi Figh al-Islami (2:149).
35 AL-Zirikli, al-A Tim (4:64); Sarkis, Mujam al-Matbi ‘it (1924).

3¢ Didn’t manage to locate biographical data.
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1. Excellent Chapter Formation and Division of Content
This feature is apparent to any scholar or §tudent of the Hashiyah. If the chapters that were formed and used by
the predecessors were felt to be correct by Ibn ‘Abidin, he maintained them, however, if the chapter and content
division was not to his satisfaction, he altered and changed it for a more modern, clean and better one. This is clear
to the reader throughout his work.

2. Remarkable Etiquette and Language

Ibn “‘Abidin is considered a linguiét in all his works, even the ones related to figh and jurisprudence, and his
Hishiyah is no exception. It displays his deep knowledge of and his affinity to the Arabic language. The language
and §tyle used by him in his Hashzyah is beautiful, eloquent and elegant, whilst &ill being easy to comprehend and
understand. His discussions are not too concise to cause confusion, nor too lengthy to invoke tedium and
monotony. In §triking this balance, the choicest of words are selected to convey the desired meaning in a most
articulate manner.

Together with using excellent language, his respect for others and his distinguished character is showcased in his
work, coupled with an almoét adorable humbleness.

1. Corrigenda of Other Works or Citations
In multiple places, Ibn ‘Abidin highlights the errors of others in their works or citations, whil§t maintaining the
necessary etiquette and respect fir fellow scholars and scholarship at large. This is sometimes the correttion of a
numerical error, a grammatical one, an error in citing a work or reference point or a more deeper scholastic
discussion.

2. Defending al-Haskafi
As mentioned previously, Ibn ‘Abidin had great regard for al-Haskaf1. This is evidenced in his Hashiyah wherein
he astutely defends him in multiple places. However, as justice would demand, this defence did not extend to
discussions wherein al-HaskafT’s view was not the accepted one, and in these places, with full honeéty and
integrity, Ibn ‘Abidin mentions al-HaskafT’s view as being flawed.

. Reliable and and Tru&tworthy Citations

»

This could be termed as the most important feature of Ibn ‘Abidin’s work, as he had made it his mission to be
extremely careful in quoting and citing. Every quote and citation is meticulously and painstakingly documented
to its rightful owner, clearly and correctly. Any secondary citations are also accurately verified, without merely
relying on the scholar quoting it, but rather by referral to its original source.

4. Inclusion of the Entire Figh with Detailed Subsidiary Rulings
Radd al-Mubtar contains all the chapters of figh from acs of worship to marriage contraéts, the laws of
inheritance and all the other chapters between these. It also contains many of the fur7 %t or subsidiary rulings
of the madbbab, which is one of the reasons that it has reached a level of such acceptance and is so widely used
by mauftis.

5. An Abundant Use and Inclusion of Poetry
Ibn ‘Abidin’s love for poetry is evidenced by his inclusion of numerous poems throughout his Hashiyah, some
of which are his own and others from other scholars and poets. The reason of his inclusion of so much of poetry
is to allow §tudents and his readers the ease of memorizing a few lines of poetry, which contain the detailed
rulings in a concise and easy-to-learn format. He also used quite a bit of poetry as a proof to different rulings,
relying on the works of figh in poetry form, like the Mangamab of Ibn Wahban and Tumurtashi’s Tubfah al-
Agran.

6. Giving Importance to Describing the Form of the Case at Hand
Ibn “‘Abidin gave great importance in his Hashiyah to detailed explanations of the form of the mas’alah or case
at hand. This would include multiple probabilities and the subsidiary rulings derived therefrom. This, in a way,
is unique to his work, in the manner that is presented, even though other scholars also ventured down this path
and had a similar method in their works.

7. Correéting the Commentators Wherever Needed

Ibn ‘Abidin did not remain silent and turn a blind eye to matters that required correction. He emphatically
correted and rectified whatever he felt was incorrect in the works of others and then clearly explains his own
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viewpoint. This is found quite glaringly in Radd al-Mubtar specifically and generally in his other works. This
makes it apparent that his main objetive was always the academic accuracy of rulings in figh and not concern
of personalities, even though he §ill maintained the utmost of respect and reverence for these and all other
scholars.
. An Abundance of Biographies of Personalities and Their Works
Radd al-Mubtir contains the biographies of many great personalities, scholars and their works and
contributions. The main reason for Ibn ‘Abidin doing this was to alleviate any doubt or negative thoughts that
could possibly creep into the mind of the reader regarding a certain author or scholar. His biographies of these
scholars concisely mention the necessary details required to understand who the scholar was, what his
contributions were and a few other pertinent details about the author and their works.

In conclusion, Ibn ‘Abidin’s Radd al-Muhtir is a colossal contribution to the Hanafi madhhab. Ibn ‘Abidin
has not only preserved the HanafT school in his work but has cemented his work as a great source for rulings in
the HanafT school, with scholars in all parts of the world using it proudly as a reference. As we turn to the next
two chapters, which is the essence of the dissertation, we will focus on the sources that Ibn ‘Abidin relied upon
in authoring his magnum opus. The following chapter will provide a descriptive analysis of the sources used by
Ibn ‘Abidin. Underétanding these foundational texts will provide deeper insight into the book that is so widely
accepted and revered.
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CHAPTER s: SOURCES OF RADD AL-MUHTAR: A DESCRIPTIVE ANALYSIS

Ibn ‘Abidin, in his Radd al-Mubtar drew inspiration and knowledge from a multitude of sources. These are mainly
from within the Hanafi school, even though he infrequently mentions some works of other madhbihib. Besides the
books of figh, the sources quoted in his marginalia on a/-Durr contain works in the fields of the traditions, the
commentary of the traditions, the Tafsir or commentary of the Qurin, hiftory, the autobiography of the Prophet,
language, including grammar, syntax and morphology and other fields. If all the sources of Radd
al-Muptar must be collated, they will number close to a thousand works. As it is not possible to enumerate all these
here, I will suffice with mentioning a few sources from the Hanafi school, as this is one of the reasons that this book
has gained acceptance in the school as being considered a source by itself. The chart titles ‘Books in the Madhhab’ on
page 54 indicates according to a timeline, the major works of the school, from the era of Muhammad ibn al-Hasan
al-Shaybant till the time Ibn ‘Abidin’s Radd al-Mubtar was prepared. The works mentioned in this chart will form
the bulk of the sources that I have chosen for this chapter.

ZAHIR AL-RIWAYAH
The first of these are the six books of Muhammad ibn al-Hasan al-Shaybani which are termed al-Zihir
al-Riwayab. These are considered as the basis of all Hanaf1 rulings and subsequent works.

A short biography of the author was already completed under Chapter Three, Great Figures in the Madhbab. His
full name is Aba ‘Abdullah Muhammad ibn al-Hasan ibn Farqad al-Shaybani, the companion and §tudent of Imam
Abt Hanifah. He was originally from the village of Hara$ta in Damascus. His father, known to be a wealthy person,
migrated to Iraq and his son Muhammad was born in Wasit in the year 132h. He fir&t studied under Imam Aba
Hanifah and then under Imam Aba Yasuf. He authored many works and helped in spreading the knowledge of his
teacher, Aba Hanifah. He also narrated 4badith (traditions) from Imam Mailik ibn Anas, recorded his
al-Muwatta’ and narrated it from Imam Malik.

Imam al-Shafi narrated from him after §taying with him for a while and benefitting from him. Al-Shafi‘i said, ‘I
benefitted from Muhammad ibn al-Hasan equal to a load of a camel.”” He also mentioned, ‘I did not see a burly
person with more under$tanding and knowledge than him.” He also said, “When he spoke, you would think that the
Qur’an was revealed in his form of language.” He further mentions about him, ’I did not see a hefty person with a
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lighter soul than his.”*® He also praised him saying,” If Muhammad ibn al-Hasan spoke to us on his level of intellect,

we would have not understood him, but instead, he spoke to us on our level and filled our hearts and eyes.’

Abit ‘Ubayd ’Llah ibn al-Qasim ibn al-Sallam also §tudied and narrated from Imam Muhammad. He said, ‘T did not
see anyone more knowledgeable in regard to the Book of Allah than Muhammad ibn al-Hasan. Yahya ibn al-Ma‘in
also $tudied under Muhammad ibn al-Hasan and wrote the book a/-Jami‘ al-Saghir from him. Muhammad ibn al-
Hasan was extremely well-versed in the Arabic language and syntax. Ibn ‘Abidin in his
al-Hdashiyah mentions that Muhammad ibn al-Hasan is considered a proof in the Arabic language, accounting and
acumen.

He assumed the positions of gadi in the era of Haran al-Rashid in Raqqah and then Ray. He passed away in Ray in
the year 189h on the same day that the grammarian, al-Kisa’1 passed away. Haran al-Rashid would say that I buried
figh and the Arabic language in Ray. It is also mentioned that Hartn al-Rashid said, ‘It is an inauspicious and

accursed place. I entered it with figh and language and exited it without anything.”**

1. AL-MABSUT or AL-ASL*%

This book, from amongst the six books of the Zahir al-Riwdyab, is known by the title al-Asl fi al-Furi‘ or
al-Mabsit. It is termed al-Asl or The Original as it is the first work that he authored and dictated to his §tudents. It
was authored in separate portions and chapters. Muhammad wrote the rulings of sa/ah (prayer) and termed it K7zab

7 Indicating to the great amount of benefit he derived from him.

358 This is an endearing reference to the big stature and size of Iméam Muhammad.

37 Derived from: Lwayy al-Khalili, La‘ili al-Mahir (1:76), Ibn Qutlabugha, 74j al-Tardjim pg.237, al-Lakhnawi, al-Fawa’id
al-Bahiyyah pg.268, al-Naqib, al-Madhhab al-Hanaft (2:793), Isma‘ll Basha, Hadiyyah al-Arifin Asma’ al-Muw’allifin wa Athir
al-Musannifin (2:8).

3 Derived from: Lwayy al-Khalili, LaGli al-Mahir (1:76), Ibn Qutlabugha, T3 al-Tarajim pg.237, al-Lakhnawi, al-Fawa’id al-Bahiyyah
pg-268, al-Naqib, al-Madhhab al-Hanafi (2:793), Isma‘l Basha, Hadiyyah al-Arifin Asma’ al-Mu’allifin wa Athar al-Musannifin (2:8),
al-Kawthari, Buliigh al-Amani pg.61.
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al-Saliah. He wrote the rulings of buysi‘ (sales) and titled it K7zab al- Buyi‘. He continued in this manner until it
was completed and then collated it and it became a/-Mabsiit (lit. sizable, extended). This is the reason that this work
is also called a/-Mabsiit. There are several copies narrated from Imam Muhammad. The most clear and common one
is the copy narrated by Aba Sulaymin al-Jawzjani. Al-Kawthari mentions in Buligh
al-Amdni that there are several prints to this book in Istanbul; the Yansur Allah print is of six volumes, the Jar
Allab and Wali Allab prints consist of four volumes each and has been affirmed by Mustafa Basha and Murad
Mulla. All these are from the narration of al-Jawzjani. The al-Azhar library has one of the fir§t volumes of this book.
There are also several volumes with the title 2/-4s/ in Dar al-Kutub al-Misriyyah and also with the name K724b al-

Furd, butit’s not a complete set or print.*

This book enjoyed widespread acceptance. It contains tens of thousands of rulings regarding what is allowed and
what isn’t, and it is that very book that Aba al-Hasan ibn Dawiad boasted about to the people of Basrah. Imam
Muhammad’s method in this book is to only mention the subsidiary or fu7#7 rulings of his two teachers, Aba
Hanifah and Aba Yuasuf, together with his own view. He did not delve into mentioning any proofs or details of the
rulings. He mentions that I have explained to you the views of Aba Hanifah, Aba Yasuf and my own view and if
there exists no difference between us, then this is the accepted view.

Al-Sarakahsi considers the memorization of this work a requirement for the one who aspires to reach the position
of Mujtahid f al-Madbbab. Aba Sulayman al-Jawzjani narrated this work from him, and many commentaries have
been written in it, such as Shaykh al-Islam Aba Bakr, who is famously known as Khwahir Zadah. It is titled Mabszit
al-Bakri. Shams al-A’immah al-Halwani also wrote a commentary on a/-Asl.>*

2. AL-JAMI° AL-SAGHIR?¢

This is another title, which forms the six books of the Zahir al-Riwdayab. Al-Jami‘ al-Saghir is a work on the furi 7
or subsidiary rulings of the madhhab. It contains 1532 rulings as mentioned by al-Bazdawi. ‘Ali al-Qummi mentions
that even though Imam Abu Yasuf enjoyed such a great §tatus in the Hanafi school, he did not part with this book,
whether at home or whilst traveling. ‘Alf al-Razi said, “Whoever under§tood this book, he is the most understanding
person from our companions and whoever memorizes it, he is the one who has best safeguarded (the knowledge)
from our companions. The predecessors from our teachers would not award anyone with the mantle of judgeship
(al-Qadz) until they passed an examination. If they had memorized it (a/-Jami* al-Saghir), they were awarded the
position, otherwise the candidate was instructed to memorize it.” Aba al-Mafikhir al-Kurdi praised it in the
following manner, ‘It is a book which is filled with benefit and goodness, which is why our scholars accepted it with
reverence and §tudied it with admiration and e§teem. It gathers the primary and subsidiary rulings together with the
rulings for the later problems faced by the people. Scholars mention that it is inappropriate for anyone to assume
the position of judgeship until he has not memorized its basic rulings and its meanings. Whoever has memorized its
basic rulings and has unders§tood its meanings will be threaded into the §tring of Fugqaha’ (jurists) and will be counted
amongst the worthy ones. He will thus become worthy of the mantle of judgeship and farwa.’

Shams al-A’immah Aba Bakr Muhammad al-Sarakhsi remarks in his commentary of al-Jami* al-Saghir: The reason
behind Imam Muhammad writing this work is that when he had authored all his books, his teacher Aba Yasuf
requested him to write a book which contains all that he could recall from what he had narrated from Aba Hanifah.
He compiled this book and presented it to Aba Yasuf who said, “You have recalled and memorized (the rulings) well,
except in regard to three rulings.” Imam Muhmmad responded by saying, ‘I did not err, but it is you who have
forgotten the narrations.’

Al-Jami‘al-Saghir has many commentaries, amongst which are commentaries by:
1. Abi Ja‘far Ahmad ibn Muhammad al-Tahawi (d.321h).
2. Aba Bakr Ahmad ibn “Ali, commonly referred to as al-Jassas al-Razi (d.370h).>

361 Al-Kawthari, Buliigh al-Améni pg.61.

3 Derived from: Lwayy al-Khalili, La%/i al-Mabar (1:76/108), Haji Khalifah, Kashf al-Zuniin (1:107), (2:158), al-Naqib, al-Madhbab al-
Hanaft (2:451). Al-Marghinini gathered all the books of gahir al-riwdyah into his detailed work, Bidayah al-Mubtadi, which he later
commentated on in the form of a/-Hidiayah.

3 Derived from: Lwayy al-Khalili, La @li al-Mabar (1:76/108), Haji Khalifah, Kashf al-Zuniin (1:107), (2:158), al-Lakhnawi, al-Fawa id al-
Babiyyah pg.268, al-Naqib, al-Madhhab al-Hanafi (2:451).

364 Tbn Nadim, al-Fibrist pg.261, al-Khatib, Tarikh Baghdad (4:314), al-Shirazi, Tabagat al-Fuqahd’ pg.144, Ibn al-Jawzi, al-Muntagzim
(7:105), al-Dhahabi, al-Siyar Alam al-Nubala’® (16:340), Tadbkirab al-Huffaz (3:959), al-Tbr (2:354), al-Safadi, al-Wafi bi al-Wafayat
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3. Abt ‘Amr Ahmad ibn Muhammad al-Tabari (d.340h).’¢

4. Abt Bakr ibn Ahmad ibn ‘Ali, commonly referred to as al-Zahir al-Balkhi (d.s53h).>*

5. Qadi Khan, the author of the famous Fatawi Qadi Khan (d.s92h).>

6. Muhammad ibn Ahmad ibn ‘Umar Zahir al-Din al-Bukhari, the author of Fatawai al-Zabiriyyah (d.619h).>*
7. Jamal al-Din al-Mahbubi ‘Ubayd °Llah ibn Ahmad, famously known as the second Aba Hanifah (d.630).>*
8. Sirdj al-Din ‘Umar ibn Ishaq al-Ghaznawi al-Hindi (d.773).”°

9. Imam Husayn ibn Muhammad, known as al-Najm (d.580).*”"

1o. T3j al-Din ‘Abd al-Ghafar*? ibn Lugmain al-Kurdi (d.s62h).%”

11. Imidm Zahir al-Din Ahmad ibn Isma‘l al-Tumartashi (d.6o1h).*™

12. Imim Qiwim al-Din Ahmad ibn ‘Abd al-Rashid al-Bukhiri (d.500).”*
13. Muhammad ibn ‘Ali, commonly known as ‘Abdak al-Jurjani (d.347h).”

(7:241), Ibn Kathir, al-Bidiyah wa al-Nibidyah (11:297), al-Qurashi, al-Jawahir al-Mudiyyah (1:220), Ibn Qutlabugha, T43j al-Tarajim
pg-96, Ibn Tagarri, al-Nujim al-Zihirah (4:138), Tash Kubri Zadah, Tabagat al-Fugahia’ pg.66, al-Tamimi, al-Tabagat al-Suniyyah entry
268, Haji Khalifah, Kashf al-Zuniin (1:20, 32, 46, 111, 562, 568, 609), (2:1032, 1627, 1628, 1635), al-Lakhnawi, a/-Fawa’id al-Bahiyyah
pg-27, Isma‘ll Basha, Hadiyyah al-‘Arifin Asma’ al-Mw’allifin wa Athar al-Musannifin (1:66), al-Maraghi, Tabagat al-Usiliyyin (1:203),
Sizkin, Téarikh al-Turath 1/3/102.

365 Al-Saymari, Akbbar Abi Hanifah pg.163, al-Shirazi, Tabaqat al-Fuqaha’ pg.144, al-Khatib, Tarikh Baghdid (14:429), al-Safadi, al-Wafi bi
al-Wafayat (8:43), al-Qurashi, al-Jawihir al-Mudiyyah (1:76,77), Ibn Qutlabugha, T4j al-Tarajim pg.337-338, Tash Kubri Zadah, Tabagat
al-Fuqaha’ pg.62, al-Tamimi, al-Tabagat al-Suniyyah (2:64), Haji Khalifah, Kashf al-Zuniin (1:569), (2:1429), al-Lakhnawi, al-Fawa’id
al-Bahiyyah pg.3s, Isma‘l Basha, Hadiyyah al-Arifin Asma’ al-Mu allifin wa Athar al-Musannifin (1:62).

366 Al-Qurashi, al-Jawahir al-Mudiyyah (4:104), Ibn Qutlabugha, 74j al-Tarijim pg.333, al-Tamimi, al-Tabagat al-Suniyyah entry 2798,
Haji Khalifah, Kashf al-Zuniin (1:562), (2:1429), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.27, Isma‘il Basha, Hadiyyah ﬂl—‘A_mﬁn Asma’
al-Muwallifin wa Athar al-Musannifin (1:85).

367 Al-Dhahaby, al-Siyar Alim al-Nubala’ (21:231), al-Qurashi, al-Jawihir al-Mudiyyah (1:205), Ibn Qutlabugha, 74j al-Tarajim pg.1s1,
Tash Kubri Zadah, Miftih al-Sa‘adab (2:278), al-Kafawi, Kati’ib ATam al-Akbyar (), al-Tamimi, al-Tabagait al-Suniyyah (3:116), Haji
Khalifah, Kashf al-Zuniin (1:47, 165, 562, 569, 962), (2:1227, 1456, 1499), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.64, Isma‘il Bashi,
Hadiyyab al-Arifin Asma’ al-Muw’allifin wa Athir al-Musannifin (1:280), Sarkis, Mu jam al-Matbi Gt (2:1487).

368 Al-Qurashi, al-Jawiahir al-Mudiyyah (3:s5), Ibn Tagarri, al-Nujim al-Zabirab (11:120), Ibn Qutlabugha, 74/ al-Tardjim pg.223, Tish
Kubri Zadah, Miftah al-Sa‘Gddab (2:279), Tabaqat al-Fuqaha’ pg.108, al-Tamimi, al-Tabagat al-Suniyyah (entry s98), Haji Khalifah, Kashf
al-Zuniin (1:236, 448, 570, 950, 962), (2:1025, 1130, 1143, 1198, 1227, 1569, 1749, 2035), Ibn al-Imad, Shadharat al-Dbhahab (6:228),
al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.148, Isma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athar al-Musannifin (1:790), Idih
al-Makniin (2:96, 416, 595), al-Sariri, Mu am al-Usiliyyin pg.38o.

369 Al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.108.

370 Al-Qurashi, al-Jawahir al-Mudiyyah (1:26), Ibn Hajar, al-Durar al-Kaminah (3:154), Ibn Qutlabugha, 74j al-Tarajim pg.232, Tash Kubri
Zadah, Miftih al-Sa‘adab (2:279), Tabagat al-Fugqaha’ pg.108, al-Tamimi, al-Tabaqat al-Suniyyah (entry 1830), Haji Khalifah, Kashf
al-Zundin (1:563, 570), (2:1226, 1298), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.156-157, Isma‘il Basha, Hadiyyah z,zl—‘jrzﬁn Asma’
al-Muwallifin wa Athir al-Musannifin (2:111).

ke Al-Qurashi, al-Jawahir al-Mudiyyah (1:262), Ibn Qutlabughi, 74j al-Tardjim pg.161, al-Tamimi, al-Tabaqat al-Suniyyah (3:157), Hiji
Khalifah, Kashf al-Zuniin (1:562), (2:1230), Isma‘il Basha, Hadiyyah al-Arifin Asma’ al-Mu’allifin wa Athar al-Musannifin (1:313).

372 Al-Mar‘ashli mentions in al-Figh al-Hanaft Usitlan wa Furd‘an (5:285) that some register his name as ‘Abd al-Ghaffar.

373 Al-Qurashi, al-Jawéihir al-Mudiyyah (1:322), Ibn Qutlabugha, 74j al-Tarijim pg.194, Tash Kubri Zadah, Tabagat al-Fugaha’® pg.86,
al-Tamimi, al-Tabagat al-Suniyyah (4:358), Haji Khalifah, Kashf al-Zuniin (1:114, 345, 346, 562), al-Lakhnawi, al-Fawa’id al-Bahiyyah
pg-98, Isma‘l Basha, Hadiyyah al-‘Arifin Asma’ al-Muallifin wa Athar al-Musannifin (1:587), al-Sariri, Mu jam al-Usiliyyin pg.289.

374 1sma‘il Basha records his year of demise as 6o1h in Hadiyyah al-Arifin (1:89). Others have recorded the year as 6ooh, 610h and 616h.

Al-Qurashi, al-Jawdihir al-Mudiyyah (entry 83/84), Ibn Qutlabugha, 74j al-Tarijim pg.108, Tash Kubri Zadah, Tabagait al-Fugahi’ pg.108,
Haji Khalifah, Kashf al-Zuniin (1: 562), (2:1221, 1403), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.1s, Isma‘il Basha, Hadiyyah al—‘jrzﬁn
Asma’
al-Muallifin wa Athar al-Musannifin (1:89).

375 Al-Qurashi, al-Jawihir al-Mudiyyah pg.s2, al-Tamimi, al-Tabagat al-Suniyyah (entry 227), Haji Khalifah, Kashf al-Zunin (1: 562),
al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.24, Isma‘il Basha, Hadiyyah al- ‘A_mﬁn Asma’ al-Mu’allifin wa Athar al-Musannifin (1:81).

376 Al-Samani, al-Ansib (7:474), Ibn al-Athir, al-Lubib (2:112), al-Qurashi, al-Jawahir al-Mudiyyah (3:264), Ibn Qutlabugha, 73 al-Tarijim
pg-269, al-Tamimi, al-Tabaqat al-Suniyyah entry 2156, Haji Khalifah, Kashf al-Zuniin (1:562, 568), Isma‘il Basha, Hadiyyah al-Arifin
Asma’ al-Mu’allifin wa Athar al-Musannifin (2:43), al-Zirikli, al-A 9am (7:159), Kahhalah, Mu jam al-Muallifin (3:521).
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14. Qadi Mas‘ad ibn al-Husayn al-Yazdi (d.s70).””

15. Imam Aba Azhar al-Khajandi (d.sooh).”®

16. Abit Muhammad ibn al-‘Adi al-Misri.>”

17. Jamail al-Din ‘Abdullih ibn Yisuf, known as Ibn Hishim al-Nahwi (d.762).3%

18. Aba al-Layth Nasr ibn Muhammad ibn Ahmad ibn Ibrahim al-Samarqandi (d.373h).**

Qadi Aba Tahir Muhammad ibn Muhammad al-Dabbas al-Baghdadi (d.340)*** gave sequence to and placed
al-Jami‘ al-Saghir into its proper order. His §tudent, Ahmad ibn ‘Abdullah ibn Mahmad recorded it from him in
his home in Baghdad and recited the same to him over a few months. Based on his sequenced book was the book of
al-Sadr al-Shahid Husiam al-Din ibn Mazah, in which he deleted the extra portions, added on narrations and abadith
and a portion on %/m al-ma‘ani or rhetoric.

Al-Lakhnawi writes in a/-Nafi‘ al-Kabir that Aba ‘Abdullah al-Faqih al-Husayn ibn Ahmad ibn Malik al-Za‘faran
also placed al-Jami‘ al-Saghir into proper order and gave sequence to it in an excellent manner. He ditinguished
the specific rulings of Muhammad ibn al-Hasan from those that he narrated from Abt Yasuf and divided the book
into chapters. Prior to this it was not sequenced nor divided into chapters.

Al-Jami‘al-Saghir was also rendered into poetry form by the following scholars:

1. Shams al-Din Ahmad ibn Muhammad al-Aqili*®* al-Bukhari (d.657h).*

2. Shaykh Najm al-Din Aba Hafs ‘Umar ibn Muhammad al-Nasafi (d.s37h).*®

3. Muhammad ibn Muhammad al-Qabawi (d.730h).?¢

4. Badr al-Din Mas‘ad ibn Abd Bakr al-Farihi who titled it Lam ‘ab al-Badr (d.640h).**” ‘Al2* al-Din Muhammad
ibn ‘Abd al-Rahman (d.791) wrote a commentary on this work for which was titled, a/-Daw’ al- Lam ‘ah.***

37 1bn al-Jawzi, al-Muntagim (10:261), al-Qurashi, al-Jawihir al-Mudiyyah (3:466), Ibn Qutlabugha, 74 al-Tarajim pg.302, al-Tamimi,
al-Tabagat al-Suniyyah entry 2479, Haji Khalifah, Kashf al-Zuniin (1:562).

378 Haji Khalifah, Kashf al-Zuniin (1:562).

7 Hiji Khalifah, Kashf al-Zuniin (1:563).

380 Ibn Hajar, al-Durar al-Kaminah (2:310), al-Shawkani, al-Badr al-Tali*(1:402), Isma‘il Basha, Hadiyyah al-Arifin Asma’ al-Mu’allifin wa
Athar al-Musannifin (2:557). Al-Mar‘ashli mentions in the footnotes to al-Figh al-Hanafi Usiilan wa Furi‘an (1:35) that in Kashf
al-Zuniin, Hiji Khalifah registers the name Ibn Hishim al-Nahwi, which is a mistake.

381 Al.Dhahabi, al-Siyar Alim al-Nubala’ (16:340), al-Qurashi, al-Jawihir al-Mudiyyah (3:544), Ibn Qutlabugha, 74j al-Tarajim pg.3 10,
al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.221, Isma‘l Basha, Hadiyyah al-Arifin Asma’ al-Muw’allifin wa Athir al-Musannifin (2:490),
Sizkin, Téarikh al-Turath 1/3/104.

382 Sazkin (3:67).

383 Attributed to ‘Aqil ibn Abi Tilib, the brother of ‘Ali ibn Abi Tilib, the cousin of the Messenger of Allah.

384 Al-Qurashi, al-Jawahir al-Mudiyyah entry 118, Ibn Qutlabugha, T4j al-Tarajim pg.99, al-Tamimi, al-Tabaqat al-Suniyyah (2:38), Hiji
Khalifah, Kashf al-Zuniin (1:564), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.30, Isma‘il Basha, Hadiyyah al—‘/{nﬁn Asma’ al-Mu’allifin wa
Athar al-Musannifin (1:96).

385 Al-Samani, a/- Tabrir ft Mujam al-Kabir (1:527), al-Yaqat, Mu jam al-Udaba’(16:70), al-Dhahabi, al-Siyar Alam al-Nubali’ (20:126),
Ibn Shakir, ‘Uyin al-Tawarikh (12:375), al-YafiT, Mir'at al-Jinin (3:268), al-Qurashi, al-Jawibir al-Mudiyyah (2:657), Ibn Qutlabughs,
Tij
al-Tardjim pg.219, al-Suyuti, Tabagat al-Mufassirin pg.27, Tash Kubri Zadah, Miftih al-Sa%dah (1:127), al-Tamimi, al-Tabaqit
al-Suniyyah entry 1646, Haji Khalifah, Kashf al-Zuniin (1:11, 564, 668, 706), (2:1114, 1230, 1867, 1871), al-Lakhnawi, al-Fawai’id
al-Bahiyyah pg.149, Ismail Basha, Hadiyyah al-‘Arifin Asma’> al-Muwallifin wa Athar al-Musannifin (1:783), al-Sarkis, Mujam
al-Matbi Gt (2:1854).

386 Al-Qurashi, al-Jawahir al-Mudiyyah (3:350), Ibn Qutlabugha, 74j al-Tarijim pg.247, al-Tamimi, al-Tabagat al-Suniyyah entry 2295,
Haji Khalifah, Kashf al-Zuniin (1:564, 571), al-Lakhnawi, al-Fawa’id al-Babiyyah pg.191, Ismail Basha, Hadiyyah al- ’A_mﬁn Asma’
al-Muwallifin wa Athir al-Musannifin (2:147).

387 Al-Qurashi, al-Jawahir al-Mudiyyah (3:475), Ibn Qutlabugha, 74j al-Tarijim pg.301, al-Tamimi, al-Tabagat al-Suniyyah entry 2495,
Isma‘l Basha, Hadiyyah al-Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (2:429).

388 Haji Khalifah, Kashf al-Zuniin (1:564), Kahalah, Mufam al-Mu‘allifin (4:151).
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3. ALJAMI‘ AL-KABIR?®

The next book from the six termed Zihir al-Riwiayah. The difference between al-Jami® al-Saghir and al-Jami*
al-Kabir is that al-Jami‘ al-Saghir contains those rulings that Muhammad ibn al-Hasan narrated from Aba Yasuf
from their teacher Aba Hanifah and a/-/ami‘al-Kabir contains those rulings that the author narrated directly from
Abua Hanifah.

Shaykh Akmal al-Din al-Babarti says: ‘It (a/-Jami‘ al-Kabir) is like its name in the importance and greatness of its
rulings in figh. It is a huge collection that comprises of exact and precise narrations and knowledge, in a manner that
is close to being miraculous in nature...’

Muhammad ibn Shuja‘ al-Thalji says: “There is no work in figh like al-Jami‘ al-Kabir of Muhammad ibn
al-Hasan. The similitude of Muhammad ibn al-Hasan and his a/-/ami‘al-Kabir is that of a person who built a house.
As he went higher up, he built §tairs to enable him to go even higher, until the building was completed. He then
descended, broke down the §tairs and said to the people, climb up as you please.’

After quoting al-Thalji, al-Kawthari mentions: The reality of the matter is that this book is a sign of originality. It
contains an eloquent finesse in subsidiary rulings in conformity with the laws of the language and the basic rules of
mathematics, besides what it encompasses from the meticulous details of Islamic legal theory. It’s possible that he
authored this work to be a narrator so that people may recognize the rank of the jurists and their vigilance regarding
the different faces of the subsidiary rulings that leaves the mind perplexed until explained.

Imam Aba Bakr al-Rizi says in the commentary of a/-Jami‘al-Kabir: I would read some of the rulings contained in
al-Jami‘ al-Kabir to a senior grammarian, Aba ‘Ali al-Farisi and he would be amazed at the profoundness of the
author in the field of grammar.

Some scholars mention that it is the be§t work in figh and its mo$t out§tanding portion is Kizdb al-Ayman (The
Book on Oaths).

It has many commentaries, some of which are the ones authored by:

1. Faqih Abu al-Layth al-Samarqandi (d.373h).

2. Fakhr al-Islaim “Ali ibn Muhammad al-Bazdawi (d.482h).>°

3. Al-Qadi Aba Zayd “‘Ubayd ’Llah ibn ‘Umar al-Dabisi (d.430h).>!

4. Imim Burhin al-Din Mahmid ibn Ahmad, the author of a/-Mubit (d.616h).>

5. Shams al-A’immah Abt Muhammad ibn ‘Abd al-‘Aziz ibn Ahmad al-Halwani (d.456h).>*
6. Shams al-A’immah Muhammad ibn Ahmad al-Sarakhsi (d.483h).%*

¥ Derived from: Lu’ayy al-Khalili, La %/i al-Mabdr (1:218), Haji Khalifah, Kashf al-Zuniin (1:567), al-Kawthari, Buliigh al-Améni.

30 Al-Khatib, Tarikh al-Baghdad (12:70), al-Sam‘ani, al-Ansib (5:188), al-Yaqat, Mu jam al-Buldin (1:409), Ibn al-Athir, al-Lubib (1:118),
al-Dhahabi, al-Siyar Alim al-Nubala’(18:602), al-Qurashi, al-Jawibir al-Mudiyyah (2:594), Ibn Qutlabugha, T4j al-Tarajim pg.20s, Tash
Kubri Zadah, Miftah al-Sa‘idab (2:184), Tabaqat al-Fugahi’ pg.8s, al-Tamimi, al-Tabaqait al-Suniyyah entry 1535, Haji Khalifah, Kashf
al-Zuniin (1:112, 467, 553, 563, 568), (2:1016, 1485, 1581), al-Lakhnawi, al-Fawa id al-Bahiyyah pg.12.4, lsma‘il Basha, Hadiyyah al-‘Arifin
Asma’ al-Mu’allifin wa Athar al-Musannifin (1:693), Idib al-Makniin (2:34, 388).

' Al-Sam‘ani, al-Ansib (s:573), Ibn Khallikan, Wafayit al-A%éin (3:48), al-Dhahabi, al-Siyar A¥im al-Nubald’ (17:521), Ibn Kathir,
al-Biddyah wa al-Nibiyah (12:46), al-Qurashi, al-Jawihir al-Mudiyyah (2:499), Ibn Qutlabugha, 74 al-Tardjim pg.192, Tash Kubri
Zadah, Miftah al-Sa‘adab (1:307), Tabaqat al-Fugahid’ pg.71, al-Tamimi, al-Tabaqait al-Suniyyah (4:177), Haji Khalifah, Kashf al-Zunin
(1:84, 168, 169, 334, 352, 467, 568, 703), Ibn al-Imad, Shadharat al-Dhahab (3:24s), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.109, Isma‘il
Basha, Hadiyyah al-Arifin Asma’ al-Muallifin wa Athar al-Musannifin (1:648), al-Zirikli, al-A 1am (4:109).

32 Al-Qurashi, al-Jawihir al-Mudiyyah (3:42), Ibn Qutlabugha, 74j al-Tarajim pg.288, Haji Khalifah, Kashf al-Zuniin (1:343, 344, 564, 523,
963, 1619, 1954, 1998, 2002), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.206, Ismi‘il Basha, Hadiyyah ﬂl—‘A_m'ﬁn Asma’ al-Mu’allifin wa
Athar
al-Musannifin (2:404).

33 Ibn Makala, al-Tkmal (3:11, 303), al-Sam‘ani, al-Ansib (4:194), Ibn al-Athir, al-Lubib (1:380-381), al-Dhahabi, al-Mushtabib pg.244,
al-Qurashi, al-Jawihir al-Mudiyyah (2:429), Ibn Hajar, Tabsir al-Muntabib (2:s11), Ibn Qutlabugha, 74j al-Tarajim pg.3s, Tash Kubri
Zadah, Tabagat al-Fugahia’pg.70, al-Tamimi, al-Tabagat al-Suniyyah entry 253, Haji Khalifah, Kashf al-Zuniin (1:46, 568), (2:1224, 1580),
al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.9s, 97. Although the year of demise has been recorded by some as 448h, 449h and 452h, al-Dhahabi
mentions 456h is correct.

¢ Al-Qurashi, al-Jawihir al-Mudiyyab (3:78), Ibn Qutlabugha, 7ij al-Tarijim pg.234, Tash Kubri Zadah, Miftih al-Sa‘idah (2:186),
al-Tamimi, al-Tabagat al-Suniyyah (1788), Hiji Khalifah, Kashf al-Zuniin (1:46, 112, 164, 561, 568), (2:963, 1014, 1079, 1414, 1452, 1580,
1620, 1628), al-Lakhnawi, a/-Fawa’id al-Bahiyyah pg.1 58, Isma'il Basha, Hadiyyah al- ‘A_mﬁn Asma’ al-Muw’allifin wa Athar al-Musannifin
(2:76), al-Zirikli, al-Alam (5:315).
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7. Abiit Nasr Ahmad ibn Muhammad al-‘Attibi*” al-Bukhari (d.586h).>*
8. Abtu Bakr Ahmad ibn “Ali, known as al-Jassas (d.370h).
9. Abu Ja’far Ahmad ibn Muhammad al-Tahawi (d.321h), and many others.

4. AL-ZIYADAT®”

The next in the chain of the six books of the Zahir al-Riwdiyah by Muhammad ibn al-Hasan. This work deals with

the subsidiary rulings of the school. He also authored another similar book which is titled Ziyddat al-Ziyadat.

Scholars have mentioned different narrations and reasons for this book being compiled:

1. Muhammad ibn al-Hasan would go to Aba Yasuf and would write from his di¢tation. Once, it slipped out of
Abt Yasuf’s tongue that the extraction of these rulings was difficult for Muhammad, so on every ruling (of Aba
Yasuf) Muhammad wrote a chapter and called it a/-Ziyadat (extra, increase), hinting that it was much more than
what Aba Yasuf dictated.

2. Some scholars are of the opinion that a/-Ziyidar is meant to be attached to the other five books of Zahir al-
Riwdyah. It was authored by Muhammad ibn al-Hasan to complete these works and to mention the subsidiary
rulings thereof.

3. Some believe that it is meant to be an annexure to a/-Jami‘ al-Kabir. This is the view preferred by Dr. Qasim
Ashraf Nar Ahmad, the scholar who researched and critically edited the commentary of a/-Ziyadat by Qadi Khan.
He mentions that this is his preference because when Muhammad ibn al-Hasan completed a/-/ami‘al-Kabir, he
remembered certain f#74 7 (subsidiary) rulings that he did not mention in his book, so he authored a separate
book, collated all these rulings therein and named it a/-Ziyddat. He then recalled even more fur4 7 rulings which
led him to author yet another book, which was then titled Ziyddat al-Ziyidat, but this second book remained
incomplete. This is also mentioned by Qadi Khan in his commentary.

In some prints of Muntakbhab Sharb al-Ziyidat or Anthology of the Commentary of al-Ziyidat which was
rendered by Sadr al-Din Sulayman ibn Wahb from the commentary of a/-Ziyadat by Qadi Khan, the title of the
book is recorded as al-Ziyadat ‘ali al-Jami‘ al-Kabir. This also gives credence to the third view.

This is also the accepted view of Ridi al-Din al-Sarakhsi, the author of al-Mubit al-Ridawi. Al-Lakhnawi quotes
him in al-Fawa’id al-Bahiyyah as follows: I have gathered in this book of mine moét of the rulings of figh with
its basis in an exceptional manner and with an excellent division. I $tarted each chapter with the rulings of
al-Mabsiit as these were proven principles. I followed them with the rulings of 2/-Nawddir and al-Nawazil, as
they are free of the principal rulings. I then ensued it with the rulings of a/-Jami“as these are the colleGtion of the
cream of figh. I then ended it with the rulings of al-Ziyidat, as these are the extra subsidiary rulings of
al-Jami“and I titled it al-Mabsit (the detailed), as it encompasses all the rulings of the main works.

4. One view is that Aba Yasuf would dictate and a son of Muhammad would record the lessons. Muhammad then
made those chapters the basis of his work, would add on to it to complete the chapters and then titled the collection
al-Ziyddat as he had added on (al-Ziyadah) to the lessons of Aba Yasuf. The chapters were not placed in sequence
and were left disorganized as Muhammad had based it on the dictation of Aba Yasuf.

The third view, being the most sub$tantiated, seems to be the correct one.

The commentary of al-Ziyidat by Qadi Khan was recently printed with a critical editing by Dr. Qasim Ashraf, the
nephew of Mufti Taqi ‘Uthmani. The fir§t print was completed in the year 1426h by Dar Ihya al-Turath al-‘Arabi.
Dr. Qasim Ashraf mentions the method and procedure of a/-Ziyidat in the following words:

The method adopted by Muhammad ibn al-Hasan in a/-Ziyidat is totally in conformity with his method in
al-Jami‘ al-Kabir in being masterly and unyielding, largely stamped with delicacy and a level of difficulty as it is

3% The letter ‘ayn will hold a fatha. The attribution is to al-‘Attabiyyah, a place in Bukhara.

%6 Al-Dhahabi, al-Mushtabih pg-441, al-Safadi, al-Waft bi al-Wafayat (8:74), al-Qurashi, al-Jawihir al-Mudiyyah pg.70, Ibn Qutlabugha,
Tij al-Tardjim pg.103, Ibn Hajar, Tabsir al-Muntabib (3:990), al-Suyati, Tabagait al-Mufassirin pg.6, al-Dawadi, Tabaqat al-Mufassirin
(1:83), Tash Kubri Zadah, Tabagait al-Fuqaha’pg.100, al-Tamimi, al-Tabaqat al-Suniyyah entry 344, Haji Khalifah, Kashf al-Zuniin (1:453,
563, 567, 568, 611), (2:963, 964), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.36, Isma‘il Basha, Hadiyyah al- ‘Jr{ﬁn Asma’ al-Muw’allifin wa
Athar al-Musannifin (1:87), Kahalah, Mu jam al-Mu allifin (1:287).

¥ Derived from, Haji Khalifah, Kashf al-Zuniin (2:963), Lwayy al-Khalili, La @li al-Mabir (1:317-320), from the forward of Sharb al-Ziyidat
by Qadi Khan, edited by Qasim Ashraf, (published by: Dar Ihya al-Turith) and the printed edition of Ziyadat al-Ziyadit with its two
commentaries by al-Sarakhsi and al-‘Attabi, edited by Aba al-Wafi al-Afghini, (published by: Lajnah Nashr al-“Ulam al-Islamiyyah) and by
(‘Alam al-Kutub).
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comprising of the finer fighi differences and deeper hidden meanings. He mentions the rulings in a fine
comprehensive manner without delving into proofs. The greatest example of the quality of his method is displayed
in the section of al-Ayman or oaths. Imam al-Sarakhsi said that whoever wishes to test the aptitude of a person in
figh should use the chapter of al-Ayman from Jami* al-Kabir. This was also the method and manner of the author
in al-Ziyadar's se€tion on al-Ayman, regarding him (the author) being thoroughly versed and extremely proficient
in figh, Islamic legal theory and Arabic grammar.

Al-Ziyadat's provides examples of subsidiary fighi rulings without guidelines or any notes or gloss, which is
normally termed al-figh al-taqdiri or hidden figh.

Many scholars have written commentaries on this work such as:

1. Ahmad ibn Muhammad al-‘Attibi (d.s86h). Al-Lakhnawi mentions in a/-Fawa’id al-Babiyyab that I benefitted
from this commentary. It is summarized in such a way that it is neither tiresomely lengthy nor deficiently concise.

2. Imam Qadi Khan Hasan ibn al-Mansar al-Awzajandi (d.s92h).

3. Burhan al-Din Mahmiad ibn Mazah (616h).

4. ‘Abd al-Ghafar ibn Luqman al-Kurduri (562h).

5. Shams al-A’immah al-Sarakhsi (483h).

6. Ibn Nujaym al-Misri (d.970h), as mentioned by him in his commentary a/-Babr al-Ra’iq.**®

7.Ibn Sami‘ah.’”

8. Abu “Abdullah al-Jurjani Yasuf ibn Muhammad, the §tudent of al-Karkhi.*”

5/6. AL-SIYAR AL-SAGHIR and/or AL-SIYAR AL-KABIR*"!

The word al-siyar is the plural of al-sirah and literally means the way of conduct between nations. In figh, it refers
to the way and conduct of the Prophet in his battles. In faét, it encompasses the figh of international relations in
Islam and includes matters of peace, war and the method of interatting and dealing with non-Muslims.

Both al-Siyar al-Saghir and al-Siyar al-Kabir are treatises that examine the application of Islamic ethics, economic
jurisprudence, and military jurisprudence within the framework of international law, both public and private. These
works engage with numerous topics relevant to contemporary international law, including the laws governing
treaties, the treatment of diplomats, hostages, refugees, and prisoners of war; the rights of asylum; conduct during
warfare; the protection of women, children, and non-combatant civilians; agreements made across battle lines; the
use of poisonous weapons; and the devastation of enemy territories.*”

Al-Siyar al-Saghir was authored fir§t and contains the narrations of Aba Yasuf to Muhammad ibn al-Hasan which
he recited to him. A/-Siyar al-Kabir was the second of the two to be authored, and as the name suggests, it is the
more comprehensive book. It is also the la§t authored work by Muhammad ibn al-Hasan.

There is an incident recorded by al-Sarakhsi in the beginning of his commentary of a/-Siyar al-Kabir regarding the
reason Muhammad ibn al-Hasan authored this work. He mentions that “‘Abd al-Rahhan ibn ‘Amr al-Awzaf, the
scholar of Sham received a copy of al-Siyar al-Saghir and commented that the people Iraq have no real knowledge
of this subject as the battles of the Prophet and his companions occurred more in the region of Shaim and Hijaz and
not Iraq. This angered Muhammad ibn al-Hasan and he freed himself to author a/-Siyar al-Kabir. When al-Awza‘t
saw al-Siyar al-Kabir, he was greatly impressed and said that had it not contained narrations, he would have thought
it was fabricated.

Even though this incident has been recorded by al-Sarakhsi, many scholars disagree and mention it to be incorrect.
They State the dates of the birth and demise of the scholars as the main reason for its debunking.
Al-AwziT passed away in the year 157h and Muhammad was born in 132h. Muhammad was 25 when al-Awza‘T
passed away. If this incident is taken to be correct and a/-Siyar al-Kabir was his final work, it will mean that he did
not author anything else for 32 or so years, as he passed away in 189h. This doesn’t make sense and is inconsitent

% Haji Khalifah mentions in Kashf al-Zuniin (2:962) that Ibn Nujaym mentions that he penned a commentary to al-Ziyidat in Kitib al-Da‘wa
in al-Babr al-Ra’ig.

3 Lwayy al-Khalili mentions in La /i al-Mahar (1: 320) that al-HasirT mentions this in a/-Tabrir.

0 Lwayy al-Khalili, La %7 al-Mabar (1: 320)

“! Derived from: Haji Khalifah, Kashf al-Zuniin (2:1013-1014), Lwayy al-Khalili, La %/ al-Mabir (1:327-329), Mugaddamah al-Radd ‘ali
Siyar al-Awza 7 by Abu Yusuf, with the research of Aba al-Wafi al-Afghani, (Published by: Dar al-Kitib al-Tlmiyyah), The forewords of
al-Siyar al-Kabir by Dr. Majid Khaduri and Shaykh Aba Zuhrah.

“2 Weeramantry, Judge Christopher G. (1997) Justice without Frontiers, Furthering Human Rights, Brill Publications pg.136.
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with the date of penning this work and with the life of Muhammad. Al-Sarakhsi himself mentions, as well as other
languages such as al-Kawthari, that Muhammad authored a/-Siyar al-Kabir after he left Iraq and Aba Hafs al-Kabir,
which is why Aba Hafs doesn’t narrate this book. All this happened years after al-Awza passed away.

This then brings back to the reason for him authoring this work. It was the need of the time that he lived in, which
saw the Muslims interacting with many other nationalities and governments. Also, it was a period wherein many
wars were waged, victories enjoyed, and lands being conquered.

Regarding the importance and §tatus of this book, it is mentioned that when Muhammad ibn al-Hasan completed
it, he ordered that it be recorded into 60 notebooks and that these be delivered to the caliph. When it was received
by the caliph, he appreciated it greatly and considered it to be a proud moment in the days of his rule. When he read
it, he was even more impressed and sent his sons to Muhammad to §tudy it.

Many scholars have praised this book, especially those who have an affiliation to international relations in Islam,
such as Dr. Najib Armanazi in his book a/-Sharh al-Duwali fi al-Islim and Dr. Muhammad al-Dasaqi.

All the books of Muhammad ibn al-Hasan are broadly quoted by Ibn ‘Abidin.

AL-KAFI FI FURU* AL-HANAFIYYAH “*

This book was authored by Abu al-Fadl Muhammad ibn Muhammad ibn Ahmad ibn ‘Abdullah ibn “Abd al-Majid
ibn Isma‘l al-Mirwazi al-Sulami, who is more commonly known as Hakim al-Shahid. He was a judge and a minister
and is considered amongst the most senior Hanafi scholars. He was appointed as the Qadi of Bukhara. Later, the
Amir, Hamid, the leader of Khurisan, appointed him as a minister.

He studied the traditions and badith in Merv from Aba Raji> Muhammad ibn Hamdiyah al-Hawraqani and in
Naysabur from ‘Abdullih ibn Shayrayah, and in Rayy from Ibrahim ibn Yasuf al-Hasanjani and in Baghdad from
al-Haytham ibn Khalaf al-Dari. Al-Sam‘ni mentions that all the scholars of Khurasin studied from al-Hikim
al-Shahid.

Al-Hikim Abua ‘Abdullih says that I did not find amongst all the Hanafi scholars whom I studied under, someone
who had memorized more abadith, who was more guided to its ways or holding more understanding of the
traditions than him (al-Hakim al-Shahid).

Al-Dhahabi mentions that he was the Shaykb or the authority of the Hanafi school in his time.

It is recorded in the al-Ansab of al-Sam‘dni under the autobiography of al-Hakim al-Shahid: Aba ‘Abdullah ibn
al-Hakim al-Shahid (his son) says that I attended to al-Hakim al-Shahid and he would fast on Mondays and
Thursdays. He did not leave out the supererogatory night prayers (a/-tabajjud) whether traveling or at home. He
would sit with the baskets,** books and the ink pot in front of him. He was the minister of the Sultan and would
only permit those with pressing matters to visit. He would then busy himself with writing and the visitor would
stand up and leave. Abt al-‘Abbas ibn Hamdiaiyah complained about him saying that we enter to visit him, but he
doesn’t speak, and instead grabs hold of a pen and leaves us alone.

Al-Hikim Abua ‘Abdullah al-Hafiz, the author of al-Mustadrak says: 1 attended the dictational majlis (educational
dictation session) of al-Hakim Abu al-Fadl, when the Amir, Aba “Ali ibn Aba Bakr ibn al-Muzaffar entered and
stood waiting for him. Al-Hakim al-Shahid did not move from his place and sent him away saying, ‘O Amir, please
leave, this is not your day.’

Al-Hikim al-Shahid passed away in the year 334h after soldiers close to the Amir rebelled. When he heard them
attempting to gain entry, he took a bath, applied perfume, wore his shroud and got busy in salah (prayer). He was
then martyred at the door of Marw at the entrance of the graveyard of Rakdan. This happened at the time of the
Fajr prayer. His title, al-Shahid (the martyr), is derived from his martyrdom.

AI-Kafi is his book that collates all the Zahir al-Riwdyah books of Muhammad ibn al-Hasan al-Shaybani. It is
considered as a reliable and trusted book in the transmitting of the madhhab. Many scholars have written
commentaries on 2/-Kaifz, of which the most famous is the one written by Shams al-A’immah al-Sarakhsi which is
titled a/-Mabsit and is commonly known as a/-Mabsiit of al-Sarakhsi. Ahmad ibn Mansar al-Isbijabi and Isma‘l
ibn Ya‘qab al-Anbari al-Mutakallim also wrote commentaries on a/-Kaf?.

“% Derived from: Al-Qurashi, al-Jawihir al-Mudiyyah (3:313), Ibn Qutlubugha, 77 al-Tardjim pg.272, Ibn al-Hana’i, Tabaqait ibn al-Hani't
pg.169, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.30s, Haji Khalifah, Kashf al-Zuniin (2:1378), Isma‘il Basha, Hadiyyah al-Arifin (2:37),
al-Sam‘ani, al-Ansib (7:425), Lw’ayy al-Khalili, La Gli al-Mabar (2:478-479).

“%*This, most probably, refers to the baskets used to store his books.
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Al-Lakhnawi mentions in Fawa’id al-Bahiyyah: The books al-Kaift and al-Muntaqa are considered the primary
sources of the madhhab after the books of Muhammad ibn al-Hasan, however the book a/-Muntaqa is not found
in our lands in our era.

Ibn ‘Abidin extensively quotes 2/-Kaf7 in his marginalia.

Al-Hikim al-Shahid also authored the following:

Al-Ghurar fi al-Figh.

Al-Mukbtasar, which is a summary of Muhammad ibn al-Hasan’s a/-Mabsit.

Al-Mustakblas min al-Jami‘fi al-Fura"

Al-Muntaqa.

AL-MUNTAQA FI AL-FURU".*»

This work of al-Hakim al-Shahid is worthy of mention. It is based on Muhammad ibn al-Hasan’s a/-Nawddir.
Al-Nawadir as mentioned by Ibn ‘Abidin refers to those rulings which are narrated from our three Imams (Aba
Hanifah, Abt Yasuf and Muhammad), not in the Z@hir al-Riwdyab, but rather in other books, or contained in
books authored by scholars besides Muhammad ibn al-Hasan or in books that recorded the dictation of Aba Yasuf
with a single narrator.**

Al-Muntaga is unfortunately not found today, as mentioned by al-Lakhnawi too. Al-Hikim mentions that he
researched 300 books including a/-Amali and al-Nawddir until he was able to select content for al-Muntaqa.

Ibn ‘Abidin does mention quotations from al-Muntaqa, but mostly as a secondary source via one of commentaries,
such as Ibn Nujaym’s al-Nabr al-Fa’ig, in the chapter of al-Abkam (Chapter on Oaths).*”

AL-NAWAZIL FI AL-FURU".“®

This work was authored by al-Shaykh al-Imiam al-Fagih Aba al-Layth Nasr ibn Muhammad ibn Ibrahim ibn
al-Khattab al-Samarqandi al-Hanafi, who held the title, Imam al-Huda. He studied figh at the hands of Aba Ja‘far
al-Hindawani.

Al-Lakhnawi mentions that he studied al-Samarqandi’s works including al-Bustan, Tanbih al-Ghaafileen and
Khazanah al-Figh and found them all to be beneficial.

Abi al-Layth Nasr is the very scholar who is mentioned by al-Marghinani, the author of a/-Hidiyah in the chapter
of al-Ghasab (Chapter on Usurpation), not the other Aba al-Layth al-Samarqandi. The other al-Samarqandi held
the agnomen al-Haifiz who passed away in 294h.

This book is the first of its kind to be authored regarding those rulings which are termed a/-Wagqit. Ibn ‘Abidin
mentions that a/-Wagqi Gt are those rulings which the latter mujtahids derived after being asked certain queries, the
answers to which were not found in any of the previous narrations. They are the students, grand students and great
grand students from Imim Aba Yasuf and Muhammad. A few of these are Isim ibn Yasuf, Ibn Rustum,
Muhammad ibn Sum‘ah, Aba Sulayman al-Jurjani, Aba Hafs al-Bukhari and those after them like Muhammad ibn
Salamah, Muhammad ibn Mugqatil, Nasir ibn Yahya and Aba Nasr al-Qasim ibn al-Sallam.

Ibn “‘Abidin also mentions that this book, a/-Nawazil is the first book to gather and collate these rulings. It is
mentioned that it gathers the rulings if Muhammad ibn Shuja‘ al-Thalji, Muhammad ibn Mugqatil al-Razi,
Muhammad ibn Salamah, Nasir ibn Yahya al-Balkhi, Muhammad ibn Islam, Aba Bakr ibn al-Iskaf, ‘Ali ibn Ahmad
al-Farisi and al-Faqih Aba Ja‘far Mu’hammad ibn “‘Abdullh. Al-Samarqandi mentioned that I authored two books
that contains their rulings, ‘Uyzn al-Masa’il and al-Nawazil. In “Uyiin, I recorded the views of our Hanafi scholars
where no narration was found regarding these (from our three Imams) and in a/-Nawazil, a bit of these types of
rulings and a portion on the views of our three Imams, so that the oath of #¢/hid will become easy for the one
studying it.*”

“% Derived from: Haji Khalifah, Kashf al-Zunidin (2:1851), Lwayy al-Khalili, La @li al-Mabar (2:599-600).

4 Ibn ‘Abidin, Radd al-Mubtir (1:74).

“7 Ibn ‘Abidin, Radd al-Mubtir (3:777).

“% Derived from: Al-Qurashi, alJawihir al-Mudiyyah (3:544), (4:83), Ibn Qutlubugha, 73 al-Tarajim pg.310, Tash Kubri Zadah, Miftih
al-Sa‘adab (2:251), Ibn al- Hana't, Tabagat ibn al-Hand’t pg.196, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.3 62, Haji Khalifah, Kashf al-Zunin
(1:243), Isma‘il Basha, Hadiyyah al-‘Arifin (2:490), al-Zirikli, al-A 1am (8:27), Kahalah, Mu fam al-Mu’allifin (13:91), Lwayy al-Khalili, La 4li
al-Mabar (2:649-650).

“Tbn ‘Abidin, Radd al-Mubtir (1:69).
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Uyiin al-Masa’il was printed with the research of Sayyid Muhammad Mahni by Dir al-Kutub al-TImiyyah in 1419h
and Fatdwa al-Nawdzil was printed by the same printers with the research of Yasuf Ahmad in 1425h.
Al-Samarqandi also authored many other works, amongst which are:

Ta’sis al-Nazd’ir.

Tafsir al-Quran.

Tanbib al-Ghifilin.

Khizanah al-Figh

Daqd’iq al-Akbbar fi Dhikr al-Jannab wa al-Nar.

Sharb al-Jami‘al-Saghir.

Uyin al-Masd’il.

Al-Fatawa.

Al-Mabsit fi al-Furi“.

Mugaddimab fi al-Figh.

Nawadir al-Figh.

AL-MABSUT*"®

The author of this book is Shams al-A’immah Aba Bakr Muhammad ibn Ahmad ibn Aba Sahl al-Sarakhsi. Sarakhs
is in the Greater Khurisan, which forms part of Transoxiana. Sarakhs was the name of the person who first stayed
at this place in Greater Khurasin and inhabited it. Currently, it is centrally located at the border between Iran and
Turkmenistan. Shams al-A’immah al-Sarakhsi is the great Hanafi jurist, the towering Imdm who is considered a
luminary of the madhhab. He studied under Shams al-A’immah ‘Abd al-‘Aziz al-Halwani, until he graduated and
became the most proficient scholar of his age. He began to author different works, was actively involved in debates,
his name shone, and his popularity soared.

Not much is recorded nor known about his early life, besides the scant clues left behind in his works. He is known
for his intelligence and remarkable memory. He was imprisoned in Awzajand, Fergana due to an opinion on a juristic
matter that went against the ruler of the time. In it he questioned the validity of the ruler’s marriage to a slave girl
whose “ddah (compulsory waiting period) had not yet elapsed. He spent almost 15 years in prison, where quite a
bit of his work was completed. His students include Muhammad ibn Ibrahim al-Husayri, Aba ‘Umar ibn ‘Uthmin
ibn ‘Ali al-Baykandi and Aba Hafs ‘Umar ibn al-Habib, the maternal grandfather of the author of
al-Hidayah.

It is mentioned in al-Masalik that al-Sarakhsi was once seated in a gathering wherein mention was made that Imam
al-Shafi‘t had memorized 300 notebooks. He replied by saying that the memorization of al-ShafiT is the zakat of
what I have memorized. This calculates to roughly 12000 notebooks!

There is a difference of opinion regarding the year of his demise. Some mention 483h, some 490h and others mention
sooh.

Whilst imprisoned, his books a/-Mabsit was compiled. It is a voluminous work comprising of between 14 to 30
volumes, based on the print. He dictated all the contents of this work from memory, whilst in prison and having no
access to any texts nor any written work.

His other works include the following:

Al-Amali.

Sharh Adab al-Qadi of Abi Yiisuf.

Sharb al-Jami‘al-Saghir of Mubammad ibn al-Hasan al-Shaybani.

Sharb al-Hiyal al-SharGyyab of al-Kbassaf.

Sharh Ziyidab al-Ziyadat.

Sharh Siyar al-Kabir of Mubammad ibn al-Hasan al-Shaybani.

Sharh Kitab al-Kasb of Mubammad ibn al-Hasan al-Shaybani.

Sharb Mukbtasar al-Tabawr.

Sifab Ashrat al-Sa‘ab.

49 Derived from Al-Qurashi, al-Jawdhir al-Mudiyyah (3:78), Ibn Qutlubugha, 73 al-Tardjim pg.234, Tash Kubri Zadah, Miftih al-Sa‘idah
(2:165), Ibn al-Hana1, Tabaqat ibn al-Hani’t pg.198, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.261, Haji Khalifah, Kashf al-Zunin (2:963),
Isma‘il Basha, Hadiyyah al-‘Arifin (4:76), Manstrpari, Fatwi Nawesi ke Rebnuma Usiil pg.7o, Lwayy al-Khalili, La %l al-Mabar (2:512).
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Al-Mubit fi al-Fura“.

This book of al-Sarakhsi, al-Mabsiit, is considered as an encyclopaedia of Hanafi figh, with comparative madhbihib
being discussed, especially the madhahib of al-Shafi‘t and al-Malik, compared to the school of Abii Hanifah. This is
regarding the rulings in which there exists a difference of opinion. It encompasses all the chapters of figh in an easy
manner with clear, open texts. He always supports his views with proofs, and in certain places, the proofs of the
Hanafi school and those of the other schools are reconciled in an excellent manner. It is also considered to be a source
of Hanafi Figh in matters of fatwa and gada (judgeship). Ibn ‘Abidin in his hashiyah quotes Allamah Tarsisi as
saying: It (al-Mabsit) should not be acted against and there is no reliance except towards it. Issues should not be

resolved nor any fatwa issued except in conformity to it.*"!

Its importance is also highlighted in it being the most superior and broad commentary to a/-Kafi by al-Hikim
al-Shahid, a reliable book on the principal rulings of the madbhab, which in turn is the summary of the six Zahir
al-Riwdyah books of al-Shaybani.

MUKHTASAR AL-QUDURT 4

The author of this book is Imam Aba al-Husayn Ahmad ibn Muhammad ibn Ja‘far ibn Hamdan al-Baghdadi
al-Qudari, more commonly known as Imam al-Qudari. He is considered amongst the leading Hanafi scholars and
was born in the year 362h. He studied figh from Aba ‘Abdullah Muhammad ibn Yahya al-Jurjani, who studied from
Abti Hasan al-Karkhi who studied from Aba Said al-Bardai, who studied from Aba ‘Al
al-Daqqaq, who studied from Abua Sahl ibn Nasr al-Razi, who in turn was the student of Muhammad ibn al-Hasan
al-Shaybani. He narrated ahddith from Muhammad ibn ‘Ali ibn Suwayd al-Mu’addab and ‘Ubayd ’Llah ibn
Muhammad al-Hawshabi. The Chief Justice (Qadz al-Qudat) Abu ‘Abdullah al-Damighani, as well as al-Khatib al-
Baghdadji, transmitted badith from him. Imam al-Qudari excelled in figh due to his exceptional intellect, eventually
rising to prominence as the foremost authority among Hanafi scholars in Iraq, surpassing his peers in both stature
and renown.

Amongst his students was the famous hadith scholar and historian, al-Khatib al-Baghdadi. He included a notice of
al-Qudari in his famous work, Tarikh al-Baghdad in the following manner: I wrote from him. He was al-Sadiq or
extremely truthful and trustworthy and was of those who excelled in jurisprudence due to his intelligence. The
leadership of the companions of Aba Hanifah culminated with him in Iraq. He was of magnificent stature to them
and of high repute. He had a wonderful expression in language with a bold tongue and was always busy in the recital
of the Qur’an.

Al-Khatib also narrates a hadith from al-Qudri, which he included under the biographical notice. Al-Qudiri was
not only a leading Hanafi jurist, but a learned scholar of badith as well. His works, a/-Tajrid on comparative figh
and his commentary on Mukbtasar al-Karkbi, on the detailed rulings and evidences of Hanafi jurisprudence bear
testimony to this fact.

Al-Sam‘ani mentions that he was a truthful and expert jurist who would debate with the ShafiT scholar, Aba Hamid
al-Isfirani.

Abt Muhammad al-Fimi mentions him in 72baqadt al-Fugqaha’ with praise saying that he had a son whom he did
not educate with the knowledge of figh. He would say that he should be left to live freely. It is noted that this son
passed away very young as a child.

Al-Qudari passed away on a Monday, the 15th Rajab 428h. He was then buried in his home on Aba Khalaf Road.
He was later moved to a cemetery on al-Mansur Street, where he currently lays to rest next to the Hanafi jurist, Aba
Bakr al-Khawarzimi.

One narration of his was extracted in Jawahir al-Mudiyyah from Anas ibn Malik who said that the Prophet of Allah
said: “Whoever lies against me intentionally should prepare his abide in the fire.”

Amongst the other works authored by al-Qudari are:

Adab al-Qadi ‘ala Madbhab Abi Hanifah.

Al-Taqrib fi Masa’il al-Khbilaf.

1 Tbn ‘Abidin, Radd al-Mubtir (1:66).

“2 Derived from Al-Qurashi, al-Jawdhir al-Mudiyyah (3:348), Ibn Qutlubugha, 74j al-Tarajim pg.98, Tash Kubri Zadah, Miftih al-Sa‘adah
(2:253), Ibn al-Hana’i, Tabagqat ibn al-Hand’t pg.204, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.s7, Haji Khalifah, Kashf al-Zuniin (1:346),
Isma‘il Basha, Hadiyyah al-‘Arifin (4:74), al-Tamimi, al-Tabaqait al-Sunniyyah (2:19), Lw’ayy al-Khalili, La %l al-Mabar (1:151).
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Sharb Mukbtasar al-Karkbi.
Al-Tajrid and others.

His book is a mukbtasar, a term in Islamic law that denotes a concise legal manual, known for its clarity and

precision. Mukbtasars first emerged during the “Abbasid caliphate as a way to expedite the training of lawyers by

avoiding the repetitiveness of longer works. Over time, however, they evolved into accessible resources for educated

laypeople seeking to understand the fundamentals of Islamic law. *

Mukbtasar al-Qudiriis such an accepted book in the school that when the word a/-Kitib (The Book) is mentioned,

it is meant. It is a highly ranked matn or primer that is commonly used by the scholars and its fame supersedes it.

The author does mention some differences between the main three Hanafi scholars and at times reconciles between

them. It is an accepted primary book of Hanafi jurisprudence that is widely used in traditional seats of learning

throughout the Hanafi educational world.

Al-Maydani mentions in a/-Lubib: The grace of al-Qudirf’s blessed book has spread so much that it is considered

as a necessary part of study, which is why students endeavour to understand and teach it and they flock to both learn

and teach it.

Al-Kafawi mentions in 4 Yam Akhydir: It is the blessed Mukbtasar which is in circulation and is prevalent in the

hands of students. Allah has benefited countless persons through it. It contains all the major chapters of

jurisprudence from al-Taharah (purification) till a/-Fara’id (inheritance), and according to some commentaries, it

comprises of approximately 12000 rulings.

Ibn Abidin quotes al-Quduri’s Mukbtasar and some of its commentaries, in his a/-Hashiyah, either directly or as a

secondary source, including the following commentaries:

1. Sharh al-Aqta* of al-Quduri by Ahmad ibn Muhammad ibn Muhammad ibn Nasr al-Baghdadi, who is commonly
known as Aba Nasr al-Aqta‘ al-HanafT (d.474h).

2. Jami‘ al-Mudmarat wa al-Mushkilat by Yasuf ibn ‘Umar ibn Yasuf al-SafT al-Kaduri al-Bazzar (d.832h).

3. Khulasah al-Dal#’il fi Tanqih al-Mas2’il by Husam al-Din ‘Ali ibn Ahmad ibn Makki al-Razi (d. 598h).

4. Zad al-Fuqah@ by Shaykh al-Islam Aba al-Ma‘li Baha al-Din Muhammad ibn Ahmad ibn Yasuf al-Isbijabi. He
passed away towards the end of the sixth century, and the exact date is unknown.

5. Al-Siraj al-Wabhbaj by Aba Bakr ibn ‘Ali who is commonly known as al-Haddadi al-Ibadi al-Yamani (d.8ooh).

6. Al-Jawharah al-Nayyirab by the same author. He summarized al-Siraj al-Wahhdj in this book.

7. Kifayah al-Fugaha’by Shams al-A’'immah Isma‘il ibn Husayn al-Bayhaqi (d.402h).

8. Al-Lubab fi Sharb al-Kitib by Jalal al-Din Aba Sad Mutahhir ibn Hasan ibn Sa‘id ibn ‘Ali ibn Bandar
al-Yazdi (d.s91h).

9. Al-Mujtabi by Mukhtar ibn Mahmuad al-Zahidi (d. 658h).

10. Al-Muhimm al-Dariiri by ‘Abd al-Rahim ibn ‘Ali al-‘Amidi al-Qadi al-Hanafi (d.63 1h).

11. Al-Ya'nabi 1 Ma'rifah al-Usal wa al-Tafari’ by Rashid al-Din Aba ‘Abdullih Muhammad ibn Ramadin al-Rami

al-Hanafi (d. after 616h).

TUHFAH AL-FUQAHA!4

This book was authored by Muhammad ibn Ahmad ibn Abi Ahmad al-Samarqandi Aba Bakr ‘Ala’ al-Din
al-Samarqandi. He was a great scholar of high merit and rank who studied under Aba al-Mu‘in Maymin
al-Makhali and Sadr al-Islim Aba al-Yusr al-Bazdawi. He passed away in the year s40h.

Some mention that the author of Tubfab al-Fugqaha’is Muhammad ibn ‘Abd al-Hamid al-Usmundi al-Samarqandi.
The author of Hadiyyah al-Arifin also mentioned this as his name. This is an oversight and the reason for such an
oversight is the similarity in the names and that both these scholars were contemporaries. Al-Usmundi was born in
488h and passed away in 552h. He is the author of Bazl al-Nagr ft al-Usil. Details of this oversight are recorded in
the foreword of al-Samarqandt’s other book, Mizin al-Usil, rendered by Dr. Muhammad Zaki ‘Abd al-Barr, printed

5 John Esposito, The Oxford Dictionary of Islam, Oxford University Press 2003.

“ Derived from Al-Qurashi, al-Jawdibir al-Mudiyyah (3:18/83), Ibn Qutlubugha, 7j al-Tarajim pg.252, Sarkis, Mu jam al-Matbit it (2:1047),
Ibn al-Hana’t, Tabagat ibn al-Hana’i pg.212, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.260, Hiji Khalifah, Kashf al-Zundin (1:371), Isma‘l
Basha, Hadiyyah al-‘Arifin (3:9), al-Naqib, al-Madhbab al-Hanafi (2:717), Lw'ayy al-Khalili, La ‘3li al-Mabir (1:163).
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by Maktabah al-Da‘wab in Qatar. It is also mentioned in the foreword written by Dr. ‘Abd al-Barr in al-Usmundf’s
al-Khilaf ft al-Figh Bayna al-A’immabh, which is printed by Maktabah al-Turath, Cairo.

Muhammad ibn Ahmad al-Samarqandi’s daughter, Fatimah studied under him and memorized a/-Tubfah. She
became so well-read and such an apt scholar that whenever a Farwa was issued by her father, it also contained her

signature. She later married al-Kasani and when a Farwa was issued by him, it too contained her signature, together
with that of her husband and father.*"®

The book, Tubfah al-Fugaha’ is based on Mukbtasar al-Qudiiri in an excellent sequence. Al-Samarqandi himself
mentions that when Mukbtasar al-Qudiiri became a widespread and accepted primer, there was a request made to
him to add on to it certain rulings that were left out and to also clarify certain difficult portions of it, by providing
strong proofs and evidence to enhance its benefit. Based on this request, he complied by writing Tubfah al-Fugaha’.

This book of his gained even more fame and popularity and became more accepted due to its commentary, which
was written by his son in law, ‘Ala” al-Din al-Kasini. Muhammad ibn Ahmad al-Samarqandi also authored the
following:

Idah al-Qawa’id.

Al-Lubab 7 al-Usiil.

A commentary on al-Maturidi’s al-Ta wilat.

A commentary on al-Shaybani’s a/-Jami‘al-Kabir.

Mizan al-Usal fi Nata’ij al--Uqil.

BADA’T° AL-SANA’I° FI TARTIB AL-SHARA’T!¢

This work was authored by °Ala” al-Din ibn Aba Bakr ibn Mas‘ad al-Kasani. His nickname was Malik al-“‘Ulama’ or
King of the Scholars. He hailed from a place called Kasan (Kasansay, Kasansoy) in the Fighana district. Not much is
reported about his early days besides him being a student of figh who studied under the author of Tuhfah
al-Fugaha’, Muhammad ibn Ahmad ibn Aba Hamid al-Samarqgandi. He studied many of his teachers' works directly
under them, including a/-Tubfah. Muhammad ibn Ahmad al-Samarqandi offered him his daughter, Fatimah
al-Samarqandi, also trained in figh, as his wife. As part of the marriage agreement, he was required to provide a
commentary on her father's legal compendium, Tubfah al-Fuqaha’, as her dowry. The work in question, Bada’*
al-Sana’i, was the commentary that al-Kasani composed, which was accepted as the dowry.

He later settled in Halab (Aleppo) where he was appointed as the successor of Radi al-Din al-Sarakhsi for the post
of professor of Hanafi law at Madrasah Halawiyyah. He was deeply attached to his wife, Fatimah who guided him
in his rulings. Although being a competent jurist himself, she corrected and edited his legal opinions. It is also
mentioned that the fazdwa that came out of their home contained both their signatures. When she passed away, he
would visit her grave every Thursday evening at the Ibrahim al-Khalil sanctuary in Aleppo. This reminded his habit
until he passed away and was buried beside her. Their graves are known to visitors of Aleppo as the grave of the wife
and her husband (Qabr al-Mar'ab wa Zawjuba).*”

His teachers include his father-in-law Muhammad ibn Ahmad al-Samarqandi and Aba al-Mu‘in al-Nasafi. Jamal al-
Din al-Ghaznawi, the author of a/-Hawi al-Qudsi is amongst his students. He passed away in the year 587h. Ibn
‘Abidin mentions that I heard Diya’ al-Din Muhammad ibn Khamis al-Hanafi saying that I was present when al-
Kasani passed away. He began to recite the chapter of Ibrahim (S#rah Ibrahim) from the Qur’an and when he
reached the verse ‘Allah keeps the believers firm with the stable word in the worldly life and in the Hereafter’,*'® he
passed away after reciting the words ‘in the Hereafter’. Ibn ‘Abidin mentions that I heard Aba ‘Abdullah
Muhammad Qadi al-‘Askar saying that when al-Kasani visited Damascus, the jurists came to him and wished to
discuss certain legal issues with him. He accepted and replied that he won’t speak on any matter in which our Hanafi
scholars differ (and they should therefore choose a topic with this in mind). They fixed many legal issues but

#5 <Abdullah, Umar Farooq. The Empowering  Jurist: Fatimah al-Samargandi. MSA McGill. Nadwi, Muhammad Akram (2007).
al-Mubaddithaat, The Women Scholars in Islam. London. Interface Publishers, pg.144.

¢ Derived from Al-Qurashi, al-Jawdhir al-Mudiyyah (4:25), Ibn Qutlubugha, 73 al-Tardjim pg.327, Tash Kubri Zadah, Miftih al-Sa‘adah
(2:247), Ibn al- Hana't, Tabagat ibn al-Hand’i pg.243, al-Lakhnawi, al-Fawa’id al-Babiyyah pg.o1, Haji Khalifah, Kashf al-Zuniin (1:230/371),
Isma‘il Basha, Hadiyyah al-‘Arifin (1:235), Lwayy al-Khalili, La 4li al-Mabir (1:131).

47 <Abdullah, Umar Farooq. The Empowering  Jurist: Fatimah al-Samarqandi. MSA McGill. Nadwi, Muhammad Akram (2007).
al-Mubaddithaat, The Women Scholars in Islam. London. Interface Publishers, pg.144.

18 Al-Qur’an, Siirah Ibrahim:27.
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whenever they presented these to him, he would reply saying that so and so from our Hanafi scholars has this view.
This continued until they could not find any legal ruling to discuss that did not have any difference, which was
pointed out by al-Kisani. The session thus ended in this manner.*"

Al-Kisani also authored al-Sultan al-Mubin fi Usil al-Din which is also known as al-Mu tadad fi al-Mu ‘tamad
and he also is the author of a/-Kitib al-Jalil.

Bada’ic al-Sana’i‘ is regarded as his principal work, comprising seven volumes in its modern edition. Although
initially intended as a commentary on the legal handbook a/-Tubfab, authored by his teacher al-Samarqandi, it
transcends the typical form of a commentary. Instead, it presents a comprehensive and systematic treatment of
various areas of Islamic law. He also did not follow the chapters of a/-Tubfab, rather adjusting these by moving
them around and sometimes added a subject as a chapter as he did with I#kif (seclusion), separating it from
al-Sawm (fasting), contrary to what is contained in a/-Tubfah. Al-Kasani begins each chapter with an outline in
which he explains which subject he intends to deal with. He then mentions the differences prevalent between the
Hanafi Imams on the subject and also the view of other madhahib and some brief proofs of each. He then gives
preference to one view and goes on to explain this preferred view in some detail with the relevant proofs and
evidence. This is catalogued using the Arabic word ‘/ana’ or according to me. He mostly mentions the view of Imam
Abt Hanifah, his two companions Aba Yasuf and Muhammad, and the views of Zufar ibn Hudhayl and Imam
al-Shafif.

Ibn ‘Abidin mentions in Radd al-Muhtar that this is an amazing book and I have not seen the likes thereof amongst

our books.**

FATAWA QADiKHAN or AL-FATAWA AL-KHANIYYAH**!

This is the work of al-Imam Abu al-Mahasin al-Hasan ibn Mansar ibn Mahmad ibn ‘Abd al-‘Aziz al-Awzajandi
Qadikhan al-Farghani al-Hanafi. He was considered as a proficient scholar and a great Imam.

Al-Lakhnawi mentions: He was a great Imam, a deep sea (of knowledge), one who delved deep into the meanings
and details, he was a Mujtahid with profound understanding.

He studied figh under Aba Ishiq Ibrahim ibn Isma‘l ibn Aba al-Nasr al-Saffari al-Ansari, Imam Zahir al-Din Aba
al-Hasan “Ali ibn ‘Abd al-*Aziz al-Marghinani and Nizim al-Din Abua Ishiq Ibrahim ibn ‘Ali al-Marghinani. Shams
al-A’immah Muhammad ibn ‘Abd al-Sattar al-Kurduri studied figh at his hands, as well as Jamal al-Din Mahmuad
ibn Ahmad.

Shaykh al-Islam Abt al-Mahasin al-Hasiri mentions him by saying: He is our leader, the Qddi, the Imam, the
professor the pride of the nation, the support of Islam, the reminiscence of the predecessors, the Mufti of the East.
Al-Dhahabi also praises him in Siyar Alam al-Nubala’ as the shaykhb of the Hanafis. He passed away in s92h. He
authored many works, amongst which are:

Adab al-Fudala’in language.

A commentary on Adab al-Qada’ by al-Khassaf.

Commentaries on the Jami‘al-Saghir and Jami‘al-Kabir by al-Shaybani.

Al-Multaqat

A commentary of al-Ziyidat.

Al-Fatawa.

Amalz.

Kitab al-Mabadir.

Al-Wagi‘at ft al-Furi‘and others.

His Fatawa, al-Khaniyyah is an acclaimed and accepted book, which contains many rulings of commonly found
cases that needed to be answered. It follows a similar sequence to the other famous books where a primary ruling for
every subsidiary ruling is mentioned. In the cases that contain many views of the latter scholars, the author suffices

2 Tbn ‘Abidin, Radd al-Mubtir (1:100).

20 Tbn ‘Abidin, Radd al-Mubtir (1:100).

“! Derived from Al-Qurashi, al-Jawdhir al-Mudiyyah (2:93), Ibn Qutlubugha, 73 al-Tardjim pg.151, Tash Kubri Zadah, Miftih al-Sa‘adah
(2:252), Ibn al-Hana1, Tabaqat ibn al-Hani’t pg.237, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.111, Haji Khalifah, Kashf al-Zunin (1:165),
Isma‘il Basha, Hadiyyah al-Arifin (1:280), Siyar Alam al-Nubal’ (21:231), Mansarpiri, Fatwd Nawesi ke Rehnumai Usil pg.69, Lwayy
al-Khalili, La‘ali al-Mabar (1:118), (2:446).
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by mentioning just one or two views, and first mentions the most apparent and preferred. It also has a detailed index
and begins with the chapter on Rasm al-Mufti (Regulation of the Mufti) and concludes with the chapter on a/-
Hajr (Limitation on Legal Competence). The preferred and accepted views of the Hanafi school are contained in it
and it enjoys a high rank in the school.

A Roman scholar, Muhammad ibn Mustafi al-Hajj Muhammad Efendi al-Safi gave sequence to Fatawd
Khaniyyah’s rulings on instruction by his teacher Muhammad ibn Shaykh al-Islim Muhammad, who is commonly
known as Jawzizadah. Yasuf ibn Junayd, commonly called Akhi Jalbi al-Tawqati summarized a/-Khaniyyah and
gifted it to Sultan Bayazid Khan.

Al-Lakhnawi mentions in a/-Fawd’id: 1 benefited from his Fatawa. It comprises of four volumes, and it is accepted
and relied upon by the great fugaha’and jurists so much so that Qasim ibn Qutlabugha mentions in regard to the
tashih (critical revision) of al-Qudiri: Whatever was emended by Qadi Khan is given preference over the
emendation of others as he is considered to be a fagib al-nafs, an innate jurist or a natural figh scholar.
Al-Kbaniyyah, together with al-Bazzdziyyah was printed in the margin of Fatawdi al-Hindiyyah by Matba‘ah
Amiriyyah in Bolaq in the year 13 10h. It was reprinted by Dar al-Fikr in the year 1411h.

AL-HIDAYAH FI SHARH BIDAYAH AL-MUBTADI**

This famous book was authored by Burhian al-Din Abua al-Hasan ‘Ali ibn Aba Bakr ibn ‘Abd al-Jalil ibn al-Khalil
ibn Abt Bakr al-Farghani al-Marghinani. He is from the progeny of the first caliph of Islam, Aba Bakr al-Siddiq. He
was born after “Asr on a Monday, the 8th of Rajab s11h in Marghinin near Farghana which is in present-day
Uzbekistan.

He studied under several scholars, most notable of which were Imam Najm al-Din Abt Hafs ‘Umar ibn Muhammad
ibn Ahmad al-Nasafi, the author of ‘Aqaid al-Nasafiyyah fi al-Tawhid and Sadr al-Shahid Husam
al-Din ‘Umar ibn ‘Abd al-‘Aziz, the commentator of Adab al-Qddi of al-Khassaf. He also studied under Diya’
al-Din Muhammad ibn al-Husayn al-Bandaniji, the student of Muhammad ibn Ahmad al-Samarqandi, the author
of Tubfah al-Fugahi’. The author of al-Hidiyah was blessed with natural talent and he surpassed his
contemporaries who all acknowledged him, especially after he authored al-Hidayah and Kifayah al-Muntabhi.
The student who first studied a/-Hidayah at his hands and who benefitted tremendously from his teacher was
Shams al-A’immah Muhammad ibn ‘Abd al-Sattar al-Kurduri. There were many other students who studied figh
under him, including his children, Imad al-Din, ‘Umar and Muhammad. Jalal al-Din Mahmad ibn al-Husayn
al-Astarashni, the father of Mufti Muhammad al-Astarashni, the author of Fusil al-Astarishniyyah, was also his
student.

Al-Lakhnawi mentions in a/-Fawd’id: Al-Marghinani was a jurist, Hafiz, a commentator of Hadith and Tafsir, a
master of multiple sciences, firm in his knowledge, proficient, a critical analyst, keen-eyed and precise. He was
abstinent, brilliant, outstanding, an expert, a scholar of legal theory, literature and he was a poet. Eyes have not fallen
upon his like in the sciences nor in literature. He had amazing capabilities in differences and was extremely efficient
in the school.

He performed Hajj and visited Madinah in the year 544h. He passed away on a Tuesday night, the 14th Dhul Hijjah
in either 593h, 594h or 596h, according to different reports. He was buried in Samarqand. There is a graveyard that
is reserved for those named Muhammad in which approximately 400 souls were buried.
Al-Marghinani was not allowed to be buried here as the conditions were not met and he was buried close to it.

He authored many works of which some are:
Bidayah al-Mubtads.

A commentary on al-Jami‘ al-Kabir by al-Shaybani.
Fara’id al--Uthmani.

Kifayah al-Muntabi fi Sharb Bidayah al-Mubtadi.

“2 Derived from Al-Qurashi, al-Jawihir al-Mudiyyah (2:627), Ibn Qutlubugha, 74 al-Tarijim pg.2o7, Tash Kubri Zadah, Miftih al-Sa‘adah
(2:237), Ibn al-Han1, Tabaqat ibn al-Hana’i pg.241, al-Lakhnawi, al-Fawi’id al-Bahiyyah pg.230, Haji Khalifah, Kashf al-Zunin (1:352),
Isma‘il Basha, Hadiyyah al-Arifin (1:702), Lwayy al-Khalili, La%li al-Mabar (1:153), (2:652), Mugaddamah al-Hidiyah by al-Lakhnawi,
(printed by: Idarah al-Qur’an, Pakistan).
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Mukbtarat Majmi‘ al-Nawdzil.

Uddah al-Nasik fi Iddab min al-Mandasik.
Al-Muntaqa al-Marfi".

Nashr al-Madhabib.

Al-Hidayah fi Sharh al-Bidayah.

Al-Tajnis wa al-Mazid.

The book al-Hiddayab is in fact a commentary of al-Marghinini’s other work, al-Bidayah al-Mubtadz, which in

turn is a combination of rulings from al-Jami al-Saghir and the Mukbtasar of al-Qudari. In it he follows the

sequence of al-Jami‘ al-Saghir hoping to invoke blessings by following the sequence of al-Shaybani. The

commentaries of al-Bidayah al-Mubtadi written by al-Marghinani himself are two. The first, Kifayah al-Muntahi

is a lengthy one, comprising of about 8o volumes. This commentary, as mentioned by al-‘Ayni, is not in existence

anymore. Al-Marghinani then felt that this will be too lengthy to be beneficial and decided to pen a shorter

commentary. This was al-Hidayah. He left the choice of referring to either the lengthy commentary or the

summarized, shorter version of al-Bidayah al-Mubtadi to the seeker, based on the need and desire.

Al-Biddyah al-Mubtadi is based on the sequence of al-Shaybani’s al-Jami‘ al-Saghir. If it conflicts with

al-Qudiiri, he clearly mentions al-Jami‘ al-Saghir, otherwise not. He began writing al-Hidayah on a Wednesday

afternoon in Dhul Qa‘dah s73h. It gained widespread acceptance. It is mentioned that the secret behind its

acceptance is that al-Marghinani spent 13 years in compiling this work and he fasted for this entire period. He also

made a concerted effort not to allow anyone to know of his fasting. When his aide would arrive with his food, he

would dismiss him and give the meal to one of his students or to someone else.

Many scholars have written commentaries and marginalia on a/-Hidayah. Some of these will be discussed in detail

later. A common objection made against a/-Hidayah is that it contains narrations that are not reliable, however

many scholars have written on the narrations contained in it and have worked to extract these from their original

sources. Amongst these books are the following:

1. Al-Tndyab bi Ma‘rifab Abadith al-Hiddyah by Muhyu al-Din ‘Abd al-Qadir ibn Muhammad
al-Qurashi (d.775h).

2. Al-Kifayah fi Ma‘rifab Abadith al-Hiddyah by Shaykh ‘Ala> al-Din.

3. Nasb al-Rayab li Abidith al-Hidiyah by Jamal al-Din ‘Abdullah ibn Yasuf ‘Ali al-Zayla, which was summarized
by Ibn Hajar al-‘Asqalani and titled a/-Dirayah fi Muntakbab Abidith al-Hiddyah.

Ibn ‘Abidin mostly references a/-Hidayah via one of its many commentaries, some of which will be mentioned later.

Amongst the commentaries used as references by Ibn Abidin in his Radd al-Muhtar are the following:

1. A commentary by Ibn Kamal Basha (d.940h) that wasn’t completed.

2. A commentary by ‘Isim al-Din as mentioned by Ibn ‘Abidin in Kitab al-Tabarah (The Book of Purification) in
his Hashiyah.

3. Al-Bindyah by Badr al-Din Mahmud ibn Ahmad ibn Masa ibn Ahmad ibn al-Husayn al-*‘Ayni (d.85sh).

4. Al-Tanbib ald Mushkilit al-Hidiayab by ‘Ali ibn Muhammad ibn Muhammad ibn al-Tzz al-Dimashqi (d.792h).

5. Al-Tawshih by Aba Hafs ‘Umar ibn Ishaq, commonly known as Ibn al-Sir3j al-Hindi (d.773h).

6. Al-Dirdyah by Mu‘in al-Din al-Harawi (d.915h).

7. Al-Tndyab by Akmal al-Din Muhammad ibn Mahmid ibn Ahmad al-Babarti al-Hanafi (d.786h).

8. Al-Ghayah by Abu al-‘Abbas Ahmad ibn Ibrihim ibn ‘Abd al-Ghani ibn Aba Ishaq al-Saraji al-Harani (d. 7 1oh).

9. Ghayab al-Bayin wa Nadirah al-Agqran by Qiwam al-Din Lutfu *Llah (d.758h).

10. Fath al-Qadir li al-‘Ajiz al-Fagir by Kamal al-Din Muhammad ibn ‘Abd al-Wahid al-Siwasi, commonly referred
to as Ibn al-Humam (d.861h).

11. Al-Fawa’id al-Hamidiyyah or al-Fawa’id al-Fighiyyah by Hamid al-Din ‘Ali ibn Muhammad ibn ‘Al al-
Ramishi al-Darir al-Bukhari (d.749h).

12. Al-Nihdyah by Husam al-Din ibn “Ali ibn al-Hajjaj, commonly known as al-Saghnaqi (d.7x1h).

13. Nihdyab al-Kifayah by Taj al-Shari‘ah ‘Umar ibn Sadr al-Shari‘ah al-Awwal ‘Ubayd *Llih al-Mahbibi (d.673h).
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WIQAYAH AL-RIWAYAH and SHARH AL-WIQAYAH:?*

There exists quite a bit of difference in opinion in regard to the name of the author of Wigdayah al-Riwiyah. The

source of the confusion seems to lie in the titles and epithets of the family members. In the lands that this family

hailed from, the use of epithets was common, and it was used more than normal names. What is agreed upon by
scholars is that the author of Wigdyah al-Riwiyah was the grandfather of Sadr al-Shari‘ah al-Asghar or the junior

Sadr al-Shari‘ah. His name was ‘Ubayd ’Llah and he was the son of Mas‘ad. What is also unanimously accepted is

that the author was the son of Sadr al-Shari‘ah al-Akbar or the senior Sadr al-Shari‘ah and he held the epithet, Burhin

al-Shari‘ah. Another agreed-upon fact is that the real grandfather of the junior Sadr al-Shari‘ah was a commentator
of al-Hiddyah and he held the epithet, T43j al-Shari‘ah. The Burhin al-Shari‘ah detail is mentioned by the junior Sadr
al-Shari‘ah himself in the foreword to al-Nugdyah. The Taj al-Shariah point is also mentioned by him in the
forewords of al-Tawdih and Sharb al-Wigayah. Also, Taj al-Shari‘ah being the commentator of a/-Hidayah has
been mentioned by many Hanafi scholars such as al-‘Ayni in a/-Bindyah, Ibn al-Humam in Fath al-Qadir, Ibn

Nujaym in al-Bahr and Ibn ‘Abidin in Radd al-Mubtir, amongst many other scholars. The words of Sadr

al-Shari‘ah indicate that his real or paternal grandfather was T3j al-Shari‘ah and he also had another grandfather who

held the epithet, Burhin al-Shari‘ah and who authored al-Wigdyah for Sadr al-Shari‘ah and his name was Mahmud.

These details provide us with two possibilities:

1. T3j al-Shariah and Burhan al-Shari‘ah are one and the same person. His name is Mahmud and he is the
commentator of al-Hidayah. This is what is preferred by al-Kafawi as mentioned in his book, K7tib Alam
al-Akbyar. This is also the view of Qutlubagha in T3j al-Tarajim, Ibn al-Hana’1 in Tabagat al-Hanafiyyab,
Tashkubrizadah in Miftah al-Sa‘idab, al-Zirikli in al-A ladm and Murtada al-Zahidi in Tarikh al-Bukhara.

2. Taj al-Shari‘ah is the real paternal grandfather of Sadr al-Shari‘ah who is also the commentator of a/-Hiddyah and
Burhan al-Shari‘ah is the Jadd al-Fisid or maternal grandfather of Sadr al-Shari‘ah, and both Taj al-Shari‘ah and
Burhan al-Shari‘ah are brothers and sons of the senior Sadr al-Shari‘ah. This is what is mentioned by Haji Khalifah
in al-Kashf whilst mentioning the commentaries of a/-Hidayah quoting Taj al-Shari‘ah himself at the end of the
Book on Oaths wherein Taj al-Shari‘ah records his own name as Aba ‘Abdullah ‘Umar ibn Sadr al-Shari‘ah. This
is a clear and open mention by Taj al-Shari‘ah that his name is Umar and not Mahmaud, and also that he is the son
of Sadr al-Shari‘ah. This second view is also preferred by al-Qustulani, Haji Khalifah, al-Lakhnawi, Isma‘l Basha,
‘Umar Kahhalah and others.

The lineage of the author of a/-Wigayah reaches and joins the illustrious companion of the Prophet, ‘Ubadah ibn
al-Samit. This is mentioned in Jawahir al-Mudiyyah, al-Tabagat al-Sunniyyah and al-A lam al-Akbydr, although
they do differ in some of the names of his forefathers before reaching the sababi.

The full lineage of the author of al-Wigdyah is therefore Burhan al-Shari‘ah Mahmuad ibn Ahmad ibn ‘Ubaydu
’Llah ibn Ibrahim al-Mahbibi al-Bukhari al-Hanafi.

The book Wigayah al-Riwiayab bi Masi’il al-Hididyab was authored by him for his grandson, Sadr al-Shari‘ah
whilst his grandson was busy with his studies. He prepared this book, based on al-Marghinani’s a/-Hidayabh,
mentioning only the accepted views of the madhbab with certain beneficial additions. It was authored so that his
grandson could memorize it. He did memorize it as it was being collated and written and his completion of its
memorization coincided with his grandfather completing the book.

It thereafter enjoyed the status of being an essential matn or primer in the madhbhab and scholars gave due
importance to it in the form of studying it, teaching it, memorizing it and commentating on it.

Wigayahb al-Riwiyah’s true value is realized through its numerous commentaries. Ibn ‘Abidin quotes its
commentaries extensively. The most famous commentary is the one authored by the author’s grandson, Sadr al-
Shari‘ah. Sharh al-Wigdyah or the commentary of al-Wigdayah is the so called ‘title’ of this book and is its common
name. It is also referred to as Hawdshi Sadr al-Shariah or the marginalia of Sadr al-Shari‘ah.

In his commentary Sadr al-Shari‘ah solves a few of the difficult portions of his grandfather’s work. It is a medium to
moderately sized commentary, which is neither tiresomely long nor confusingly short. He also mentions the
differences found in the madhbab, indicating to the difference in narrations from the Zmdms of the madhbab. He

3 Derived from: Muqaddamah Muntaha al-Nihayah by Dr. Salih Muhammad Abi al-Hajj, (Published by: Matba‘ah al-Warriq, Jordan, 2006),
Ibn Qutlubugha, 74j al-Tarijim pg.291, Hiji Khalifah, Kashf al-Zuniin (2:202), al-Lakhnawi, al-Fawi’id al-Bahiyyah pg.185/338, Ismail
Basha, Hadiyyah al-‘Arifin (2:406), Lwayy al-Khalili, La @/i al-Mabdr (1:408), (2:679).
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also mentions the views of Imam Malik and Imam Shafi’i. Sometimes he delves into debating the view of the

opposition with summarized answers. This book was printed in the margin of Kashf al-Haqd’iq, the commentary

of Kanz al-Daqa’iq by Matba‘ah al-Adabiyyah in Egypt in the year 1318h and was later printed separately by Dar

al-Warraq in Amman, Jordan with the research of Dr. Salah Abu al-Hijj in 2006.

Besides this commentary of Wigayah al-Riwayah Ibn ‘Abidin also references these commentaries of al-Wigayah

in Radd al-Mubtar:

1. Tawfiq al-Inayah fi Sharh al-Wigayah by Junayd ibn Sandal al-Baghdidi Zayn al-Din al-Hanaf1.

2. Sharh al-Wiqéayah by Muhammad Jadd al-HaskafT. This work is mentioned by Ibn ‘Abidin in the foreword of his
Hishiyah whilst relating from Ibn ‘Abd al-Razzaq. Ibn ‘Abidin himself mentions that he was unable to find any
biography on the author.

Besides the commentaries used by Ibn ‘Abidin in his book, there are many others, such as:

1. Al-Istighna by ‘Alz’ al-Din ‘Ali al-Tarabulsi.

2. A commentary by Muhammad ibn Muslih al-Din Mustafa al-Qawjawi al-Hanafi, who is commonly known as
Shaykh Zadah.

3. ‘Umprah al-Risilah by Abu al-Hasanit Muhammad ibn ‘Abd al-Hayy al-Lakhnawi.

There are also many bawdshi or marginalia written on Sadr al-Shari‘ah’s Sharh al-Wigdyab, a few of which are:
1. Dbakhirah al--Ugba by Yasuf ibn Junayd, who is commonly referred to as Akhi Chalpi (d.gosh).

2. The Hashiyah of Muhammad Qurra Baghi (d.942h).

3. The Hashiyah of Taj al-Din Ibrahim ibn ‘Abdullah al-Humaydi (d.973h).

AL-MUKHTAR LI AL-FATWA and its commentary IKHTIYAR LI TA'LIL AL-MUKHTAR

These were authored by Abu al-Fadl Majd al-Din ‘Abdullah ibn Mahmad ibn Mawdiad ibn Mahmad al-Baldaji
al-Mawsili al-Hanafi. He was born in Mosul on a Friday in Shawwil s99h. He initially studied under his father,
Shaykh Mahmid and thereafter travelled to Damascus and studied under Jamal al-Din al-Husayri. Aba Hafs ‘Umar
ibn Tabarzad was also his teacher. Hafiz al-Dimyati studied under him and mentions him in his Mujam
al-Shuyiikh. He was unique in his era in the knowledge of both the principal rulings and the subsidiary ones. He did
not need to refer to texts when issuing fz¢wa as he had memorized all of them and had complete mastery over the
method of adaption or al-tatbiq.

Abt al-‘Ald mentions: He was an outstanding scholar, jurist and teacher who was well acquainted with the
madhbhab. He assumed the rank of Qadi of Kafa but was later dismissed. He returned to Baghdad and continued
issuing fatdwa and teaching until his demise on a Saturday morning, the 19th Shawwal in the year 683h.

The two books of al-Mawsili mentioned here are al-Mukbtir li al-Fatwa and al-Tkbtiyar li Ta'lil al-Mukbtar. The
former was written in the author’s young days as a primer or short treatise on figh for a few beginner students. When
this gained acceptance amongst the people, there was a request to write a commentary on it. This led to al-Tkhtiyar
in which he explains the rulings contained in a/-Mukhtar. He also added on subsidiary rulings and rulings on cases
commonly found amongst the people at that time. It also contains certain narrations that were required in fatwa.
Both his works are widely accepted by jurists as mentioned by al-Lakhnawi in Fawd id al-Bahbiyyab. Latter scholars
relied on four books which were the basic texts. These were then termed al-Mutiin al-Araba‘ab or the four primers,
which are al-Mukbtir, Kanz al-Daqa’iq, al-Wigayah and Majma“ al-Babrayn. Some scholars relied on three,
al-Wigdayah, Kanz and al-Qudiiri.

Abi al-‘Abbas Ahmad ibn “Ali al-Dimashqi summarized a/-Mukbtir and named it al-Tabrir.

Abii Ishiq Ibrahim ibn Ahmad al-Mawsili wrote a commentary on al-Mukbtar titled Tawjibh al-Mukbtir. Ibn Aba
al-Qasim al-Qurrah Hisari al-Rami and Muhammad ibn Ilyas also wrote a commentary on it which was called
al-Athar li Hall al-Mukbtar. Muhammad ibn Ahmad, who is commonly known as al-Imim also wrote a
commentary on it called a/-Ghaffar. Al-Zayla‘i is also one of the scholars who wrote a commentary on it. T3j

“* Derived from Al-Qurashi, al-Jawahir al-Mudiyyah (2:349), Ibn Qutlubugha, 74j al-Tardjim pg.177, Tash Kubri Zadah, Miftah al-Sa‘adah
(2:255), Ibn al-Hana1, Tabaqat ibn al-Hani’t pg.273, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.180, Hiji Khalifah, Kashf al-Zunin (2:163),
Isma‘il Basha, Hadiyyah al-Arifin (1:462), al-Tamimi, al-Tabaqit al-Sunniyyah (2:239), al-Naqib, al-Madbbab al-Hanafi (2:542), Lwayy
al-Khalili, La‘ali al-Mabar (1:131).
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al-Din Aba ‘Abdullah ‘Abdullah ibn ‘Ali al-Bukhiri rendered it into poetry, which Ibn ‘Amir al-Hijj wrote a
commentary on. Shaykh al-Islim Shams al-Din Muhammad ibn al-Hasan ibn ‘Ali al-Shadhili al-Hanafi is also
counted amongst the commentators of al-Mukhtar. The prophetic narrations contained in al-Mukbtir were
extracted from their original sources by Qasim ibn Qutlubagha, who also wrote a commentary on al-Mukbtar.
Al-Mawsili also authored the following:

A commentary on al-Shaybant’s al-Jami* al-Kabir.

Kitab al-Fawa’id.

Al-Mushtamal ‘ald Masa’il al-Mukbtasar.

MAJMA°® AL-BAHRAYN WA MULTAQA AL-NAYYIR AYN#“%

This was authored by Muzaffar al-Din Aba al-‘Abbas Ahmad ibn Nar al-Din ‘Ali ibn Taghlib ibn Aba al-Diya
al-Taghlibi, who was commonly known as Ibn al-Sa‘ati.

His father, ‘Ali ibn Taghlib was a Syrian from Ba‘labak who travelled to Baghdad and settled there. Some historians
mention that he was related to the Abbasid rulers, but this has been proven to be incorrect. Ibn
al-Sa‘ati was born on a Friday, the roth of Dhul Qa‘dah 651h in Baghdad. He grew up in a deeply religious and
academic family. His father, Nar al-Din “Ali ibn Taghlib was a professor of astronomy and uranology. He was also
a highly skilled watchmaker and was renowned for building outstanding and exceptional timepieces. He also built
the famous clock on the door of Madrasah al-Mustansiriyyah. Added to this, he lived in Baghdad, which was the
capital city of the Islamic world in that era. It therefore attracted the greatest of scholars and the sharpest minds in
the land, who all became residents of this city. Ibn al-Sa‘ati grew up in this academic environment, seeking knowledge
at the hands of great scholars, until he excelled in figh, usil al-figh (Islamic legal theory), grammar, rhetoric and
calligraphy. He then busied himself in imparting the knowledge gained. He was also particularly involved in the
field of issuing legal verdicts (¢fza°) for a long period of time.

He studied under many of the senior scholars of Baghdad, amongst which were Zahir al-Din al-Bukhari (d.668h),
Shams al-Din Ibn al-Sayqal al-Jazti (d.7o1h) and Hafiz al-Din Aba al-Barakat al-Nasafi (d.8o1h). His students were
many, especially those studying at Madrasah al-Mustansiriyyah. A few of his students are:

Tij al-Din “Ali ibn Anjab al-Sa‘ (d.673h).

Tij al-Din al-Sabbik (d.750/752h)

Nasir al-Din al-Qawnawi (d.764h)

His son, Majd al-Din al-Sa‘ati (d.764h)

His daughter, Fatimah b. al-Sa‘ati.

He passed away in the year 694h and was laid to rest besides the well-known saint, Junayd al-Baghdadi.

The book Majma*al-Babrayn mainly contains rulings from a/-Qudiiri and the Manzimab or the poetry collection
of al-Nasafi. Every chapter is concluded with those rulings that are considered anomalous and odd or different.

Ibn Malik praises a/-Majma in his commentary al-Manbain the following manner: A marvellous book that enjoys
a lofty rank. Its likes in the arena of subsidiary rulings cannot be found. A work that brings ease and comfort to the
soul, its concise words are akin to riddles and its open portions are miraculous in nature. In its secrets lies the joy of
the one in communion with it and it grants salvation to worries.

Other scholars and commentators of a/-Majma such as Badr al-Din al-‘Ayni and Shihab al-Din al-‘Intabi levelled
lavish praises on this work.

Al-Lakhnawi says: I studied a/-Badi*and al-Majma*“and found them to be extremely graceful and refined.

“ Derived from Al-Qurashi, al-Jawihir al-Mudiyyah (2:208), Ibn Qutlubugha, 7% al-Tardjim pg.177, Ibn al-Han@i, Tabagat ibn al-Hani't
pg.280, al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.s1, Haji Khalifah, Kashf al-Zuniin (2:1599), Ismail Basha, Hadiyyah al-Arifin (1:100),
al-Tamimi, al-Tabagat al-Sunniyyah (1:400), al-Naqib, al-Madhhab al-Hanafi (2:479), Mugaddamab Sharh Majma“ al-Bahrayn by Ibn
al-Sa‘ati with the research of the three Luhaydans, (published by: Dar al-Afhim, Riyadh, pgs.12-53), Lu'ayy al-Khalili, La ‘2l al-Mahbar (2:516).
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Haji Khalifah writes about it in a/-Kashf: A book which is easy to memorize because of it being quite concise, and a
book that is difficult to solve due to it being miraculous in nature. Its rulings are vast like the sea and its virtues are
great.

He also authored the following:

Badi‘al-Nizam, which combines the books of al-Bazdawi and a/-Ihkim.

Al-Durr al-Mandid fi al-Radd ‘ala Faylsaf al-Yabid Ibn Kamunab.

Nibdyah al-Wusul ila Tlm al-Usal.

Ibn ‘Abidin referenced the following commentaries of Majma ‘ al-Babrayn in his Hashiyab:

1. Al-Mustajma by Badr al-Din Mahmid ibn Ahmad al-‘Ayni. Al-‘Ayni (d.855h) mentions the commentary of Ibn
al-Sa‘ati in it and also summarized it relying on only what was necessary for solving and explaining the text. He
also added on indications to the views of Imams al-Shafi‘i, Malik and Ahmad and he also signals towards the most
authentic of their views. At the end of the book, he writes that he had authored this work when he was just 24
years old.

2. Al-Majma* al-Maliki by ‘Abd al-Latif ibn ‘Abd al-Aziz ibn Malik (d.8o1h).

3. Al-Mashra“fi Sharb al-Majma by Abu al-Baqa® Muhammad ibn Ahmad ibn Ibn al-Diya’ al-Makki (d.854h).

4. Al-Manba‘ f1 Sharh al-Majma‘ by Shihab al-Din Abi al-‘Abbas Ahmad ibn Ibrahim ibn Ayyib al-Intabi (d.767h).

Other commentaries of al-Majma’ which were not referenced by Ibn Abidin include the following:

1. A commentary by Shams al-Din Muhammad ibn Yasuf ‘Ali-Qawnawi in 1o volumes which he later summarized
into 6 volumes.

2. Al-Mughni by Ahmad ibn al-Adrab al-Halbi.

3. Tashrif al-Masma“ fi Sharb al-Majma by Ahmad ibn Muhammad Shaban al-Tarabulsi.

4. A commentary by Sulaymin ibn ‘Ali al-Qaramani.

KANZ AL-DAQA’IQ*?¢

This work was authored by Hafiz al-Din Aba al-Barakit ‘Abdullah ibn Ahmad ibn Muhammad al-Nasafi. Al-Nasafi
is indicative towards the area of Nasaf in Sogdiana in Transoxiana.”” He is one of the foremost figures amongst the
latter scholars of the Hanafi school (al-muta’akbkhbirin). He was known to be blessed with the quality of zu#hd
(abstinence) and contributed handsomely to the areas of figh and uszl al-figh (Islamic legal theory) in the school.
He was bestowed with the title Hafiz al-Din or Protector of the religion for his contributions to the Islamic sciences.
He studied under Shams al-A’immah al-Kurdari (d.642h), Himid al-Din Ali al-Darir d.666h) and Badr
al-Din Khwarzadah (d.6s1h). His students include Husam al-Din Husayn ibn °Ali al-Sighnaqi (d.714h), a
commentator of al-Hidayah and also the author of Majma‘al-Babrayn, Ibn al-Si‘ati (d.694h).

There are different views in regard to the year of his demise. In 747 al-Tarajim and Fawa’id al-Bahiyyab, it is
recorded as 710h whereas al-Tamimi in /- Tabaqat records it as being 7o1h.

Al-Lakhnawi mentions in a/-Fawa’id that all his works are considered beneficial to the jurists and have become the
source for the views of the scholars.

Some of his most celebrated works are:

Madirik al-Tanzil wa Haqa’iq al-Ta’wil, a commentary of the Quran.

Umdah al-‘Aqa’id in Islamic theology.

I'timad al-I'tigad, a commentary of al--Umdabh.

Sharh al-Muntakbab ft Usil al-Madbbab.

A commentary of al-Hidayah.

Al-Kafi, the commentary of al-Waffi.

“¢Derived from Al-Qurashi, al-Jawdhir al-Mudiyyah (2:294), Ibn al-Hana’1, Tabagit ibn al-Hana'i pg.26s, al-Lakhnawi, al-Fawa’id al-Bahiyyah
pg-172, Haji Khalifah, Kashf al-Zuniin (2:1867), Isma‘il Basha, Hadiyyah al-Arifin (1:464), al-Tamimi, al-Tabaqit al-Sunniyyah (4:154), al-
Nagqib, al-Madhhab al-Hanafi (2:599), Lo’ayy al-Khalili, La %li al-Mahar (2:615).

7 This is now Qarshi in Southern Uzbekistan.
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Kanz al-Daqaiq.*®
Al-Musaffa fi Sharb Manzimah al-Nasafiyyab fi al-Kbilafiyyat.
He also authored many other beneficial works in the branches of Tafsir, Figh and Kalam (theology).

Ibn ‘Abidin has referenced Kanz al-Dagqa’iq mainly through its following commentaries:

1. Hishiyah Abi al-Sa‘id al-Azhari ‘ala Sharb Miskin by Muhammad Abu al-Sa‘ad ‘Ali ibn Iskandar al-Sayyid
al-Sharif (d.1172h) and the full name of this book is Fathu °Llah al-Mu ‘in ‘ald Sharb al-Kanz by ‘Allamih Mulla
Miskin.

2. Tajrid al-Fawa’id al-Raqd’iq fi Sharb Kanz al-Daqd’iq by Ahmad ibn Muhammad ibn Yanus al-Shilbi (d.
1o12h).

3. Kashf Al-Haqd’iq ‘ald Kanz al-Daqd’iq by al-Shaykh Baki whose real name is Aba Bakr ibn Ishiq ibn Khald
al-Zayn al-Kakhtawi al-Halbi (d. 847h).

4. Al-Bahr al-Raaiq by Zain al-Din b. Ibrahim b. Muhammad b. Abu Bakr who is commonly known as Ibn Nujaym
al-Misri (d. 970h). Ibn Nujaym compiled most of the commentary, either to Kitab al-Da’wa or al-Ijarah al-Fasidah.
It was later completed by Allamah al-Turi al-Qadiri but not to the same level of detail as Ibn Nujaym.

s. Tabyin al-Haqa’iq by Fakhr al-Din Aba Muhammad ‘Uthman ibn ‘Ali ibn Mihjan ibn Yanus Aba ‘Umar al-
Bari‘ al-ZaylaT (d. 743h). Al-Zayla® is a city on the Abyssinian coast. Al-Zayla‘T also authored a commentary on
Muhammad ibn al-Hasan’s al-Jami‘ al-Kabir.

6. Ramz al-Haqd’iq by Al-Qadi Badr al-Din Mahmad ibn Ahmad al-‘Ayni (d.855h).

7. Fath Masalik al-Ramz fi Sharb Manasik al-Kanz by ‘Abd al-Rahman ibn Tsa ibn Murshid al-Umari
al-Murshidi (d. 1037h).

8. Kashf al-Ramz ‘an Khabdyai al-Kanz by Shihab al-Din Ahmad ibn Muhammad al-Makki al-Hamawi (d. 1098h).

9. Al-Matalib al-Fi’iq by Badr al-Din Muhammad ibn ‘Abd al-Rahman al-Tsa al-Diri (d. 1087h).

10. Al-Nabr al-Fi’iq by ‘Umar ibn Ibrahim ibn Muhammad Sir3j al-Din al-Misri, commonly known as Ibn Nujaym

al-Hanafi (d. 1oosh).

Kanz al-Daqi’ig has many other commentaries which were not referenced by Ibn ‘Abidin. Some of these are those
authored by:
1. ‘Abd al-Barr ibn Muhammad ibn al-Shahnah Ahmad al-Khawirzimi.

2. Zayn al-Din ‘Abd al-Rahim ibn Mahmud al-‘Ayni.
3. Yasuf ibn Mahmid ibn Muhammad al-Razi, which he named Kashf al-Daga’ig.

AL-NASB AL-RAYAH**

The author of this work is al-Muhaddith al-Hafiz Jamal al-Din Aba Muhammad ‘Abdullah ibn Yisuf ibn
Muhammad ibn Ayyab ibn Masa al-Hanafi al-Zayla1. Al-Suyuti in 4/-Lubib mentions that Zayla“ was a coastal
town on the Abyssinian coast.

Taqi al-Din ibn Fahd al-Makki mentions in the footnotes of al-Dhahabi’s Tadbkirah al-Huffaz: He studied figh
and excelled therein and he busied himself in studying and in seeking the knowledge of badith. He then dedicated
himself to hadith and sorted through them. He did takbrij (tracing of the traditions to their original sources) and
authored works on the subject. He listened to badith from the companions of al-Najib al-Harrani.

Taqi Al-Din Abu Bakr al-Tamimi mentions in Tabaqat al-Sunniyyah: He busied himself in studies, listened to the
narrations of hadith from the companions of al-Najib and studied under Fakhr al-Din al-Zayla‘, the commentator
of Kanz and under Qadi ‘Ala” al-Din al-Tarkumani and others. He remained engrossed in the books of badith until
he made takbrij of the narrations contained in a/-Hidayah and al-Kashshif and he covered these in a most

comprehensive manner.*

% Kanz is considered to be amongst the four main primers or mutiin in the Hanafi school. Its value is realized more through its numerous
commentaries, similar to the Mukbtasar of Al-Qudiri.

*” Derived from Mugaddamah Nasb al-Rayah by Shaykh Yasuf al-Binniri, Dar al-Qalam li al-Thaqafah al-Islimiyyah, Jeddah, Mu’assasah
al-Rayyin, al-Maktabah al-Malakiyyah pg.5-13.

¥ Jalal al-Din al-Suyati records a similar notice in the footnotes of al-Dhahabt’s Tadbkirah al-Huffiz.
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Al-Hifiz Ibn Hajar records in al-Durar al-Kaminah: Our Shaykh, al-Iriqi mentioned to me that he would

accompany him (al-Zayla‘i) in studying the later books to complete the zakbrij of the books they had earmarked for

the same, al-‘Iraqi for the zakbrij of the narrations contained in al-Ihya and those which al-Tirmidhi had indicated

to in his chapters, and al-Zaylai for the takbrij of the narrations contained in al-Hiddyah and

al-Kashshaf, each of them assisting the other. Al-Zarkashi also relies on the zakbrij concluded by al-ZaylaT in

al-Hidayab for his takbrij of the narrations of al-Rafif.

Muhammad Zahid al-Kawthari mentions in his marginalia on Zayl ibn Fahd that Ibn Hajar himself derived benefit

from his (al-ZaylaT’s) takbrij.

Al-Lakhnawi writes in Fawa’id al-Babiyyab: Many of the commentators of a/-Hiddyah after him derived benefit

from us work, even Hafiz Ibn Hajar took benefit from his zakbrij, such as the takbrij of the narrations contained in

al-Wajiz by al-Rafiq etc.

Ibn Al-Humaim also relied on the takhrij of al-Zayla‘T in his accepted and acclaimed commentary of al-Hidayab,

Fath al-Qadir, in all places except three.

Al-Kawathri mentioned that al-ZaylaT also authored a summary of al-Tahawt’s Ma Gni al-Athar.

Al-ZaylaT passed away in Muharram 762h according to all biographers such as Ibn Hajar, Ibn Fahd, al-Suyuti,

al-Tamimi and al-Kafawi. Ibn Fahd even specified the 11th of Muharram as the date of demise. None of the

biographers have mentioned his date of birth though. He was buried in Cairo, but the exact location of his grave is

unknown.

Sheikh Yasuf al-Binniiri mentions a few specialities of 2/-Nasb al-Rayah in his foreword. Some of these are:

1. This is a work which is a remarkable service to the field of hadith, more than it is to the HanafT school. It is a work
that a researcher needs to access, whether a researcher of figh or badith.

2. Itis a benefit to the #mmabh in the field of hadith regarding the chains of narrations mentioned with it being duly
investigated and also in figh by the author’s mention of the figh of the narration and its benefits.

3. It presents the knowledge contained in certain works that are not easily available to the latter scholars. These are
works of previous academics and scholars that have now become very rare and scarce.

4. It contains the critical analysis of scholars in the field of a/-Jarb wa al-Ta‘dil ( the critical analysis of narrators)
which is not found in the books of this field that we have with us.

Al-Nasb al-Riyab was summarized by Ibn Hajar and titled a/-Dirdyab fi Talkbis al-Nasb al-Rayab.

Shaykh Muhammad Anwar Shih al-Kashmiri mentions that Ibn Hajar had not kept to his normal level of

penmanship and expertise in this work and included many points that would have been best to omit. This summary

was printed twice in India.

There is also marginalia on a/-Nasb al-Rdyah written by Qasim ibn Qutlubagha titled Munyah al-Alma< fi ma

Fita min Takbrij Abadith al-Hidayah.* However, this work is not easily found or accessible.

AL-INAYAH FI SHARH AL-HIDAYAH**

This commentary of al-Hidiyah was authored by Akmal al-Din Aba ‘Abdullih Muhammad ibn Muhammad ibn
Mahmid ibn Ahmad al-Babarti al-Rami al-Hanafi. He was born in the 710s and studied the basics in his lands. He
studied figh by Qiwam al-Din Muhammad ibn Muhammad al-Kiki and then travelled to Aleppo, Syria. Qadi Nasir
al-Din ibn al-*‘Adim settled him in Madrasah al-Sadihiyyah. He stayed here for a while and gained benefit from its
scholars. Then, in 740h, he travelled to Cairo and studied under Abd al-Thani Shams al-Din al-Asfahiani, the
commentator of the Mukhtasar of Ibn Hajib, and under Aba al-Hayyan al-Anadalusi. He also listened to the
lectures of Ibn ‘Abd al-Hadi and al-Dalasi. The affairs of the kbingah (spiritual haven) were handed over to him
and he ran it in an excellent manner. He was presented with the position of Qadi several times, but he always refused.
A few of his teachers are:

1. Qiwam al-Din al-Kiki (d. 749h), the author of M:%4j al-Dirayab.

2. Abu Hayyin al-Andalusi (d. 745h).

“'Isma‘l Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (1:831).
“2 Derived from Ibn Hajar, al-Durar al-Kaminah (3:318-333), Ibn al-Tmad, Shadbarit al-Dbhabab (6:141), al-Lakhnawi, al-Faw®’id al-Bahiyyah
pg-125-137, Mugaddamah Sharh Wasiyyah Abi Hanifah by Al-Babarti, pg.9-18, (Published by: Dir al-Fath).
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3. Shams al-Din al-Asfahani (d. 749h).

4. Ibn ‘Abd al-Hadi (d. 744h), the author of Tangib al-Tabqiq, al-Mubarrar and Tabagat “Ulama’ al-Hadith.
s. Muhammad ibn Ahmad ibn ‘Ali al-Rabi Sulaymain al-Dalasi (d. 756h).

Some of his students are:

1. Abu al-Hasan ‘Ali ibn Muhammad al-Jurjani (d. 792h).

2. Shams al-Din Muhammad ibn Hamzah al-Fanari (d. 834h).

3. Badr al-Din Mahmud ibn IsrZ’il, famously known as Ibn Qadi Simawinah (d. +- 818h).

4. Sirdj al-Din Aba Hafs ‘Umar ibn ‘Ali al-Kinani (d. 829h), who held the title Qari al-Hidayah.

5. Badr al-Din Muhammad ibn Khas Bek al-Subki (d. 813h).

Many scholars praised his expertise in many of their works. Ibn Hajar says in Inba’ al-Ghumr bi Anba’ al- Umr: He
was well versed in figh, the Arabic language and ws/.

Ibn Qutlubaghi in T4 al-Tarajim, al-Suyati in Husn al-Mubddarab, Ibn al-Hana’1 in Tabagat al-Hanafiyyab all
wrote the following in praise of him: “4/lamah of the latter scholars and the seal of the researchers.”

He authored many works, amongst which are the following:

In 7lm al-Kalam or Islamic theology,

1. Sharh al-Wasiyyab al-Imam Abi Hanifah.

2. Al-Irshad, the commentary on Aba Hanifah’s al-Figh al-Akbar.

3. Sharb Tajrid al-Kalam of Al-Nasr al-Tuasi.

4. Al-Magsad fi al-Kalam.

5. Al-Kawashif al-Burbaniyyah.

6. Al-Nugid wa al-Rudid.

7. Sharb al-‘Aqidab al-Tabawiyyah.

In Figh, the following was authored by him:

1. Al-Indyab fi Sharh al-Hiddyah.

2. Sharb al-Fard’id al-Sivijiyyab.

3. Mugaddamah al-Fari’id.

4. Sharb Talkhis al-Khalati.

5. Sharb Mansha’ al-Nasr.

In Ussl al-Figh, some of his works are:

1. Al-Tagrir, the commentary of Usizl al-Bazdaw:.

2. Al-Anwar Sharh al-Manar.

3. Sharb Mukbtasar Ibn al-Hajib.

In Tafsir he wrote Hashiyah ‘ala al-Kashshaf and in Hadith he penned Tubfah al-Abrar fi Sharb Mashariq
al-Anwdr and a few other books in other subjects.

Al-Bibarti passed away over the age of 70 on a Thursday night, the nineteenth of Ramadin 786h in Cairo. His
burial prayer was led by ‘Izz al-Din al-Razi and was attended by the Sultan as well.

AL-BINAYAH SHARH AL-HIDAYAH**

This famous and accepted commentary of al-Hidayah by Abu al-Thana or Abt Muhammad Mahmad ibn Ahmad
ibn Masa ibn Ahmad ibn Husayn ibn Yasuf ibn Mahmad al-‘Ayntabi al-Hanaff.

He was born on the 26" Ramadan 762h in Darb Kaykan, close to ‘Ayntab as recorded by his student Ibn
Taghribirdi. Al-Sakhawi mentions his birth date to be the 27" Ramadan 762h.

433 Largely derived from the foreword to al-Biniyah in the Dir al-Kutub al-Tlmiyyah print, which in turn was derived from the book, Badr
al-Din al-‘Ayni wa Atharuha fi ‘llm al-Hadith by $alih Yasuf al-Ma‘taq.

“%<Ayntab is a famous town close to Aleppo. People from this region are referred to as ‘Ayntibi which was sometimes shortened to ‘Ayni. This is
Gaziantep now in Turkey.
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He hailed from an academic family that was known for their piety as well as their affiliation to %/z. His father and
grandfather were both judges and one of his forefathers was an expert reciter of the Qu»"an. His father was born in
Aleppo in the year 725h where he grew up. He then relocated to ‘Ayntab and assumed the role of its g2di and also
led the prayers at a masjid there. Al-“Ayni junior married ‘Umm al-Khayr (d. 819h) and she bore him the following
children:

‘Abd al-‘Aziz who passed away in 818h.

‘Abd al-Rahmin who passed away in a plague in 822h.

Ibrahim, ‘Ali, Ahmad and Fatimah who all passed away in the plague in the year 833h.

‘Abd al-Rahim whose year of demise wasn’t recorded and Zaynab who passed away in 849h and was buried in her
father’s madrasab.

Al-‘Ayni grew up in a pious academic home. He was directed to memorize the Qur’n at a young age. His initial
studies were completed in his hometown, where he studied different books from separate scholars in all fields until
he was able to assume the role of the deputy g4dsi to his father. This initial study did not quench his thirst for
knowledge, and he set off to seek more knowledge as was the habit of the students and scholars of that time. There
is not much recorded about the details of his travels, however his first stop was Aleppo, the city closest to his village
in the year 783h. Here he studied under Al-Jamail Yasuf al-Malti and Haydar al-Rami. He then returned home in
the year 784h, the same year his father passed away. Thereafter he travelled to Bhasna and studied under Wali al-
Din al-Bhasni and then to Kakhta where he studied under ‘Ala’ al-Din al-Kakhtawi. Then he went to Maltiyah and
studied under Badr Al-Din al-Kashafa. He then came back home and travelled therefrom for b4jj and studied from
the scholars there. He then visited Bayt al-Maqdis (Jerusalem) in the year 788h where he met ‘Ala” al-Din al-Sayrami
(d. 790h), whom he held in high esteem. Al-Sayrami was also visiting Jerusalem and invited al-*‘Ayni to come to Egypt
with him. He accepted the invite and they both returned to Cairo to Al-Madrasah al-Zzhiriyyah al-Barqugiyyah. Al-
‘Ayni was appointed by al-Sayrami as his deputy in the madrasab and he also continued his sturdiest here under al-
Sayrami. Cairo was a capital city in that era, and it attracted scholars from far and wide. Al-‘Ayni took advantage of
this and studied hadith and its related sciences from many different scholars. Some of his teachers are:

1. Sir3j al-Din al-Balqini (d. 8osh).

2. Abu al-Fath al-‘Asqalani (d. 793h).

3. Al-Zayn al-Traqi (d. 8o6h).

4. Ibn al-Kuwayk (d. 821h) and others.

During this period, he also visited Damascus, where he studied under al-Najm ibn al-Kashk al-Hanafi (d. 799h).
After the death of al-Sayrami in 79oh, al-‘Ayni became embroiled in a personal conflict with the amir, Jarkas
al-Khalili, who sought to have him expelled from Cairo. Al-‘Ayni later characterized al-Khalili as arrogant and overly
self-assured. He was spared expulsion through the intervention of his teacher, Sirij al-Din al-Balqini, yet he prudently
chose to leave Cairo for a time. He traveled to Damascus, where he was appointed as the shar7 overseer of the markets
by the local amir, eventually returning to Cairo shortly before 8ooh.

Upon returning to Cairo, al-‘Ayni strengthened his position by aligning himself with several prominent amirs,
including Tamarbugha al-Mashtiib, with whom he performed the bajj. He also enjoyed the support of Amir Jakm
min ‘Awd, a close advisor to Sultan Barqaq. After Barqiq’s death, al-‘Ayni was appointed as the shar7 overseer of
Cairo’s markets, replacing al-Maqrizi. This appointment marked the beginning of a lifelong feud between the two
scholars, a rivalry that persisted until their deaths.

As al-‘Ayni’s reputation grew, he was appointed by Sultan Mu’ayyad Shaykh as an ambassador to the Qaramanids in
823h. Later in life, he was often summoned to lecture on scholarly subjects before the Sultan, reading history aloud
in Arabic and translating it into Turkish for the Sultan’s understanding. Sultan al-Ashraf Barsbay also called upon
al-“Ayni for advice on legal matters and appointed him as the chief Hanafi Qadi in 829h. However, after three years,
both al-‘Ayni and the chief Shafi‘t Qadi, Ibn Hajar, were dismissed due to their ongoing disputes, which interfered
with their duties. Al-‘Ayni was later reinstated.

During the reign of Barsbay’s successor, al-‘Aziz Jaqmag, al-‘Ayni was once again dismissed from his position as chief
Hanafi Qadi. He withdrew from public life to focus on his scholarly writings. He passed away in 85sh at the age of
93, having outlived all his children, and was buried in his own madrasah in Cairo.
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FATAWA BAZZAZIYYAH*

This collection of legal rulings in the Hanafi school is also, less-commonly, known as al-Jami‘ al-Wajiz ft Madbbab
al-Imam al-A‘gam.** It is authored by al-Shaykh al-Imam Hafiz al-Din Muhammad ibn Muhammad ibn Shihab.
He was known as Ibn al-Bazziz al-Kurduri al-Hanafi. He was considered peerless in his era in matters of #s#/ and
Jfuri (principles and subsidiary rulings) and gained much fame in his area. He was initially based in a place called
Saray close to the ‘Ayl River. He then travelled to Qaryam and stayed there for a few years. He held debates with
some of the great scholars of that area and taught some jurists and then returned to his hometown. He then travelled
to the Roman lands and held discussions with Shams al-Din al-Faniri. He compiled a/- Wajiz prior to him traveling
to the Roman lands.

This book, al-Jami* al-Wajiz is a very concise work which contains the cream of the rulings from different works.
He gives preference to those rulings which are backed by proof. Scholars in the school have mentioned that his work
is considered a reliable source.

Sirdj al-Din ibn Tabib al-Sawnijjahwi has summarized it.

Al-Lakhnawi says: I have studied a/-Fatidwa al-Bazzdaziyyah and I have found it to be containing useful rulings that
can be relied upon.

It is reported in Kashf al-Zundan that when Abu al-Sa‘ad was asked why he did not collate the important rulings of
the school and write a book on it, he replied: I feel shy from the author of a/-Bazzaziyyah and the presence of his
work, which is a noble collection that has all the important, necessary rulings in it.

Fatawd al-Bazzdaziyyah was printed in the margin of al-Hindiyyah.

Amongst others, Ibn al-Bazziz also authored the following books:*”
1. A commentary on Mukbtasar al-Qudiri.

2. Mandqib Imam Abi Hanifab on the virtues of Imam Aba Hanifah.

FATH AL-QADIR**

Introduction

Kamal al-Din Muhammad ibn Humam al-Din ‘Abdal-Wihid, more commonly known as al-Kamal ibn al-Humam,
was a renowned scholar whose lineage traced back to Sivas in [the Turkish province of] Anatolia. However, he was
born in Alexandria and spent much of his life in Cairo, where he also passed away. His student al-Sakhawi recounts
that "he was possibly born in 790 AH, as I have read from his own handwriting." Coming from a distinguished
scholarly family, his father served as a judge both in Sivas and later in Alexandria, where he married the daughter of

the Maliki judge. This union led to the birth of al-Kamil, a name meaning "perfection,” reflecting the high regard
his family held for him.

Academic Standing

Ibn al-Humam received a rigorous education, studying both the rational and transmitted sciences under leading
scholars in Alexandria and Cairo. His studies included Qur’anic exegesis with al-Aqsara, Islamic law with Qar?’
al-Hidayah, and padith with Abu Zur‘ah al-Iraqi, among others. His intellectual brilliance was recognized early on,
as al-Sakhawi notes, “He would frequently attend the lessons of al-Tzz ibn Jama‘ah, who would pause the class upon
noticing Ibn al-Humam’s presence due to his exceptional intellect.”

Al-Sakhawi further describes him as a polymath, excelling in a wide range of fields, including theology, exegesis, law,
legal theory, inheritance law, mathematics, spirituality, grammar, rhetoric, logic, literature, and the art of debate.
Al-Sakhawi praises him as “the most articulate, sharp, and meticulous scholar I have seen.” Ibn al- Humam was also

3 Derived from: Lu'ayy al-Khalili, La3li al-Mahdr (1:406), Ibn Qutlabugha, 74j al-Tarijim pg.3s4, al-Lakhnawi, al-Fawa’id al-Bahiyyah
P§-309, ~ _

Isma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Muw’allifin wa Athar al-Musannifin (2:18s), Haji Khalifah, Kashf al-Zuniin (1:243), al-Zirikli,
al-Alam (7:274), Ibn al- Hanat, Tabagat Ibn al-Hand’t pg.308.

¢ Al-Mar‘ashli mentions in al-Figh al-Hanafi Usiilan wa Furi‘an (8:38) that it is also known as Fatawai al-Kardari.

“7 Al-Mar‘ashli mentions 9 works of Muhammad al-Kardari in al-Figh al-Hanafi Usiilan wa Furii‘an (8:38-40).

% Derived from Muhammad ‘Awwamah, Dirdsah Hadithiyyah Mugiranab pg.221-237 and translated by Muntasir Zaman. Additionally derived
from: Al-Sakhawi, al-Daw* al-Lami‘ (8:27-129), al-Lakhnawi, al-Fawa’id al-Bahiyyah pg.180, al-Suyuti, Bughyah al-WuGb, (1:167), Ibn
al-Humam, Fath al-Qadir, (1:174), (2:177), (3:174), Fayd al-Bari, as cited in the introduction to Nasb al-Rayah (1:8/107).
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known for his intellectual humility, as he was willing to revise his opinions when proven wrong, even if corrected by
a novice. His erudition and reputation are reflected in the quality and depth of his few but significant works.

Ranking Among Hanaft Scholars

Al-Sakhawi recounts that Ibn al-Humam expressed that he might have attained the rank of 7¢ihdd (independent
juristic reasoning) had it not been for his ongoing health issues. His student al-Suyuti quotes him as saying, “I do not
follow anyone’s opinions in the rational sciences.” Scholars such as Ibn ‘Abidin and al-Lakhnawi acknowledged that
he reached the level of Zitzhad within the HanafT legal tradition, aligning him with figures such as Imam
al-Marghinani.

Character

Ibn al-Humam was noted for his humility, particularly towards his teachers. Al-Sakhawi mentions an instance during
a scholarly gathering where, out of respect for his mentors, Ibn al-Humim refused to sit in the instructor’s seat,
choosing instead to sit among the reciters despite the persistence of those present. This deference to his teachers
exemplified his belief in the adage, “Respect is better than obeying commands (al-adab kbayr min imtithil al-amr).”
Upon his return from bajj, he visited his teacher, Sa‘'d al-Din al-Diri, before returning to his own home. His humility
is also reflected in the titles of his works, such as Fath al-Qadir li al-‘Ajiz al-Fagir (The Opening from the All-
Powerful for the Feeble Destitute) and Zid al-Fagir (Provisions for the Destitute), which convey a tone of modesty.
Spirituality

Ibn al-Humam’s spirituality deeply informed his scholarly pursuits, and he viewed tasawwuf as an integral
application of Islamic teachings. Al-Suyiti writes that he experienced spiritual illuminations and miracles common
to masters of the path, and he initially chose seclusion before being advised by spiritual guides to return to public life
so that others could benefit from his knowledge. His work, Fath al-Qadir, frequently reflects this spiritual outlook,
as he intertwines scholarly rigor with pious devotion. His commitment to truth and integrity in scholarship is
exemplified by his willingness to follow evidence, even if it led him to positions outside the HanafT school on certain

issues.

Students

Ibn al-Humam was passionate about teaching, and his students were drawn to him for the unique depth of
knowledge he offered. Among his notable students were Sirdj al-Din ‘Umar al-Shafii, Muhammad Ibn al-Falad,
Sharaf al-Din Yahya al-Munawi (his son-in-law), and Jalal al-Din al-Suyuti, who described Ibn al-Humam as one of
his caretakers after his father’s death. The prominence of these students in the academic world is a testament to Ibn
al-Humim’s influence and scholarly legacy.

Works

Although Ibn al-Humam did not write prolifically, his works are regarded as scholarly masterpieces, demonstrating
his erudition and intellectual rigor. Some of his major works include:

1. I'v4b Hadith Kalimatin Khaftfatin.

2. Taprir al-Usil, a notable work on legal theory.

3. Risalah fi Ta‘arud al-Nafy wa al-Ithbat.

4. Zad al-Faqir, a treatise on prayer and purification.

S. Fath al-Qadir li al-‘Ajiz al-Faqir, his commentary on al-Hidayab, a significant work in Islamic law.

Fath al-Qadir

Ibn al-Humam’s Fath al-Qadir is regarded as one of the most comprehensive and methodologically rigorous works
within the Hanafi school. A commentary on al-Hidayabh, it provides critical analysis of Islamic jurisprudence,
addressing both lexical and technical meanings while integrating grammar, logic, and legal theory. The work is

notable for its impartial analysis and robust argumentation, marking it as a cornerstone in the corpus of HanafT legal
literature.
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AL-MULTAQA AL-ABHUR***

This work was collated by Ibrahim al-Halabi whose full name is Burhan al-Din Ibrahim ibn Muhammad ibn Ibrahim

al-Halabi. Not much is recorded about his life, with sources only mentioning an outline of his career.

Al-Halabi refers to his origin from the city of Halab or Aleppo. He was born around the year 86oh/1461CE. He

received his initial education in Aleppo and attended lessons in Damascus. After this he was qualified enough to be

appointed as an imdam and kbatib in a mosque in Aleppo. Being an ambitious scholar, al-Halabi pursued his studies

in the capital of the Mamlik Sultanate, Cairo. At that time Cairo was one of the most active centres of Islamic study.

Here he studied Tafsir, Hadith, Figh, Qird‘ab and other subjects. Jalal al-Din al-Suyuti, renowned for his mastery

and studies in Tafsir and Hadith, was at that time a teacher in Cairo. Al-Suyati mentions

al-Halabi in his book al-Tabadduth bi Ni‘matillab, so the two must have come into contact in this period.

After this period of studies, al-Halabi relocated to Istanbul around 9o6h, which was the capital of the Ottoman

Empire. He lived here for about so years. In Istanbul he was appointed as an Zmdm and kbatib in several mosques

until he received the post of Zmdm and kbatib in the Fatih mosque, the most highly endowed and prestigious in that

period. He was so well-versed in the subsidiary rulings that even the scholars of the period attended his lectures.

Ibrahim al-Halabi had a close friendship with Shaykh al-Islim Sa‘d Chelebi (d. 945h).** He appointed al-Halabi as

a teacher in a school which he himself had built called Dir al-Qurra’, an institute devoted to the recital of the Qurin.

It was in Istanbul where al-Halabi authored his most famous work, al-Multaqi al-Abbur.

Al-Halabi passed away in the year 956h at the age of 9o. He is buried in the vicinity of Amir Bukhari at Edirnekapi

in Istanbul.

Al-Halabr’s most celebrated work is al-Multaqi al-Abbur which means the Junction of the Seas. This was

completed on the 23 Rajab 923h. It is titled ‘junction’ as it combines content from a few major works, mainly from

the Mukbtasar of al-Qudiiri, al-Mukbtar li al-Fatwa, Kanz al-Daqa’iq and al-Wigayah al-Riwdyab. Al-Halabi

also added content, as required, from al-Hidiyah and Majma“ al-Babrayn. It is considered as a concise yet

comprehensive handbook. It became a reference point for judges and a textbook in the Ottoman madrasabs,

replacing Kanz al-Daga’ig. It largely retained its prestige and importance throughout the Ottoman rule and the a/-

Majallab or the Ottoman civil code derived a lot of its content from a/-Multaqd, so much so that it is the greatest

single source of al-Majallab. Its contents are arranged in the classical way of a Hanafi lawbook, using the terms

kitab (book), bab (chapter) and fasl (sub-chapter).

Many scholars wrote commentaries on al-Multaqa, of which some are:

1. Majma“ al-Anbur by ‘Abd al-Rahmin ibn Muhammad ibn Sulaymin, commonly known as Shaykh
Zadah (d. 1078h).“!

2. Al-Durr al-Muntaqa by ‘Alx al-Din al-HagkafT (d. 1088h).*>

3. Sharb al-Multagi by Muhammad ibn Muhammad al-Halabi (d. 1104h).

4. Al-Mawqifat by Muhammad al-Mawqufati (d. 1065h).

5. Jam* al-Shurih by Muhammad ibn Ahmad ibn Ibrihim ibn Fadl Llih (d. 1120h).

Al-Halabi died at the reported age of ninety in the year 1549.

The Austrian diplomat and historian Joseph von Hammer-Purdstall (1774—1856) includes al-Halabi in his top ten
of "profound legists” of the sixteenth century, the Ottoman golden age.

AL-BAHR AL-RA’IQ%#
This famous commentary of Kanz al-Daqa’iq was authored by Ibn Nujaym al-Misri. His full name is Zayn al-Din
ibn Ibrahim ibn Muhammad ibn Muhammad ibn Aba Bakr, but he was commonly known as Ibn Nujaym al-Misti,

“ Derived from: Lwayy al-Khalili, Lz %/i al-Mabar (2:569-580), al-Naqib, al-Madhhab al-Hanafi (2:491), Isma‘il Basha, Hadiyyah al-‘Arifin
Asma’ al-Muwallifin wa Athir al-Musannifin (1:27) (4:154), Haji Khalifah, Kashf al-Zuniin (2:1814), Tash Kubri Zadah, al-Shagi’iq
al-Nu‘maniyyah (2:24), Has Sukru Selim, A Study of Ibrahim al-Halabi, University of Edinburgh, 1981).

“OIsma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (1:386).

“!Isma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (1:549).

“2 Isma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (2:295).

“3 Derived from: Lwayy al-Khalili, La@li al-Mabér (2:615), al-Lakhnawi, al-Fawa’id al-Babiyyah pg-135, al-Naqib, al-Madhhab al-Hanaft
(2:793), Isma‘il Basha, Hadiyyah al-Arifin Asma’> al-Mw’allifin wa Athir al-Musannifin (2:240), Haji Khalifah, Kashf al-Zunin (1:81),
al-Tamimi, al-Tabagat al-Sunniyyah (3:275), al-Muhibbi, Kbhulisah al-Athar (3:206), Najm al-Din, al-Kawaikib al-Sa’irah (3:137), Ibn Iyas,
Badd’i* al-Zubir ft Waqa’ial-Dubiir (5:148), Ibn Nujaym, Rasa’il al-Zayniyyab pg.s3.
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which was the name of one of his forefathers. Not much is recorded about this great scholar who lived for only 43
or 44 years. He was born in the year 926h. History has not recorded anything about his family except a son named
Ahmad. Also, not much is recorded about this son, Ahmad, except that his name is mentioned in the foreword of a
book that he researched for his father. Another shining scholar from this family was Zayn al-Din Ibn Nujaym’s
brother, Sir3j al-Din ‘Umar ibn Nujaym. He was known to be an erudite scholar and jurist in the shar sciences and
is the author of al-Nahr al-Fi’ig.

Zayn al-Din studied under great scholars, amongst whom are the following:

1. Shihab al-Din Ahmad ibn Yanus, commonly known as Ibn al-Shilbi (d. 947h).

2. Amin al-Din ibn ‘Abd al-‘Al (d. 968h)

3. Sharaf al-Din al-Balgini.

4. Abu al-Fayd al-Sulami.

5. Nar al-Din al-Daylami al-Maliki.

His students include the following scholars:

1. Sirdj al-Din ibn Ibrihim ibn Muhammad ibn Nujaym, his younger brother, the author of al-Nahr
al-Fi’ig (d. 1oosh).**

2. Shams al-Din Abia ‘Abdullih Muhammad ibn ‘Abdullah ibn Ahmad al-Khatib al-Ghazzi al-Tumartashi (d.
1004h), the author of Tanwir al-Absar.

3. Muhammad ibn ‘Abdullah al-‘Arabi al-Hanaf1 (d.98sh), the author of Mu in al-Mufti ‘4li Jawib al-Mustafti.**

Ibn Nujaym authored many works, amongst which are:
1. Al-Babr al-Ra’ig.

2. Al-Ashbih wa al-Nazd’ir.

3. Mukbtasar al-Tabrir.

4. Sharh al-Manar.

s. Fawa’id al-Zayniyyab.

6. Al-Rasa’il al-Zayniyyab.

His marginalia and annotations on marginal notes on different works are too many to enumerate.**

He passed away in the year 969h or 970h, on a Wednesday morning, the 8th of Rajab at the age of 43 or 44. He was
buried in Cairo close to the grave of the daughter of Husayn ibn “Ali, Sukaynah. His brother ‘Umar was also laid to
rest in the same area a few years later in 100sh.

Ibn Nujaym mentions the reason for writing al-Babr al-Ra’q was that he deemed the book Kanz al-Daga’iq of
Hafiz al-Din al-Nasafi to be the best mukbtasar or primer that was written in the Hanafi school. There were many
commentaries written on it already, with the best of these being Tabyin al-Haqdi’iq of Al-Zaylaf, according to Ibn
Nujaym. He however felt that it was too lengthy and not clear in certain aspects, which prompted him to write his
own commentary on it which was meant to adequately address these issues.

This commentary enjoys an elevated status amongst Hanafi scholars and is used as a reference source for fatawa or
juristic rulings. Ibn Nujaym did not get the opportunity to complete the entire book. He completed Kizib
al-Ijarah (The Book on Leasing) and passed away before having complete it. It was thereafter completed by
Al-Shaykh “Abd al-Qadir ibn ‘Uthman al-Qahiri, commonly known as Al-Tawri (d. 1030h),*” who was the Hanafi
mufti of Egypt. There are a multitude of scholars who wrote commentaries on a/-Babr including Ibn ‘Abidin
himself, who wrote marginalia on it titled Minbhah al-Khiliq ‘ali al-Babr al-Ra’iq.

Al-Babr was printed in 1311h by 4l-Matbaab al-1lmiyyab in Cairo with the marginalia of ‘Abidin in 8 volumes
and was later printed by Al-Matba‘ab al-Maymaniyyab in 1323h, also in 8 volumes.**

Worthy of mention is that the younger brother of Zayn al-Din Ibn Nujaym, ‘Umar Ibn Nujaym, studied under his
elder brother, was also a scholar, also authored a commentary on Kanz al-Daqa’iq titled al-Nahr al-Fi’iq, and was

4 See: Al-Muhibbi, Kbulisah al-Athar (3:206).

5 See: Al-Habashi, Jamial-Shurih wa al-Hawdishi (4:336).

“¢ Al-Mar‘ashli mentions 104 works of Ibn Nujaym in a/-Figh al-Hanafi Usiilan wa Furii‘an (9:163-185).
“7 Isma‘il Basha, Hadiyyah al-‘Arifin Asma’ al-Mu allifin wa Athir al-Musannifin (1:599).

“3 See: Al-Mar‘ashli, al-Figh al-Hanafi Usitlan wa Furii‘an (9:169).
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buried next to his elder brother when he passed away in Rabi al-Awwal 100sh. ‘Umar Ibn Nujaym also authored
another book in figh titled ljabah al-Sa’il bi al-Tkbtisar Anfa“al-Wasa’il.**

TANWIR AL-ABSAR

Rather than being a source, Tanwir al-Absir is the basic text or primer on which al-Durr al-Mukbtir was written
as its commentary, and to which Radd al-Muhtar became the super commentary of. This was discussed in detail
under chapter six.

AL-DURR AL-MUKHTAR
As mentioned above, this is the basis of a/-Radd al-Mubtir and this book too was discussed in detail under chapter

six.

In summary, the examination and analysis of the texts used by Ibn ‘Abidin as sources for his Radd al-Mubtir reveals
a true depth of knowledge and a thorough approach to the science of figh. By drawing from a wide assortment of
classical works and authorities in the field of Hanaf1 figh, Ibn ‘Abidin perfectly married the preservation of Hanaf1
jurisprudence to the current condition of the Muslims of his time and for those coming in the foreseeable future.
This descriptive analysis emphasizes the intellectual meticulousness and different influences that distinguish his
work, which encourages a more quantitative evaluation of these sources. In the next chapter, a numerical analysis
will provide greater and deeper insights into the forms and frequencies of Ibn Abidin’s references which will offer a
rawer understanding of his sources.

“? Al-Mar‘ashli mentions in al-Figh al-Hanafi Usiilan wa Furii‘an (9:163), Brockelman in Tarikh al-Adab attributes this to his brother Zayn
al-Din, which is an error. The correct attribution is to his brother ‘Umar ibn Ibrahim ibn Muhammad, Ibn Nujaym. Al-Mar‘ashli later records
this entry in (10:22). He mentions that ‘Umar Ibn Nujaym made a concise edition to the treatise of al-Tarsasi titled Anfa‘al-Wasa’il ili Tabrir
al-Masa’il. Isma‘il Basha records it in Hadiyyah al-‘Arifin Asma’ al-Mw’allifin wa Athar al-Musannifin (1:786). Al-Mar‘ashli adds a second
entry under the works of ‘Umar Ibn Nujaym titled Ighdthah al-Sa’il fi Ikhtisar Anfa‘ al-Wasa’il (10:23). He mentions that four manuscripts
hold this title.
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CHAPTER 6: SOURCES OF RADD AL-MUHTAR: A NUMERICAL ANALYSIS

This section aims to illustrate several sources cited above that Ibn ‘Abidin has used in his commentary and highlights
the frequency of usage for each source. It will be followed by a numerical study on certain sources used by Ibn
‘Abidin together with a comment on the program used to derive this data.

It is extremely difficult to ascertain the correct numerical figure for each source for the following reasons:

1. Two or more sources may have the same title name. As Ibn ‘Abidin alludes to the title in the abbreviated form,
without access to both titles in manuscript and/or printed form, it is difficult to ascertain which of the titles he is

referring to. Cross-referencing is vital.

For instance, Ibn “Abidin has made use of the following two titles in his commentary: 4-Kaift fi Furi© al-
Hanafiyyah by Hikim Shahid and A/-Kafi fi Sharb al-Wafi by al-Nasafi. In the muqaddimah, Ibn ‘Abidin does
mention that he has used both sources. He then states, generally when the word 4/-K4f7 is used, it can refer to
both, but will mostly refer to al-Nasaft’s. Although he has mentioned this, whenever he mentions #/-Kifz, a reader
will have to cross reference both texts to ascertain which text he was referring to. The word 4/-K4f7 is mentioned
approximately 353 times.

Similarly, Ibn ‘Abidin has mentioned the word a/-Muntaga in his commentary more than 250 times. However,
there are many titles by this name, from them, some of the titles this could refer to are: Al-Muntagi fr
al-Fura“ by Hakim Shahid, Al-Durr al-Muntaqi by al-Haskafi and al-Muntaqa by al-Sarakhsi. Al-Khalili
mentions in a/-La4li’ al-Mabar that there are many titles that are termed a/-Muntaga, and Ibn ‘Abidin has
referred to all of them. Three of them are Al-Muntaqa fi al-Furi‘ al-Mad’il wa Nawazil al-Wigi’ by Ibn ‘Abd
al-Haqq al-Dimashqi, 4-Muntaqd fi al-Furi‘by Hakim Shahid and Al-Muntaqa fi al-Furi‘by Burhan al-Din
al-Marghinani. Thus, when Ibn ‘Abidin makes mention of a/-Muntaqa, a reader will need to cross-reference with
each manuscript and/or printed edition to ascertain which title he is referring to.

Ibn ‘Abidin has mentioned the word a/-Mabsit in his commentary more than 350 times. However, this could
refer to a few books. In the introduction, he has mentioned that the title of the first book of Imam Muhammad is
al-Mabsdy. Similarly, al-Khalili points out that he has also used al-Mubsit of al-Sarakhsi and al-Mabsiat of
al-Bazdawi. Thus, a reader will have to cross-reference each of the titles, to ascertain which one he is alluding to.

2. In addition to point one, several sources cited are not available in manuscript and/or printed form. Thus, a reader
will be restricted when verifying the source. On the other hand, the sources may be available, but access to them
could be limited. A title may be catalogued in a library that is in another country and could possibly be a ‘reference
only’ text. As majority of the titles are printed in multiple volumes, access to these may not be feasible. Manuscripts
are extremely costly, and at times, they could be damaged, have folios missing or the writing may be extremely
difficult to decipher.

3. When trying to locate a reference that Ibn ‘Abidin has cited, there is a possibility that it could also be under
another name. For instance, Ibn ‘Abidin refers to Fatawa Qadikhan by both al-Khaniyyah and Qadikban.

At times using the ‘a/’ particle will bring one set of results and omitting the ‘a/’ particle will bring another set data.
For instance, al-Bazzaziyyah without the ‘a/’ particle brings 135 entries, but with the ‘a/’ particle 922 entries are
found.

4. As a software is used to search for each entry, there are instances where there is a misspelling by the typist or editor
which will prevent any entries to be located. For instance, when locating 4/-Bada’i* of al-Kasini, when typing al-
Kisani, only one entry is found. The typist had changed the letter sin to the letter shin. Thus, entries will only
appear by typing al-Kashani.

I'have placed the sources below in alphabetical order, not taking into consideration the ‘a/’ particle. Before providing

numerical data for each source, for those references where I was limited to the search functionality, I provide a small

introduction highlighting the possibilities and limited the search entry to the full name. By limiting the name, the
results decreased significantly. I omitted al-Mabsit and al-Muntaqd as it was difficult to ascertain which of the
possible titles Ibn ‘Abidin referred to. When locating each source, I registered as many keywords as possible, hoping

it would provide the most accurate figure. If the entry only appeared in the chapter, and not in the sub-chapters, I
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did not include a footnote. However, when the entry did appear beyond the chapter, I placed a footnote listing the
numerical figure the keyword appears in each chapter and sub-chapter.

AL-BADAT AL-SANA’T
Ibn ‘Abidin refers to Al-Badi %’ al-Sani %> 1198 times.

He makes mention of the authors name al-Kasani once in kitdb al-tabirah*’. The editor or typist misspelt the name

as al-Kashani which is also mentioned in kéitab al-tabirah*’.

He uses the word Badi 7, without the ‘a/’ particle 185 times: fifteen times in kitib al-tahirah*?, thirty-four times
in kitab al-salah*>, twenty-four times in kitab al-zakah ***, fourteen times in kitib al-sawm™, six times in kitab
al-hajj**, nine times in kitab al-nikah*’, once in bib al-rada’, four times in kitib al-talig™®, seven times in bab
al-ila’, four times in bab al-khula‘, once in bab al-$nnin, once in bab al—nafaqab/‘”, thrice in kitab al—‘z’tq%o, once
in kitab al—jihdd’/‘“, once in kitab al-hibab, nine times in kitab al—z'jdmh/‘@, nineteen times in k:tdb al-makatib*®,
twelve times in kitab al-wala**, once in kitib al-dbaba’ib, thirteen times in kitiab al-udbiyah*®, five time in kitab
al-sayd, and once in kitib al-rabn.

He uses the word al-Badi%’, with the ‘al’ particle 1011 times: one hundred and thirteen times in kizib

al-tabarah**®, one hundred and eighty-four times in k7tab al-salah*®

010 arkan al-wudi’.

Bl shurat al-mash ‘ala al-khuffayn.

452 .. .. - .- . > . I - e - RN
52 Twice in sunan al-ghusl, thrice in bab al-miyah, once in al-ma’ al-musta‘mal, twice in farma yakbruji min dir al-harb ka sinjab in ‘alima

dabghabu bi tibir, thrice in sunan al-tayammum, once in bab al-hayd, twice in matlab fi abkim al-ma‘dbir, and once in bab al-anjas.

53 Once in kitab al-salah, thrice in fZ’%idab al-taslim ba‘d al-adban, once in matlab fi satr al-awrab, once in furi‘ qara’a bi al-farisiyyah aw
al-tawrdh aw al-injil, four times in bab al-istikhlif, once in furi‘ afdal al-masajid, once in bab al-witr wa al-nawdfil, once in bab salah
al-marid, five times in bab sujid al-tiliwah, once in bib salah al-musifir, twice in bab bib al-jumu‘ab, twice in bab al-7dayn, seven times in
bib salab al-janizab, once in matlab fi dafn al-mayyit, twice in bab al-shahid, and once in bab al-salab fi al-ka‘bab.

4 Ten times in kitab al-zakah, once in bib al-sa’imah, once in bab zakah al-ghanam, once in bib zakib al-mal, once in bab zakih al-rikaz,

four times in bab al-‘ushr, once in furi‘fi zakih al-‘ushr, and five times in bib sadagab al-fitr.

455455 Twice in bab ma yufsidu al-sawm wa ma la yufsidubu, once in fasl fi al-awarid al-mabibab li ‘adm al-sawm, and eleven times in bab
al-itikaf.

¢ Thrice in faslun fi al-ihram wa sifab al-mufrid, once in faslun fi ramy jamrab al-‘aqabab, once in bab al-jindyat fi al-hajj, once in matlab
ftal-farq bayna al-ibidab wa al-qurbah wa al-ti‘ab.

7 Twice in bab al-kafi’ab, thrice in matlab nikib al-shighar, twice in matlab fi hatt al-mabr wa al-ibrd’ minbu, and twice in bab nikab al-
kafir.

8 Once in matlab al-inqilab wa al-iqtisir wa al-istinad wa al-tabyin, twice in bab al-kindyait, and once in bab taliq al-marid.

9 Twice in matlab 1 tajibu ald al-ab nafaqah zawjab ibnibi al-saghir, once in matlab fi fard al-nafaqah li zawjah al-gha’ib, five times in
matlab fi nafaqah al-usil.

40 Oncein faryustababbu an yatuba li al-%tq kitaban wa yushhidu ‘alaybi shubiidan, once in matlab fi kindyat al-itiq, and once in bab itq

al-bad.

461 Once in bib al-murtad.

462 Once in rukn al-ijarab, wwice in tanbih tafisakba ‘aqd al-ijarab wa al-zar  baql, four times in matlab fi ijarab al-bina’, and twice in bab

daman al-ajir.
463 Five times in kitdb al-makatib, eight times in bab ma yajiz li al-makétib an yafalabu, six times in bab mawt al-makitib wa ‘ajzibi wa
mawt al-mawla.
464 Seven times in kitib al-wald’, five times in fasl fi wala’ al-mawalih.

465 Nine times in kitib al-udbiyab, thrice in furi, and once in furdi ‘lawn udhiyatibi ‘alaybi al-salih wa al-salam sawda’.

466 . . . - _, . . . _ . . . . . . -
Eight times in arkin al-wudi’, sixteen times in sunan al-wudi’, once in fard al-ghusl, four times in sunan al-ghusl, eight times in bab

al-miyah, twice in al-ma’ al-musta‘mal, once in far mubdith inghamasa fi bi’r li dalw wa i najasun alaybi wa lam yanwi wa lam

yatadallak, eight times in far ma yakbruji min dar al-harb ka sinjab in alima dabghabu bi tabir, nine times in fasl fi al-bi’r, once in far
wajada fi thawbibi maniyyan aw bawlan aw daman, twice in far al-bu‘d al-mani min wusil najasab al-bali‘ab ili al-bi’r, five times in
arkan
al-tayammum wa shuritihi, seven times in sunan al-tayammum, once in furisalla al-mabbis bi al-tayammums, ten times in shurit al-mash
‘ald al-khuffayn, twelve times in matlab nawaqid al-mash, eight times in b2b al-hayd, five times in matlab fi abkam al-ma‘dhir, five times in
bab al-anjas, and twice in fasl al-istinja’.

467 Twice in kitab al-salah, twice in bab al-adbin, thrice in fZ’idab al-taslim ba‘d al-adhin, eleven times in matlab fi satr al-‘awrab, five times

in wajibat al-salih, once in adab al-salih, fourteen times in furi‘ qara’a bi al-farisiyyab aw al-tawrab aw al-injil, four times in faslun fi
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fifty-eight times in kitab al-zakah*®, thirty-one times in kitab al-sawm*®, twenty-three times in b2b al-i‘tikaf, fifty-

nine times in kitab al—_hajjm, sixty-six times in kitab al-nikab*”, twice in bab al-radi’, fifty-three times in kitab

473

al—;aldq472, fourteen times in bib al-ila’, six times in bab al-khula®”, twelve times in bib al-zibar*’*, four times in

bib al-liGn, seven times in bab al-innin, twenty-two times in bib al-9ddah*”, seven times in bib al-hadinah,

477

nineteen times in bab al—nafaqah/‘%, twenty times in kitdb al-%tq"”, thirty-seven times in kitab al—ayma'nm, eight

times in kitdb al-budid®”, once in kitib al-sariqah, twenty-two times in kitab al—jihdd’/‘so, four times in kitab

al-qira’ab, four times in bib al-imiamabh, twice in furi iqtida’ mutanaffil bi mutanaffil wa man yara al-witr wijiban bi man yarihu
sunnatan, five times in bab al-istikblif, twice in bab ma yufsidu al-salah wa ma yukribubu fiha, twice in furi‘sami‘a al-musalli ism Allab
fa qala jalla jalalub aw al-nabi salli Allabu alaybi wa sallam fa salla ‘alaybi, six times in furi mashi al-musalli mustaqbil al-qiblah bal
tafsudu salitubu, four times in far<li ba’sa bi taklim al-musalli wa ijabatibi bi ra’sibi, twice in furd‘ ishtimal al-salah ‘ali al-samma’ wa
al-itijar wa al-talaththum wa al-tanakbkbhum wa kullu ‘amal qalil bi la ‘udbr, sixteen times in bab al-witr wa al-nawafil, once in bab idrik
al-faridah, nine times in bab sujid al-sabw, thrice in bib salih al-marid, twenty times in bab sujid al-tiliwab, four times in bab salih
al-musafir, once in matlab fi al-watn al-asli wa watn al-igamab, ten times in bab bib al-jumu‘ab, twelve times in bib al-idayn, four times
in bab al-kusif, twenty-seven times in bib salih al-janizab, thrice in matlab fi dafn al-mayyit, once in matlab fi ziyirah al-qubir, five times
in bab al-shahid, and once in bab al-salah fi al-ka‘bab.

468 Eleven times in kitab al-zakab, four times in bab al-sa’imab, eight times in bab zakih al-ghanam, eight times in bib zakih al-mal, thrice in

bib al-Gshir fi al-zakéib, thrice in bab zakih al-rikiz, twice in bab al-‘ushr, five times in furi‘ fi zakih al-‘ushr, five times in bab masrif
al-zakab wa al-‘ushr, nine times in bab sadagah al-fitr.

469 . .= . . . - . . _ - . R . . .
Once in kitdb al-sawm, eight times in sunan sawm ramadan, fifteen times in bib ma yufsidu al-sawm wa ma li yufsidubu, four times in

fasl ft al-‘awarid al-mabibab li ‘adm al-sawm, and thrice in matlab fi sawm al-sitt min al-shawwal.

470 . . .- .. . - < . - . . g - .
70 Four times in kitdb al-bajj, once in matlab fi abkim al-umrah, once in matlab fi al-mawdgqit, ten times in faslun fi al-ihram wa sifab

al-mufrid, thrice in faslun fi ramy jamrah al-aqabah, thrice in matlab fi tawdif al-ziyirah, once in bab al-girin, four times in bab
al-tamattu, nineteen times in bab al-jindyat fi al-bajj, once in bab al-hajj ‘an al-ghayr, eleven times in matlab fi al-farq bayna al-5badab wa
al-qurbab wa al-ti‘ab, and once in bib al-hady.

471 Six times in kitab al-nikib, once in furi‘ tallaqa imra’atabu tatligatayn wa lahi minbu laban fa i‘taddat nakabat saghivan fa arda‘athu

fa barumat ‘alayh fa nakabat dkbar fa dakbala biba, six times in bab al-wali, five times in furi laysa li al-qadi tazwij al-saghirab min
nafsihi wa la min man la tuqbalu shabidatubu, six times in bib al-kafi’ab, thrice in biab al-mabr, five times in matlab nikab al-shighar,
seven times in matlab fi abkim al-mut‘ab, six times in matlab fi batt al-mabr wa al-ibri’ minhu, thrice in matlab fi bayan mahr al-mithl,
once in matlab fi man* al-zawjabh nafsibi li qabd al-mabr, thrice in matlab masi’il al-ikbtilaf ft al-mabr, once in matiab anfaqa ‘ala al-
mu ‘taddah

al-ghayr, thrice in bab nikih al-raqiq, twice in bab nikab al-kafir, once in matiab al-walad yatba‘u kbayr al-abawayn dinan, and seven times
in bab al-qasam bayna al-zawjit.

472 . . . - .. - . o - - . . _ -
72 Four times in kitib al-taliq, twice in rukn al-talaq, once in matlab fi ta‘rif al-sukrin wa hukmubu, seven times in matlab sarih al-taliq,

five times in matlab al-inqgilib wa al-iqtisar wa al-istinad wa al-tabyin, eight times in bab al-kindyat, once in bab tafwid al-taliq, seven times
in bab al-amr bi al-yad, twice in bab al-ta‘lig, once in matlab fi ikbtilaf al-zawjayn fi wujid al-shart, once in matlab al-masi’il al-istithnia’
wa al-mashi’ah, seven times in bab taliq al-marid, thrice in b2b al-rujab, and twice in matlab fi bilab isqit iddab al-muballil.

473 Four times in bab al-kbula, and twice in f2’idab fi shart qabil al-khula“wa alfagibi.

474 Four times in bb al-zibar, and twice in bab kaffiarah al-zibar.

475 Thrice in bab al-%ddabh, thrice in matlab fi iddab al-mawt, thrice in matlab fi wat’ al-mu‘taddab bi shubbah, once in far‘ adkbalat
maniyyabu fi farjiba bal ta‘taddu, five times in fasl fi al-hidad, once in furi talaba min al-qadi an yaskuna al-mu‘taddah bi jiwaribi, four
times in fasl f7 thubit al-nasab, and twice in farnakaba amatan fa tallaqahi fa sharaha fa waladat li aqalli min nisf hawl mundbu shiridba.

476 Eour times in matlab ld tajibu ‘ali al-ab nafaqab zawjab ibnibi al-saghir, once in matlab fi maskan al-zawjah, once in matlab fi fard

al-nafaqah li zawjah al-gha’ib, once in matlab fi nafaqah al-mutallagah, once in matlab al-saghir wa al-muktasib nafaqah fi kasbihi 1i ‘ali
abibi, once in matlab fi irdi* al-saghir, and ten times in matlab fi nafagah al-usil.

7 Thrice in fart yustababbu an yatuba li al-%tq kitiban wa yushhidu ‘alaybi shubiidan, twice in matlab fi kindyat al-i‘tiq, twice in matlab
fimilk dbi al-rabim al-mabram, twice in bab ‘itq al-ba‘d, thrice in bab al-%tq ‘ali ju<l, four times in bib al-tadbir, twice in bab al-istilad,
and twice in far‘ bi‘a umma waladibhi wa al-mushtari ya‘lamu bibi fa waladat fa’dda Ghu.

478 Fourteen times in kitdb al-ayman, five times in bab al-yamin fi al-dukbil wa al-kburij wa al-sukni wa al-ityan wa al-rukib wa ghari

dhalik, vwice in furi‘ balafa li yusikinu fulinan fa sakanabu fi ‘arsibi dir, seven times in bab al-yamin fi al-akl wa al-shurb wa al-lubs wa
al-kalim, five times in furdbalafa la ya’kulu labman wa al-gkbarn basalan wa al-dkharu filfilan fa tubikba hashwun fihi kullu dbilik fa
akald, four times in bab al-yamin fi al-bay‘ wa al-shird’ wa al-sawm wa al-salih wa ghayriba.
47 Twice in bib al-wat’ alladbi yijibu al-hadd wa alladbi la yijibubu, twice in bib badd al-shurb al-maburram, twice in bab hadd al-gadbaf,
once in bab al-ta%ir, and once in far‘ agarra ‘ali nafsihi bi al-diyathab aw ‘urifa biba.
80 Once in kitidb al-jibad, thrice in fasl fi kayfiyyah al-gismah, once in matlab fima tasiru bibi dar al-islam déir barb wa bi al-aks, twice in
matlab fi kbaradj al-muqdsamah, once in fasl fi al-jizyah, six times in bab al-murtad, four times in matlab tawbah al-ya’s maqbilah dina
iman al-ya’s, once in matlab al-ma‘siyah tabqi bad al-riddah, and thrice in bab al-bughab.
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al-lagit, seven times in kitdb al-abagq, twice in kitdb al-sharikah™, once in kitab al—waqf’sz, forty-seven times in
kitab al-buyi 483 seven times in kitab al—kafdlah/‘s/‘, twice in kitab al-bawalab,

eight times in kitab al—qadd’/‘ss, twice in kitab al-wakialabh™®, five times in kitab al-dawa®, thrice in kitab
al—z’qrdr’/‘ss, twice in kitdb al-mudirabahb™, twice in kitib al-idi‘ once in kitab al-Griyab, twice in kitab
al-hibah®, twenty times in kitdb al—z’jdmh/‘”, seventeen times in kitdb al-makitib®?, sixteen times in kitib
al-wali™?, six times in kitdb al-bajr, thrice in kitdb al-ma’dbiin, once in kitdb al- muzdira‘ab, four times in kitab
al-dbhaba’ib, forty-two times in kitib al-udbiyah**, thirteen times in kitib al-sayd, once in kitib al-rabn, four
times in kitab al-jindyat*”, eight times in kitab al-diyyat®®
al-kbuntha, and once in kitdb al-fari’id.

. ten times in kitab al—wa;dyd’/‘”, twice in kitab

AL-BAHR AL-RA’IQ

Ibn ‘Abidin refers to al-Babr al-R4’iq in his commentary 8014 times.

When searching, I ensured that I eliminated searches with regards to entries regarding ‘ocean’ and ‘sea’ water.
Ibn ‘Abidin doesn’t mention al-Babr al-Ri’iq by its full name in his commentary.

However, he does mention it as a/-Babr, with the ‘al’ particle 5536 times. Nineteen times in the muqaddimab, five hundred and
one times in kitab al-tabiarah™s,

B T'wice in kitab al-sharikab.

“82 Oncein matlab waqf ali awladibim wa sammabum.

83 I'wice in kitab al-buyii’, once in matlab fi bay al-jamikiyyah, once in matlab fi iniqad al-bay* bi lafz wibid min janibayn, twice in matiab
ma yubtil al-ma’ sab‘ah, twice in matlab mubim fi abkim al-nuqid idba kasadat aw inqata‘at aw ghalat aw rakbusat, once in matlab fi
bay‘al-thamar wa al-zar wa al-shajar magsidan, once in matlab fima law ikbtalafi aw fi mudiyyibi aw fi al-ajal aw fi al-ijaza aw fi ta‘yin
al-mabi, once in bab kbiyar al-ru’yab, twice in matlab mubim fiman qabada min gharimibi darahim fa wajadahi zuyifan, once in matlab
mubimm fi ikbtilaf al-bi’i wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, once in matlab fi al-bay* bi shart al-bara’ah min kulli
‘ayb, twice in bib al-bay* al-fasid, twice in matlab fi bay al-mughib fi al-ard, once in matlab fi bay* al-shurb, nine times in fasl fi al-fudili,
once in matlab fi bay al-marhin al-musta’jir, twice in bab al-iqilah, once in matlab fi bayan al-thaman wa al-mabi‘wa al-dayn, once in
bib al-riba, once in matlab fi istiqrad al-davibim ‘adadan, twice in bab al-salam, five times in matlab fi al-istisna’, five times in matlab fi
al-tadidwi bi al-mubarram, and once in ma yubtilu bi al-shart al-fasid wa la yasibbu ta‘liqgubn bibi.

B4 Twice in matlab fi kafalab nafaqab al-zawjah, once in matlab yasibbu kafilah al-kafil, thrice in matlab kafilab al-mal, and once in bab
kafilab al-rajulayn.
485

Once in kitidb al-qada’, five times in fasl fi al-habs, and twice in matlab fi qada’ al-qadi bi ghayr madbhabibi.

8¢ Once in kitab al-wakalah, and once in bab al-wakdlah bi al-kbusimah wa al-qabd.

7 Twice in sabab al-da ‘wd, once in bab al-tabaluf, twice in bib da‘wi al-rajulayn.

488 . - e — - P L e .
Once in bab al-istithna’ wa ma fi ma‘nihbu, and twice in bab igrar al-marid.

9 Once in kitab al-muddarabah, and once in fasl fi al-mutafarriqat fi al-mudirabab.

0 Once in kitab al-hibah, and once in fasl fi mas’iil mutafarrigab.

1 Once in in kitdb al-ijarah, once in shurit al-ijirah, once in matlab fi bayin al-murid bi al-ziyidab ‘ali ajr al-mithl, once in matlab fi al-

ard al-mubtakarab wa ma‘nd al-istibkar, thrice in tanbib tafisakbi ‘aqd al-ijarab wa al-zar baql, twice in bab al-ijarab al-fasidab, six
times in bab daman al-ajir, once in matlab fisq al-mustajir laysa ‘udbr fi al-faskh, thrice in matlab iradab al-safar aw al-nuglah min al-
misr ‘udbr fi al-faskb fi al-ijarab, once in matlab dalla labu shay’ fa qila man dallani alaybi fa labu kadba.

92 Eour times in kitidb al-makatib, four times in bib ma yajiz li al-makitib an yafalabu, and nine times in bab mawt al-makdtib wa ‘ajzibi

wa mawt al-mawla.

4 . . . . i . . - _7-
%3 Nine times in kitib al-wali , and seven times in fasl fi wald’ al-mawalab.

494 . . . .- . . . . i . _c . g . - - -
? Thirty-two times in kitab al-udhiyah, nine times in furi*, and once in furi‘ lawn udhbiyatibi ‘alaybi al-salih wa al-salim sawda’.

5 Twice in fasl fima yijib al-qawad wa ma 14 jijibubu, once in bab al-qawad fima dina al-nafs, and once in furi‘alqa bayyah aw
‘aqraban fi al-tariq fa ladaghat rajulan.

4% Once in Sfasl ft al-shuja’, twice in bab jiniyah al-mamlik wa al-jindyab ‘alayhi, and five times in kitib al-qasamab.

7 Six times in kitdb al-wasaya, twice in bab al-wasiyya bi al-khidmah wa al-sukni wa al-thamarab, and once in bab al-wasiyy.

498 . . . . _ . . - . . . _ ..
8 Thirteen times in kitdb al-tabdrah, fourteen times in arkan al-wudi’, ninety-four times in sunan al-wudi’, thrice in fard al-ghusl, forty-

eight times in sunan al-ghusl, twenty-eight times in bib al-miyah, eleven times in al-ma’ al-musta‘mal, thirteen times in far mubdith
inghamasa fi bi’r li dalw wa la najasun ‘alayhi wa lam yanwi wa lam yatadallak, thirteen times in far ma yakhruji min dir al-harb ka
sinjiab in ‘alima dabghabu bi tahir, once in furi‘al-tadiwi bi al-mubarram, thirty-two times in fasl fi al-bi’r, four times in far‘ wajada f7
thawbibi maniyyan aw bawlan aw daman, ten times in far‘al-bu‘d al-méani*min wusil najisab al-bali‘ab ila al-bi’r, five times in arkan al-
tayammum wa shuritibi, fifty-six times in sunan al-tayammum, seven times in furi‘salld al-mabbiis bi al-tayammum, twice in bab al-mash
‘ald al-kbuffayn, twenty-eight times in shurit al-mash ‘alid al-khuffayn, eight times in matlab nawdiqid al-mash, forty-seven times in bib al-
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nine hundred and sixteen times in kizib al-salah*”, one hundred and seventy-seven times in kitdb al-zakah™™, eighty-six times

0L twenty-five times in bab al-i tikdf, three hundred and twelve times in k4tib al-baj;>*, four hundred and nine
504
3

in kitab al-sawm
times in kitab al-nikab™™, twenty-eight times in bib al-rada’, three hundred and fifty-four times in kitib al-taliq
twenty nine times in bib al-ila>®, forty-nine times in bab al-kbula ", fifty times in bib al-zibar’™, twenty-four times in bib
al-lian®,

bayd, thrice in matlab fi abkiam al-madhbir, forty-seven times in bib al-anjis, and fourteen times in fasl al-istinja’.

49 Thirty-seven times in kitab al-salab, eight times in bab al-adbin, eighteen times in fZ%idab al-taslim ba‘d al-adban, six times in bab shurit
al-salab, fifty-three times in matlab f7 satr al-‘awrab, eight times in furi fi al-niyyab, nineteen times in matlab qad yutlagn al-fard ‘ald ma
yuqabilu al-rukn wa ‘ali ma laysa bi rukn wa 1 shart, forty-two times in waijibat al-salah, once in adab al-salih, once in faslun fi bayan
ta’lif al-salih il intihd’iha, six times in furikabbara bi ghayri Glimin bi takbir imamibi, fifty-four times in furi‘ qara’a bi al-farisiyyah
aw al-tawrdh aw al-injil, twenty-one times in faslun fi al-qira’ab, seventy-two times in bib al-imamabh, ten times in furi‘iqtidi’ mutanaffil
bi mutanaffil wa man yara al-witr wajiban bi man yarabu sunnatan, twenty-seven times in bib al-istikblif, sixteen times in bab ma yufsidu
al-salah wa ma yukribubu fiba, fifteen times in furi‘ sami‘a al-musalli ism Alib fa qila jalla jalilub aw al-nabi salli Allabu ‘alaybi wa
sallam fa salla ‘alayhi, thirty two times in furdmasha al-musalli mustaqbil al-qiblab bal tafsudu salitubu, sixteen times in far<la ba’sa bi
taklim al-musalli wa ijibatibi bi ra’sibi, twice in far< i ba’sa bi ittikhadh al-misbabab li ghayri riya’, five times in furd‘ ishtimal al-salah
ald al-samma’ wa al-i'tijar wa al-talaththum wa al-tanakbkbum wa kullu ‘amal qalil bi 1 ‘udbr, once in furi‘ afdal al-masijid, seventy
eight times in bib al-witr wa al-nawifil, twenty-five times in bab idrik al-faridab, thirty-five times in bib qada’ al-fawa’it, forty-one times
in bab sujid al-sabw, twenty times in bab salih al-marid, nineteen times in bab sujid al-tiladwah, twenty-five times in bab salih al-musifir,
six times in matlab fi al-watn al-asli wa watn al-igamabh, once in furi‘fi qasr al-salib, fifty times in bab bab al-jumu‘ab, forty-four times in
bib al-idayn, five times in bab al-kusif, thrice in bab al-istisqd’, twice in bab salih al-khawf, sixty-eight times in bib salih al-janizab, thrice
in matlab fi dafn al-mayyit, twice in matlab fi al-thawab ala al-musibab, thrice in matlab fi ziyiarah al-qubir, once in matlab fi wad* al-
Jarid wa nabw al-ds ‘ali al-qubir, fifteen times in bab al-shahid, and once in bab al-salab fi al-kabah.

00 - . L L e
5 Thirty-seven times in kitab al-zakah, thrice in bab al-sa’imah, four times in bab nisab al-ibil, twice in bab zakab al-bagar, thirty times in

bib zakah al-ghanam, nineteen times in bab zakih al-mal, fourteen times in bab al-Gshir fi al-zakib, six times in bab zakab al-rikaz, six
times in bab al-‘ushr, once in furi fi zakah al-‘ushr, thirty-eight times in bib masrif al-zakih wa al-‘ushr, once in furi‘fi masrif al-zakab,
and sixteen times in bzb sadaqab al-fitr.

01 I . e . - . . . - - . ~ - .
51 Twice in kitab al-sawm, twenty-six times in sabab sawm ramadan, thirty-one times in bab ma yufsidu al-sawm wa ma la yufsidubu, once

in furd‘ fi al-siyam, twenty-one times in fasl fi al-‘awairid al-mabibab li ‘adm al-sawm, and five times in matlab fi sawm al-sitt min al-
shawwal.

02 . . . = .. . - 7= .. . . _ « . . . I
5 Twenty times in kitab al-hajj, once in sunan wa 4dab al-hajj, four times in matlab fi abkam al-‘umrab, nine times in matlab fi al-mawigqit,

forty-nine times in faslun fi al-ibram wa sifab al-mufrid, four times in faslun fi ramy jamrah al-aqabah, twenty-two times in matlab fr
tawdif al-ziyarah, eleven times in bib al-girdn, ten times in bib al-tamattu’, one hundred and thirty-one times in bab al-jinayat fi al-bajj,
four times in bzb al-ibsar, four times in bab al-hajj ‘an al-ghayr, twenty-four times in matlab fi al-farq bayna al-ibidab wa al-qurbah wa
al-td‘ab, fourteen times in bib al-hady, once in furi fi al-hajj, and matlab fi takfir al-bajj wa al-‘umrab.

0. . . . .= g - . P P 7= -7 . . . -
503 Fifty-four times in kitib al-nikab, once in furi‘ qila zawwijni ibnatak ‘ald anna amraha biyadik, four times in faslun fi al-mubarramat,

forty-seven times in furi ‘tallaga imra’atabu tatliqatayn wa laha minbu laban fa i‘taddat nakabat saghivan fa arda‘athu fa harumat alayh
fa nakabat ikbar fa dakbala biba, sixty-two times in bab al-wali, six times in furi‘laysa li al-qadi tazwij al-saghirab min nafsibi wa li min
man la tugbalu shabadatubu, twenty-four times in bab al-kafi’ah, nine times in matlab fi al-wakil wa al-fudili fi al-nikab, six times in bab
al-mabr, six times in matlab nikih al-shighar, eight times in matlab fi abkim al-mutab, thirty-eight times in matlab fi hatt al-mabr wa al-
ibra’ minhu, eleven times in matlab fi al-nikah al-fisid, six times in matlab fi bayan mahr al-mithl, four times in matlab fi diman al-walt
al-mabr, five times in matlab fi man‘ al-zawjah nafsibi li gabd al-mabr, thrice in matlab fi al-safar bi al-zawjab, fifteen times in matlab
masd’il al-ikbtilaf fi al-mabr, four times in matlab fima yursilubu ili al-zawjah, six times in matlab anfaqa ‘ali al-mutaddabh al-ghayr,
once in farun law zuffat ilayhi bi i jibaz yaliqu bibi, once in furi‘ al-wat’ fi dar al-islim, once in matlab fi mabr al-sirr wa mahr
al-alaniyyab, thirty-one times in bib nikih al-raqiq, twenty times in matlab fi hukm al-‘azal, twenty-eight times in bib nikab al-kifir, eight
times in matlab al-walad yatba‘u khayr al-abawayn dinan, and ten times in bab al-qasam bayna al-zawjat.

504 Eight times in kitab al-taliq, once in mahal al-talaq, fourteen times in rukn al-taliq, thrice in matlab fi al-masa’il allati tasibbu ma‘a al-

ikrah, thirteen times in matlab fi ta‘rif al-sukran wa hukmubu, thirty-seven times in matlab sarih al-taliq, eight times in matlab fi idifab
al-taliq ila al-zaman, thirty-eight times in matlab al-ingilib wa al-iqtisar wa al-istiniad wa al-tabyin, twice in bib talagq ghayr al-madkhil
biha, eight times in matlab al-talaq yaga‘u bi ‘adad qurina bibi 1 bibi, twenty-nine times in bab al-kinayat, twenty-six times in bab tafwid
al-taldgq, thirteen times in bab al-amr bi al-yad, eighteen times in faslun fi al-mashi’ab, twenty times in bib al-taliq, five times in matlab f7
alfazg al-shart, five times in matlab zawil al-milk ld yubtilu al-yamin, twenty-one times in matlab fi ikbtilaf al-zawjayn fi wujid al-shart,
five times in matlab fima law takarrara al-shart bi ‘atf aw bi duwnibi, five times in matlab al-masi’il al-istithna’ wa al-mashi’ab, twenty-six
times in matlab fima law idda@ al-isthithnid’ wa ankarathu al-zawjah, seventeen times in bab taliq al-marid, twenty-six times in bab
al-rujah, once in matlab fi al-aqd ‘ali al-mubinab, and five times in matlab fi hilah isqat iddab al-muballil.

595 Fourteen times in bab al-ild ’, and fifteen times in matlab fi qawlibi anti alayya barim.

59 Six times in bab al-khula S twenty-one times in fZ’idab fi shart qabil al-kbula‘wa alfazibi, thrice in matlab fi khul® ali nafaqah al-walad,
nine times in matlab fi kbul* al-saghirah, once in matlab fi kbul‘ al-maridahb, and nine times in furi‘ qila kbala‘tuki ali alfin qilabu
thulithan fa qubilat.

597 Nineteen times in bib al-zibar, and thirty-one times in bib kaffarah al-zibar.

598 Sixteen times in biab al-li‘an, and eight times in matlab al-haml yabtamilu kawnabu nafehan.
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twenty-one times in bdb al-innin, ninety-five times in bib al-%ddah®”, thirty-nine times in bib al-badinah, one hundred and
thirty-three times in @b al-nafaqah®™, one hundred and thirty-one times in kitab al-%tg°", two hundred and thirty times in
kitab al-ayman®?, one hundred and thirteen times in kitdb al-budid®®, forty-three times in kitdb al-sariqab®", one hundred
and forty-four times in kitib al-jibad™>, eighteen in kitab al-lagit™*
al-abag, seven times kitab al-mafqid™®, fortyfive times in kitab al-sharikab®”, two hundred times in kitdb

al-wagf’*™,

, twenty-two times in k724b al-lugtab®”, eight times in kitab

59 Eleven times in bab al-iddah, thirteen times in matlab fi iddabh al-mawt, eight times in matlab Gddab al-mankihab fasidan wa

al-mawti’ah bi shubbab, twenty times in matlab fi wat’ al-mu ‘taddah bi shubbab, thrice in far‘ adkbalat maniyyabu fi farjiba bhal ta‘taddu,
seventeen times in fasl fi al-hidad, sixteen times in fasl fi thubit al-nasab, and seven times in far nakaba amatan fa tallaqabi fa sharibi fa
waladat li aqalli min nisf hawl mundbu shiraba.

519 Bour times in bib al-nafaqab, fitteen times in matlab la tajibu ‘ali al-ab nafaqah zawjah ibnihi al-saghir, nine times in matlab fi akhdb

al-mar'ab kafilan bi al-nafaqah, seven times in matlab fima law zuffat ilaybi bi li jibaz, five times in matlab fi nafagab kbidim al-mar'ab,
twice in matlab fi faskh al-nikab bi al-‘ajz ‘an al-nafaqab wa bi al-ghaybab, twice in matlab fi al-amr bi al-istidinab ala al-zawj, twice in
matlab fi al-sulb ‘an al-nafaqab, five times in matlab la tasiru al-nafaqah daynan illa bi al-qada’ aw al-rida’, eight times in matlab fi bay*
al-abd li nafaqah zawjatibi, four times in matlab fi maskan al-zawjab, six times in matlab fi al-kalim ali al-mu’nisab, ten times in matlab
[t fard al-nafaqab li zawjab al-gha’ib, eight times in matlab fi nafagab al-mutallagah, eight times in matlab al-saghir wa al-muktasib
nafaqah fi kasbibi la ‘ali abibi, twice in matlab fi nafagah zawjah al-ab, seven times in matlab fi irdi“ al-saghir, twenty-two times in matlab
fi nafaqah al-usil, and seven times in matlab fi nafaqab al-mamlik.

S Eour times in kitab al- Gtq, nine times in far yustababbu an yatuba li al-%tq kitiban wa yushhidu ‘alayhi shubidan, seven times in matlab
[t kindyat al-itidq, fourteen times in matlab fimilk dbi al-rabim al-mabram, thirteen times in bab ‘itq al-ba‘d, thirteen times in fargqala abad
al-sharikayn li al-Gkbar bi'tu minka nasibi, five times in bab al-halif bi al-%tq, sixteen times in bib al-5tq ‘ali ju‘l, once in far  qila a‘tiq
‘anni ‘abdan wa anta burrun fa a‘tiq abdan 1 ya‘tiqu, twenty-four times in bib al-tadbir, seven times in bab al-istilad, and eighteen times
in far‘ bi‘a umma waladihi wa al-mushtari ya‘lamu bibi fa waladat fa’ddaGhu.

512 Sixty-eight times in kitib al-ayman, fourteen times in bib al-yamin fi al-dukbil wa al-kburij wa al-sukni wa al-ityan wa al-rukib wa
ghari dbalik, twenty-one times in furi‘ balafa la yusakinu fulanan fa sakanabu fi arsibi dar, twenty times in bab al-yamin fi al-akl wa al-
shurb wa al-lubs wa al-kalim, thirty-six times in furi‘ halafa i ya'kulu labman wa al-gkbarn basalan wa al-gkbaru filfilan fa tubikba
bashwun fibi kullu dbalik fa akali, eleven times in bab al-yamin fi al-taliq wa al-%taq, thirty-eight times in bab al-yamin fi al-bay wa al-
shird’ wa
al-sawm wa al-salih wa ghayriba, twenty-one times in bib al-yamin fi al-darb wa al-qatl wa ghari dbalik, and once in furi‘qala li ghayribi
wa Allab latafalanna kadba.

513 Eighteen times in kitab al-hudid, eleven times in bab al-wat’ alladbi yijibu al-hadd wa alladbi Ia yijibubu, four times in faral-istimna’,
six times in bab al-shabidah ‘ali al-zinid wa al-ruji anhd, ten times in bab hadd al-shurb al-maburram, twenty-six times in bib hadd
al-qadbaf, six times in bib al-ta%ir, nine times in far‘ man ‘alaybi al-ta%ir law qila li rajulin agim alayya al-ta‘sir fa fa‘alabu thumma
rufi‘a li al-hakim, twenty-two times in far aqarra ‘ali nafsibi bi al-diyathab aw ‘urifa biba, and once in furi ‘irtaddat li tufiriqa zawjaha.

S14 Twenty-six times in kitdb al-sarigah, ten times in bib kayfiyah al-qat wa ithbitibi, and seven times in bib qa't al-tarig.

515 Twenty-one times in kitib al-jihad, nine times in bab al-maghnam wa qismatubu, nine times in fasl fi kayfiyyah al-qismab, four times in
bab istild’ al-kuffar ‘ald ba‘dibim ba‘dan aw ‘ali amwalind, three times in bib al-musta’min, eleven times in fasl fi isti’man al-kéfir, nine
times in matlab fima tasiru bibi dar al-islim dar barb wa bi al-‘aks, eight times in matlab fi kbarij al-mugisamab, four times in fasl fi
al-jizyah, five times in matlab f abkim al-kana’is wa al-bay’, once in matlab fi tamyiz abl al-dbimmab fi al-malbas, once in matlab f7
al-suknd abl al-dbimmah bayna al-muslimin fi al-misr, five times in matlab fi yuntagadu bibi ‘abd al-dbimmi wa ma li yuntagadu, five
times in matlab fi masarif bayt al-mél, thirteen times in bib al-murtad, seventeen times in matlab tawbah al-ya’s maqbilab dina iman
al-ya’s, ten times in matlab al-ma siyab tabqi ba‘d al-riddab, and ten times in bib al-bughab.

16 . . . - . _ -
516 Seventeen times in kitdb al-lagit, and once in furi‘fi tasarruf al-lagit.

517 Eighteen times in kitab al-lugtah, thrice in matlab fi man mata fi safaribi fa bi‘a rafiqubu mati‘abu, and once in matlab man wajada
dardbim fi al-jidar aw istayqaza wa fi yadibi surrab.
518 Seven times in farabaqa ba‘d al-bay‘ qabl al-qabd.

1 . . . . . . o = . . - . . . . . .
51 Eleven times in kitdb al-sharikah, once in matlab fi sharikah al-inéin, twelve times in matlab fima yubtilu al-sharikab, nine times in furi

7 al-sharikabh, twice in matlab sharikah al-wujih, seven times in matlab fi al-sharikah al-fasidab, and thrice in furi al-qawl li munkar

al-sharikab.

20 1. . . .- . . . _ . .
520 Eive times in kitidb al-wagqf, ten times in matlab qad yathbutu al-waqf bi al-darirah, fourteen times in matlab fi waqf al-murtad wa

al-kafir, five times in matlab sakana daran thumma zahara annahi waqf, once in far arida abl al-maballab naqd al-masjid wa bini’abu
abkama min al-awwal, five times in far*bina’ baytan li al-imam fawqa al-masjid, twice in matlab fi waqf al-manqgil tab’an li al-aqgar, once
in matlab al-tahdid fi waqf al-‘aqar, four times in matlab fi waqf al-mashi al-maqdz bibi, five times in matlab fi waqf al-mangil qasdan,
eleven times in matlab yabda’n min ghallah al-waqf bi imdratibi, nine times in matlab fi qat* al-jibat li ajl al-imarab, fourteen times in
matlab fi al-waqf idha kbariba wa lam yumbkin Sméaratubi, twice in matlab fi ‘azl al-nazgir, once in matlab i yasibbu ‘azl sabib wagifah bi
ld junba aw adami abliyab, thrice in matlab fi al-nuzil ‘an al-wazd’if, five times in matlab li al-mafrigh labu al-ruji“ bi mal al-farigh,
sixteen times in matlab fi istibdal al-waqf wa shuritibi, thirteen times in fasl ijarah al-waqif, eleven times in matlab ishtari bi mal al-waqf
daran li al-waqf yajizu bay‘ubi, once in matlab talib al-tawliyab li ynwalla, nine times in matlab al-tawliyah kbirijab ‘an bukm sa’ir al-
shard’it, twice in matlab ista’jara darvan fiha ashjar, four times in matlab fi qawlibim shart al-wiqif ka nass al-shari, thrice in matlab laysa
li al-qadi an yuqarrira wagifabh fi al-waqf illa al-nagar, twice in matlab fi ziyadah al-qadi fi ma‘lim al-imam, once in matlab ta'liq al-
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five-hundred and sixty-nine times in k#tdb al-buyi®*, eighty-three times in kitib al-kafilabh, eighteen times in kitab al-

bawailah*®, two hundred and eleven times in kitdb al-qada>*

, ninety-nine times in kitdb al-shabadar®, fifty-nine times in
kitab al-wakalab™, seventy-five times in kitdb al-da‘wd®”, seven times in kitdb al-igrar’™, twelve times in kitdb al-sulab®®,

fifteen times in kitdb al-mudirabah®, fourteen times in kitab al-ida’, twelve times in kitdb al-Griyab, seventeen times in kitab

taqrir ft al-wazd’if, twice in matlab fi al-istidinah ‘ali al-waqf, twice in matlab fi al-musidafab ‘ali al-nagar, thrice in matlab mata
dhakara al-wiqif shartayn mutaGridayn, five times in matlab fi abkiam al-waqf ‘ali fuqara’ qaribatibi, thrice in matlab fi iqilab al-
mutawalli ‘aqd al-ijarab, twenty times in matlab waqf ‘ali awlidibim wa sammaiabum, five times in matlab al-qadi idhi qada fi mujtabid
[fihi nafadba qadi’ubu illa fi al-masi’il, and once in matlab fi qada’ al-qadi bi khilif madbbabibi.

521 Twenty-five times in kitab al-buyi’, twice in furifi al-bay", twice in matlab fi bay* al-jamikiyyab, seven times in matlab fi in‘iqid al-bay

bi lafz wibid min janibayn, eight times in matlab ma yubtil al-ma’sab‘ab, thrice in matlab fi al-farq bayna al-athman wa al-mabi‘at, once
in furi“ bi‘a bi bal thumma ajjalabu ajalan maliman aw majhilan, thirty-one times in matlab mubim fi abkim al-nuqid idha kasadat
aw ingata‘at aw ghalat aw rakbusat, six times in fasl fima yadkbulu fi al-bay‘ tab‘an wa ma i yadkbulu, six times in matlab kullu ma
dakbala tab‘an 1i yuqabilubu shay’ min al-thaman, eleven times in matlab fi bay‘al-thamar wa al-zar‘wa al-shajar magsidan, twice in far
gahara ba‘d naqd al-sarvif an al-davabim zuydf, six times in matlab fima yakinu qabdan li al-mabi’, once in furibi‘a nisf al-zar< bi la
ard, thirty-eight times in bab kbiyar al-shart, twelve times in matlab fi kbiyir al-ta‘yin, once in matlab fimd law ikhtalafi aw fi mudiyyibi
aw fi al-ajal aw f7 al-ijaza aw fi ta‘yin al-mabi’, twenty-two times in bab kbiyir al-ru’yah, eighteen times in bib khiyar al-‘ayb, twenty-seven
times in tanbib fi sifab al-kbusimab fi khiyar al-‘ayb, ten times in matlab mubim fiman qabada min gharimibi daribim fa wajadahi
zuydfan, twelve times in matlab mubimm fi ikbtilaf al-bi’i  wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, four times in matlab
ft al-bay“ bi shart al-bara’ab min kulli ‘ayb, thrice in matlab fi jumlab ma yaqutu bibi al-khiyir, four times in bab al-bay* al-fasid, eleven
times in matlab fi bay*al-mughib fi al-ard, seventeen times in matlab fi hukm ijaz al-birak lil al-istiyad, twelve times in matlab fi bay“didah
al-qirmiz, once in matlab al-darabim wa al-dananir jins wihid fi masa’il, once in matlab fi bay* al-shurb, fifteen times in matlab fi al-bay
bi shart fasid, thirteen times in matlab radd al-mushtari fasidan ili ba‘ihi fa lam yaqbalbu, once in matlab fi abkam ziyiadah al-mabi*
fasidan, four times in matlab abkam nugsin al-mabi*fasidan, eight times in fasl fi al-fudili, seventeen times in matlab fi bay* al-marbin
al-mustajir, seventeen times in bib al-igilab, twenty-two times in bib al-muribabah wa al-tawliyah, once in far® hal yantaqilu al-vadd bi
al-taghrir ild al-wérith, nine times in fasl fi al-tasarruf fi al-mabi‘wa al-thaman qabla al-qabd wa al-ziyidah wa al-hat fibima wa al-ta’jil
al-duyiin, once in matlab fi bayin al-thaman wa al-mabi‘wa al-dayn, thrice in matlab fi bayan bara’ab al-istifa’ wa bard’ab al-isqat, four
times in matlab idhi qada’ al-madyin al-din qabla bulil al-ajal aw mata, five times in fasl fi al-qard, once in matlab kulla qard jarra
nafan baram, twice in bab al-riba, nine times in matlab fi al-ibra’ an al-riba, twelve times in matlab fi istiqrid al-daribim ‘adadan, thrice
in bab al-huqiiq fi al-bay', once in bab al-istihqdq, seven times in matlab fi masa’il al-tanaqud, twenty-four times in bib al-salam, four times
in matlab fi al-istisna’, seven times in matlab fi al-tadawi bi al-mubarram, twice in matlab li al-qadi idi“ mil gha’ib wa iqriadubu wa bay*
mangqilah, twice in matlab fima yansarifu ilayh ism al-darahim, once in matlab fi al-nababrajab wa al-zuyif wa al-satiigah, once in matlab
dabagha fi diribi wa ta’adbdbi al-jivin, once in matlab shari shajarab wa fi qaliha darvar, four times in mda yubtilu bi al-shart al-fasid wa
1d yasibbu ta‘ligubu bibi, twenty-seven times in matlab qila li madyinah idbi mitta fa anta bari’un, nine times in bib al-sarf, ten times in
fartal-shart al-fasid yaltahigu bi asl al-‘aqd, once in matlab fi hukm bay*fiddah qalilah ma‘a shay’ dkbar li isqat al-riba, and sixteen times
in matlab masa’il fi al-muqdsab.

522 'Thrice in kitidb al-kafilab, six times in matlab fi kafilah nafaqab al-zawjah, five times in matlab yasibbu kafilah al-kafil, nine times in

matlab fi al-kafilah al-muagqqatab, four times in matlab fi al-mawadi‘ allati yansibu fihi al-qadi wakilan bi al-qabdi ‘an al-gha’ib
al-mutawird, ten times in matlab kafilab al-mal, fifteen times in matlab fi taliq al-kafilab bi shart ghayr mala’im, fifteen times in f2%dah
mata adi bi kafilab fisidab raja‘a ka sabihibi, five times in matlab fi butlin ta‘liq al-bara’ab min al-kafilah bi al-shart, seven times in
matlab bay‘al-Gyanah, once in fZ’idah masidirah al-sultin li arbab al-amwil, and thrice in bab kafilab al-rajulayn.

23 «. . . ., - - .. " . i
523 Sixteen times in kitdb al-hawdlah, and twice in far law anna al-mustafrad wababa minbu al-z2’id.

52% Thirteen times in kitab al-qada’, thrice in matlab yufit bi qawl al-imam ali al-itlag, eight times in matlab fi al-kalim ‘ala al-rushwab wa

al-hadiyyah, fourteen times in matlab fi al-ijtibid wa shuritibi, seven times in matlab fi al-hadiyyah al-qadsi, thirty-two times in fasl f7
al-habs, nineteen times in matlab fi istikblaf al-qadi nid’iban ‘anbu, five times in matlab yawm al-mawt 1a yadkhulu tabta al-qada’, twice in
matlab fi al-qada’ bi shabadab al-zir, eighteen times in matlab fi qada’ al-qadi bi ghayr madbbabibi, ten times in matlab li al-qadi iqrad
mal al-yatim wa nabwibi, once in furi‘ al-qadi’ maghar ld muthbit wa yatakbassasu bi zaman wa makéin wa kbusimabh, thrice in matlab
td‘ab al-imam wajibah, twice in matlab fil al-qadi bukm, twice in matlab amr al-qiadi bukm, thrice in matlab fi babs al-sabiyy, twice in bab
al-tabkim, twelve times in matlab hukm baynabuma qabla tabkimibi thumma ajazibu, seven times in bab kitab al-qadi ili al-qadi, twenty-
eight times in masa’il mutafarriqah, and twenty times in far waqa‘a al-ikbtilaf fi kufr al-mayyit wa islamibi.

52 Fifteen times in kitib al-shahadat, nine times in far ld yanbaghi li al-fuqahd’ kutub al-shabidab, thirty-four times in bab man yajibu qabil

shabddatibi ‘ali al-qadi, thirteen times in bab al-ikbtilaf fi al-shabidab, fifteen times in bib al-shabidah ‘ali al-shabidab, and thirteen
times in bab al-ruji* an al-shabadab.

526 Twenty-two times in kitib al-wakilab, ten times in bib al-wakilab bi al-bay‘ wa al-shir@’, sixteen times in fasl li ya‘qidu wakil al-bay‘ wa

al-shira’, eight times in bab al-wakilah bi al-kbusimah wa al-qabd, thrice in bab ‘azl al-wakil.

2’ .. .= o = . . - o = . o = . o = . . o =
527 Thrice in kitab al-da wd, once in shart jawaz al-da‘wai, once in rukn al-da‘wa, once in abl al-da‘wa, twenty-seven times in sabab al-da‘wa,
eleven times in bab al-tabaluf, nine times in fasl fi daf* al-da‘awa, and twenty-two times in bib da‘wi al-rajulayn.
28 .. .= Lo T - . _ - o = . o7 e _
528 Twice in kitidb al-igrar, thrice in bab al-istithna’ wa ma fi ma‘nabu, and twice in bab igrar al-marid.
2! . . .- .. .
52% Ten times in kitdb al-sulab, and twice in fasl fi al-takbiruj.

530 Eour times in kitdb al-mudirabah, five times in bab al-mudirib yudaribu, and six times in fasl fi al-mutafarriqat fi al-mudiarabab.
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al-hibah®®, forty-five times in kitdb al-ijarabh®?, once in kitdb al-wald’, four times in kitab al-ikrab, twice in kitib

al-ma’dbin®®, eleven times in kitdb al-ghasab™, once in kitdb al-shufab™, thrice in kitab al-gismab®, once in kitib

tSSS

al-dbaba’ib, six times in kitab al-bazar wa al-ibabab®, thrice in kitab ibya’ al-mawar, six times in kitab al-ashribab, once in

kitab al-sayd, four times in kitab al-jinayat® 9
al-kbuntha>?, thrice in kitab al-fard’id>®.

Ibn ‘Abidin mentions it as Babr, without the ‘2l particle 2478 times. Once in the mugaddimah, one hundred and eighty-nine

, once in kitab al-diyyiar*®, nine times in kitib al-wasaya®", sixteen times in kitab

times in kitab al-tabarakb>*, three hundred and thirty-seven times in kitidb al-salah®®, eighty-seven times in kitab al-zakab>*,

547

fifty times in kitdb al-sawm®¥, nine times in bib al-itikif, one hundred and forty-six times in kitdb al-bajf*®, two hundred and

531 Thirteen times in kitdb al-hibah, once in bab al-ruji‘fi al-hibah, and thrice in fasl fi mas’ail mutafarriqab.

532 Six times in kitdb al-ijarah, thirteen times in shurit al-ijarab, four times in matlab fi bayin al-murid bi al-ziyadab ‘ali ajr al-mithl, thrice
in bab ma yajizn min al-ijairah wa ma yakinu khilifan fiba, ten times in tanbib tafisakba ‘aqd al-ijirab wa al-zar  baql, once in bab al-
ijarah al-fasidab, thrice in matlab fi ijarab al-bind’, thrice in matlab fi al-istijar ala al-ma%si, once in bib daman al-ajir, and once in
matlab ivadab al-safar aw al-nuglab min al-misr ‘udbr fi al-faskb fi al-ijarab.

533 Once in kitidb al-ma dhiin, and once in mabbath fi tasarruf al-sabiyy wa man labu al-wildyab ‘alaybi wa tartibiba.

53 Once in kitab al-ghasab, twice in matlab fi radd al-maghsib wa fima law abi al-malik qabilabu, and eight times in fasl masa’il

mautafarriqab tattasilu bi masi’il al-ghasab.

5% Once in bib talab al-shuf ab.

53 Twice in kitdb al-qismah, and once in matlab li kull min al-shuraka’ al-suknd fi ba‘d al-dir bi qadr bissatibi.

5% Twice in fasl fi al-lubs, and four times in fasl fi al-nagar wa al-mass.

538 Once in kitidb ihya’ al-mawat, and twice in fasl al-shurb.

539 Four times in fasl fima yijib al-qawad wa ma la jijibubu.

540 Once in furi‘wujida qatil fi dar al-sabiyy aw ma‘tuwh.

4 Twice in kitidb al-wasdya, once in bab al-wasiyyah bi thuluth al-mal, once in bab al-wasiyya li al-aqarib wa ghayribim, and five times in

bab al-wasiyy.

542 . . . 5 _
Sixteen times in masa’il shatta.

53 Twice in kitidb al-fard’id, and once in fasl f7 al-‘asabat.

44 .. ., - - . . - _, . . _ .. . .
S Twice in kitidb al-tabdrah, seven times in arkin al-wudi’, twenty-five times in sunan al-wudi’, thrice in fard al-ghusl, twelve times in sunan

al-ghusl, eleven times in bib al-miyah, four times in al-ma’ al-musta‘mal, five times in far mubdith inghamasa ft bi’r li dalw wa 1i najasun
alayhi wa lam yanwi wa lam yatadallak, twice in far ma yakbruji min dar al-barb ka sinjab in ‘alima dabghabu bi tahir, five times in fasl
T al-bir, twice in far wajada fi thawbibi maniyyan aw bawlan aw daman, fifteen times in far® al-bu‘d al-mani min wusil najisab
al-baliah ild al-bi’r, twenty-nine times in sunan al-tayammum, five times in furi salld al-mabbis bi al-tayammum, seven times in shurit
al-mash ‘ald al-kbuffayn, seven times in matlab nawdiqid al-mash, fifteen times in bab al-hayd, twice in matlab fi abkim al-ma‘dbir, twenty-
two times in bib al-anjas, and twice in fasl al-istinja’.

545 Eight times in kitib al-salib, ten times in bab al-adbin, six times in fa’idab al-taslim ba‘d al-adban, fourteen times in matlab fi satr
al-awrah, once in furi‘fi al-niyyah, once in bab sifab al-salah, twice in matlab qad yutlaqu al-fard ‘ali ma ynqibilu al-rukn wa ala ma
laysa bi rukn wa 1 shart, thrice in wijibat al-salah, sixteen times in furi‘ qara’a bi al-farisiyyah aw al-tawrih aw al-injil, twice in faslun ft
al-qira’ab, twenty times in bab al-imamah, once in furi‘ iqtida’ mutanaffil bi mutanaffil wa man yari al-witr wijiban bi man yaribu
sunnatan, sixteen times in bab al-istikblaf, four times in bib ma yufsidu al-salih wa ma yukribubu fiha, five times in furisami‘a al-musalli
ism Allab fa qila jalla jalalub aw al-nabi salla Allabu ‘alayhi wa sallam fa salld alaybi, ten times in furi‘ mashi al-musalli mustaqbil
al-qiblah bal tafsudu salatubu, nine times in far<la ba’sa bi taklim al-musalli wa ijabatibi bi ra’sibi, thrice in far<la ba’sa bi ittikhadh
al-misbabab li ghayri riya’, four times in furdi ishtimal al-salah ‘ali al-samma’ wa al-i'tijar wa al-talaththum wa al-tanakbkbum wa knllu
‘amal qalil bi la ‘udbr, ten times in furi‘afdal al-masajid, thirty-seven times in bab al-witr wa al-nawafil, five times in bab idrik al-faridah,
seven times in bib gada’ al-fawa’it, twenty-three times in biab sujiid al-sabw, fourteen times in bib salah al-marid, fourteen times in bab sujid
al-tilawah, thrice in bib salib al-musifir, twenty-two times in bib bib al-jumu‘ab, twelve times in bib al-idayn, thrice in bab
al-kusif, thirty-six times in bib salab al-jandzab, twice in matlab fi dafn al-mayyit, once in matlab fi al-thawib ‘ali al-musibah, twice in
matlab fi ziyarah al-qubir, once in tatimmah qat al-nabat al-rutb wa al-hashish min al-maqbarah diwna al-yibis, and four times in bab
al-shabid.

S46 Twenty-three times in kitab al-zakah, once in bab al-sa’imab, thrice in bab nisab al-ibil, twice in bab zakih al-bagar, six times in bab zakah

al-ghanam, six times in bab zakah al-mal, ten times in bab al-Gshir fi al-zakih, nine times in bab zakih al-rikaz, nine times in bab al-‘ushr,
twelve times in biab masrif al-zakih wa al-‘ushr, once in furifi masrif al-zakah, and five times in bib sadagab al-fitr.

547 . .= . . - . . . _ - . R .
Once in kitdb al-sawm, seventeen times in sabab sawm ramadin, nineteen times in biab ma yufsidu al-sawm wa ma i yufsidubu, eleven

times in fasl fi al-awarid al-mabihab li ‘adm al-sawm, and twice in matlab fi sawm al-sitt min al-shawwal.

48 . . . - .. . . .. .. - « - I
58 Eleven times in kizib al-bajj, once in sunan wa adab al-bajj, twice in matlab fi abkam al-‘wmrah, twice in matlab fi al-mawdgqit, twenty-

six times in faslun fi al-ibrdm wa sifab al-mufrid, four times in faslun fi ramy jamrah al-‘aqabab, seven times in matlab fi tawif al-ziyirah,
eight times in bab al-qiran, twice in bib al-tamattu’, fifty-seven times in bab al-jinayat fi al-bajj, four times in bib al-ibsir, once in bab
al-hajj ‘an al-ghayr, ten times in matlab fi al-farq bayna al-ibidab wa al-qurbah wa al-ti‘ab, and twelve times in bab al-hady.
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fourteen times in kitdb al-nikih*®, twenty-one times in bib al-radi’, one hundred and fifty-seven times in kitdb al-taliq™,

twelve times in bdb al-ila>, thirty-two times in bdb al-kbula 5>, forty-four times in bib al-zihir’>, thirteen times in bib al-
li%n>*, eleven times in bab al-innin, fifty-seven times in bab al-9ddah’, fourteen times in bab al-hadinab, forty-two times in
bab al-nafaqab>, seventy times in kitab al-tq*, sixty-five times in kitdb al-ayman®®, fifty-seven times in kitab al-budid>>,
thirty-two times in kitib al-sarigah®®, one hundred and five times in kitib al-jibad>*,

49 o. . . .- = . . . - . . _. . . .
5% Sixteen times in kitdb al-nikab, nine times in faslun fi al-mubarramat, twenty times in furi tallaga imra’atabu tatliqgatayn wa lahi minbhu

laban fa i‘taddat nakabat saghiran fa arda‘athu fa harumat ‘alayh fa nakabat dkbar fa dakbala biba, thirty-five times in bab al-wali, twice
in furi‘laysa li al-qads tazwij al-saghivab min nafsihi wa la min man i tugbalu shabidatubu, nine times in bab al-kafa’ab, twice in matlab
T al-wakil wa al-fudili fi al-nikah, four times in bab al-mabr, thrice in matlab nikih al-shighar, six times in matlab fi abkam al-mutab,
fifteen times in matlab fi hatt al-mabr wa al-ibra’ minbu, seven times in matlab fi al-nikih al-fasid, thrice in matlab fi bayan mabr al-mithl,
twice in matlab fi diman al-wali al-mabr, four times in matlab fi man‘al-zawjab nafsibi li gabd al-mabr, thrice in matlab masa’il al-ikbtilaf
St al-mabr, twice in matlab fima yursilubu ild al-zawjah, once in farun law zuffat ilaybi bi li jibiz yaliqu bibi, twenty-eight times in bab
nikab al-raqiq, nineteen times in matlab fi hukm al-azal, nine times in bab nikih al-kifir, thrice in matlab al-walad yatba‘n kbayr
al-abawayn dinan, and twice in bab al-qasam bayna al-zawjit.

0 . . g - . . . - .. i - . B o . .
559 Four times in kitdb al-taldq, nine times in rukn al-taliq, twice in matlab fi al-masi’il allati tasibbu ma‘a al-ikrah, four times in matlab fr

tarif al-sukran wa bukmubu, once in matlab fi al-taliq bi al-kitibah, eleven times in matlab sarih al-taliq, four times in matlab fi idifah
al-taliq ila al-zaman, fifteen times in matlab al-inqilab wa al-iqtisar wa al-istinad wa al-tabyin, four times in bab taliq ghayr al-madkhil
biha, twice in matlab al-taliq yaqa‘n bi ‘adad qurina bibi 17 bibi, nine times in bab al-kindyat, fifteen times in bab tafwid al-talig, six times
in bab al-amr bi al-yad, thirteen times in faslun fi al-mashi’ab, eight times in bib al-taliq, six times in matlab fi alfaz al-shart, once in matlab
zawal al-milk 1a yubtilu al-yamin, five times in matlab fi ikbtilaf al-zawjayn fi wujid al-shart, five times in matlab fima law takarrara al-
shart bi ‘atf aw bi duwnibi, seven times in matlab fima law iddaG al-isthithna’ wa ankarathu al-zawjab, eleven times in bab taliq
al-marid, eleven times in bab al-rujab, once in matlab fi al-‘aqd ‘ali al-mubinah, twice in matlab fi bilah isqat iddab al-muballil, and once
in matlab al-igdim ‘ali al-nikab al-igrir bi mudiyy al-iddab.

551 Eleven times in bib al-ili ’, and once in matlab fi qawlibi anti ‘alayya bariam.

552 Five times in bib al-kbula, twenty-three times in fa’idab fi shart qabil al-khula“ wa alfizibi, once in matlab fi kbul® ‘ald nafaqah al-

walad, once in matlab fi kbul‘ al-maridab, and thirteen times in furi‘ qila kbila‘tuki ‘ali alfin qalabu thulithan fa qubilat.

553 Eleven times in bib al-zihdr, and thirty-two times in bab kaffarah al-zibar.

5% Eleven times in bib al-li%n, and twice in matlab al-haml yabtamilu kawnabu nafkhan.

555 Thirteen times in bib al-Gddah, six times in matlab fi 9ddah al-mawt, once in matlab ddab al-mankihab fisidan wa al-mawti’ab bi
shubbabh, thrice in matlab fi wat’ al-mu‘taddab bi shubbab, once in matlab fi manilayhi zawjuhi, thirteen times in fasl fi al-hidad, sixteen
times in fasl fi thubit al-nasab, and four times in far nakaba amatan fa tallagaha fa sharihi fa waladat li agalli min nisf bawl mundhu
shirdaha.

55 Once in bab al-nafaqah, nine times in matlab la tajibu ‘ali al-ab nafagah zawjah ibnibi al-saghir, once in matlab fi al-amr bi al-istidinah
‘ald al-zawj, once in matlab la tasiru al-nafaqab daynan illi bi al-qada’ aw al-rida’, five times in matlab fi bay‘al-‘abd li nafaqah zawjatibi,
twice in matlab fi al-kalim ali al-mu’nisab, seven times in matlab fi fard al-nafaqabh li zawjab al-gha’ib, twice in matlab fi nafagah
al-mutallagah, four times in matlab al-saghir wa al-muktasib nafaqab fi kasbibi 1i ‘ali abibi, once in matlab fi irdi‘ al-saghir, and nine
times in matlab fi nafaqab al-usil.

557 Nine times in far yustababbu an yatuba li al-%tq kitaban wa yushhidu ‘alaybi shubidan, twice in matlab fi kindyit al-i'taq, eight times

in matlab fimilk dbi al-rahim al-mabram, eight times in bab ‘itq al-ba‘d, sixteen times in far'qila abad al-sharikayn li al-dkbar bi‘tu minka

nasibi, ten times in bab al-Gtq ‘ald jufl, ten times in bab al-tadbir, twice in bib al-istilad, four times in far bi‘a umma waladibi wa
al-mushtari yalamu biba fa waladat fa’dda‘ibu, and once in furi‘ariada wat'a amatibi.

558 Nine times in kitab al-ayman, eleven times in bab al-yamin fi al-dukhbil wa al-kburij wa al-suknd wa al-ityan wa al-rukib wa ghari dbalik,

six times in furd‘ halafa li yusikinu fulinan fa sakanabu fi arsibi dar, six times in bab al-yamin fi al-akl wa al-shurb wa al-lubs wa al-
kalam, eight times in furd‘ halafa la ya'kulu labman wa al-dkbaru basalan wa al-dkbaru filfilan fa tubikha bashwun fihi kullu dbilik fa
akali, wwice in bab al-yamin fi al-taliq wa al-%tiq, fifteen times in bab al-yamin fi al-bay‘wa al-shird’ wa al-sawm wa al-salih wa ghayriba,
seven times in bab al-yamin fi al-darb wa al-qatl wa ghari dbalik, and once in furiqdila li ghayribi wa Allab lataf alanna kadhba.

55 Twelve times in kitib al-hudid, thrice in bab al-wat’ alladhi yijibu al-hadd wa alladhbi 1 yajibubu, once in far‘ al-istimnd’, nine times in
bib al-shabidab ‘ali al-zind wa al-ruji* ‘anba, four times in bab hadd al-shurb al-maburram, eighteen times in bab hadd al-qadhaf, once
in bab al-ta%ir, four times in far man ‘alayhi al-ta‘sir law gala li rajulin agim ‘alayya al-ta‘sir fa fa‘alabu thumma rufia li al-hikim, and
five times in far‘aqarra ‘ald nafsibi bi al-diyathab aw ‘urifa biba.

560 Twenty times in kitab al-sarigab, eleven times in bab kayfiyah al-qat‘wa ithbitihi, and once in bib ga‘t al-tarig.

61 seven times in kitab al-jibad, fifteen times in bib al-maghnam wa qismatubu, eight times in fasl fi kayfiyyah al-qismab, six times in bab
i8tila’ al-kuffar ‘ald ba‘dibim ba'dan aw ‘ald amwaling, six times in bab al-musta’min, ten times in fasl fi isti’man al-kifir, four times in
matlab fima tasivu bibi dar al-islam dar barb wa bi al-aks, twice in matlab fi kharaaj al-mugiasamabh, four times in fasl fi al-jizyah, four
times in matlab fi al-sukni abl al-dbimmah bayna al-muslimin fi al-misr, twice in matlab fi yuntaqadu bibi abd al-dbimmi wa ma li
yuntaqadu, thrice in bib al-murtad, sixteen times in matlab tawbabh al-ya’s maqbilah dina iman al-ya’s, twelve times in matlab

al-ma‘siyab tabqi ba‘d al-riddab, and six times in bab al-bughab.
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eight times in kitdb al-lagit, nineteen times in kitdb al-lugtab, four times in kitab al-abaq, six times in kitab al-mafqid>®,
twenty-eight times in kitab al-sharikab>®, forty-six times in kitdb al-waqf®, two hundred and sixty-six times in kitib
al-buyi®®, thirty-six times in kitab al-kafilab>*, nine times in kitab al-bawdilab>”, eighty-two times in kitdb al-qada>®, thirty-
eight times in kitib al-shabadir®, thirty-three times in kitib al-wakilab®™, sixty-one times in kitdb al-da‘wa™
kitab al-sulab®™, thirteen times in kitdb al-mudirabah’™, fourteen times in kitib al-idi ", four times in kitab al- Griyah, fourteen

times in kitab al-hibah>’,

, eight times in

562 Thrice in kitidb al-mafqiid, and thrice in far<abaqa ba‘d al-bayqabl al-qabd.

6. . . .- . . . o = . - . . . -
563 Twelve times in kitdb al-sharikah, once in matlab fi sharikah al-%nan, once in matlab fi tawqit al-sharikab, seven times in matlab fima

yubtilu al-sharikah, and seven times in matlab fi al-sharikah al-fasidah.

56% Twice in matlab qad yathbutu al-waqf bi al-darirab, four times in matlab fi waqf al-murtad wa al-kafir, once in matlab sakana diran

thumma gahara annahi waqf, twice in far  bina’> baytan li al-imam fawqa al-masjid, once in matlab fi waqf al-mangil tab’an li al-‘aqar,
once in matlab al-tabdid fi waqf al-‘aqir, once in matlab yabda’u min ghallah al-waqf bi imaratibi, seven times in matlab fi qatal-jibat li
ajl al-Tmarah, four times in matlab fi al-waqf idha kbariba wa lam yumkin imaratubi, once in matlab li al-mafrigh labu al-ruji< bi mal
al-fardgh, six times in matlab fi istibdal al-waqf wa shuritibi, once in fasl ijarab al-waqif, once in matlab ishtari bi mal al-waqf daran Il
al-waqf yajizu bayubd, once in matlab al-tawliyah khirijah ‘an bukm si’iv al-shard’it, thrice in furd mubimmah, once in matlab f7
al-istidanab ‘ald al-waqf, twice in matlab mati dbakara al-waqif shartayn mutaGridayn, once in matlab fi iqilah al-mutawalli ‘agd
al-ijarab, and six times in matlab waqf ‘ali awladibim wa sammabum.

565 Ten times in kitdb al-buyi’, twice in matlab fi in‘igad al-bay* bi lafz wibid min janibayn, thrice in matlab ma yubtil al-ma’ sabab, five
times in matlab fi al-farq bayna al-athman wa al-mabi‘at, twelve times in matlab mubim fi abkiam al-nuqid idba kasadat aw inqata‘at aw
ghalat aw rakbusat, four times in fasl fima yadkbulu fi al-bay taban wa ma la yadkbulu, twice in matlab kullu ma dakbala taban la
yuqabilubu shay’ min al-thaman, five times in matlab fi bay* al-thamar wa al-zar wa al-shajar magsiidan, once in matlab fima yakinu
qabdan li al-mabi’, twenty-six times in bab khiyir al-shart, four times in matlab fi kbiyar al-ta‘yin, once in matlab fima law ikbtalafi aw fr
mudiyyihi aw fi al-ajal aw f7 al-ijaza aw fi ta‘yin al-mabi’, ten times in bab khiyar al-ru’yab, seven times in bab khiyir al-‘ayb, twelve times
in tanbib fi sifab al-kbusiimah fi khiyar al-‘ayb, six times in matlab mubim fiman qabada min gharimibi daribim fa wajadahi zuyifan,
twice in matlab mubimm fi ikbtilaf al-ba’i wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, once in matlab fi al-bay<bi shart al-
bard’ab min kulli ‘ayb, once in matlab fi bay al-mughib fi al-ard, ten times in matlab fi bukm ijiz al-birak lil al-istiyad, seven times in
matlab fi bay‘ didab al-qirmiz, once in matlab fi bay* al-shurb, ten times in matlab fi al-bay* bi shart fasid, five times in matlab radd al-
mushtari fasidan ila ba‘ihi fa lam yagbalbu, four times in matlab fi bay‘ al-marhin al-mustajir, ten times in bib al-igalab, thirteen times
in bab al-murdbabab wa al-tawliyah, once in fasl fi al-tasarruf fi al-mabi‘wa al-thaman qabla al-qabd wa al-ziyidah wa al-bhat fihimi wa
al-ta’jil al-duyiin, six times in matlab fi bayan al-thaman wa al-mabi*wa al-dayn, four times in matlab fi bayin bard’ah al-istifa’ wa bara’ab
al-isqat, four times in matlab fi istiqrad al-daribim adadan, twice in bab al-buqiiq fi al-bay', twice in matlab fi masa’il al-tanagud, twenty-
eight times in bab al-salam, five times in matlab fi al-tadawi bi al-mubarram, thrice in matlab li al-qadi idi“ mal gha’ib wa iqradubn wa
bay mangilab, twice in matlab fi al-nababrajah wa al-zuyif wa al-satiqahb, four times in ma yubtilu bi al-shart al-fisid wa la yasibbu
ta‘liqubu bibi, fifteen times in matlab qila li madyinah idbi mitta fa anta bari’un, once in bab al-sarf, twice in far al-shart al-fasid
yaltabiqu bi asl al-‘aqd, twice in matlab fi hukm bay*fiddah qalilah ma‘a shay’ akbar li isqat al-riba, and nine times in matlab masa’il fi al-
muqasah.

3¢ Once in matlab fi kafilah nafaqab al-zawjab, nine times in matlab fi al-kafilah al-mu’agqatab, thrice in matlab fi al-mawidi‘ allati
yansibu fiha al-qiadi wakilan bi al-qabdi ‘an al-gha’ib al-mutawara, six times in matlab fi ta‘liq al-kafalab bi shart ghayr mald’im, thrice in
f@idab mati ada bi kafilab fisidab raja‘a ka sabihibi, once in matlab fi butlan taliq al-bara’ab min al-kafilab bi al-shart, thrice in matlab
bay*
al-Gyanah, once in f@’idab masidirah al-sultin li arbib al-amwal, and nine times in bab kafilah al-rajulayn.

567 Eight times in kitib al-hawdlab, once in farlaw anna al-mustafrad wabhaba minhu al-z4’d.

598 Twice in kitidb al-qadd’, once in matlab yufii bi qawl al-imam ala al-itlag, twice in matlab fi al-kalim ‘ali al-rushwab wa al-hadiyyab,

seven times in matlab fi al-ijtihid wa shuritibi, twice in matlab fi al-hadiyyah al-qadi, ten times in fasl fi al-habs, five times in matlab fr
istikblaf al-qadi na’iban ‘anbu, eight times in matlab fi al-qada’ bi shabadah al-zir, six times in matlab fi qada’ al-qadi bi ghayr
madbbabihi, thrice in matlab fi babs al-sabiyy, six times in bab al-tabkim, twice in matlab hukm baynabumi qabla tabkimibi thumma
ajazdhbu, six times in bab kitab al-qadi ila al-qadi, twice in matlab fi jal al-mar'ab shabidab fi al-waqf, ten times in masi’il mutafarrigab,
and ten times in far waqa‘a al-ikbtilaf fi kufr al-mayyit wa islamibi.

599 Seven times in kitdb al-shabadat, thrice in far® I yanbaghi li al-fuqahd’ kutub al-shabidab, sixteen times in bib man yajibu qabil
shabddatibi ‘ali al-qads, five times in bab al-ikbtilaf fi al-shabidab, once in furi‘ shabida bi alf wa qila abadubuma qada kbasimi’ab,
thrice in bab al-shabidah ‘ali al-shabidab, and thrice in bab al-ruji‘ ‘an al-shabidah.

570 Five times in kitib al-wakélab, eight times in bab al-wakdlah bi al-bay wa al-shira’, nine times in fasl 1d ya‘qidu wakil al-bay‘ wa al-shird’,
four times in bab al-wakilah bi al-kbusimah wa al-qabd, and seven times in bab ‘azl al-wakil.

571 ‘Thrice in abl al-da ‘wd, fifteen times in sabab al-da‘wa, nineteen times in bab al-tabiluf, fourteen times in fasl fi daf* al-da‘Gwa, and ten
times in bab da‘wi al-rajulayn.

572 Four times in kitidb al-sulab, twice in fasl fi da‘wa al-dayn, and twice in fasl fi al-takbéruj.

573 Thrice in kitidb al-muddarabah, seven times in bib al-mudarib yudiribu, thrice in fasl fi al-mutafarrigat fi al-mudarabab.

574 Six times in kitdb al-hibah, six times in bab al-ruji‘fi al-hibah, and twice in fasl fi mas’ail mutafarrigab.
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sixteen times in kitdb al-ijarab®”, thrice in kitab al-bazar wa al-ibababh®, once in kitab al-diyyat®”, and four times in kitdb al-
kbuntha>’s.

FATAWA AL-BAZZAZIYYAH

Ibn ‘Abidin refers to Fatawa al-Bazzaziyyah 1057 times.

He uses the word Bazzdaziyyah, without the ‘a/’ particle 135 times: twice in kitab al-tabirah’”, thrice in kitab
al-salab®®, once in kitib al-sawm™®, six times in kitab al-nikib®®, twice in bib al-radi®®, twice in kitib
al—;aldq584, once in bab al-khula®®, once in bib al-5ddab’®®, four times in kitab al—aymdn587, once in kitab
al—jz'hddsss, once in kitab al-sharikab®®, four times in kitib al—waq)é%, twelve times in kitdb al-buyi 9 twice in
kitdb al-bawilab®”, once in kitab al—qadd’%, ten times in kitdb al-shabadir’, seven times in kitdb
al-wakilah®”, eight times in kitdb al-da wd’®, six times in kitdb al—z’qrd;ﬂs”, once in kitiab al-sulab, thrice in kitab
al-ida’, twice in kitab al-Griyab, seventeen times in kitab al-bibah>®, ten times in kitab al—z'jdmh599, thrice in kitab
al-ikrah, once in kitab al-ma’dbin, twice in kitab al-qismab, once in kitdb al- muzdra‘ab, twice in kitab

575 Eight times in shurdit al-ijirab, once in matlab fi bayin al-murid bi al-ziyadah ‘ali ajr al-mithl, once in bab ma yajizu min al-ijarab wa

ma yakinu kbilifan fiha, and six times in tanbib tafasakhi ‘aqd al-ijarab wa al-zar  bagl.

576 Once in Sfasl ft al-nagar wa al-mass, and twice in far yukrabu i'ta’ sa’il al-masjid illa idba lam yatakbatta rigab al-nis.

577 Once in fasl fi al-janin.

8 . . e -
578 Four times in masd’il shatta.

57 Once in fasl fi al-bi’r and once in furi‘fi al-istibra’.

580 Once in kitab al-salah, once in furi‘ yajibu al-istima‘li al-qira’abh mutlagan, and once in furi‘ mashi al-musalli mustaqbil al-qiblah hal

tafsudu salatubu.

581 Once in bab ma yufsidu al-sawm wa ma la yufsidubu.

582 Twice in furi‘tallaga imra’atabu tatligatayn wa lahi minbu laban fa i‘taddat nakabat saghivan fa arda‘athu fa harnmat ‘alayb fa nakabat

dkbar fa dakbala biba, once in matlab fi batt al-mabr wa al-ibrd’ minbu, once in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, once in matlab
[fi mabr al-sirr wa mabr al-alaniyyah, and once in matlab al-walad yatba‘u khayr al-abawayn dinan.

583 Twice in bab al-rada.
58% Once in bib tafwid al-talaq, once in bab al-amr bi al-yad.
58 Once in matlab fi kbul‘ al-saghirab.

586 Once in furi‘talaba min al-qadi an yaskuna al-mu‘taddab bi jiwiribi.

587 Once in kitab al-ayman, twice in furi‘ halafa la yusikinu fulinan fa sikanabu fi ‘arsibi dar, once in bab al-yamin fi al-akl wa al-shurb wa

al-lubs wa al-kalam.

588 Once in matlab al-masiyab tabqi ba‘d al-riddab.

58 Once in matlab fima yubtilu al-sharikab.

5% Once in matlab ta'liq al-tagrir fi al-wazd’if, twice in matlab waqf ala awlidibim wa sammdéabum, once in matlab al-qadi idhi qada fi

mujtahid fibi nafadba qadi’uhu illa fi al-masi’il.

1 Once in matlab fimd yakinu qabdan li al-mabi’, once in bab khiyar al-‘ayb, four times in tanbib fi sifab al-kbusimabh fi khiyar al-‘ayb, once

in matlab fi bay al-marbin al-musta’jir, once in matlab fi masi’il al-tanaqud, once in matlab fima law ba‘a ‘aqiran wa barbana annabu
wagqf, once in matlab la Gbra bi tarikh al-ghaybah, once in matlab gila li madyinah idhi mitta fa anta bari’un.

592 Twice in kitab al-bawailah.

5% Oncein furi‘al-qada’ maghar ld muthbit wa yatakhassasu bi zaman wa makéan wa kbusimah.
5% Six times in bab man yajibu qabil shabidatibi ‘ali al-qadz, twice in furi bayyinab al-fasid awli min bayyinah al-sibbab, and twice in bab
al-ikbtilaf fi al-shabadah.

59 Twice in bab al-wakilah bi al-bay wa al-shira’, four times in fasl la ya‘qidu wakil al-bay wa al-shira’, and once in bab ‘azl al-wakil.

5% Twice in sabab al-da ‘wd, thrice in fasl fi daf* al-da‘Gwa, twice in bib da‘wi al-rajulayn, and once in bib da‘wi al-nasab.

577 Four times in kitab al-igrar and twice in bab igrar al-marid.

5% Nine times in kitib al-hibah, six times in bab al-ruji‘ fi al-hibah, and twice in fasl fi mas'ail mutafarriqah.

5% Once in shurat al-ijirah, once in bib ma yajizn min al-ijarah wa ma yakinu kbilafan fiha, twice in tanbib tafasakba ‘aqd al-ijarab wa al-

zar baql, once in bib al-ijarab al-fasidah, once in matlab fi ijarah al-bini’, once in bab daman al-ajir, once in matlab fisq al-mustajir laysa
‘udhr fi al-faskh, once in matlab ivadah al-safar aw al-nuglah min al-misr ‘udbr fi al-faskb fi al-ijarah, once in matlab fi ijirah al-muqta“wa
infisakhiba bi mawt al-muqti wa ikbhrajubu labu.
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al- musaqah®, twice in kitdb al-udbiyab, twice in kitib al-bagar wa al-ibibah®™', thrice in kitab ibya’

603

al-mawar®®, seven times in kitdb al-rabn®®, once in kitib al-findyat, thrice in kitab al—dzyydt(’o’/‘, and once in kitab

al-wasiya®.
He uses the word al-Bazzaziyyah, with the ‘a/’ particle 922 times: seven times in the mugaddimab, sixteen times in

kitib al-tabirah®™, forty-seven times in kitab al-salab®”, twenty times in kzz4b al-zakab®®, nine times in kitab al-

1

sawm®”, once in bab al-i‘tikaf, thrice in kitab al-hajj*"’, fifty-two times in kitdb al-nikah®", five times in bab

al-rada’, seventy-six times in kitab al—;‘aldqm, eight times in bab al-ila s13 twenty-two times in bab al-kbula ol4

seven times in bab al-5ddah®®, thirteen times in b3b al—nafaqah(’m, twenty-six times in kitab al—aymdn617, ten times

00 Onee in kitab al- musdqih and once in farqama al-Gmil ‘alid al-karm ayyiman thumma tavaka fa lamma adraka al-thamar ji'a yatlubu

al-bissab.

1 Once in kitidb al-hagar wa al-ibabab and once in fasl fi al-lubs.

02 Thrice in fasl al-shurb.

03 Twice in kitab al-rabn, once in bab ma yajizu irtibanubu wa ma li yajiz, twice in bab al-rabn yiida‘n ‘ali yad ‘adl, once in bab al-tasarruf
[fial-rabn wa al-jinayah alayh wa jindyatibi ay al-rabn ‘ali gharibi, once in fasl fi masa’il mutafarriqah

% Once in bab ma yubdithubu al-rajul fi al-taviq wa ghayrihi, once in bab al-jinayah al-babimab wa al-jindyah ‘alayba, and once in fasl fi gash

al-qinn wa ghayribi
05 Once in bab al-wasiyy.

606 1. . . _, . - .o . . . . P . . o 7s _ .
Five times in sunan al-wudi’, twice bib al-miyah, once in al-ma’ al-musta‘mal, once in far mubdith inghamasa fi bi’r li dalw wa ld najasun

alaybi wa lam yanwi wa lam yatadallak, once in far al-bu'd al-méini* min wusil najisab al-bali‘ab ila al-bi’r, twice in sunan al-tayammum,
thrice in bab al-anjis, once in fasl al-istinja’, and once in furda‘fi al-istibra’.

07 Twice in kitab al-salah, once in fa’idab al-taslim ba‘d al-adban, once in furi fi al-niyyah, once in wijibat al-salih, once in furi‘ kabbara bi
ghayri Glimin bi takbir imamibi, four times in furi‘ qara’a bi al-farisiyyab aw al-tawrab aw al-injil, five times in bab al-imiamabh, thrice in
Sfuri iqtidi’ mutanaffil bi mutanaffil wa man yarid al-witr wajiban bi man yaribu sunnatan, once in bab ma yufsidu al-salih wa mai
yukribubu fihi, nine times in furi‘ masha al-musalli mustaqbil al-qiblab bal tafsudu salatubu, once in furi‘afdal al-masijid, twice in bab al-
witr wa al-nawdfil, once in bab idrik al-faridab, once in bib sujid al-sabw, five times in bab sujid al-tilawah, once in furi‘fi qasr al-salab,
twice in bab bab al-jumu‘ab, once in bab al-idayn, thrice in bib salabh al-janizah, once in matlab fi al-thawib ‘ali al-musibah, and once in
tatimmah qat‘al-nabit al-rutb wa al-hashish min al-maqbarah diwna al-yibis.

08 Thrice in kitab al-zakab, five times in bab zakih al-ghanam, once in bab al-Gshir fi al-zakih, once in bab al-‘ushr, five times in furd fi zakih

al-‘ushr, four times in furi‘ fi masrif al-zakah, and once in bib sadagab al-fitr.

0 Niine times in bb ma yufsidu al-sawm wa ma la yufsidubu.

1 Once in kitidb al-hajj, once in bab al-jindyat fi al-hajj, once in matlab fi tafdil al-hajj ‘ala al-sadaqah.

611 o .. o . . . _ _ v ~ .
Five times in kitdb al-nikib, once in furdi‘tallaqa imra’atabu tatliqatayn wa lahi minbu laban fa i‘taddat nakabat saghirvan fa arda‘athu

fa barumat ‘alayh fa nakabat dkbar fa dakbala biba, eleven times in bib al-wali, once in bab al-kafi’ab, once in matlab fi al-wakil wa al-
fudili fi al-nikib, twice in matlab fi abkiam al-mut ab, ten times in matlab fi batt al-mabr wa al-ibra’ minbu, thrice in matlab fi al-nikab al-
fasid, once in matlab fi diméin al-wali al-mabr, twice in matlab fi al-safar bi al-zawjab, twice in matlab masa’il al-ikbtilaf fi al-mabr, twice
in matlab fima yursilubu ila al-zawjah, once in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, once in far‘ law zuffat ilaybhi bi la jibiz yaliqu
bibi, once in furi‘ al-wap’ fi dar al-islim, once in bab nikib al-raqiq, once in matlab fi hukm al-azal, once in bab nikib al-kafir, thrice in
matlab al-walad yatba‘n kbayr al-abawayn dinan, and once in bab al-qasam bayna al-zawjat.

12 four times in matlab fi al-masi’il allati tasibbu ma‘a al-ikvah, twice in matlab fi ta‘rif al-sukran wa bukmubu, nine times in matlab saribh
al-talag, seven times in matlab al-inqilab wa al-igtisar wa al-istinad wa al-tabyin, thrice in bab taliq ghayr al-madkbil biba, eight times in
matlab al-talaq yaga‘n bi ‘adad qurina bihi li bibi, seventeen times in bab al-kinayat,

once in bab al-amr bi al-yad, once in faslun fi al-mashi’ab, thrice in bib al-ta‘liq, once in matlab fi alfaz al-shart, once in matlab fi ikbtilif
al-zawjayn fi wujid al-shart, five times in matlab al-masi’il al-istithna’ wa al-mashi’ab, four times in matlab fima law idda‘a al-isthithnid’ wa
ankarathu al-zawjah, six times in matlab fi hilab isqit iddab al-muballil, and four times in matlab al-igdim ala al-nikih al-igrar bi mudiyy
al-Sddab.

o13 Eight times in matlab fi qawlibi anti alayya barim.

1 Once in bib al-kbula S nine times in fZ’%dab fi shart gabil al-khula“wa alfazibi, twice in matlab fi kbul® ali nafagah al-walad, five times in

matlab fi kbul‘ al-saghivab, five times in furi‘ qila kbila‘tuki ‘ala alfin qalabu thulithan fa qubilat.
15 Thrice in bab al-%ddabh, thrice in matlab fi wat’ al-mu‘taddab bi shubbah, once in furi‘ talaba min al-qadi an yaskuna al-mu‘taddab bi
Jiwaribi.
1% Once in matlab la tajibu ‘ald al-ab nafaqab zawjah ibnibi al-saghir, twice in matlab fi akbhdh al-mar'ab kafilan bi al-nafagah, once in
matlab fimd law zuffat ilaybi bi ld jibaz, once in matlab l tasiru al-nafaqab daynan illa bi al-qada’ aw al-rid@’, thrice in matlab fi maskan
al-zawjah, once in matlab fi nafaqab zawjah al-ab, thrice in matlab fi nafagab al-usil, and once in matlab fi nafaqah al-mamlik.

617 Nine times in kitab al-aymin, once in bab al-yamin fi al-dukbil wa al-kburij wa al-sukni wa al-ityin wa al-rukib wa ghari dbilik, thrice in

Sfurii“bhalafa la yusakinu fulanan fa sikanabu fi ‘arsibi dar, twice in bab al-yamin fi al-akl wa al-shurb wa al-lubs wa al-kalim, eight times in
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in kitdb al-budid®®, once in kitab al—:ariqah619, twenty-four times in kitib al—jz'hddm, once in kitab
al-dbaq, twice in kitab al-mafqid®, twelve times in kitab al-sharikah®?, forty-four times in kitib al-waqf*>, one
hundred and thirty-three times in kizab al-buyi €24 eighteen times in kitab al—kafdlah625, eleven times in kitab
al-hawdilah®, forty-one times in kitib al-qada 527 twenty-one times in kitab al-wakdilah®®, twenty times in kitab
al-dawa®®, seventeen times in kitab al—iqwir“o, ten times in kitdb al-sulab®', once in kitab al-mudirabah®?, four

times in kitab al-ida’, four times in kitab al-Griyab, five times in kitab al-bibah®>, fifty-tive times in kitdb

Sfurii halafa ld ya’kulu labman wa al-Gkbaru basalan wa al-agkbaru filfilan fa tubikba hashwun fibi kullu dbilik fa akald, once in bib al-
yamin fi al-taliq wa al-5tiq, twice in bib al-yamin fi al-bay wa al-shird’ wa al-sawm wa al-salih wa ghayriba, and once in furi‘ qila Il
ghayrihi wa Allab lataf alanna kadhba.

18 Once in bib badd al-shurb al-maburram, eight times in bab al-ta zir, and once in far aqarra ‘ala nafsibi bi al-diyithah aw ‘urifa biba.

1 Once in bib qa‘t al-tariq.

20 Thrice in kitab al-jihad, thrice in fasl f7 kayfiyyah al-qismah, once in bab istila’ al-kuffir ‘ali ba‘dibim ba‘dan aw ‘ald amwalind, once in fasl

[fiisti’man al-kafir, four times in bab al-‘ushr wa al-kharij wa al-jizyah, once in matlab fi yuntagadu bihi abd al-dbimmi wa ma li yuntagadu,
twice in bab al-murtad, six times in matlab tawbah al-ya’s maqbilah dina iman al-ya’s, and thrice in matlab al-ma‘siyah tabga ba‘d
al-riddab.

2! Once in far abaqa ba‘d al-bayqabl al-qabd.

22 Once in matlab fi sharikah al-néin, four times in matlab fi tawqit al-sharikah, thrice in matlab fima yubtilu al-sharikab, twice in furift

al-sharikah, once in fasl fi al-sharikab al-fasidab, and once in matlab fi al-ha’it idba kbariba wa talaba abad al-sharikayn qismatubu aw
ta‘mirubu.

623 Five times in matlab fi waqf al-murtad wa al-kéfir, thrice in far  bind’ baytan li al-imam fawqa al-masjid, once in matlab fi waqf al-mangil
tab’an li al-aqar, once in matlab fi qat* al-jibit li ajl al-imdrah, once in matlab fi al-waqf idba kbariba wa lam yumkin iméaratubi, four
times in matlab fi istibdal al-waqf wa shuratibi, five times in fasl jjarab al-wiqif, twice in matlab ishtari bi mal al-waqf diran li al-waqf
yajizu bayubd, thrice in matlab fi al-musidafab ali al-nagzar, twice in matiab mati dhakara al-wiqif shartayn mutaGridayn, fifteen times
in matlab waqf ala awlidibim wa sammdabum, and once in matlab al-qadi idhi qada fi mujtabid fihi nafadba qadi’uhu illa fi al-masi’il.

% Five times in kitib al-buyii, once in matlab fi bay* al-jamikiyyah, once in matlab ma yubtil al-ma’ sabab, five times in matlab mubim fi
abkam al-nuqiid idha kasadat aw inqata‘at aw ghalat aw rakbusat, once in matlab fi bay‘ al-thamar wa al-zar wa al-shajar magsidan, once
in far gabara ba'd naqd al-sarrif an al-davibim zuyif, twice in matlab fima yakinu qabdan li al-mabi’, six times in bab kbiyar al-shart,
twice in furi‘ bi‘a diarabu bima fihid min al-judbi wa al-abwib fa idba laysa fiha shay’ min dbilika, twice in matlab al-bay‘la yubtilu bi al-
shart fi ithnayni wa thalathina mawdi ‘an, nine times in bab khiyir al-ayb, six times in tanbib fi sifab al-kbusimah fi kbiyir al-ayb, six times
in matlab mubim fiman qabada min gharimibi daribim fa wajadahi zuyifan, twice in matlab fima yakinu rida bi al-‘ayb wa yamna‘n al-
radd, thrice in matlab mubimm fi ikbtilif al-bi’i  wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, once in matlab fi al-bay*bi shart
al-bar@’ah min kulli ayb, once in matlab fi jumlah ma yaqutu bibi al-kbiyir, once in matlab fi bay* al-mughib fi al-ard, four matlab fi al-
bay* al-fasid, once in matlab fi al-bay* bi shart fasid, thrice in matlab radd al-mushtari fasidan ili baihi fa lam yagbalbu, once in matlab
abkam nuqsan al-mabi fisidan, five times in fasl fi al-fudili, thrice in matlab fi bay‘al-marhiin al-musta’jir, nine times in bab al-igalah, once
in fasl fi al-qard, once in matlab fi shira’ al-mustaqrid al-qard min al-muqrid, twice in matlab fi istigrad al-davibim ‘adadan, four times in
bab
al-istibgdq, eight times in matlab fi masi’il al-tanaqud, thrice in bab al-salam, once in furdi ‘asl al-nabl fi ardibi milkubu mutlagan, once in
matlab idha iktasaba baraman thumma ishtari fa huwa ala kbamsab awjub, thrice in ma yubtilu bi al-shart al-fiasid wa i yasibbu ta‘ligubu
bibi, nineteen times in matlab qila li madyinab idhi mitta fa anta bari’un, once in matlab ma tasibbu idifatubu wa ma la tasibbu, and
fifteen times in matlab masi’il fi al-muqisah.

625 Eight times in matlab fi al-kafilah al-muagqatab, four times in matlab kafilab al-mal, once in matlab fi ta'liq al-kafilab bi shart ghayr

mald’im, once in fa’idah mati adi bi kafilab fasidab raja‘a ka sabibibi, and four times in matlab bay‘ al-iyanab.

626 Ten times in kitdb al-hawdlah and once in matlab fi al-safiajab.

27 Once in matlab yufit bi gawl al-imam ala al-itlaq, twice in matlab fi al-kalam ‘ali al-rushwah wa al-hadiyyah, four times in matlab fi al-

gjtihad wa shuritihi, fifteen times in fasl fi al-habs, thrice in matlab fi istikblaf al-qidi na’iban anbu, thrice in matlab yawm al-mawt li
yadkbulu tabta al-qada’, thrice in matlab fi qada’ al-qadi bi ghayr madhhabibi, once in bab al-tabkim, twice in bab kitib al-qadi ila al-qadz,
twice in matlab fi qada al-qadi bi amalibi, thrice in masa’il mutafarrigab, twice in far waqaa al-ikbtilaf fi kufr al-mayyit wa islamibi, four
times in kitab al-shabadat, wwice in far i yanbaghi li al-fuqahid’ kutub al-shabadab, five times in bab man yajibu qabil shabidatibi ‘ali
al-gadi, vwice in furibayyinah al-fasad awli min bayyinah al-sibbah, and five times in bib al-shabidab ‘ali al-shabidab.

628 "Ten times in kitdb al-wakalab, five times in bab al-wakélab bi al-bay‘ wa al-shird’, twice in fasl li ya‘qidu wakil al-bay“wa al-shir@’, twice in

bab al-wakalah bi al-khusimab wa al-qabd, and twice in bab ‘azl al-wakil.

2 Thrice in kitib al-da ‘wd, twice in rukn al-da‘wa, once in abl al-da‘wa, five times in sabab al-da‘wa, tive times in fasl fi daf* al-da‘Gwa, thrice
in bab da‘wa al-rajulayn, and once in bib da‘wi al-nasab.

630 Seven times in kizib al-igrar, once in bab al-istithna’ wa ma fi ma ‘nibu, thrice in bab iqrar al-marid, and six times in fasl fi masi’il al-shatta.

%1 Four times in kitib al-sulah and six times in fasl fi al-takbaruj.

32 Once in bab al-mudirib yudaribu.

%33 Once in kitib al-hibab and four times in bab al-ruji“fi al-hibah.
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al—z']'drah“/‘, six times in kézab al-ikrah, once in kitdb al-bajr, sixteen times in kitdb al-ma’dbin, twenty-three times
in kitab al-ghasab®,

nine times in kitab al—shufah(’3(’, nine times in kitab al—qz’smah(’37, thrice in kitib al- muzaraab, thrice in kitab
al- musaqah®®, six times in kitib al-dbaba’ib, ten times in kitdb al-udhbiyah®®, sixteen times in kitib al-hazar wa
al-ibiabakb®®, thrice in kitib ihya > al-mawat®™, twice in kitdb al-ashribah, five times in kitab al-sayd, twenty times
in kitdb al-rabn®?, eleven times in kitab al-jiniyat**, nine times in kitab al-diyyat®, seventeen times in kitab

al—wa;dyd("/‘s, and seven times in kitab al-kbhunthi®®.

FATAWA QADIKHAN
Ibn ‘Abidin refers to Fatawa Qadikhan 2029 times throughout his commentary.
Ibn ‘Abidin mentions the full name Qadi Khan, with a space between the two words 296 times. Thrice in the

muqaddimabh, eighteen times in kitab al-tabarabh®”, thirty-five times in kitib al-salah®®, fourteen times in kitib
al-zakabh®,

634 Twice in kitab al-ijarah, eight times in shurit al-ijarab, eleven times in tanbib tafasakhi ‘aqd al-ijarah wa al-zar® baql, four times in bab

al-ijarah al-fasidab, thrice in matlab fi ijarab al-bina’, once in matlab fi isti’jar al-ma’ ma‘a al-qanih wa istijar al-ajam wa al-hiyad li
al-samak, six times in bib daman al-ajir, thrice in matlab fi al-haris wa al-khinati, once in mabbath ikbtilaf al-mu’ajjir wa al-musta’jir, seven
times in bab fask al-ijarab, twice in matlab fisq al-musta’jir laysa ‘udbr fi al-faskb, thrice in matlab iridab al-safar aw al-nuglah min al-misr
‘udhr ft al-faskbh fi al-ijirabm, once in masi’il shatta fi al-ijarab, twice in matlab fi ijarab al-mustajyir li al-mu’ajjir wa li gharibi, once in
matlab fi ujrah sakk al-qidi wa al-mufit, and once in matlab dalla labu shay’ fa qila man dallani alaybi fa labu kadba.

35 'Thrice in kitab al-ghasab, four times matlab fimd law hudima ha’it, once in matlab fi radd al-maghsib wa fimd law aba al-malik qabilabu,
once in matlab fi abbath ghasib al-ghisib, twice in matlab fi lubig al-ijazab li al-itlif wa al-afal fi al-luqatab, once in fasl masi’il
mutafarriqab tattasilu bi masi’il al-ghasab, twice in matlab fi daman mandfi‘ al-ghasab, and four times in matlab fi damin al-si<.

3¢ Four times in kizib al-shufab, twice in bab talab al-shufah, twice in bib ma ynbtil al-shufab, and once in furi‘ bi‘a ma fi ijarab al-ghayr
wa huwa shafi’iba.

37 T'wice in kitidb al-qismah and seven times in matlab li kull min al-shuraka’ al-suknd fr ba‘d al-dar bi qadr hissatibi.

38 T'wice in kitib al- musdqah and once in far qama al-amil ‘alid al-karm ayyiman thumma tarvaka fa lamma adraka al-thamar ji'a yatlubu

al-bissah.

3 Eight times in kitab al-udbiyah, once in furi’, and once in furi‘ lawn udhbiyatibi ‘alaybi al-saliah wa al-salim sawda’.

40 Eive times in kitdb al-hagar wa al-ibibab, once in fasl fi al-lubs, twice in bab al-istibrd’ wa ghayrihi, five times in fasl fi al-bay*, and thrice in
Sfar<yukrabu i 4’ sa’il al-masjid illa idha lam yatakbatta riqab al-nas.
! Thrice in fasl al-shurb.

%42 Nine times in kizib al-rabn, four times in bab ma yajizu irtibanubu wa ma li yajiz, once in bab al-rabn yida‘n al yad ‘adl, thrice in bab

al-tasarruf fi al-vabn wa al-jinayah alayh wa jindyatibi ay al-vabn ali gharibi, once in furdrabn al-ab min mal tiflibi shay’an bi dayn ‘ala
nafsihi, twice in fasl fi masa’il mutafarriqab.
43 Once in kitab al-jindyat, five times in fasl fima yijib al-qawad wa ma la jijibubu, once in bib al-qawad fima dina al-nafs, thrice in furi*
alqa bayyah aw ‘aqraban fi al-tariq fa ladaghat rajulan, and once in fasl fi al-filayn.

%% Once in fasl ft al-shuja’, thrice in bab ma yubdithubu al-rajul fi al-tarig wa ghayribi, wwice in furi‘labu kalb ya'kulu inab al-karm fa

ashbada ‘alaybi fihi fa lam yabfaghu batta akala al-$nab, once in fasl fi al-jindyab ‘ali al-abd, and twice in kitab al-qasamab.
%5 Five times in kitib al-wasdya, thrice in bab al-%tq fi al-marad, thrice in bab al-wasiyy, once in fasl fi shabadah al-awsiya’, and five times in
Surd’ yugbalu qawl al-wasiyy fima yaddathi min al-infiq bi la bayyinah.

646 . . 5 _
Seven times in masd’il shatta.

47 Thrice in sunan al-wudd’, once in sunan al-ghusl, once in far ma yakbruji min dar al-harb ka sinjab in ‘alima dabghabu bi tahir, once in
far‘wajada fi thawbibi maniyyan aw bawlan aw daman, five times in far‘ al-bu‘d al-manimin wusil najasab al-bali‘ab ila al-bi’r, once in
furd‘salld al-mabbiis bi al-tayammum, twice in shurit al-mash ‘ald al-kbuffayn, once in bab al-hayd, twice in bib al-anjis, and once in furi*
fral-istibra’.

8 Once in bab al-adbén, once in matlab fi satr al-awrab, once in matlab qad yutlagqu al-fard ‘ali mi yuqabilu al-rukn wa ‘ald ma laysa bi

rukn wa li shart, twice in wijibat al-salah, thrice in furi‘qara’a bi al-farisiyyah aw al-tawrib aw al-injil, once in faslun fi al-qird’ab, seven
times in bab al-imiamabh, once in bab al-istikhlif, five times in furi  mashi al-musalli mustaqbil al-qiblah bal tafsudu salitubu, twice in bab
idrik al-faridab, thrice in bab qada’ al-fawa’it, once in bab sujiid al-sabw, once in bab salih al-marid, once in bab sujid al-tilawah, once in
bab salab al-musifir, twice in bab bib al-jumuab, and twice in bab salib al-janizab.

%4 Five times in kitab al-zakah, once in bib zakih al-ghanam, once in bib zakih al-mal, twice in bib zakih al-rikiz, four times in bab al-

‘ushr, and once in furd‘fi zakih al-‘ushr.
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twice in kitdb al-sawm®®, once in bib al-i ‘tikaf, fifteen times in kitab al—_haj]“l, twenty-one times in kitdb al-
nikab®?, once in bib al-radi twelve times in kitib al-talig®®, once in bab al-ili’, thrice in bab
al-kbula®*, twice in bib al-Snnin, thrice in biab al-5ddab®™, once in bib al-badinahb, five times in bib
al—nafaqab(’%, twice in kitab al- ‘itq657, five times in kitab al—aymdn“s, thrice in kitab al-budid®’, once in kitib
al—:ariqah“o, six times in kitab al—jz'hdd“l, twelve times in kitab al—waqf“z, nineteen times in kitab al-buyi 63 ten
times in kitab al-qada %64 five times in kitab al-shahadat®®,

thrice in kitdb al-wakilah®®, seven times in kitab al-da‘wi®®, four times in kitab al—z’qrdr“s, twice in kitab
al-sulab®®, four times in kitdb al-idi< three times in kitib al- Griyab, five times in kitab al-bibah®", eighteen times

in kitab al—z’j;imb(’n, twice in kitdb al-bajr, five times in kitdb al-ma’dbin, six times in kitab al—gha;ab(’72, four

950 T'wice in bib ma yufsidu al-sawm wa ma 1a yufsidubu.

1 Once in kitib al-bajj, twice in faslun fi al-ibram wa sifah al-mufrid, once in faslun fi ramy jamrah al-‘aqabab, once in matlab fi tawif
al-ziyarah, tive times in bab al-jinayat fi al-hajj, once in bab al-ibsar, and four times in matlab fi al-farq bayna al-5bidab wa al-qurbah wa
al-taah.

92 Eour times in kitdb al-nikib, once in furitallaga imra’atabu tatligatayn wa labi minbu laban fa i‘taddat nakabat saghivan fa arda‘athu
fa barumat ‘alayh fa nakabat dkbar fa dakbala biba, twice in bib al-kafi’ab, once in matlab fi abkam al-mutab, twice in matlab fi hatt
al-mahr wa al-ibra’ minbu, five times in matlab masa’il al-ikbtilaf ft al-mabr, four times in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, once
in matlab fi hukm al-‘azal, and once in bab nikab al-kifir.

3 Once in kitdb al-taldq, once in matlab fi ta‘rif al-sukrin wa bukmubu, once in matlab sarib al-taliq, once in matlab al-inqilib wa al-

iqtisar wa al-istindd wa al-tabyin, once in bab al-kindyait, once in biab tafwid al-taliq, twice in faslun fi al-mashi’ah, and four times in matlab
[ ikbtilaf al-zawjayn fi wujid al-shart.
% Thrice in f@’idah fi shart qabil al-kbula“wa alfazibi.

%5 Once in fasl fi al-hidid, and twice in fasl fi thubit al-nasab.

¢ Twice in matlab la tajibu ‘ald al-ab nafaqab zawjab ibnibi al-saghir, twice in matlab fi al-kalim ‘ali al-mu’nisah, and once in matlab fr

nafaqah al-usil.

6 . - - . AP 5 .
57 Once in bab al-tadbir, and once in furi‘ariada wat'a amatihi.

8 Once in bab al-yamin fi al-akl wa al-shurb wa al-lubs wa al-kalim, once in furi balafa la ya’kulu labman wa al-akbaru basalan wa

al-dgkbaru filfilan fa tubikha bashwun fibi kullu dbilik fa akalit, once in bab al-yamin fi al-taliq wa al-itaq, and twice in bab al-yamin f7
al-bay wa al-shira’ wa al-sawm wa al-salah wa ghayriba.

%% Once in kitab al-hudid, once in far® al-istimnd’, and once in bab hadd al-shurb al-maburram.

0 Once in bab qa‘t al-tariq.

%1 Once in kitib al-jihad, once in fasl fi kayfiyyabh al-gismah, twice in matlab fima tasiru bibi dir al-islam dar barb wa bi al-aks, once in

matlab tawbah al-ya’s maqbilab dina iman al-ya’s, and once in matlab al-ma‘siyab tabqi ba‘d al-riddab.
%62 Five times in matlab fi istibdil al-waqf wa shuritibi, five times in fasl ijarab al-wiqif, once in matlab fi iqalab al-mutawalli ‘aqd al-ijarab,

and once in matlab waqf ‘ald awlidibim wa sammdéibum.

%83 Once in kitab al-buyi’, once in matlab fi bay*al-thamar wa al-zar wa al-shajar magsidan, once in bab kbiyar al-shart, once in matlab fi

kbiyar al-ta‘yin, once in bab kbiyir al-ru’yah, twice in bab kbiyar al-‘ayb, once in tanbib fi sifab al-khusimab fi kbiyir al-ayb, once in
matlab fi bay al-mughib fi al-ard, thrice in matlab fi bay* didah al-qirmiz, twice in matlab radd al-mushtari fasidan ila ba‘ihi fa lam
yaqbalbu, once in fasl fi al-fudili, once in matlab fi bayin bara’ab al-istifa’ wa bari’ah al-isqat, once in matlab gala li madyinab idha
mitta fa anta bari’un, and twice in matlab masid’il fi al-muqisah.

€64 Five times in fasl fi al-habs, once in matlab fi qada’ al-qadi bi ghayr madbhabibi, once in matlab ti‘ab al-imam waijibah, once in bab kitab
al-qadi ild al-qadi, and twice in masa’il mutafarrigab.

%5 Eour times in bib man yajibu qabil shabadatibi ala al-qadi, and once in bab al-shabidabh ‘ali al-shabidab.

666 Twice in kitab al-wakalah, and once in bab ‘azl al-wakil.

%7 Once in sabab al-da ‘wd, five times in bab da‘wi al-rajulayn, and once in bib da‘wi al-nasab.

668 .. - .. - _ o - . -7 .- _ . e _
Twice in bab al-istithna’ wa ma fi ma‘nibu, once in bib iqrar al-marid, and once in fasl fi masi’il al-shatta.

% Once in kitab al-sulah, and once in fasl fi da‘wa al-dayn.

70 Thrice in kitab al-hibah, once in bab al-ruji‘fi al-hibah, and once in fasl fi mas'ail mutafarriqab.

7! ‘Thrice in shurat al-ijarab, once in tanbib tafisakba ‘aqd al-ijirab wa al-zar bagl, once in matlab fi ijarah al-bina’, twice in matlab fi

al-istijar ‘ald al-ma s, wwice in bab fask al-ijarab, twice in matlab iriadab al-safar aw al-nuglah min al-misr ‘udbr fi al-faskb fi al-ijarab,
twice in masa’il shatta fi al-ijarah, once in matlab fi ijarah al-musta’jir li al-mw’ajjir wa li gharibi, once in matlab fi ujrab sakk al-qadi wa
al-mufti, and thrice in matlab dalla labu shay’ fa qila man dallani alaybi fa labu kadba.

72 Oncein kitab al-ghasab, vwice in matlab fima yajizu min al-tasarruf bi mal al-ghayr bi diina idbn sarib, twice in fasl masa’il mutafarrigah

tattasilu bi masi’il al-ghasab, and once in matlab fi damin al-si<.
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times in kitab al-shufah®”, twice in kitib al- muzira‘ab, twice in kitib al-dbabi’ib, once in kitib al-udbiyah,
thrice in kitdb al-bagzar wa al-ibibah®*, thrice in kitib al-sayd, six times in kitab al-rabn®”, twice in kitdb
al—jz'ndydt(’"’, twice in kitab al—dz'yydtm, twice in kitab al-maZqil, seven times in kitab al—wa;dyd(’78, and thrice in
kitab al-khunthi®”.

Ibn ‘Abidin mentions the word Khaniyyah, without the ‘al’ particle 163 times. Eight times in kitib al-tabarah®™®,
ten times in kitab al-salah®®, five times in kitab al-zakah®®, twice in kitib al-sawm®®, twice in kitab al-hajj®™,
four times in kitab al-nikab®®, once in bab al-rada, seven times in kitab al-taliq®, once in bab al-nnin, seven

88 ten times in kizib 4l—aymdn689, twice in kitab al-budid®,

times in bab al-na faqahm, five times in kitdb al-tq
once in kitab al—jz'hddm, twice in kitab al-lugtah, twice in kitab al-sharikah®”, four times in kitab al—waqf93, ten
times in kitab al-buyi % thrice in kitab al—/eafdlah695, thrice in kitib al-shahidat®®, twice in kitdb al-igrar, twice

in kitab al-sulab, thrice in kitab al-ida’, twice in kitdb al-Griyah,

73 Once in kitib al-shuf'ab, and thrice in furi‘bi‘a ma fi ijarab al-ghayr wa huwa shafv’iba.

7% Once in fasl ft al-nagar wa al-mass, once in bab al-istibra’ wa ghayribi, and once in fasl fi al-bay".
75 Thrice in kitib al-rabn, once in bib al-rabn yida‘n ‘ald yad ‘adl, and twice in fasl fi masad’il mutafarrigah.
76 Twice in bib al-qawad fima dina al-nafs.

77 Once in Sfasl ft al-shuja’, and once in fasl fi al-ha’it al-ma’il.
78 Once in kitidb al-wasdyd, once in bib al-wasiyyah bi thuluth al-mal, twice in bab al-%tq fi al-marad, and thrice in bib al-wasiyy.
679 .. . -

Thrice in masa’il shatta.

680 . _, . - [N P T s o7 -
Once in sunan al-wudi’, once in far ma yakbruji min dir al-harb ka sinjab in ‘alima dabghabu bi tibir, thrice in sunan al-tayammum,

once in furi‘salld al-mabbis bi al-tayammum, once in shurit al-mash ‘ali al-kbuffayn, and once in bab al-anjas.

8! Once in bab al-adhin, once in fZ’idab al-taslim ba‘d al-adban, once in matlab fi satr al-awrah, once in furi* masha al-musalli mustaqbil

al-qiblah bal tafsudu salitubu, thrice in bib al-witr wa al-nawdifil, once in bab sujid al-tiliwah, once in bib bab al-jumu‘ab, and once in
tatimmah qat‘al-nabat al-rutb wa al-hashish min al-maqbarab diwna al-yabis.

82 Twice in kitdb al-zakah, and thrice in bab sadaqah al-fitr.

83 Once in sabab sawm ramadin, and once in fasl fi al-awdirid al-mabihab li ‘adm al-sawm.

4 Once in Sfaslun fi al-ibram wa sifah al-mufrid, and once in matlab fi al-farq bayna al-5bidah wa al-qurbab wa al-ti‘ab.

85 Once in furi‘ tallaga imrva’atabu tatliqatayn wa labha minbu laban fa i‘taddat nakabat saghiran fa arda‘athu fa barumat ‘alayb fa

nakabat dkbar fa dakbala biba, once in bib nikih al-raqiq, once in matlab fi hukm al-‘azal, and once in bib al-qasam bayna al-zawjat.

8¢ Once in matlab sarib al-taliq, once in matlab al-inqilab wa al-igtisir wa al-istinad wa al-tabyin, once in matlab al-taliq yaga‘n bi ‘adad

qurina bibi I bibi, twice in bib al-kinayat, once in bab al-ta‘liq, and once in matlab fimd law idda G al-isthithna’ wa ankarathu al-zawjah.

%7 Once in matlab fi nafaqab kbadim al-marab, once in matlab fi faskh al-nikih bi al-ajz ‘an al-nafaqah wa bi al-ghaybah, once in matiab

fiirda‘al-saghir, and four times in matlab fi nafagah al-usil.
88 Twice in far yustabhabbu an yatuba li al-‘itq kitiban wa yushhidu alaybi shubidan, once in matlab fimilk dbi al-rabim al-mabram, once
in bab ‘itq al-ba‘d, and once in far‘qila abad al-sharikayn li al-akbar bi‘tu minka nasibi.

89 Once in kitab al-ayman, twice in furi balafa la yusakinu fulanan fa sakanabu fi arsibi dar, wwice in furdhalafa i ya’kuln labman wa

al-gkbaru basalan wa al-dkbaru filfilan fa tubikba bashwun fibi kullu dbilik fa akali, twice in bib al-yamin fi al-bay‘ wa al-shira’ wa al-
sawm wa al-salah wa ghayriba, once in bab al-yamin fi al-darb wa al-qatl wa ghari dbilik, and once in furi‘ qala li ghayribi wa Allab
latafalanna kadba.

0 Once in kitab al-budid, and once in bab badd al-shurb al-maburram.

1 Once in matlab al-masiyab tabqi ba‘d al-riddab.

2 Once in kitab al-sharikah, and once in matlab fima yubtilu al-sharikah.

3 Once in matlab sakana davan thumma gabara annahi waqf, once in far  arada abl al-maballab nagd al-masjid wa bind’abu abkama

min al-awwal, once in fasl ijairah al-waqif, once in matlab fi iqalab al-mutawalli ‘agqd al-ijarab, and once in matlab al-qadi idba qadi fi
maujtabid fihi nafadha qadi’uhbu illa fi al-masi’il.

% Once in matlab al-bay i yubtilu bi al-shart fi ithnayni wa thalathina mawdi‘an, once in bab kbiyar al-ayb, once in tanbib fi sifab al-

kbusimab fi kbiyar al-‘ayb, once in matlab muhim fiman qabada min gharimihi darahim fa wajadabi suyifan, once in matlab fi al-bay*
bi shart al-bara’ab min kulli ‘ayb, once in bab al-bay* al-fasid, once in matlab fi bay‘ didab al-qgirmiz, once in matlab al-daribim wa al-
dananir jins wihid fi masd’il, and twice in bab al-igalab.

%% Once in matlab fi al-kafilah al-mu’agqatab, and twice in matlab bay* al-yanab.

9 T'wice in bib man yajibu qabil shabadatibi ala al-qadi, and once in bab al-ikbtilaf fi al-shabidab.
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ten times in kitab al-hibabh®” , four times in kizib al—ijdmh(’%, thrice in kitdb al-ikrih, once in kitab al-ma’dhian®”,
once in kitab al—gha,mbmo, four times in kitab 4l—sbufab7°1, once in kitab al—qismah7°2, four times in kitab
al- muzara‘ab, thrice in kitab al-dbaba’ib, seven times in kitab al-udbiyah’, six times in kitdb al-bagar wa
al-ibahab™, twice in kitab ibya’ al-mawat’®, once in kitib al-ashribab, twice in kitib al-sayd, twice in kitib
al-rabn™, twice in kitab al-jindyat’”, thrice in kitab al-diyyat’™, twice in kitdb al-ma‘iqil, and seven times in
kitab al-wasayd’™™.

Ibn ‘Abidin mentions the word Khaniyyah, with the ‘al’ particle 1570 times. Once in the mugaddimah, ninety-
nine times in k#tib al-tabirab’, one hundred and forty-nine times in kitab al-salab™,

thirty-six times in kitib al-zakah’", nineteen times in kitdb al-sawm’", eight times in bab al-i‘tikif, twenty-four

times in kitab al-hajj’**, ninety times in kitab al-nikah’", twelve times in bib al-radi’, seventy-four times in kitab

97 Six times in kitab al-hibah, and four times in bab al-ruji‘fi al-hibah.
9 Once in tanbib tafiasakbi ‘aqd al-ijirab wa al-zarbaql, twice in bab al-ijarah al-fasidah, and once in matlab fi al-istijar ‘ald al-ma%si.
*? Once in furii‘agarra al-sabiyy wa al-ma‘tih al-ma’dhinin bi ma ma‘ahi min kasb aw irth.

7% Once in matlab fi radd al-maghsiib wa fima law aba al-malik qabilabu.

7! Once in biab talab al-shuf ab, once in bab ma yubtil al-shuf ab, and twice in furi bi‘a ma fi ijarab al-ghayr wa huwa shaft’iba.

72 Once in matlab li kull min al-shuraka’ al-sukna fi ba‘d al-dar bi gadr hissatibi.

703 Five times in kitdb al-udbiyah, once in furi, and once in furi‘lawn udbiyatibi ‘alayhi al-salabh wa al-salim sawda’.

7% Twice in kitab al-hazar wa al-ibibab, once in bab al-istibra’ wa ghayribi, twice in fasl fi al-bay‘, and once in far yukrabu ita’ sa’il al-

masjid illd idha lam yatakbatta riqib al-nas.

7% Once in kitib ihya’ al-mawat, and once in fasl al-shurb.

7% Once in bib al-rabn yida‘u ‘ald yad ‘adl, and once in fasl fi masa’il mutafarriqab.

77 Once in bib al-qawad fima diina al-nafs, and once in furi‘algi hayyab aw ‘aqraban fi al-tariq fa ladaghat vajulan.

7% Once in Sfasl ft al-ba’it al-ma’il, and twice in furdi  wujida qatil fi dir al-sabiyy aw ma‘tuwh.

79 Five times in kitidb al-wasdya, and twice in bab al-wasiyy.

10 . . = - . . _, . . . . . - - . _
710 Onee in kizab al-tabdrab, eleven times in sunan al-wudi’, twelve times in sunan al-ghusl, six times in bab al-miyah, once in al-ma’

al-musta‘mal, five times in far mubdith inghamasa fi bi’r li dalw wa i najasun ‘alayhi wa lam yanwi wa lam yatadallak, twice in farma
yakbruji min dar al-harb ka sinjab in alima dabghabu bi tahir, once in furi‘ al-tadiwi bi al-mubarram, thirteen times in fasl fi al-bi’r,
once in far‘ wajada fi thawbibi maniyyan aw bawlan aw daman, six times in sunan al-tayammum, once in furi‘ salld al-mabbis bi al-
tayammum, four times in shurit al-mash ‘ali al-khuffayn, thrice in matlab nawdiqid al-mash, thrice in bib al-hayd, twenty-three times in
bib al-anjas, seven times in furifi al-istibra’.

7 ‘Mhirteen times in kizib al-salih, once in bab al-adbin, five times in f2’idab al-taslim ba‘d al-adbin, once in bab shurit al-salib, thirteen

times in matlab fi satr al-‘awrah, four times in wajibat al-salah, once in furi‘kabbara bi ghayri Glimin bi takbir imamibi, twelve times in
furd qara’a bi al-farisiyyah aw al-tawrah aw al-injil, once in faslun fi al-qira’ab, twice in furi” yajibu al-istima“li al-qiri’ab mutlagan,
seventeen times in bzb al-imamabh, twice in furdi‘iqtida’ mutanaffil bi mutanaffil wa man yara al-witr wajiban bi man yaribu sunnatan,
five times in bab al-istikblaf, once in bab ma yufsidu al-salah wa ma yukribubu fiha, five times in furi‘sami‘a al-musalli ism Allib fa qala
Jalla jalilub aw al-nabi salla Allabu ‘alayhi wa sallam fa salld ‘alayhi, six times in furi‘ mashi al-musalli mustaqbil al-qiblab hal tafsudu
salatubu, once in farld ba’sa bi taklim al-musalli wa ijibatibi bi ra’sibi, twice in furd‘ ishtimal al-saldh ‘ala al-samma’ wa al-i‘tijar wa
al-talaththum wa al-tanakbkbum wa kullu ‘amal qalil bi ld ‘udbr, thrice in furd‘afdal al-masajid, twelve times in bab al-witr wa al-nawifil,
twice in bab idrak al-faridab, twice in bib qada’ al-fawad’it, once in bab sujid al-sabw, eighteen times in bab sujid al-tilawah, twice in bab
salah al-musafir, nine times in bab bab al-jumn ab, five times in bab al-idayn, twelve times in bab salih al-janizah, and once in tatimmah
qat‘al-nabat al-rutb wa al-hashish min al-maqbarab diwna al-yibis.

12 . . . _ . . - - - - _ g = . . _ . . .
712 Seven times in kitab al-zakab, four times in bab zakih al-ghanam, twice in bab zakih al-rikaz, eleven times in bab al-‘ushr, four times in

furd fi zakah al-‘ushr, five times in bab masrif al-zakih wa al-‘ushr, and thrice in bab sadagab al-fitr.

1 . . - . . . - - . - . .. P - .
713 Seven times in sunan sawm ramadan, eight times in bab ma yufsidu al-sawm wa ma la yufsidubu, thrice in fagl fi al-awdirid al-mabihab li

‘adm al-sawm, and once in matlab fi sawm al-sitt min al-shawwal.

714 Five times in kitdb al-bajj, four times in matlab fi abkiam al-‘umrab, eleven times in faslun fi al-ibram wa sifah al-mufrid, twice in faslun
St ramy jamrab al-aqabah, twice in matlab fi tawif al-ziyirah, once in bib al-qiran, ten times in bab al-jinayat fi al-hajj, once in bab al-
ibsar, four times in matlab fi al-farq bayna al-7bidah wa al-qurbab wa al-ti‘ab, once in bib al-hady, and thrice in matlab fi man jana fr
ghayr baram thumma iltaja’a ilayb.

715 Eight times in kitib al-nikab, nine times in furd‘tallaqa imra’atabu tatligatayn wa lahi minbu laban fa i‘taddat nakahat saghivan fa

arda‘athu fa harumat ‘alayh fa nakabat ikbar fa dakbala biba, fourteen times in bab al-wali, once in furi‘laysa li al-qadi tazwij al-saghirab
min nafsibi wa la min man li tugbalu shabidatubu, six times in bab al-kafi’ah, once in matlab fi al-wakil wa al-fudili fi al-nikib, once in
furdal-fudili qabla al-ijazab ld yamlikn naqd al-nikab, four times in bib al-mabr, once in matlab nikib al-shighir, twice in matlab fr
abkim al-mutab, ten times in matlab fi batt al-mabr wa al-ibra’ minhu, once in matlab fi al-nikab al-fisid, twice in matlab fi diman al-
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al—;aldq716, seven times in b3b al-ili”", seventeen times in bab al-khula?*?

| seven times in bab al-zibar’", six times
in bab al-$nnin, fifteen times in bib al-5ddab’, thrice in bib al-badinah’™, thirty-six times in b2b al—nafaqabm,
sixteen times in kitib al—‘z’tqm, seventy-seven times in kéitab al—ayménm, thirty times in kitib al-budad’®, four
times in kitab al—mr‘iqdh726, forty times in kitab al-jibad’™, seven times in kitab al-laqit, seven times in kitab al-lugtah’™,

twenty-eight times in kitab al-sharikab™, eighty-four times in kitib al-waqgf,

wali al-mabr, four times in matlab fi man‘al-zawjah nafsihi li qabd al-mabr, once in matlab fi al-safar bi al-zawjah, twice in matlab masi’il
al-ikbtilaf fi al-mabr, once in matlab fimda yursilubu ila al-zawjah, twice in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, once in furi‘al-
wat’fi dar al-islim, twice in bab nikib al-raqiq, five times in matlab fi bukm al-‘azal, six times in bib nikah al-kéfir, and eleven times in bab
al-qasam bayna al-zawjit.

716 Once in rukn al-talagq, five times in matlab fi al-masa’il allati tasibbu ma‘a al-ikrah, five times in matlab fi ta‘rif al-sukrin wa bukmubu,

eleven times in matlab sarih al-taliq, four times in matlab fi idafab al-taliq ili al-zaman, thrice in matlab al-inqildb wa al-igtisir wa
al-istindd wa al-tabyin, six times in matlab al-taliq yaqa‘ bi ‘adad qurina bihi la bibi, four times in bab al-kiniyat, thrice in bab tafwid
al-taliq, once in bab al-amr bi al-yad, seven times in faslun fi al-mashi’ab, six times in bab al-taliq, once in matlab al-masi’il al-istithna’ wa
al-mashi’ah, twelve times in matlab fima law idda‘a al-isthithnd’ wa ankarathu al-zawjah, thrice in bab taliq al-marid, once in bab
al-rujab, and once in matlab f7 hilah isqat iddab al-muballil.

"7 Four times in bab al-ili ’, and thrice in matlab fi qawlibi anti alayya barim.

718 Eive times in bab al-kbula’, five times in fZ%idah fi shart qabil al-kbula“wa alfagihi, thrice in matlab fi kbul ali nafaqah al-walad, thrice

in matlab fi kbul* al-saghirah, and twice in furdi‘qala kbila‘tuki ‘ali alfin qilabu thulithan fa qubilat.

719 Six times in bidb al-zibar, and once in bab kaffarah al-zibar.

7 Once in bib al- Gddab, thrice in matlab fi iddah al-mawt, once in matlab iddab al-mankiihab fasidan wa al-mawti’ab bi shubbab, five

times in matlab fi wat’ al-mu‘taddab bi shubbab, once in far  adkbalat maniyyabu fi farjiba bal ta‘taddu, once in fasl fi al-hidad, once in
fasl fi thubit al-nasab, and twice in far nakaba amatan fa tallagaha fa sharibi fa waladat Ii aqalli min nisf bawl mundbu shiraba.
7! Thrice in bab al-badanab.

722 Nine times in matlab ld tajibu ‘ali al-ab nafaqah zawjah ibnibi al-saghir, twice in matlab li tasiru al-nafagab daynan ill bi al-qada’ aw

al-ridd’, twice in matlab fi maskan al-zawjab, twice in matlab fi al-kalim ali al-mu’nisab, twice in matlab fi fard al-nafaqab li zawjah
al-ghd’ib, once in matlab fi nafaqah al-mutallagah, twice in matlab al-saghir wa al-muktasib nafaqab fi kasbibi li ala abihi, thrice in
matlab fi nafaqab zawjah al-ab, twice in matlab fi irda“al-saghir, ten times in matlab fi nafaqah al-usil, and once in matlab fi nafaqah al-
mamlitk.

72 Five times in Sfaryustababbu an yatuba li al-‘itq kitiban wa yushhidu ‘alayhi shubiidan, twice in matlab fimilk dbi al-rabim al-mabram,
thrice in bab al-tadbir, once in bab al-istilad, four times in far< bi‘a umma waladibi wa al-mushtari ya‘lamu biba fa waladat fa’dda‘ahu,

and once in furi‘ardda wat'a amatibi.

724 Twenty-one times in kitdb al-ayman, twice in bib al-yamin fi al-dukbil wa al-kburij wa al-sukni wa al-ityin wa al-rukib wa ghari

dhilik, fifteen times in furdi halafa la yusikinu fulinan fa sikanabu fi ‘arsibi dar, thrice in bab al-yamin fi al-akl wa al-shurb wa al-lubs
wa al-kalam, thirteen times in furi halafa i ya’kulu labman wa al-akbaru basalan wa al-akbaru filfilan fa tubikha hashwun fibi kullu
dhilik fa akali, twice in bib al-yamin fi al-taliq wa al-%taq, eight times in bab al-yamin fi al-bay‘ wa al-shira’ wa al-sawm wa al-salih wa
ghayriba, six times in bab al-yamin fi al-darb wa al-qatl wa ghari dbalik, and seven times in furi‘qala li ghayribi wa Allib latafalanna
kadba.

725 Twice in kitib al-hudid, six times in bab al-way’ alladbi yijibu al-hadd wa alladhi 12 yijibubu, once in far al-istimna’, once in bab hadd
al-shurb al-maburram, twelve times in bib hadd al-qadbaf, twice in bab al-tazir, thrice in far man ‘alayhi al-ta‘ziv law qéla li rajulin agim
‘alayya al-ta‘siv fa fa‘alabu thumma rufi‘a li al-hikim, and thrice in far aqarra ‘ali nafsibi bi al-diyithab aw ‘urifa biba.

726 Twice in bib kayfiyah al-qat‘wa ithbitibi, and twice in bab qa‘t al-tarigq.

72 Eight times in kitib al-jihad, once in bab istild’ al-kuffar ald ba‘dibim ba‘dan aw ‘ali amwilind, twice in matlab fima tasiru bibi dar

al-islam dir barb wa bi al-‘aks, four times in matlab fi kharadj al-mugisamab, four times in fasl fi al-jizyah, once in matlab fi abkim
al-kand’is wa al-bay, twice in matlab fi tamyiz abl al-dbimmah fi al-malbas, once in matlab fi al-sukna abl al-dbimmab bayna al-muslimin
S al-misr, twice in matlab fi yuntaqadn bibi ‘abd al-dbimmi wa ma li yuntagadu, twice in bib al-murtad, eight times in matlab tawbah
al-ya’s maqbilah dina imin al-ya’s, thrice in matlab al-ma‘siyab tabqi ba‘d al-riddab, and twice in bib al-bughab.

728 Four times in kitab al-lugtab, twice in matlab fi man mata fi safaribi fa bi‘a vafiqubu mati‘abu, and once in matlab man wajada darihim
[t aljidar aw istayqaza wa fi yadibi survab.

72 Seven times in kitidb al-sharikah, once in matlab fi sharikah al-nin, once in matlab fi tawqit al-sharikah, ten times in matlab fima yubtilu
al-sharikah, thrice in furi‘fi al-sharikah, once in matlab fi al-sharikah al-fasidah, and five times in furdi‘al-qawl li munkar al-sharikab.

730 Twice in matlab qad yathbutu al-waqf bi al-darirah, ten times in matlab fi waqf al-murtad wa al-kifir, thrice in matlab sakana daran
thumma gabhara annahi waqf, thrice in far® binad’ baytan li al-imam fawqa al-masjid, once in matlab fi waqf al-mashi‘al-maqdi bibi, once
in matlab fi waqf al-manqgil qasdan, once in matlab fi qat al-jihat li ajl al-imarah, once in matlab fi al-waqf idhi kbariba wa lam yumkin
Gmdaratubi, once in matlab fi ‘azl al-nigir, four times in matlab li al-mafrigh labu al-ruji“ bi mal al-farigh, five times in matlab fi istibdal
al-waqf wa shuritibi, nine times in fasl ijarah al-waqif, thrice in matlab ishtari bi mal al-waqf daran li al-waqf yajizu bay‘uba, four times
in matlab al-tawliyah kbarijab ‘an bukm sa’ir al-shara’it, twice in matlab fiman bi‘a diran thumma idda‘a annahi waqf, four times in
Sfurd mubimmah, twice in matlab laysa li al-qadi an yugarriva wagifab fi al-waqf illi al-nagar, nine times in matlab fi al-istidanab ala
al-wagqf, twice in matlab fi al-musadafab ‘ali al-nagar, five times in matlab fi abkim al-waqf ‘ali fuqara’ qaribatibi, five times in matlab
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one hundred and sixty-seven times in ki22b al-buyi 731 thirty-six times in kitib al—kafdlah732, eight times in kizab

al-bawdlah™, thirty-five times in kitab al-qada 734 seventeen times in kitdb al-shabidit’

, twelve times in kitab
al-wakdilah”®, thirteen times in kitdb al-da‘wi’” | fifteen times in kitab al—iqrd;ms, ten times in kitdb al-sulah’™,
six times in kitdb al-mudiarabak’, four times in kitidb al-idi*, thrice in kitib al- Griyab, twenty-one times in kitab
al-bhibah™, forty-six times in kitab al—ijdmh“{ twice in kitab al-makitib’®, eleven times in kitab al-ikrab, six

times in kitab al—laajr“’/‘, seven times in kitib al-ma’dban’®, ten times in kitab al—gba;abm,

frigalab al-mutawalli ‘aqd al-ijarab, thrice in matlab fima yata‘allagn bi waqf al-awlid min al-durar wa ghayriba, thrice in matlab waqf
‘ald awlidibim wa sammdéibum, and once in matlab al-qidi idba qada fi mujtabid fibi nafadba qada’uhu illa fi al-masa’il.

731 Eive times in kitidb al-buyi’, twice in matlab fi khalw al-hawanit, once in matlab fi in‘iqad al-bay* bi lafz wibid min jainibayn, twice in

matlab ma yubtil al-ma’sabah, once in furi‘ bi‘a bi bil thumma ajjalabu ajalan maliman aw majhilan, twelve times in matlab muhim

St abkim al-nugid idha kasadat aw inqata‘at aw ghalat aw rakbusat, five times in fasl fima yadkbulu fi al-baytaban wa ma la yadkbulu,
once in matlab fi bay*al-thamar wa al-zar  wa al-shajar magsiidan, once in far‘ zahara ba‘d naqd al-sarrif an al-daribim zuyif, thrice in
matlab fimd yakinu qabdan li al-mabi’, eleven times in bab kbiyir al-shart, thrice in matlab fi kbiyar al-ta’yin, thrice in bab kbiyar al-
ru’yah, eleven times in bab kbiyir al-ayb, ten times in tanbib fi sifah al-khusimab fi kbiyar al-ayb, four times in matlab mubim fiman
qabada min gharimibi darahim fa wajadaha zuyifan, four times in matlab mubimm fi ikbtilaf al-ba’i wa al-mushtari fi ‘adad al-maqbid
aw qadribi aw sifatibi, once in matlab fi al-sulb ‘an al-‘ayb, once in matlab fi jumlah ma yaqutu bibi al-kbiyir, twice in matlab fi bay
al-mughib fi al-ard, eight times in matlab fi bay‘ diidab al-girmiz, eight times in matlab fi bay*al-tarig, once in matlab fi bay‘ al-shurb, six
times in matlab fi al-bay* bi shart fisid, thrice in matlab radd al-mushtari fasidan ild baihi fa lam yaqbalbu, once in fasl fi al-fudilz, thrice
in matlab fi bay‘ al-marhiin al-musta’jir, four times in bab al-igalab, thrice in bab al-muriababah wa al-tawliyab, thrice in fasl fi al-tasarruf
fT al-mabi“ wa al-thaman qabla al-qabd wa al-ziyadah wa al-hat fibima wa al-tajil al-duyiin, once in matlab fi bayin al-thaman wa
al-mabi wa al-dayn, twice in matlab fi bayin bara’ab al-istifi’ wa bara’ab al-isqat, thrice in fasl fi al-qard, six times in matlab fi shira’
al-mustaqrid al-qard min al-muqrid, once in matlab knlla gard jarra nafan barim, once in matlab fi al-ibvi> an al-riba, once in matlab
fiistiqrad al-daviabim adadan, once in bab al-hugiq fi al-bay', twice in bab al-istibqdgq, thrice in matlab ld bra bi tarikh al-ghaybah, once
in matlab fi al-tadiwi bi al-mubarram, once in matiab idha iktasaba hardaman thumma ishtard fa huwa ‘ali khamsah awjub, once in matlab
shard badbr bittikh fa wajadabu badh qiththd’, once in matlab shara shajarah wa fi qalihi darar, nine times in matlab qala li madyinah
idhd mitta fa anta bari’un, once in matlab ma tasibbu idafatubu wa ma la tasibbu, and nine times in matlab masi’il fi al-muqasah.

732 Once in matlab fi kafilab nafaqabh al-zawjah, nine times in matlab yasibbu kafilab al-kafil, four times in matlab fi al-kafilah
al-mu’aqqatah, once in matlab fi al-mawdidi‘ allati yansibu fihi al-qadi wakilan bi al-qabdi ‘an al-ghid’ib al-mutawara, twice in matlab
kafilab al-mal, five times in matlab fi taliq al-kafalab bi shart ghayr mala’im, seven times in fZ’idah mati adi bi kafilab fasidab raja‘a
ka sabihibi, six times in matlab bay* al-$yanah, and once in fZ’idab masidirah al-sultin li arbab al-amwil.

733 Six times in kitab al-hawdlah, and twice in far‘law anna al-mustafrad wababa minhu al-z2’id.

73 Once in kitib al-qada’, twice in matlab fi al-kalam ‘ali al-rushwah wa al-hadiyyah, once in matlab fi al-ijtihid wa shuritibi, thrice in

matlab fi al-badiyyah al-qadi, seven times in fasl fi al-habs, thrice in matlab fi istikblaf al-qadi na’iban ‘anbu, twice in matlab yawm
al-mawt 13 yadkbulu tabta al-qada’, five times in matlab fi qada’ al-qadi bi ghayr madbbabibi, once in matlab ti‘ab al-imam wajibab, five
times in bab kitib al-qadi ila al-qadz, once in masd’il mutafarrigah, thrice in far waqa‘a al-ikhtilaf fi kufr al-mayyit wa islamihi, and once
in far‘lam yakun li al-qadi shay’un fi bayt al-mal.

735 Thrice in kitab al-shahadat, five times in far<ld yanbaghi li al-fuqaha’ kutub al-shabidah, four times in bib man yajibu qabil shabidatibi

‘ald al-qadi, and five times in bab al-shabadab ‘ali al-shabadab.

736 Thrice in kitib al-wakalab, and nine times in fasl lZ ya‘qidu wakil al-bay‘ wa al-shird’.

737 Twice in kitab al-da ‘wd, once in abl al-da‘wa, eight times in sabab al-da‘wa, once in bab al-tabiluf, and once in bib da‘wi al-nasab.

8 . . . .- - . . - L. . _ o - . . 7 .- _ . e
73 Eight times in kitib al-igrar, twice in bab al-istithnd’ wa ma fi ma‘nabu, four times in bab igrir al-marid, and once in fasl fi masa’il

al-shatta.

7% Eight times in kitib al-sulab, once in fasl fi da‘wi al-dayn, and once in fasl fi al-takhiruj.

740 Twice in kitib al-mudirabah, and four times in fasl fi al-mutafarrigat fi al-mudarabab.

74! hirteen times in kitib al-hibah, six times in bab al-ruji‘fi al-hibah, and twice in fasl fi mas'ail mutafarriqab.

742 Thrice in kitab al-ijarah, thirteen times in shurit al-ijarah, once in matlab fi al-marsad wa al-gimah wa mishadd al-miskah, once in bab
ma yajuzu min al-ijarab wa ma yakinu khilifan fiba, five times in tanbib tafasakhi ‘aqd al-ijirab wa al-zar bagl, twice in bab al-ijarah
al-fasidab, thrice in matlab fi ijarab al-bin’, once in matlab fi al-istijar ‘ala al-maGsi, once in matlab fi istijar al-ma’ ma‘a al-qanih wa
istijar al-ajam wa al-hiyad li al-samak, twice in bab daman al-ajir, once in matlab fi al-hiris wa al-kbandti, thrice in mabbath ikbtilif
al-mu’ajjir wa al-musta’jir, once in matlab fisq al-mustajir laysa ‘udbr fi al-faskh, twice in matlab iradab al-safar aw al-nuglah min al-
misr ‘udbr fi al-faskh fi al-ijarab, five times in masa’il shatti fi al-ijarab, once in matlab fi ujrab sakk al-qidi wa al-mufti, and once in
matlab dalla labu shay’ fa qala man dallani ‘alaybi fa labu kadhba.

78 Once in twice in kitab al-makatib, and once in bab ma yajiiz li al-makatib an yaf alabu.

74 Five times in kitidb al-bajr, and once in fasl buligh al-ghulam bi al-ibtilim.

45 1. . . ., - _ . _. . - - L P .
7% Five times in kitib al-ma dhiin, and twice in furi‘ aqarra al-sabiyy wa al-matih al-ma’dbinan bi ma ma‘ahi min kash aw irth.

74 Five times in kitab al-ghasab, once in matlab fima law budima ba’it, once in matlab fi radd al-maghsib wa fimi law aba al-milik

qabilabu, twice in matlab fi daman manifi‘ al-ghasab, and once in matlab fi daman al-sa<.
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nineteen times in kitib al—shufaW”, sixteen times in kitib al—qz’:malow‘s, fourteen times in kitib al- muzara‘ab,
thrice in kitab al- musiqah’, twice in kitib al-dbabi’ib, twenty-one times in kitib al-udbiyah™, thirty-seven
times in kitab al-bagar wa al-ibabab™", Eight times in kitab ibya’ al-mawat’>, five times in kitab al-ashribah,
753 twenty times in kitib al—jz'ndydtm, thirteen times
in kitab al-diyyat’™, twice in kitib al-ma‘aqil, forty-six times in kitib al-wasiyi”™, eight times in kitiab al-

kbunthd”’, and once in kitib al-fara’id.

sixteen times in kit4b al-sayd, fourteen times in kitab al-rabn

FATH AL-QADIR

Ibn ‘Abidin refers to Fath al-Qadir 3533 times.
Ibn ‘Abidin mentions the name Ibn al-Humam 167 times. Eight times in the mugaddimab, thirteen times in kitab
al-tabirah”™®, fifty-five times in kiz4b al-salah’™, five times in kitdb al-zakab’, thrice in kitib al-sawm’®, four

times in bab al-itikaf, fifteen times in kitib al-hajj’®’, ten times in kitab al-nikah’®, ten times in kitab al-taliq’®,

747 ‘Thrice in kitib al-shufab, seven times in biab talab al-shufab, twice in bib ma tathbut al-shufab fihi aw la tathbut, five times in bib ma
yubtil al-shuf ab, and twice in furdi“bi‘a ma fi ijarab al-ghayr wa huwa shaft’iba.

748 Eour times in kitdb al-qismah, and twelve times in matlab li kull min al-shuraka’ al-sukna fi ba'd al-dar bi qadr bissatibi.

7% Once in kitib al- musaqih, once in matlab fi al-musiqib ‘ali al-bir wa al-safiaf, and once in matlab yashtaritu fi al-munasabab bayan

al-muddab.

750 “Thirteen times in kitidb al-udhiyab, four times in furi*, and four times in furdi lawn udhiyatibi ‘alaybi al-salih wa al-salim sawda’.

751 Eight times in kitab al-bagar wa al-ibabab, thrice in fasl fi al-lubs, five times in fasl fi al-nagar wa al-mass, four times in bab al-istibri’ wa
ghayribi, twelve times in fasl fi al-bay", and five times in far yukrabu i'ta’sa’il al-masjid illd idba lam yatakbatta rigab al-nas.
72 Twice in kitab thya’ al-mawat, and six times in fasl al-shurb.

753 Once in kitidb al-rabn, thrice in bib ma yajizu irtihinubu wa ma la yajiz, four times in bab al-rabn yida‘u ald yad ‘adl, twice in bab

al-tasarruf fi al-rabn wa al-jinayah ‘alayh wa jinayatibi ay al-rabn ‘ald gharibi, once in furi‘ rabn al-ab min mal tiflibi shay’an bi dayn
‘ald nafsibi, thrice in fasl fi masi’il mutafarrigab.

7% Once in kitab al-jindyat, eight times in fasl fima yijib al-qawad wa ma la jijibubu, six times in bib al-qawad fimai dina al-nafs, twice in

furdalqi bayyah aw ‘agraban fi al-tariq fa ladaghat rajulan, twice in fasl fi al-filayn, and once in bib al-shabadab fi al-qatl wa itibar
balatibi.
735 Once in fasl fi al-janin, thrice in bab ma yubdithubu al-rajul fi al-tariq wa ghayribi, once in fasl fi al-ha’it al-ma’il, once in bab al-jinayah
al-babimah wa al-jindyah ‘alayhi, once in fasl fi al-jindyah ‘ali al-‘abd, once in fasl fi gasb al-qinn wa ghayribi, four times in kitab al-
qasimah, and once in furdi ‘wujida qatil fi dir al-sabiyy aw ma ‘tuwh.

75¢ Four times in kitib al-wasdyd, once in bab al-wasiyya li al-aqirib wa ghayribim, once in bib al-wasiyya bi al-khidmah wa al-sukna wa

al-thamarah, eighteen times in bib al-wasiyy, eight times in fasl fi shabadah al-awsiya’, and fourteen times in furi’ yugbalu qawl al-wasiyy
fimd yadda‘thi min al-infaq bi li bayyinab.
757 Eight times in masd’il shatta.

758 . - _ . _ .. T - P . - .. .
Once in arkan al-wudi’, once in sunan al-wudi’, thrice in sunan al-ghusl, thrice in bab al-miyib, twice in bab al-tayammum, twice in furi

salla al-mabbis bi al-tayammum, once in matlab nawdiqid al-mash, and once in bab al-anjis.

75 Four times in kitib al-salah, four times in matlab fi satr al-awrab, once in furi‘fi al-niyyah, once in matlab qad yutlagn al-fard ‘ali ma

yuqabilu al-rukn wa alid ma laysa bi rukn wa la shart, twice in wajibit al-salah, once in furi‘kabbara bi ghayri Glimin bi takbir imamibi,
seven times in furi‘ qara’a bi al-farisiyyah aw al-tawrih aw al-injil, seven times in bab al-imamah, four times in furi‘ mashi al-musalli
mustaqbil al-qiblab hal tafsudu salatubu, once in far la ba’sa bi taklim al-musalli wa fjabatibi bi ra’sibi, thrice in far la ba’sa bi ittikbadh
al-misbabab li ghayri riya’, once in bab al-witr wa al-nawifil, once in bab idrik al-faridah, once in bab qadi’ al-fawa’it, once in bab sujid
al-sabw, once in bib salih al-marid, thrice in bab sujid al-tiliwab, twice in bab bib al-jumu‘ab, twice in bib al-Tdayn, five times in bab salah
al-jandzah, once in matlab fi al-thawib ‘ali al-musibah, and once in matlab fi ziyarah al-qubir.

7€ Once in bib zakih al-ghanam, once in bab masrif al-zakah wa al-‘ushr, and thrice in bab sadagah al-fitr.

61 .. - . - - . . .
7! Twice in sabab sawm ramadan, and once in bab ma yufsidu al-sawm wa ma 1 yufsidubu.

762 Four times in kitdb al-bajj, four times in sunan wa adab al-bajj, thrice in faslun fi al-ihram wa sifab al-mufrid, once in matlab fi tawaf

al-ziyarah, once in bib al-tamattu’, four times in bab al-jindyat fi al-hajj, once in matlab fi al-farq bayna al-5badab wa al-qurbah wa
al-td‘ab, and once in haram al-Madinab wa Makkab.

73 Twice in kitib al-nikih, once in furi‘ tallaqa imra’atabu tatliqatayn wa lahi minbu laban fa i‘taddat nakabat saghiran fa arda‘athu fa
barumat ‘alayh fa nakabat ikbar fa dakbala biba, twice in bib al-walz, once in bab al-kafa’ah, once in bab nikab al-raqiq, once in bab nikih
al-kafir, and twice in bab al-qasam bayna al-zawjat.

76% Twice in matlab sarih al-talaq, twice in matlab al-taliq yaqa‘n bi ‘adad qurina bibi la bibi, twice in bab al-amr bi al-yad, once in matlab
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767

once in bab al-kbula®, four times in bab al—nafaqalf“, four times in kitab al-itq’*, twice in kitab al—aymdn%s,

once in kitdb al-budid’®, once in kitab al—mrz'qah77°, four times in kitab al—jz'hdaﬂ 71 twice in kitdb al-dbagq, seven

h774 =775

times in kitab al—waq]ﬂ 72, four times in kitab al-buyu 973 once in kitdb al-kafalab’”, thrice in kitab al-qada””,

776

once in kitab al-shabadat’’°, twice in kitab al—z']'dmh777, once in kitiab al-ikrab, twice in kitab al-dbhaba’ih, and four

times in kitab al-bhagar wa al-ibabah’®.

Ibn ‘Abidin mentions the full title Fath al-Qadir 184 times. Six times in the mugaddimah, ten times in kitab

h779

al-tabarab’”, thirty-seven times in kitab al-salah™°, twelve times in kitdb al-zakah’™, four times in kitib al-

sawm’®, seven times in kitib al—bajj783, eighteen times in kitab al-nikab’™, sixteen times in kitib al—_z‘aldq785, once

in bab al-zibdar, once in bab al-$nnin, four times in bab al-5ddah’®, four times in bib al—nafaqab787,

fralfag al-shart, twice in matlab fima law idda G al-isthithnd’ wa ankarathu al-zawjah, and once in matlab fi hilah isqat iddab al-muballil.

765 Once in furiqala khila‘tuki ‘ali alfin qilabu thulithan fa qubilat.

766 Once in matlab li tajibu ald al-ab nafaqab zawjab ibnibi al-saghir, twice in matlab fi fard al-nafaqab li zawjah al-ghd’ib, and once in

matlab fi nafaqah al-usil.
77 Twice in far yustababbu an yatuba li al-‘itq kitaban wa yushhidu ‘alayhi shubiidan, once in farqala abad al-sharikayn li al-dkbar bi‘tu

minka nasibi, and once in bab al-tadbir.

768 T'wice in bib al-yamin fi al-darb wa al-qatl wa ghari dbalik.

7% Once in Sfurd“irtaddat Ii tufariqa zawjaha.
770 Once in bib qa‘t al-tariq.

771 Thrice in matlab ft yuntaqadn bibi ‘abd al-dbimmi wa ma li yuntagadu, and once in bab al-murtad.

772 Once in far talib tawliyah al-waqf ld yuwalli, once in matlab laysa li al-qadi an yuqarrira wagifab fi al-waqf il al-nagar, and five times

in matlab fi iqalah al-mutawalli ‘aqd al-ijarab.

773 Once in matlab ft bay* al-jamikiyyah, once in matlab fi al-bay* bi shart fasid, once in matlab ma tasibbu idafatubu wa ma la tasibbu

bib al-sarf, and once in matlab masa’il fi al-mugasah.

77% Once in matlab kafilab al-mal.

775 Once in kitib al-qada’, once in fasl fi al-habs, and once in bab kitib al-qidi ild al-gadi.

776 Once in bib man yajibu qabil shabidatibi ala al-qads.

777 Once in matlab f ijarab al-bind’, and once in matlab fi takbliyah al-ba‘id.

778 'Thrice in kitab al-hazar wa al-ibabah, and once in fasl fi al-bay".

77 Once in kitidb al-tabdrah, once in arkan al-wudi’, twice in sunan al-wuda’, twice in sunan al-ghusl, once in far muhdith inghamasa fi bi’r

li dalw wa la najasun ‘alayhi wa lam yanwi wa lam yatadallak, once in fasl fi al-bi’r, once in matlab nawiqid al-mash, and once in fura‘fi
al-istibra’.

780 Once in bab al-adhin, once in fa’idab al-taslim ba‘d al-adban, once in matlab qad yutlagu al-fard ‘ali ma ynqabilu al-rukn wa ‘ali ma

laysa bi rukn wa la shart, twice in wijibat al-salab, wwice in furi‘ qara’a bi al-farisiyyab aw al-tawrah aw al-injil, twice in faslun fi al-
qird’ab, once in furd‘ yajibu al-istima‘li al-qivi’ab mutlagan, once in bab al-imamah, once in bab al-istikblaf, once in furi samia al-
musalli ism Alab fa qala jalla jalilub aw al-nabi salla Allabu ‘alaybi wa sallam fa salli alaybi, five times in bab al-witr wa al-nawafil,
twice in bab idrak al-faridah, four times in bab qada’ al-fawa’it, once in bab sujid al-sabw, once in bab sujiid al-tilawah, once in bab bib al-
Jumu‘ah, thrice in bab al-dayn, six times in bab salih al-janizah, and once in matlab fi ziyarah al-qubir.

781 Thrice in kitab al-zakah, once in biab al-sa’imah, twice in bab zakah al-ghanam, twice in bib zakib al-rikaz, once in bab al-‘ushr, once in

furd fi zakah al-‘ushr, and twice in bib sadagab al-fitr.

82 I .- . - - . . . . . . -
782 Twice in kitib al-sawm, once in bab ma yufsidu al-sawm wa ma la yufsidubu, and once in matlab fi sawm al-sitt min al-shawwal.

783 Once in kitib al-hajj, once in matlab fi al-mawdgqit, twice in faslun fi al-ihrim wa sifab al-mufrid, once in bib al-girin, and twice in

matlab fi al-farq bayna al-ibidab wa al-qurbah wa al-ti‘ab.

78 Twice in furi‘tallaqa imra’atabu tatligatayn wa labhi minbu laban fa i‘taddat nakabat saghiran fa arda‘athu fa barumat ‘alayb fa

nakabat dkbar fa dakbala biba, seven times in bab al-wali, thrice in bab al-kafi’ab, once in bab al-mabr, once in matlab nikab al-shighar,
twice in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, and twice in matlab fi hukm al-azal.

8 . . .= . . - .. _ - . B P C e o
785 Four times in kitib al-talaq, once in rukn al-talaq, twice in matlab sarib al-taliq, once in matlab al-inqilab wa al-iqtisar wa al-istinad wa

al-tabyin, thrice in bab al-kiniyat, once in matlab fima law iddaG al-isthithna’ wa ankarathu al-zawjab, twice in bib taliq al-marid, once
in bab al-rujab, and once in matlab fi hilab isqat iddab al-muballil.

786 Once in bib al-%ddah, once in matlab fi wayr’ al-mu‘taddab bi shubbah, once in far adkbalat maniyyahbu fi farjibi hal ta‘taddu, and once
in fasl fi thubit al-nasab.
787

Once in matlab fi akhdh al-mar'ab kafilan bi al-nafagab, once in matlab fi al-amr bi al-istidanab ala al-zawj, once in matlab fi al-kalim

‘ald al-mu’nisab, and once in matlab fi nafaqah al-usil.
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eight times in ki24b al- ‘z'tq788, thrice in kitab al—aymﬁn789, thrice in kitdb al-budad”, five times in kitib al—jz'hdd791,

eight times in kitab al—wﬂzq]‘7 2 twelve times in kitab al-buyi 7% once in kitdb al—kafdlahm, five times in kitab

796

al-qada 795 five times in kitdb al-shabadit’”®®, once in kitib al—z’qni/”, once in kitab al-makatib”®, twice in kitab

al-udbiyah’™, twice in kitib al-bagar wa al-ibibah™, twice in kitib al-ashribab, once in kitib al-diyyat™', four
times in kitab al—wa;dydsoz, and twice in kitdb al-khunthi®®.
Ibn ‘Abidin mentions the word a/-Fath 3182 times. Once in the mugaddimah, one hundred and sixty-six times in

kitib al-tabirah®™, three hundred and fifteen times in kitib al-salabh®®, seventy-nine times in kzzib al-zakab®®,

88 . . - . . Lo e, = . . s B . - . . . 1 =c
788 Once in kitab al- Ttq, twice in matlab fi kinayat al-i'taq, twice in bab tq al-ba‘’d, once in bib al-istilad, and twice in far bi‘a umma

waladibi wa al-mushtari ya‘lamu biba fa waladat fa’dda‘ahu.
78 Thrice in bib al-yamin fi al-akl wa al-shurb wa al-lubs wa al-kalam.

7 Twice in bib al-wat’ alladhi yijibu al-hadd wa alladbi la yijibubu, and once in far‘ agarra ‘ald nafsibi bi al-diyathab aw ‘urifa biba.

71 Once in bab al-maghnam wa gismatubu, once in fasl fi kayfiyyah al-qismah, once in matlab fi abkim al-kani’is wa al-bay', once in matlab

tawbah al-ya’s maqbilah dina iméan al-ya’s, and once in bab al-bughih.

72 Once in kitib al-waqf, once in matlab fi istibdal al-waqf wa shuritibi, once in matlab laysa li al-qadi an yugarriva wagifab fi al-waqf illa

al-nagar, once in matlab fi al-musidafah ‘ali al-nagar, once in matlab fi abkam al-waqf ‘ali fuqara’ qarabatibi, once in matlab fimai
yata‘allaqu bi waqf al-awlid min al-durar wa ghayriba, once in matlab waqf ‘ali awlidibim wa sammdébum, and once in matlab al-qadi
idhi qadi fi mujtabid fibi nafadba qadi’uhbu illa fi al-masi’il.
73 Once in matlab muhim fi abkim al-nuqid idba kasadat aw inqata‘at aw ghalat aw rakbusat, once in bab khiyar al-ru’yah, once in bib
khiyar al-ayb, once in tanbib fi sifab al-kbusimah fi kbiyir al-ayb, once in matlab mubimm fi ikbtilaf al-ba’i wa al-mushtari fi ‘adad al-
maqbid aw qadribi aw sifatibi, once in matlab fi jumlah ma yaqutu bibi al-kbhiyir, once in matlab fi bay* al-mughib fi al-ard, once in
matlab fi bukm jaz al-birak lil al-istiyad, once in bab al-muribahah wa al-tawliyab, once in matlab fi istiqrad al-darabim ‘adadan, once
in bab al-huqiq fi al-bay‘, and once in matlab qila li madyinab idhi mitta fa anta bari’un.

7% Once in f@’idab mati ada bi kafilab fasidab raja‘a ka sabibibi.
75 Twice in masa’il mautafarriqab, and thrice in far waqa‘a al-ikhtilaf fi kufr al-mayyit wa islamibi.

7% Twice in bab man yajibu qabil shabddatibi ‘ali al-qadi, twice in bab al-shabidab ‘ali al-shabidah, and once in bab al-ruji an al-

shabadabh.

77 Once in bib iqrar al-marid.

8 . _ . e s _
778 Once in bib mawt al-makitib wa ‘ajzibi wa mawt al-mawla.

7 Once in kitab al-udhiya, and once in furi‘ lawn udhiyatibi alaybi al-salih wa al-salim sawda’.

890 Once in kitdb al-hazar wa al-ibabab, and once in bib al-istibra’ wa ghayribi.

891 Once in bib ma yubdithubu al-rajul fi al-tarig wa ghayribi.

892 Thrice in kitab al-wasdya, and once in bab al-wasiyya li al-aqarib wa ghayribim.
893 Twice in masa’il shatti.

804 . .- - I - _ . . _, . . . . .
Once in kitab al-tahirah, twice in arkan al-wudi’, fifty-five times in sunan al-wudi’, four times in fard al-ghusl, thirteen times in sunan

al-ghusl, fourteen times in bab al-miyih, thrice in al-ma’ al-musta‘mal, four times in far mubdith inghamasa fi bi’r li dalw wa i najasun
alayhi wa lam yanwi wa lam yatadallak, twice in far ma yakbruji min dar al-barb ka sinjib in alima dabghabu bi tahir, six times in fasl
fral-bi’r, five times in far al-bu‘d al-méanimin wusil najasah al-bali‘ab ild al-bi’r, twice in al-tayammum wa shuritibi, nine times in sunan
al-tayammum, twice in furi‘ salld al-mahbis bi al-tayammum, once in matlab nawiqid al-mash, four times in bab al-hayd, twice in matlab
fT abkidm al-ma‘dbir, twenty-eight times in bab al-anjas, thrice in fasl al-istinja’, and six times in furi‘fi al-istibra’.

805 “T'en times in kitb al-salah, six times in bab al-adhin, nineteen times in f’idah al-taslim ba‘d al-adban, eighteen times in matlab fi satr al-
‘awrah, once in furid‘fi al-niyyah, thrice in bab sifab al-salah, seventeen times in matlab qad yutlagqu al-fard alid ma yuqabilu al-rukn wa
‘ald ma laysa bi rukn wa li shart, eleven times in waijibat al-salih, once in furd‘ kabbara bi ghayri ‘dlimin bi takbir imamihi, seventeen times
in furi‘ qara’a bi al-farisiyyab aw al-tawrib aw al-injil, thirteen times in faslun fi al-qira’ab, once in furi‘yajibu al-istima“li al-qiri’ab
mutlagan, twenty-seven times in bab al-imamabh, six times in furd‘igtida’ mutanaffil bi mutanaffil wa man yara al-witr wajiban bi man
yardbu sunnatan, nine times in bab al-istikhlaf, thrice in bab ma yufsidu al-saliah wa ma yukribubu fiha, once in furi‘sami‘a al-musalli ism
Allah fa qéla jalla jalilub aw al-nabi salli Allabu ‘alaybi wa sallam fa salli ‘alaybi, twelve times in furdi‘ masha al-musalli mustaqbil al-
qiblab bal tafsudu salatubu, twice in far‘la ba’sa bi taklim al-musalli wa ijaibatibi bi ra’sibi, once in far‘la ba’sa bi ittikbadh al-misbabab
li ghayri riya’, thrice in furi ishtimal al-salah ald al-samma’ wa al-i‘tijar wa al-talaththum wa al-tanakbkbum wa kulln amal qalil bi la
‘udbr, once in furi‘ afdal al-masajid, twelve times in bab al-witr wa al-nawifil, eleven times in bab idrik al-faridah, ten times in bib gada’
al-fawa’it, sixteen times in bab sujid al-sabw, once in bab salah al-marid, eight times in bab sujid al-tilawah, seven times in bab salab al-
musifir, twice in matlab fi al-watn al-asli wa watn al-igimah, once in furi‘ fi qasr al-salab, ten times in bab bab al-jumu ‘ab, thirteen times
in bab al-tdayn, five times in bab al-kusif, twice in bib al-istisqa’, once in bib salih al-kbawf, thirty-seven times in bab salah al-janizah, nine
times in matlab fi dafn al-mayyit, once in furi‘ fi al-jani’iz, once in matlab fi al-thawib ‘ali al-musibah, once in matlab fi ziyirab al-
qubiir, twice in tatimmah qat‘al-nabat al-rutb wa al-bashish min al-maqbarab diwna al-yibis, and four times in bab al-shahid.

806 Eight times in kitib al-zakih, once in bab nisab al-ibil, twelve times in bab zakah al-ghanam, eight times in bab zakah al-mal, four times
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seventy-seven times in kitib al-sawm®”, twice in bib al-itikif, one hundred and ninety-three times in kitdb al-

bhajj*®, two hundred and seventy seven times in kitib al-nikih™”, seventeen times in biab al-radi’, two hundred and

forty-one times in kitab al-talig®”, forty-three times in bab al-ila*"',

812

thirty-three times in b4b al-kbula®'*, twenty-two times in bib al-zibar™, twenty-three times in b2b al-lian®*,

thirteen times in b4b al-%nnin, sixty-one times in bab al-5ddab®®, thirteen times in bib al-badinah, fifty-nine

817

times in bab al—nafaqahm, sixty-six times in k7246 al-%tq""’, two hundred and fourteen times in k7226 al—aymdnm,

in bab al-‘ashir fi al-zakab, five times in bab zakih al-rikaz, seven times in bab al-‘ushr, once in furi‘ fi zakih al-‘ushr, twenty-one times in
biab masrif al-zakab wa al-‘ushr, twice in furi fi masrif al-zakah, ten times in bab sadagabh al-fitr.

80 . . . . - . . . . _ _ . R .
7 Once in kitib al-sawm, twenty-three times in sunan sawm ramadan, thirty-eight times in bab ma yufsidu al-sawm wa ma la yufsidubu,

once in furi‘fi al-siyam, nine times in fasl fi al-‘awirid al-mabibab li ‘adm al-sawm, five times in matlab fi sawm al-sitt min al-shawwal.

808 . . . g .. . . - B . . R . . .
Sixteen times in kitab al-hajj, five times in matlab fi abkim al-‘umrab, five times in matlab fi al-mawdgqit, thirty-two times in faslun fi al-

ihram wa sifab al-mufrid, ten times in faslun fi ramy jamrah al-‘aqabab, fourteen times in matlab fi tawaf al-ziyirah, ten times in bib al-
qiran, seven times in bab al-tamattu’, forty-seven times in bab al-jindyat fi al-bajj, four times in bab al-ihsir, twice in bab al-bajj ‘an al-ghayr,
twenty-eight times in matlab fi al-farq bayna al-ibidah wa al-qurbah wa al-ti‘ab, five times in bab al-hady, once in furi‘fi al-hajj, twice in
matlab fi takfir al-hajj wa al-‘umrahb, and thrice in kbatimabh fi al-hajj.

80 . . ., - g = .. P oo 7= _ 7. . . . -
o Forty-four times in kitab al-nikah, twice in furi‘qila zawwijni ibnatak ‘alid anna amraba biyadik, seven times in faslun fi al-mubarramat,

fifty times in furi‘ tallaga imra’atabu tatliqatayn wa laba minbu laban fa i‘taddat nakabat saghivan fa arda‘athu fa harumat alayb fa
nakabat akbar fa dakbala biba, thirty-six times in bab al-wali, eleven times in furi laysa li al-qadsi tazwij al-saghirab min nafsibi wa li min
man ld tugbalu shabidatubu, eight times in bab al-kafi’ab, ten times in matlab fi al-wakil wa al-fudili fi al-nikab, four times in bib al-
mabr, three times in matlab nikib al-shighir, six times in matlab fi abkim al-mut‘ab, eleven times in matlab fi batt al-mabr wa al-ibra’
minhu, five times in matlab fi al-nikah al-fasid, five times in matlab fi diméin al-wali al-mabr, twice in matlab fi man* al-zawjab nafsibi li
qabd al-mabr, thrice in matlab fi al-safar bi al-zawjab, thrice in matlab masi’il al-ikbtilaf fi al-mabr, six times in matlab fima yursilubu
ild al-zawjah, once in matlab anfaqa ‘ali al-mu‘taddab al-ghayr, four times in farun law zuffat ilayhi bi la jihaz yaliqu bibi, eleven times
in bab nikah al-raqiq, ten times in matlab f hukm al-azal, eighteen times in bab nikih al-kifir, four times in matlab al-walad yatba‘n kbayr
al-abawayn dinan, and thirteen times in bib al-qasam bayna al-zawjit.

810 . . .= - . - . . . - . . . -
Ten times in kitab al-taliq, once in mahbal al-taliq, nine times in rukn al-taliq, ten times in matlab fi ta‘rif al-sukrian wa hukmubu, once

in matlab itibar ‘adad al-taliq bi al-nisa@’, thirty times in matlab sarih al-talag, five times in matlab fi idifah al-taliq ila al-zamdén, thirteen
times in matlab al-ingilib wa al-igtisar wa al-istinad wa al-tabyin, once in bab taliq ghayr al-madkhbil biba, seven times in matlab al-taliq
yaqa‘n bi ‘adad qurina bibi li bibi, twenty-one times in bab al-kindyat, eighteen times in bab tafwid al-taliq, thrice in bab al-amr bi al-yad,
fourteen times in faslun fi al-mashi’ab, six times in bab al-ta‘lig, five times in matlab fi alfaz al-shart, once in matlab zawil al-milk 17 yubtilu
al-yamin, four times in matlab fi ikbtilif al-zawjayn fi wujid al-shart, once in matlab fimi law takarrara al-shart bi ‘atf aw bi duwnibi,
four times in matlab al-masi’il al-istithna’ wa al-mashi’ab, twenty times in matlab fima law idda‘a al-isthithna’ wa ankarathu al-zawjab,
fourteen times in bab taliq al-marid, twenty two times in bab al-rujab, thrice in matlab fi al-‘aqd ‘ali al-mubanab, fifteen times in matlab
7 bilah isqat iddab al-muballil, and thrice in matlab al-igdim ‘ali al-nikab al-igriar bi mudiyy al-iddab.

811 . . - - . . . . . -
Twenty-seven times in bib al-ilZ’, and sixteen times in matlab fi qawlibi anti ‘alayya barim.

812 'I'wice in bab al-kbula’, seventeen times in fZ’idab fi shart qabil al-kbula‘ wa alfizibi, five times in matlab fi kbul‘ ‘ali nafaqab al-walad,
six times in matlab fi kbul al-saghirah, once in matlab fi kbul al-maridab, and twice in furi‘ qila kbila‘tuki ‘ali alfin qilabu thulithan
fa qubilat.

813 Nine times in bab al-zibar, and thirteen times in bab kaffirah al-zibar.

814 1. . . - o . . .
Nine times in bib al-li‘in, and fourteen times in matlab al-haml yabtamilu kawnabu nafkhan.

815 ‘Thirteen times in bidb al- Gddah, seven times in matlab fi iddah al-mawt, thrice in matlab iddab al-mankihab fisidan wa al-mawti’ab bi
shubbabh, five times in matlab fi wat’ al-mu‘taddab bi shubbab, once in far  adkbalat maniyyabu fi farjiba hal ta‘taddu, fourteen times in
Sfasl fi al-bidad, sixteen times in fasl fi thubit al-nasab, and twice in far nakabha amatan fa tallagahi fa sharibi fa waladat li aqalli min
nisf bawl mundhbu shiriha.

816 Thrice in bab al-nafaqab, sixteen times in matlab la tajibu ‘ali al-ab nafaqab zawjab ibnibi al-saghir, thrice in matlab fi akbdh al-mar'ab

kafilan bi al-nafaqab, once in matlab fima law zuffat ilaybi bi li jibaz, twice in matlab fi nafagah kbidim al-mar'ah, once in matlab fr
faskb al-nikih bi al-‘ajz ‘an al-nafaqah wa bi al-ghaybah, once in matlab fi al-amr bi al-istidinah ‘ali al-zawy, four times in matlab la tasirn
al-nafaqah daynan illi bi al-qadi’ aw al-rid@’, four times in matlab fi bay‘ al-‘abd li nafagah zawjatibi, twice in matlab fi maskan al-
zawjah, twice in matlab fi al-kalaim ald al-mu’nisab, five times in matlab fi nafaqah al-mutallagab, thrice in matlab al-saghir wa al-
muktasib nafaqah fi kasbibi la ‘ali abibi, twice in matlab fi irda“al-saghir, nineteen times in matlab fi nafagah al-usil, and once in matlab
finafaqah al-mamlik.

817 Eour times in kitib al- Gtq, four times in far‘ yustababbu an yatuba li al-5tq kitaban wa yushhidu ‘alayhi shubidan, four times in matiab

[t kindyat al-i'taq, twice in matlab fimilk dbi al-rabim al-mabram, eight times in bab itq al-ba‘d, seven times in far‘qila abad al-sharikayn
li al-Gkbar bi'tu minka nasibi, five times in bab al-halif bi al-%itq, twice in furi‘ fi al-bulf bi al-%tq, eleven times in bab al-%tq ‘ald ju'l, six
times in bab al-tadbir, four times in bib al-istilid, and nine times in far bi‘a umma waladibi wa al-mushtari ya‘lamu biba fa waladat
faddaZibu.

818 Fifty-nine times in kitib al-aymain, fourteen times in bab al-yamin fi al-dukbiil wa al-kburij wa al-suknd wa al-ityan wa al-rukib wa ghari

dhilik, eighteen times in furid‘ balafa li yusikinu fulinan fa sakanabu fi arsibi dar, twenty-eight times in bab al-yamin fi al-akl wa al-
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one hundred and sixty-one times in kitib al-budad®, sixty-seven times in kitab al—mrz’qahszo, two hundred times
in kitab al-jibad™, twelve times in kitib al-lagit, sixteen times in kitab al-lugtab, nine times in kitib al-ibiq, four
times in kitab al-mafgid®”, twenty-four times in kitib al-sharikah®>, eighty-six times in kitab al-waqf***, four

hundred and twenty two times in kitib al-buyi 825 eighty-one times in kiz4b al—kafdlah826, fifteen times in kitab

shurb wa al-lubs wa al-kalam, thirty times in furi balafa 1i ya’kulu labman wa al-akbaru basalan wa al-dkbaru filfilan fa tubikba bashwun
[fihi kullu dbilik fa akali, twelve times in bab al-yamin fi al-taliq wa al-itiq, thirty-three times in bib al-yamin fi al-bay‘ wa al-shird’ wa
al-sawm wa al-salih wa ghayriba, nineteen times in bib al-yamin fi al-darb wa al-qatl wa ghari dbalik, and once in furi gala li ghayribi
wa Allab latafalanna kadba.

819 Forty-one times in k:itib al-hudid, fourteen times in bib al-wat’ alladhi yijibu al-hadd wa alladhi la yijibubu, eleven times in fare

al-istimna’, thirteen times in bib al-shabidabh ‘ali al-zind wa al-ruji‘ anha, twelve times in bab badd al-shurb al-maburram, thirty-three
times in bab badd al-qadbaf, nine times in bab al-ta‘zir, thirteen times in farman ‘alayhi al-ta%ir law qila li vajulin agim ‘alayya al-ta‘sir
fa fa‘alabu thumma rufia li al-hakim, and fifteen times in far agarra ‘ala nafsibi bi al-diyathah aw ‘urifa biba.

820 . . g . . s . - - . . - L , . .
Forty times in kitdb al-sarigah, once in furi‘sariqa fustatan mansiban, fourteen times in bab kayfiyah al-qat‘ wa ithbitihi, and twelve

times in bab qa‘t al-tarig.
821 Twenty-two times in kitab al-jihad, fourteen times in bzb al-maghnam wa gismatubu, twelve times in fasl fi kayfiyyah al-gismab, six times
in bab istild’ al-kuffar ‘alid ba'dibim ba‘dan aw alid amwaling, twice in bab al-musta’min, seven times in fasl f7 isti’mdn al-kafir, seven times
in matlab fima tasirn bibi dar al-islam dar harb wa bi al-‘aks, four times in matlab fi kbaraij al-mugisamabh, eleven times in fasl f7 al-jizyah,
eight times in matlab fi abkim al-kani’is wa al-bay, four times in matlab fi al-sukna abl al-dbimmah bayna al-muslimin fi al-misr, thrice
in matlab fi yuntagadu bibi ‘abd al-dbimmi wa ma la yuntaqadu, once in matlab fi masarif bayt al-mil, five times in bib al-murtad, ten
times in matlab tawbah al-ya’s maqbilah dina iman al-ya’s, seventeen times in matlab al-masiyah tabqi ba‘d al-riddah, and nineteen times
in bab al-bughih.

822 Eour times in far<abaqa ba‘d al-bay qabl al-qabd.

823 Nine times in kitdb al-sharikah, twice in matlab fi tawqit al-sharikab, five times in matlab fima yubtilu al-sharikab, twice in furi‘fi al-

sharikah, once in matlab sharikah al-wujiih, four times in matlab fi al-sharikab al-fasidah, and once in furi‘al-gawl li munkar al-sharikab.

824 Four times in kitdb al-wagqf, thrice in matlab qad yathbutu al-waqf bi al-darirab, eight times in matlab fi waqf al-murtad wa al-kifir,

seven times in matlab sakana daran thumma zabara annabi waqf, once in far‘arida abl al-maballab naqd al-masjid wa bind’abu abkama
min al-awwal, twice in far  bina’> baytan li al-imam fawqa al-masjid, once in matlab fi waqf al-manqgil tab’an li al-aqar, thrice in matiab
al-tabdid fi waqf al-‘aqar, twice in matlab fi waqf al-mashi‘ al-maqdi bibi, twice in matlab fi waqf al-manqiil gasdan, thirteen times in
matlab yabda’u min ghallah al-waqf bi imaratibi, five times in matlab fi qat‘ al-jibat li ajl al-imarab, nine times in matlab fi al-waqf idhi
khariba wa lam yumkin Tmaratubi, four times in matlab li al-mafrigh labu al-rujii< bi mal al-faragh, five times in matlab fi istibdal al-
wagqf wa shurdtibi, once in far  aqarra bi waqf sabibh wa bi annabu akbrajabu min yadibi wa warithubu ya‘lamu kbilafabu, twice in fasl
fjarah al-waqif, thrice in matlab al-tawliyah kbarijab ‘an bukm s@’ir al-shara’it, once in matlab istajjara diran fiha ashjar, thrice in matlab
fiabkam al-waqf ‘ali fugqara’ qaribatibi, twice in matlab fi iqilab al-mutawalli ‘aqd al-ijarab, twice in matlab fimd yata‘allagu bi waqf
al-awlad min al-durar wa ghayriba, twice in matlab waqf ‘ali awlidibim wa sammabum, once in matlab al-qadi idha qadi fi mujtahid
[fihi nafadba qadi’ubu illa fi al-masid’il, and once in matlab fi qada’ al-qadi bi khilif madbbabibi.

825 Twenty times in kitdb al-buyi ', once in furd‘fi al-bay, thrice in matlab fi in‘iqad al-bay*bi lafz wahid min janibayn, six times in matlab
ma yubtil al-ma’sabab, twice in farlaw kina al-thaman fi survab wa lam ya‘rif ma fiha, eleven times in matlab muhim fi abkam al-nuqid
idha kasadat aw inqata‘at aw ghalat aw rakbusat, five times in fasl fima yadkbulu fi al-bay‘taban wa ma li yadkbulu, seven times in matlab
kullu ma dakhala tab‘an li yugabilubu shay’ min al-thaman, fourteen times in matlab fi bayal-thamar wa al-zar wa al-shajar magsidan,
once in farzabara ba‘d naqd al-sarvif an al-darahim zuyif, fourteen times in bab khiyir al-shart, seven times in matlab fi khiyar al-ta‘yin,
four times in furi bi‘a darabu bima fihia min al-judhi‘ wa al-abwab fa idha laysa fihi shay’ min dbalika, once in matlab al-bayli yubtilu
bi al-shart fi ithnayni wa thalathina mawdi ‘an, fourteen times in bab khiyir al-ru’yah, once in furi‘shard shay'an lam yarabu, thirteen
times in bab kbiyar al-‘ayb, twenty-one times in tanbib fi sifab al-kbusimabh fi kbiyir al-‘ayb, nine times in matlab mubim fiman qabada
min gharimibi darahim fa wajadabi zuyifan, once in matlab fima yakinu rida bi al-ayb wa yamna‘n al-radd, five times in matlab
mubimm fi ikbtilaf al-ba’i wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, four times in matlab fi al-bay* bi shart al-bard’ah
min kulli ‘ayb, six times in bab al-bay al-fasid, five times in matlab fi bay‘al-mughib fi al-ard, once in matlab fi al-bay* al-fisid, seven times
in matlab fi hukm ijiz al-birak lil al-istiyad, fourteen times in matlab fi bay* didah al-girmiz, twice in matlab al-davibim wa al-dananir
Jins wabid fi masi’il, twice in matlab fi bay* al-tarig, once in matlab fi bay* al-masil ay masil al-ma’, nine times in matlab fi bay‘ al-shurb,
nine times in matlab fi al-bay bi shart fisid, nine times in matlab radd al-mushtari fasidan ili ba‘ihi fa lam yaqbalbu, thirteen times in
matlab abkam nuqsin al-mabi fasidan, five times in fasl fi al-fudili, eleven times in matlab fi bay‘al-marhin al-musta’jir, seventeen times
in bab al-igalah, nineteen times in bzb al-murababah wa al-tawliyab, thirteen times in fasl f7 al-tasarruf fi al-mabi‘ wa al-thaman gabla al-
qabd wa al-ziyidah wa al-bat fihima wa al-tajil al-duyin, twice in matlab fi bayan al-thaman wa al-mabi‘wa al-dayn, thrice in matlab fr
bayian bari’ab al-istifi’ wa bard’ab al-isqat, twice in fasl fi al-qard, twelve times in matlab fi al-ibva> an al-ribi, once in matlab fi anna al-
nass aqwa min al-‘urf, twenty times in matlab fi istiqrad al-darihim ‘adadan, four times in bab al-hugiq fi al-bay", four times in bib al-
istihqaq, thrice in ruji‘ al-mushtari ‘ali al-ba’i, four times in matlab fi masi’il al-taniqud, once in matlab ld ibra bi tirikh al-ghaybah,
twenty-six times in bab al-salam, twice in matlab fi al-istisnd’, once in far‘ al-salam fi al-dibs, four times in matlab fi al-tadiwi bi al-
mubarram, once in matlab li al-qadi idamal gha’ib wa iqradubu wa bay mangilab, twice in matlab fima yansarifu ilayh ism al-daribim,
once in matlab fi al-nababrajab wa al-zuyif wa al-satiqah, once in matlab qala li madyinab idhi mitta fa anta bari’un, four times in bab
al-sarf, four times in far‘ al-shart al-fasid yaltabiqu bi asl al-‘aqd, once in matlab fi hukm bay‘ fiddah qalilab ma‘a shay’ ikbar li isqat al-
ribd, and sixteen times in matlab masi’il fi al-muqasab.

826 'Thrice in kitab al-kafilab, thrice in matlab fi kafalah nafaqah al-zawjab, twice in matlab yasibbu kafilab al-kafil, ten times in matlab f7
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829

5% one hundred and seventeen times in kitib al-qada 828 thirty-eight times in kitdb al-shabadat™”,

al-hawaila
once in kitdb al-wakilab, twice in kitdb al-dawia®®, once in kitab al-sulab, once in kitib al-makitib®', twice in
kitdb al-wala’, once in kitdb al-ma’dbin, once in kitab al-shuf ab, twice in kitdb al-bhazar wa al-ibiabab®?, twice

in kitab al-ashribab, once in kitab al—dzyydt833, and once in kitab al-fara’id.

AL-IKHTIYAR LI TA'LIL AL-MUKHTAR

Ibn ‘Abidin doesn’t refer to the book by the full title a/-Tkbtiyar li Ta Uil al-Mukbtar in his commentary. However,
he does mention al-Tkbtiyir 187 times. Seven times in kitab al-tahiarah™*, ten times in kitab al-salah®>, four times
in kitdb al-zakab®, five times in kitdb al-sawm™”, four times in kitib al—bajj&s, thirteen times in kitab al-nikah®,
twice in kitab al—;aldq84°, four times in bab al-liin®*', thrice in bab al-5ddab®?, once in bib al-hadinab, six times

in bab al—nafaqah843, thrice in kitab al—‘z’tqs’/‘/‘, twelve times in kitab al—aymdns’/‘s, four times in kitab

al-kafilab al-mu’agqatab, thrice in matlab fi al-mawdidi allati yansibu fiba al-qadi wakilan bi al-qabdi ‘an al-gha’ib al-mutawara, eleven
times in matlab kafalab al-mal, twelve times in matlab fi ta‘liq al-kafilab bi shart ghayr mala’im, thirteen times in fZidab mati ada bi
kafilab fasidah raja‘a ka sabihibi, seven times in matlab fi butlan ta‘liq al-bara’ab min al-kafilab bi al-shart, eleven times in matlab bay*
al-Gyanah, six times in bab kafilah al-rajulayn.

827 Thirteen times in kitidb al-hawilah, and twice in matlab fi al-saftajab.

828 Five times in in kitidb al-qada’, once in matlab yufii bi qawl al-imam ‘ali al-itliq, seven times in matlab fi al-kalim ‘ala al-rushwah wa al-

hadiyyah, ten times in matlab fi al-ijtibad wa shuritibi, fifteen times in matlab fi al-hadiyyah al-qads, eleven times in fasl fi al-habs, eleven
times in matlab fi istikblaf al-qadi na’iban ‘anbu, twice in matlab fi al-qada’ bi shabadab al-zir, ten times in matlab fi qada’ al-gadi bi
ghayr madbbabibi, once in matlab li al-qadi iqrad mal al-yatim wa nabwibi, once in furi‘al-qadi’ maghar Ii muthbit wa yatakbassasn bi
zaman wa makin wa kbusimah, twice in matlab fi’l al-qadi hukm, once in bab al-tabkim, five times in matlab bukm baynabuma qabla
tabkimibi thumma ajazibu, twelve times in bab kitab al-qadi ili al-qadi, twice in matlab fi qadi al-qadi bi ‘amalibi, nine times in masa’il
mautafarriqab, and twice in far waqa‘a al-ikbtilaf fi kufr al-mayyit wa islamibi.

82 Twice in kitab al-shahadat, thrice in far<ld yanbaghi li al-fuqaba’ kutub al-shabidab, sixteen times in bib man yajibu qabil shabidatibi
‘ald al-qadsi, nine times in bab al-ikbtilaf fi al-shabidab, once in furi‘shahidi bi alf wa qala abadubumdi qadi kbasimi’ab, five times in
bib al-shabidah ali al-shabidab, twice in bab al-ruji* an al-shabadab.

830 T'wice in b3b da‘wa al-nasab.

81 Once in bab kitabah al-abd al-mushtarik.

82 Once in Sfasl ft al-nagar wa al-mass, and once in faryukrabu i 4’ sa’il al-masjid illa idha lam yatakbatta riqab al-nas.

833 Once in bib ma yubdithubu al-rajul fi al-tarig wa ghayribi.

84 Once in sunan al-wudd’, once in far  ma yakbruji min dar al-barb ka sinjab in ‘alima dabghabu bi tabir, once in fasl fi al-bi’r, once in

shurat al-mash ‘ala al-kbuffayn, twice in fasl al-istinji’, and once in furi‘f7 al-istibra’.
835 Once in kitidb al-salah, once in matlab qad yutlagu al-fard ‘ali ma yunqibilu al-rukn wa ‘ali ma laysa bi rukn wa 1 shart, once in furi*
qara’a bi al-farisiyyab aw al-tawrih aw al-injil, twice in bab al-imamah, twice in bab al-witr wa al-nawafil, twice in bab salih al-janizab,
and once in matlab fi dafn al-mayyit.
836 Thrice in bab zakih al-ghanam, and once in bab al-‘ushr.

8 L _ P . o . L . _ .
37 Twice in sunan sawm ramadan, once in bib ma yufsidu al-sawm wa ma la yufsidubu, and twice in fasl fi al-awirid al-mabibab li ‘adm
al-sawm.

838 Once in kitidb al-bajj, once in faslun fi al-ihram wa sifab al-mufrid, and twice in bab al-jindyat fi al-hajj.

839 Twice in furi‘tallaga imra’atabu tatligatayn wa labhi minbu laban fa i‘taddat nakabat saghirvan fa arda‘athu fa barumat ‘alayb fa
nakabat ikbar fa dakbala biba, once in furd‘laysa li al-qadi tazwij al-saghivah min nafsibi wa la min man la tuqbalu shabadatubu, five
times in matlab fi hatt al-mabr wa al-ibra’ minhu, twice in matlab fi al-nikih al-fasid, once in matlab fi diman al-wali al-mabr, and twice
in matlab fi al-safar bi al-zawjah.

840 Twice in bab tafwid al-talag.

841 Thrice in bab al-li%n, and once in matlab al-haml yabtamilu kawnabu nafkhan.

842 Once in matlab fi iddab al-mawt, once in matlab Gddah al-mankithab fasidan wa al-mawti’ah bi shubbab, and once in fasl fi al-hidid.

83 Once in matlab 1 tajibu ‘alid al-ab nafaqab zawjah ibnibi al-saghir, once in matlab fi akbdb al-mar'ab kafilan bi al-nafaqab, once in

matlab fi al-amr bi al-istidinab ala al-zawj, once in matlab fi al-kalim ‘ali al-mu’nisah, and twice in matlab fi nafagah al-usil.

844 Once in matlab fimilk dbi al-rabim al-mabram, once in farqila abad al-sharikayn li al-dkbar bi‘tu minka nasibi, and once in bib al-

tadbir.

845 Six times in kitdb al-ayman, wwice in furi‘ halafa I yusakinu fulinan fa sikanabu fi ‘arsibi dar, once in bab al-yamin fi al-akl wa al-

shurb wa al-lubs wa al-kaldm, and thrice in furi balafa li ya’kuln labman wa al-akbaru basalan wa al-gkbaru filfilan fa tubikba bashwun
[fihi kullu dbalik fa akali.

124



al—:ariqahm, nineteen times in kitib al—jihddw, four times in kitab al—waqu'/‘s, thirteen times in kéitab al-buyi 84

once in kitab al—kafdlabsso, eight times in kitab al-qada 51 once in kitab al-shabidat®™?, twice in kitab

al-dawid®?, once in kitib al-mudirabab®™*, twice in kitab al—ijdmhsss, twice in kitab al-makatib, four times in

kitab al—gha;abs“, once in kitab al—sbufah857, thrice in kitab al—qz’smahsss, once in kitab al- muzaraab, once in

kitib al-dbabi’ip, thirteen times in kitab al-hazar wa al-ibihah®’, once in kitab ibya’ al-mawat, twice in kitdb al-

sayd, thrice in kitab al-rabn®®, five times in kitib al—jz'ndydt“l, seven times in kitab al—diyydt“z, nine times in kitab
-864

al—wa;dydw, twice in kitab al-kbunthi***, and four times in kitab al-fari %%,

Ibn ‘Abidin does mention the name al-Mawsili once in his commentary, in kitab al-wakilah®*. There is a possibility
that it could be in reference to a secondary title.

AL-INAYAH FI SHARH AL-HIDAYAH

Ibn ‘Abidin refers to /- Inayah 333 times.

Ibn ‘Abidin mentions the word al-Babarti just once, in the mugaddimabh.

In bab al-tafwid al-talig, al-Haskafi mentions that al-Akmal transmits it. Ibn ‘Abidin says that it is in al- Tnayabh.
Thus, I also checked for the name al-Akmal. Where it has come together with the book name /- Tniyah, I counted
it, which is reflected in the keyword a/- Tndyah. Generally, it appeared for the book Khizanah al-Akmal. Seldomly,
it also appeared for al-Tagrir or the commentary of al-Bazdawi.

He mentions the word a/-Tndyah 332 times. Once in the mugaddimabh, thirteen times in kitab al-tabarabh®, forty-

four times in kitib al-salah®®,

846 Once in bib kayfiyah al-qat wa ithbatibi, and thrice in bib qa't al-tarig.

847 Four times in kitdb al-jibad, thrice in bab al-maghnam wa qismatubu, once in fasl fi kayfiyyah al-qismab, twice in matlab fi kbaraj

al-muqdsamah, four times in fasl fi al-jizyah, and once in matlab fi abkim al-kana’is wa al-bay".

848 I'wice in matlab al-tawliyah kbarijab an bukm sa’ir al-shara’it, and twice in matlab fima yata‘allaqu bi waqf al-awlid min al-durar wa
ghayriba.
849

Six times in tanbib fi sifab al-kbusimah fi kbiyir al-ayb, six times in matlab fi istiqrad al-darihim ‘adadan, and once in bab al-salam.
80 Oncein matlab bay‘al-Gyanah.

51 Once in matlab fi al-ijtibad wa shuritibi, and seven times in fasl fi al-habs.
Once in bab al-shabadab ‘ali al-shabadab.

Once in fasl fi daf* al-da‘iwa, and once in bib da‘wi al-nasab.

852

853

8% Once in bab al-mudarib yudiribu.

85 Once in matlab fi al-istijar ‘ald al-ma%si, and once in bab fask al-ijarab.

8¢ Once in matlab fi radd al-maghsib wa fima law abi al-malik gabilabu, twice in fasl masa’il mutafarriqab tattasilu bi masa’il al-ghasab,

and once in matlab fi daméin manafi‘al-ghasab.

87 Once in bib talab al-shuf ab.

88 Once in kitib al-qismah, and twice in matlab li kull min al-shuraka’ al-sukna fi ba‘d al-dar bi qadr hissatibi.

859 Six times in kitib al-hagar wa al-ibabab, wwice in fasl fi al-lubs, thrice in fasl fi al-nagar wa al-mass, once in fasl fi al-bay", and once in far

yukrabu {14’ sa’il al-masjid illa idba lam yatakbatta rigab al-nis.
860 Twice in kitib al-rabn, and once in bib al-rahn yidau ‘ald yad ‘adl.
861 Once in kitab al-jindyat, twice in fasl fima yijib al-qawad wa ma la jijibubu, and twice in bab al-qawad fima dina al-nafs.
862 Once in kitab al-diyyat, once in fasl fi al-shuja’, twice in fasl fi al-janin, and thrice in bab al-jindyah al-babimah wa al-jinayah alayba.

863 Once in kitab al-wasdyd, once in bab al-wasiyyah bi thuluth al-mal, twice in bab al-wasiyya li al-aqarib wa ghayribim, once in bib

al-wasiyya bi al-khidmab wa al-sukni wa al-thamarah, once in furi‘ awsi bi thuluth malibi li al-salawat, and thrice in bab al-wasiyy.

864 . . _ . e -
Once in kitab al-kbuntha, and once in masa’il shatta.

865 "Fwice in fasl fi al-‘asabat, and twice in fasl fi al-gharqi wa al-harqa wa gharibim.

86 Once in faslld ya‘qidu wakil al-bay wa al-shird’.

867 . ju - . . _5 . . . o, . B . a7 .
Once in arkan al-wudda’, four times in sunan al-wudi’, twice in sunan al-ghusl, once in fasl fi al-bi’r, once in far wajada fi thawbib:

maniyyan aw bawlan aw daman, thrice in bab al-hayd, and once in bab al-anjis.

868 Once in kitdb al-salah, twice in bab al-adbin, twice in matlab fi satr al-‘awrab, twice in matlab qad yutlagn al-fard ‘ali ma ynqabilu

al-rukn wa ‘ali ma laysa bi rukn wa li shart, once in wajibat al-salah, once in faslun fi bayan ta’lif al-salib ila intiba’iha, thrice in furi
qara’a bi al-farisiyyah aw al-tawrih aw al-injil, once in faslun fi al-qird’ab, wwice in furi‘iqtidi’ mutanaffil bi mutanaffil wa man yara
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sixteen times in kitdb al-zakah®®, thrice in kitab al-sawm®°, four times in bab al-i‘tikaf, sixteen times in kitab
al-haji””", twelve times in kitib al-nikah®*?, twice in bib al-rada’, seven times in kitib al-taliq®”, twice in bab

875 six times in

al-ila’, once in bab al-liin, once in bib al-Snnin, thrice in bab al-5ddab™*, twice in kitib al- Gtq
kitab al—aymdnm, thrice in kitib al-budid®”, thirteen times in kitib aljibdd878, once in kitab al-lugtab, thrice in
kitab al-sharikab®”, twenty-three times in kitdb al-buyi 880 nine times in kizdb al—/eafdlabSSI, once in kitab
al-hawdlah, five times in kitdb al-qada 382 thrice in kitdb al-shabadar®, thrice in kitab al-wakilah®, five times
in kitdb al-dawa®®, twice in kitab al—z’qm'rm, once in kitab al-sulab, once in kitab al-mudirabab®™, once in kitab

al-bhibab®, six times in kitab al—z']'dmh889,

al-witr wajiban bi man yaribu sunnatan, twice in bab al-i§tikhlaf, twice in furdi mashi al-musalli mustaqbil al-qiblab bal tafsudu salatubu,
once in far‘la ba’sa bi ittikhadh al-misbabab li ghayri riya’, once in furd ishtimil al-salih ‘ali al-samma’ wa al-i‘tijar wa al-talaththum wa
al-tanakbkbum wa kullu ‘amal qalil bi li ‘udbr, once in furi‘ afdal al-masijid, thrice in bab al-witr wa al-nawafil, twice in bab idrik
al-faridah, once in bib qada’ al-fawa’it, once in bab sujid al-sabw, twice in bab salih al-marid, once in bab sujid al-tilawabh, thrice in bab
salah al-musifir, four times in bib bab al-jumu‘ab, once in bib al-kusif, and four times in bab salih al-janazab.

869 Once in kitdb al-zakab, wwice in bab zakih al-ghanam, six times in bib al-‘ashir fi al-zakih, once in bib zakah al-rikiz, once in bib

al-‘ushr, four times in bib masrif al-zakab wa al-‘ushr, and once in bib sadagab al-fitr.

870 .. - . P - .
70 Twice in sabab sawm ramadan, and once in fagl fi al-awirid al-mabibab li ‘adm al-sawm.

81 Once in kitab al-hajj, thrice in faslun fi al-ibram wa sifab al-mufrid, twice in faslun fi ramy jamrah al-‘aqabah, once in matlab fi tawif
al-ziyarah, twice in bib al-tamattu’, six times in bab al-jinayat fi al-hajj, and once in matlab fi al-farq bayna al-%bidab wa al-qurbah wa
al-taah.

872 Twice in kitib al-nikah, twice in furi tallaga imrva’atabu tatligatayn wa labhi minbu laban fa i‘taddat nakabat saghirvan fa arda‘athu fa

barumat ‘alayh fa nakabat ikbar fa dakbala biba, twice in bib al-mahr, once in matlab fi dimin al-wali al-mabr, once in matlab masi’il
al-ikbtilaf ft al-mabr, once in farun law zuffat ilaybi bi la jibaz yaliqu bibi, once in bab nikih al-raqiq, and twice in bab nikab al-kifir.

873 Once in matlab al-inqilib wa al-igtisir wa al-istindd wa al-tabyin, once in bab tafwid al-taliq, thrice in faslun fi al-mashi'ab, bab

al-rujab, and once in matlab fi hilah isqat iddab al-muballil.

874 Once in bib al-%ddab, and twice in matlab fi wat’ al-mu‘taddab bi shubbab.

875 Once in matlab fi kinayat al-i'taq, and once in bib al-‘itq ‘ali ju'il.

876 Once in kitdb al-ayman, four times in bab al-yamin fi al-bay‘wa al-shira’ wa al-sawm wa al-salah wa ghayriba, and once in bab al-yamin

fral-darb wa al-qatl wa ghari dbalik.
877

—cc

Once in bib al-shabhidab ‘ali al-zina wa al-ruji“ ‘anhai, once in bab hadd al-shurb al-maburram, and once in bib badd al-gadbaf.

878 T'wice in kitib al-jihad, once in fagl fi kayfiyyah al-gismabh, thrice in bab istila’ al-kuffar ‘ald ba‘dibim ba‘dan aw ‘ald amwilina, once in

matlab fi kbaraij al-mugiasamah, once in fasl fi al-jizyah, once in matlab fi masarif bayt al-mal, once in bab al-murtad, and thrice in matlab
tawbah al-ya’s maqbilah dina iméin al-ya’s.

879 Once in matlab fi tawqit al-sharikah, once in furi*fi al-sharikah, and once in matlab fi al-sharikah al-fasidah.

80 Once in matlab ma yubtil al-ma’sab‘ab, twice in bab kbiyar al-shart, once in matlab fi kbiyir al-ta‘yin, twice in bab kbiyar al-ru’yah, once
in bab khiyar al-‘ayb, once in tanbib fi sifab al-kbusimabh fi kbiyir al-‘ayb, once in matlab mubim fiman qabada min gharimibi darabim
fawajadabi zuyifan, once in matlab bay‘al-mudtar wa shira’ubu, once in matlab fi bay‘al-shurb, twice in matlab radd al-mushtari fasidan
ild ba‘ihi fa lam yaqbalbu, once in bib al-igilah, once in bib al-muribabah wa al-tawliyab, once in fasl fi al-tasarruf fr al-mabi‘ wa
al-thaman qabla al-qabd wa al-ziyidabh wa al-hat fibhimi wa al-tajil al-duyin, twice in matlab fi istiqrad al-darabim ‘adadan, once in
matlab fi al-tadawi bi al-mubarram, once in matlab gila li madyinab idhi mitta fa anta bari’un, once in far‘ al-shart al-fasid yaltabiqu
bi asl
al-agd, and once in matlab masa’il fi al-muqdsab.

881 Twice in kitdb al-kafilah, once in matlab fi ta‘liq al-kafalab bi shart ghayr mala’im, thrice in matlab fi butlin ta'liq al-bari’ah min

al-kafilab bi al-shart, and thrice in matlab bay‘al-tyanah.

882 Once in kitidb al-qadd’, once in matlab fi al-ijtihid wa shuritibi, twice in matlab fi istikblaf al-gadi ni’iban ‘anbu, and once in bab kitab

al-qadiila al-qads.
83 Once in Sfar® la yanbaghi li al-fuqahi’ kutub al-shabidah, once in bab al-ikbtilaf fi al-shabidah, and once in bib al-shabidah ala
al-shabadab.

884 T'wice in bab al-wakilab bi al-bay wa al-shira’and once in bab azl al-wakil.

885 Once in sabab al-da ‘wd, thrice in bab al-tahiluf, and once in bib da‘wi al-rajulayn.

886 .. g .
Twice in bab igrar al-marid.

87 Once in bab al-mudarib yudiribu.

888 . [ .
Once in fasl fi mas’ail mutafarrigab.
88 . _ i .. c e J= = - . - _ . . . . > ees
? Once in shurit al-ijarab, twice in matlab fi al-istijar ‘ald al-ma%st, once in bab daman al-ajir, and twice in mabbath ikbtilaf al-mu ajjir

wa al-mustajir.
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ten times in k42db al-makitib®°, four times in kitab al-ikrab, four times in kitdb al-ma’dbian®?, eight times in kitab
al-ghasa b*2, seven times in kitib al—shufah893, thrice in kitab al—qi:mah”/‘, five times in kitab al- mu:dqdb”s, seven
times in kitib al-dbabi’ib, five times in kitab al-udbiyah®", ten times in kitab al-bagar wa al-ibihab®”, five times
in kitab ibya > al-mawat®®, twice in kitab al-ashribab, four times in kitib al-sayd, eight times in kitab al-rabn®”,
nineteen times in kitib al—dz'yya'ﬁ % once in kitab al-ma 4qil, fifteen times in kitab al—wa,viy/i%l, and twice in kitab
al-khuntha®>.

AL-JAMI° AL-KABIR

Ibn ‘Abidin mentions Muhammad fi al-Jami‘al-Kabir in his commentary 3 times. Twice in the kitab al-nikah™”,
and once in kitab al-jinayat™™.

Ibn ‘Abidin does also refer to the Sharh of al-Jami‘al-Kabir in his commentary. He mentions the commentaries of
Fakhr al-Islam, Hasiri and mentions the commentary Talkhis al-Jami‘ al-Kabir by name.

Ibn ‘Abidin mentions the title a/-Jami‘al-Kabir in his commentary 15 times. When he mentions it alone, there is a
possibility it could refer to another title. Thrice in kitib al-salah®>, thrice in kitib al-taliq™, twice in kitib
al—aymdn9°7, thrice in kitab al-buyi 98 once in kitdb al—kafdlah9°9, once in kitdab al-qadi P10 once in kitdb
al-shabadat, and once in kitab al-sulab.

80 Thrice in kitab al-makatib, thrice in bab ma yajiz li al-makitib an yafalabu, once in bab kitibah al-abd al-mushtarik, and thrice in bab

mawt al-makdtib wa ‘ajzibi wa mawt al-mawla.

81 Twice in kitab al-ma dhiin, once in mabbath fi tasarruf al-sabiyy wa man labu al-wiliyah alaybi wa tartibibi, and once in furi‘aqarra

al-sabiyy wa al-ma‘tih al-ma’dbinan bi ma ma‘abi min kash aw irth.

82 Once in kitib al-ghasab, once in matlab fima law budima ba’it, twice in matlab fi radd al-maghsib wa fima law aba al-milik qabilabu,

thrice in fasl masa’il mutafarriqab tattasilu bi masi’il al-ghasab, and once in matlab fi damian mandfi‘ al-ghasab.

83 Once in bib talab al-shufah, once in bab ma tathbut al-shuf ab fihi aw la tathbut, thrice in bib ma yubtil al-shufab, and twice in furi*

bia‘a ma fi ijarab al-ghayr wa huwa shaft’iba.
8% Once in kitib al-qismah, and twice in matlab Ii kull min al-shuraka’ al-sukna fi ba‘d al-dar bi qadr hissatibi.
895 Twice in kitib al- musaqih, once in matlab fi al-musiqih ‘ali al-hir wa al-safsif, and twice in far qama al-amil ‘ali al-karm ayyiman
thumma taraka fa lamma adraka al-thamar ja’a yatlubu al-hissab.

896 Four times in kitdb al-udhiyah, and once in furi‘lawn udbiyatibi ‘alaybi al-salab wa al-salim sawda’.

87 Once in kitib al-hagar wa al-ibihab, four times in fasl fi al-nagar wa al-mass, thrice in bab al-istibra’ wa ghayribi, and twice in fasl ft

al-bay".
898 Four times in kitdb ihya’ al-mawat, and once in fasl al-shurb.
89 Twice in kitidb al-rabn, wwice in bab ma yajizu irtihinuhu wa ma li yajiz, once in bab al-rabn yiida‘n ‘ald yad adl, once in bab al-tasarruf
ftal-rabn wa al-jinayah alayh wa jinayatibi ay al-rabn ‘ali gharibi, and twice in fasl fi masa’il mutafarrigah.

20 Once in bab ma yubdithubu al-rajul fi al-tariq wa ghayribi, once in fasl fi al-bha’it al-ma’il, twice in bab al-jindyah al-bahimah wa al-

Jindyah alayba, five times in bab jindyah al-mamlik wa al-jindyah alaybi, once in fasl fi al-jindyah ali al-‘abd, thrice in fasl fi gasb al-
qinn wa ghayrihi, and seven times in kitab al-qasamab.

21 Eive times in kitdb al-wasdya, twice in bab al-wasiyyah bi thuluth al-mél, once in bab al-wasiyya li al-aqéarib wa ghayribim, once in fasl f7

wasaya al-dbimmi wa ghayribi, and six times in bab al-wasiyy.

02 g _ . . _
22 Once in kitab al-kbuntha, and once in masa’il shatta.

293 Once in bib nikab al-raqiq and once in matlab al-walad yatba‘n kbayr al-abawayn dinan.

2% Once in bib al-shahidab fi al-qatl wa i‘tibar halatibi.

95 Twice in furdfi al-niyyah, and once in bab salib al-janazab.

2% Once in matlab al-inqildb wa al-iqtisir wa al-istinid wa al-tabyin, once in bab tafwid al-taliq, and once in matlab al-igdim ‘ali al-

nikab al-igqriar bi mudiyy al-9ddab.
%7 Once in furibalafa la ya'kulu labman wa al-gkbarn basalan wa al-Gkbaru filfilan fa tubikha hashwun fihi kullu dbalik fa akali, and
once in bab al-yamin fi al-taliq wa al-%tiq.

2% Once in bab al-istibgaq, once in ruji‘ al-mushtari ali al-ba’' and once in bab al-salam.

%% Once in matlab bay‘al-Gyanah.

10 Oncein Sfar<waqa‘a al-ikbtilaf fi kufr al-mayyit wa islamibi.
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AL-JAMI‘ AL-SAGHIR

Ibn ‘Abidin mentions the title a/-Jami‘al-Saghir in his commentary 18 times.

Ibn ‘Abidin mentions Muhammad f7 al-Jami‘ al-Saghir in his commentary 18 times. Thrice in the mugaddimah,
twice in kitdb al-tabiarah’, thrice in kitab al-salibh’?, twice in kitib al—aymdn913, four times in kitab al-buyi L4
once in kitib al-kafilah’™, once in kitib al-ijarah’, once in kitib al-dbabi’ib, and once in kitdb al-hazar wa
al-ibabah’” .

Ibn ‘Abidin mentions a/-Jami‘al-Saghir 82 times without any reference to al-Shaybani. When he mentions it alone,
most likely it will refer to Imam Muhammad’s al-Jami® al-Saghir. However, without cross reference, there is a
possibility it could refer to another title. For this reason, I have not included this count. He does mention it at times
with the addition /7 al-Suyiti or al-Tabarini. He mentions the commentary of al-Suyat?’s al-Jami* al-Saghir by al-
Munawi several times. Similarly, he mentions several commentators of Imim Muhammad’s al-/ami al-Saghir’’.
All of these were omitted from the numerical value.

Ibn ‘Abidin mentions a/-Jami‘ al-Saghir without any reference to Imam Muhammad in the following chapters:
twice in kitdb al-tabirak’>, eight times in kitab al-salal’™, four times in kitib al-zakab’, twice in kitab
al-sawm®, five times in kitdb al-baj’™, thrice in kitab al-nikab™, six times in kitib al-taliq’, once in bab
al-kbula®*, once in bab al-badinah, four times in kitib al—aymdn927, once in kitab al—:ariqah928, once in kitab

al—]'z'hdd929, seven times in kitab al-buyi 930 once in kitab al—kafdlah93l, four times in kitdb al-qada P32 once in

"1 Once in far al-bu'd al-mani‘ min wusil najisab al-bili‘ab ili al-bi’r, and once in fasl al-istinja’.

12 Once in far 1 ba’sa bi taklim al-musalli wa ijabatibi bi ra’sibi, once in bib al-witr wa al-nawifil, and once in bab sujid al-tilawah.

713 Once in furi balafa la yusikinu fulanan fa sikanabu fi ‘arsibi dar, and once in bib al-yamin fi al-bay‘ wa al-shird’ wa al-sawm wa al-

salab wa ghayriba.
2 Once in matlab radd al-mushtari fasidan ild ba‘ihi fa lam yaqbalbu, once in bab al-muribabah wa al-tawliyab, once in fasl fi al-tasarruf
St al-mabi‘wa al-thaman qabla al-qabd wa al-ziyiadab wa al-hat fihima wa al-ta’jil al-duyin, and once in matlab qala li madyinab idba

mitta fa anta bariun.

15 Once in matlab fi al-mawidi‘ allati yansibu fihi al-qadi wakilan bi al-qabdi ‘an al-gha’ib al-mutawara.

?1¢ Once in shurat al-ijarab.

17 Once in fasl fi al-lubs.

18 He mentions eight commentators: Fakhr al-Islim, Qadi Khan, al-‘Alqami, al-Husami, al-Isbijabi, al-Tumurtashi and the author of
al-Dhakirab.

1 Once in furi‘fi al-tabdrah, and once in bab al-anjas.

20 . B .. .- . - . . . _ g = .
20 Once in matlab fi satr al-awrab, thrice in faslun fi al-qira’ab, once in bab al-witr wa al-nawifil, once in bab sujid al-tiliwah, and twice

in bab al-dayn.
22 Once in bib al-Sshir f al-zakdh, and thrice in bib zakih al-rikaz.

22 .. -
22 Twice in sabab sawm ramadan.

2 Once in faslun fi al-ibram wa sifah al-mufrid, and four times in bab al-jinayat fi al-hajj.

2% Once in matlab fi batt al-mabr wa al-ibra’ minbhu, matlab fi al-nikib al-fasid, once in matlab masi’il al-ikbtilaf fi al-mabr, and once in

matlab fima yursilubu ili al-zawjah.

75 Once in matlab sarih al-taliq, once in matlab al-inqildb wa al-iqtisar wa al-istindd wa al-tabyin, once in bab tafwid al-taliq, once in bib

al-amr bi al-yad, once in faslun fi al-mash7’ah, and once in matlab fima law idda‘a al-isthithnd’ wa ankarathu al-zawjah.

926 Once in f@’idah fi shart qabil al-kbula“wa alfazibi.

227 Twice in furibalafa la yusikinu fulinan fa sakanabu fi arsibi dar, once in bab al-yamin fi al-bay‘wa al-shird’ wa al-sawm wa al-
salah wa ghayriba, and once in bab al-yamin fi al-darb wa al-qatl wa ghari dbalik.

28 Once in bib qa‘t al-tarig.

2 Once in Sfasl ft al-jizyah.

230 Once in bib kbiyar al-shart, once in furi‘shari shay'an lam yarabu, once in matlab radd al-mushtari fasidan ild ba‘ihi fa lam yaqbalbu,

once in matlab fi bay* al-marhin al-mustajir, once in fasl fi al-tasarruf fi al-mabi‘wa al-thaman qabla al-qabd wa al-ziyidah wa al-hat
fthimd wa al-tajjil al-duyiin, once in matlab fi istiqrad al-darabim ‘adadan, and once in matlab idba iktasaba baraman thumma ishtari fa
huwa ‘ald kbhamsah awjub.

1 Once in matlab fi ta'liq al-kafilab bi shart ghayr mala’im.

32 Once in matlab f istikblaf al-qadi na’iban ‘anbu, and thrice in far waqa‘a al-ikbtilaf fi kufr al-mayyit wa islimibi.
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kitab al-shabadat’?, once in kitab al-igrar, thrice in kitab al—z’jdmh%/‘, twice in kitab al—shuf‘ah%s, twice in kitab
al-gismah, once in kitib al-dbabi’ib, once in kitib al-udbiyah, twelve times in kitib al-bagar wa al-ibibah™,
once in kitdb al-rabn’¥, thrice in kitab al—jindydtﬂ 38 four times in kitdb al—wa;dyf”, and once in kitab
al-khuntha®®.

MAJMA® AL-BAHRAYN

Ibn ‘Abidin refers to Majma‘al-Babrayn 94 times.

Ibn “Abidin mentions Majma“ al-Babrayn in the entire form in only three entries. Once in kitdb al-tabirah®,
once in kitab al-mudarabah’, and once in kitab al-fard’id’®.

Ibn ‘Abidin mentions the word a/-Majma* 93 times. Some searches did include Sharh al-Majma’, once with the
entry Nagm al-Majma’, and thrice with Sharib al-Majma“. I have not included these in the number.

Ibn ‘Abidin has included the word a/-Majmain the following chapters: Once in the mugaddimah, once in kitib
al-tabarab’*, nineteen times in kitib al-salah’®, once in kitab al-zakih, once in kitidb al-sawm’*, thrice kitib al-

90 once in bdb al-Snnin,

953

baji’¥, eight times in kitab al-nikah’*, thrice in kitdb al-taliq’”, once in bab al-kbula
four times in bab al-%ddab’’, once in bab al-badinab, twice in bib al—nafaqah%z, once in kitdb al-%tq™>, once in

kitab al—jz'hdd%/‘, ten times in k724b al-buyi 955 oncein kitdb al-ka fdlah956, once in kitab al-bawalab, thrice in kitab

933 Once in bib man yajibu qabil shabidatibi ala al-qads.

9% Once in shurit al-ijirab, once in tanbib tafisakhi ‘aqd al-ijirab wa al-zar baql, and once in bab damén al-ajir.

5 Once in kitab al-shuf'ab, and once in furi‘ bi‘a ma fi ijarab al-ghayr wa huwa shaft’iha.

936 Thrice in kitib al-hagar wa al-ibibab, thrice in fasl fi al-lubs, once in fasl fi al-nagar wa al-mass, twice in fasl fi al-bay<, and thrice in far
yukrabu {14’ sa’il al-masjid illa idba lam yatakbatta rigab al-nis.

% Once in bib al-rabn yidan ‘ald yad ‘adl.

738 Twice in fasl fima yijib al-qawad wa ma la jijibubu, and once in bib al-shabidab fi al-qatl wa i tibar balitibi.
% T'wice in kitdb al-wasdyd, once in bab al-wasiyyah bi thuluth al-mal, and one in bab al-wasiyy.

40 . e -
20 Once in masa’il shatta.

%41 Once in sunan al-ghusl.
%42 Once in fasl fi al-mutafarrigat fi al-mudéarabab.
%3 Once in bab al-makhiri.

o Once in sunan z,zl—myammum.
945

<

Once in kitdb al-salib, once in fZ’idab al-taslim ba‘d al-adbin, once in matlab fi satr al-‘awrah, once in wajibit al-salih, once in furi
kabbara bi ghayri Glimin bi takbir imamibi, four times in furi‘ qara’a bi al-farisiyyab aw al-tawrab aw al-injil, once faslun fi al-qird’ab,
once in bab al-imimah, once in bab al-istikblif, twice in bab ma yufsidu al-salab wa ma yukribubu fiha, once in furi sami‘a al-musalli ism
Allah fa qila jalla jalilub aw al-nabi salla Allabu ‘alaybhi wa sallam fa salld ‘alayhi, twice in bab al-witr wa al-nawifil, once in bab bab al-
Jumu‘ah, and once in bab salih al-janizab.

46 . _
2 Once in sunan sawm }”ﬂmﬂdﬂn.

47 Twice in matlab fi tawdf al-ziyarah, and once in bab al-jiniyat fi al-bajj.

28 Twice in bib al-kafi’ab, once in matlab fi batt al-mabr wa al-ibra’ minbu, thrice in matlab fi al-nikab al-fisid, and twice in matlab fi

diman al-wali al-mabr.

% Once in matlab fi ta‘rif al-sukran wa bukmubu, and twice in matlab fima law iddaa al-isthithna’ wa ankarathu al-zawjah.

% Oncein f@’idah fi shart qabil al-kbula“wa alfazibi.
51 Twice in bib al-%ddah, once in fasl fi thubit al-nasab, and once in far nakabha amatan fa tallaqahi fa sharaba fa waladat li agalli min

nisf bawl mundbu shiraha.

52 Once in bib al-nafagah, and once in matlab fi irdia* al-saghir.

3 Once in bib al-tadbir.

5% Once in matlab fimd tasivu bibi dar al-islam dar barb wa bi al-‘aks.

55 Once in matlab ma ynbtil al-ma’ sab‘ab, once in matlab law ishtard shay'an wa mata muflisan qabla qabdibi fa al-ba’i‘ abagqu, once in

bab khiyar al-shart, once in bab kbiyir al-‘ayb, once in matlab fi bay‘didah al-qirmiz, twice in biab al-muridbabab wa al-tawliyah, and thrice
in matlab fi al-ibra’ ‘an al-riba.

%5 Once in fZ’idab masidivab al-sultin li arbib al-amwal.
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al-qada™’, twice in kitab al-shabadar™®, twice in kitdb al-da wa’>, twice in kitab al-sulab’®, once in kitib al-
ida‘, once in kitab al-Griyah, once in kitab al-hibah, once in kitab al—z'jdmh%l, once in kitab al-makatib, once in
kitab al-ikvab, once in kitab al—gha,fab%z, four times in kitib al—shufalo963, thrice in kitab al-bazar wa
al-ibabab’, once in kitib ibyd’> al-mawat, twice in kitib al-sayd, thrice in kitib al-diyyat’®, once in kitib

al-ma‘iqil, and thrice in kitab al-wasiya®®.

MUKHTASAR AL-QUDI-JRT
Ibn ‘Abidin refers to Mukbtasar al-Qudiiri 164 times.

Twice in the muqaddimabh, thirteen times in kitab al-tabarab’”,

twenty-two times in kitab al-salah’®, four times
in kitab al-zakah’?, four times in kitdb al-sawm””, nine times in kitab al-baji””, four times in kitib al-nikah””,

b”* once in bib al-badinab, four times

six times in kitab al—,taldqﬂ 73 twice in bab al-li Gn, five times in bib al-dda
in bab al—nafaan 7> once in kitab al—‘z’tq976, five times in kitab al—aymdn977, thrice in kitab al-budid’®, once in
kitdb al-sarigah, twice in kitab aljz'bdd979, thrice in k7tab al-lugtab, once in kitdb al-sharikah’®, once in kitib al-

waqf™, twelve times in kitab al-buyi ®%,

%7 Once in kitab al-qada’, once in masa’il mutafarriqah, and once in far waqa‘a al-ikbtilaf fi kufr al-mayyit wa islamibi.

98 Twice in bib al-ruji* ‘an al-shahidab.

959 Once in sabab al-da ‘wd, and once in bab al-tabiluf.

%% Once in kitab al-sulah, and once in fasl fi da‘wa al-dayn.
% Once in matlab fi al-istijar ‘ald al-tiGt.

%2 Once in Sfasl masa’il mutafarriqab tattasilu bi masi’il al-ghasab.
993 T'wice in kitdb al-shuf ab, and twice in bab ma yubtil al-shuf ab.

%% "Thrice in faslft al-bay".
%% Once in kitib al-diyyat, and twice in bab jindyah al-mamlik wa al-jindyah ‘alayhi.
%% I'wice in bab al-wasiyyah bi thuluth al-mal, and once in bab al-wasiyya li al-aqirib wa ghayribim.

967 .. .= - . - N . _ .. . . - . .
Twice in kitib al-tabirah, once in arkan al-wndi’, six times in sunan al-wudi’, twice in fasl fi al-bi’r, once in faral-bu'd al-méani* min
wusitl najisah al-bali‘ab ila al-bi’r, once in sunan al-tayammum.

%8 Once in kitidb al-salah, once in wijibat al-salih, once in ddab al-salah, four times in furi‘ qara’a bi al-farisiyyab aw al-tawridh aw al-injil,

once in faslun fi al-qird’ab, twice in bib al-imidmah, once in furi mashi al-musalli mustaqbil al-qiblah hal tafsudu salatubu, four times in
bib al-witr wa al-nawafil, once in bab sujid al-sabw, twice in bab bib al-jumu‘ah, once in bib al-istisqa’, and thrice in bab salah
al-jandzab.

99 Once in bab zakih al-ghanam, twice in bab zakah al-rikaz, and once bab masrif al-zakib wa al-‘ushr.

70 'Thrice in sabab sawm ramadin, and once in fasl fi al-awdirid al-mabihab li ‘adm al-sawm.

771 Once in kitib al-bajj, once in matlab fi al-mawaqit, twice in faslun fi al-ibram wa sifah al-mufrid, once in matlab fi tawaf al-ziyarah,

once in bab al-tamattu’, and thrice in bab al-jinayat fi al-bajj.

772 Four times in matlab fi abkam al-mutab.

%73 Once in rukn al-talag, once in matlab sarib al-talaq, once in bab al-kiniyat, twice in matlab fima law idda G al-isthithna’ wa ankarathu

al-zawjah, once in bib taliq al-marid.

7% Once in bab al-%ddah, once in matlab fi iddah al-mawt, and thrice in fasl fi thubit al-nasab.

75 Once in matlab 1 tajibu ald al-ab nafagah zawjah ibnibi al-saghir, once in matlab la tasiru al-nafaqab daynan illa bi al-qada’ aw al-

rida’, once in matlab al-saghir wa al-muktasib nafaqab fi kasbibi la ala abibi, and once in matlab fi irdi* al-saghir.

%76 Once in far'qila abad al-sharikayn li al-gkbar bi‘tu minka nasibi.

777 Once in furd balafa li yusakinu fulinan fa sikanabu fi ‘arsibi dar, twice in bab al-yamin fi al-akl wa al-shurb wa al-lubs wa al-kalam,

and twice in furdhalafa ld ya’kulu labman wa al-gkbaru basalan wa al-akbaru filfilan fa tubikba bashwun fihi kullu dbalik fa akali.

778 Once in kitidb al-hudid, once in bab al-wat’ alladhi yijibu al-hadd wa alladhbi 1 yijibubu, and once in bab al-ta‘zir.

7 Once in fasl fi kayfiyyah al-qismah, and once in bib al-bughab.
%80 Once in furi‘fi al-sharikah.

%81 Once in matlab fi al-waqf idba kbariba wa lam yumbkin Smaratubi.

%82 Once in matlab mubim fi abkim al-nuqid idba kasadat aw inqata‘at aw ghalat aw rakbusat, once in matlab kullu ma dakbala taban li

yuqabilubu shay’ min al-thaman, thrice in bab khiyir al-ru’yah, twice in tanbib fi sifab al-khusimab fi kbiyir al-ayb, once in matiab
muhim fiman qabada min gharimihi darahim fa wajadahi suyifan, once in matlab fi hukm ijaz al-birak lil al-istiyad, once in matlab f7

<

bay
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thrice in kitab al—/eafdlab983, twice in kitab al-hawalab, ten times in kitdb al-qada 84 thrice in kitab al-shabadit

%5
once in kitdb al-Griyab, six times in kitab al—z’jdmh986, once in kitab al-ikrab, twice in kitib al-ghasa b°% thrice in
kitab al—:hufah988, twice in kitab 41—qz’5mah989, once in kitab al-dbaba’ih, thrice in kitab al-udbiyab, tive times in
kitib al-bagar wa al-ibibab’, once in kitab ihya’ al-mawat, once in kitib al-ashribab, once in kitib al-sayd, four
times in kitab al-rabn®", twice in kitab al-jinayat™?, four times in kitib al-diyyat’, thrice in kitab al-wasayi™,
and once in kitib al-fard’id’”.

AL-MULTAQA AL-ABHUR

Ibn ‘Abidin refers to the Multaqi al-Abbur 166 times throughout his commentary.

Ibn ‘Abidin mentions the full title Multaga al-Abbur just the once in kitdb al-nafaqah™”.

Ibn ‘Abidin mentions the word a/-Multaqa, with the ‘al’ particle 150 times. Several times it comes with a/-Bibar
appended to it. I have not included this in the number. Similarly, many a times, it appears as Sharbh Multaqa. This
too I have not included.

The word al-Multaqi is mentioned in the following chapters: ten times in kitdb al-tahirah®, ten times in kitab

1000 wice in kitab al—lmjjlom, seven times in kitab

d004 1005

al-salab’®, six times in kitdb al-zakikh’®, once in kitib al-sawm

1003

twice in bab al-khula ", once in bab al-li an'™”, once in bab al-innin,

1006
B,

al-nikah', five times in kitab al-taliq

once in bab al-hadanah, once in bab al-nafaga

al-shurb, once in matlab fi al-bay* bi shart fasid, and once in fasl fi al-qard.

283 Once in matlab fi ta‘liq al-kafilab bi shart ghayr mala’im, and twice in matlab bay‘ al-tyanab.

%84 Once in matlab fi al-ijtihad wa shuritibi, once in matlab fi al-hadiyyah al-qadz, twice in fasl fi al-habs, five times in matlab fi istikblaf

al-qadi n@’iban ‘anbu, and once in masd’il mutafarrigab.
%5 Once in kitab al-shabadat, and twice in bab al-shabadab ali al-shabadab.

%86 Once in in kitdb al-ijarab, once in tanbib tafisakha ‘aqd al-ijarab wa al-zar< baql, once in matlab fi ijirab al-bina’, thrice in bab fask

al-ijarab.

%87 Once in matlab fimd law budima ba’it, and once in fasl masa’il mutafarriqab tattasilu bi masi’il al-ghasab.

98 Once in bab talab al-shuf ab, and twice in bab ma yubtil al-shuf ab.

8 Once in kitib al-qismab, and once in matlab li kull min al-shuraka’ al-sukna fi ba'd al-dar bi qadr bissatibi.

20 Once in fasl ft al-nagar wa al-mass, and four times in fasl fi al-bay".
21 Thrice in four times in kitib al-rabn, and once in bib al-tasarruf fi al-rabn wa al-jindyab ‘alayh wa jindyatibi ay al-rabn ‘ali gharibi.

22 Twice in bib al-qawad fima dina al-nafs.

23 Once in kitib al-diyyat, once in fasl fi al-shuji’, once in bab al-jindyah al-babimah wa al-jinayah ‘alaybi, and once in fasl fi al-jindyah

‘ald al-‘abd.
9% Twice in bab al-wasiyyah bi thuluth al-mal, and bab al-wasiyy.
% Once in fasl fi al-asabat.

%% Once in matlab fi fard al-nafaqab li zawjab al-gha’ib.

97 Once in sunan al-ghusl, once in bab al-miyih, four times in far  ma yakhruji min dar al-harb ka sinjab in alima dabghabu bi tabir, twice

in matlab nawdiqid al-mash, once in bib al-anjas and once in furdi fi al-istibra’.

28 Twice in matlab fi satr al-awrab, twice in wajibat al-salah, once in faslun fi bayan ta’lif al-salih ila intihad’iba, once in faslun fi al-qira’ab,
once in bab idrik al-faridah, once in bib sujid al-sabw, and twice in bib bab al-jumu‘ab.

9 Twice in kitidb al-zakah, once in bab zakih al-ghanam, once in bab zakih al-rikiz, and twice in bab al-‘ushr.

1000 . -
Once in sabab sawm ramadan.

1001 . o . . L .
Once in faslun fi al-ibrdm wa sifab al-mufrid, and once in bab al-tamattu".

1002 Once in kitab al-nikih, once in bab al-kafi’ah, once in matlab fi al-nikab al-fasid, once in matlab fi diman al-wali al-mabr, and thrice

in matlab masa’il al-ikbtilaf fi al-mabr.
1003 ' ice in bib talaq al-marid, once in bab al-rujah, and once in matlab fi hilah isqat iddab al-muballil.

1004 Oncein f@’idab fi shart qabil al-kbula‘wa alfizibi, and once in matlab fi kbulal-maridab.

1005 5nce in matlab al-haml yabtamilu kawnabu nafkhan.

1006 e in matlab fi nafaqab al-usil.
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twice in kitab al- ‘itq1°°7, once in kitdb al-ayman, once in kitdb al-hudid 1008 once in kitab al—sarz'qah1°°9, ten times
in kitab al—jz'bddlom, once in kitab al-lugtab, once in kitab al—mafqﬂdm“, once in kitdb al-sharikah™?, once in

kitib al-waqf*", eight times in kitab al-buyi*", twice in kitib al-kafilah™", four times in kitib al-gada™®*,

thrice in kitib al-shabidit™", once in kitdb al-da‘wi'™s, once in kitib al-mudirabab, thrice in kitab al—z'jdmlolm,

four times in kitab al—gha;ablozo, twice in kitab al—sbuf‘ahlom, twice in kitdb al-qismabh, five times in kitdb al-

muzdira‘ah, twice in kitab al-dbaba’ib, once in kitib al-udbiyab, ten times in kitab al-hazar wa al-ibabah"*

1023

, twice

, thrice in kitdb al-ashribab, five times in kitab al-sayd, twice in kitab al-rabn'®*, once

1026 twice in kitdb al-ma Gqil, six times in kitdb al-wasiaya 1027,

in kitdb ibya’ al-mawat
in kitab al-jinayat"™, twelve times in kitab al-diyyat
and thrice in kitab al-fara’id .

Ibn ‘Abidin mentions the word Multaga, without the ‘al’ particle fifteen times. Once in kitab al-tabarah™, once

in kitab al-zakah*®°, once in bab al-khula?®, once in kitib al—]'z'hdd1°32, twice in kitab al-buyi 4033 once in kitdb

1007 Tyice in far‘qala abad al-sharikayn li al-akbar bi‘tu minka nasibi.

1008 e in Sfar aqarra ‘ald nafsibi bi al-diyathab aw ‘urifa biba.

1099 O5nce in bab qa‘t al-tarig.

1010 wice in b al-maghnam wa qismatubu, twice in fasl ft kayfiyyah al-qismab, once in matlab fima tasirn bibi dar al-islim dar barb wa

bi al-‘aks, once in matlab fi kharaj al-muqdsamab, thrice in fasl fi al-jizyah, and once in matlab al-ma'siyab tabqi ba'd al-riddah.

101 e in far‘abaqa ba‘d al-bay‘ qabl al-qabd.

012 5hcein matlab fi tawgqit al-sharikab.

101 . - _
3 Once in matlab sakana diran thumma zahara annahi wagf.

1014 e in furi“ba‘a bi bal thumma ajjalabu ajalan ma‘liman aw majhillan, once in matlab mubim fi abkim al-nugid idhi kasadat aw

inqata‘at aw ghalat aw rakbusat, once in bab kbiyir al-‘ayb, once in matlab fi bay*al-tarig, once in matlab fi al-bay* bi shart fasid, once in
matlab fi bay* al-marbin al-musta’jir, once in matlab qala li madyinab idbi mitta fa anta bari’un, and once in matlab masi’il fi al-
muqasah.

1015 e in fa’idah matd adi bi kafalab fasidab raja‘a ka sabibibi, and once in matlab fi butlan taliq al-bara’ab min al-kafalab bi al-shart.

1016 e in matlab fi istikblaf al-qadi na’iban ‘anbu, twice in bab kitib al-qadi ila al-qgadi, and once in far waqa‘a al-ikbtilaf fi kufr al-

mayyit wa islamibi.
1017 Once in far ld yanbaghi li al-fuqaba’ kutub al-shabidah, and twice in bab man yajibu qabil shabidatibi ‘ali al-qadi.

1018 e in bidb da‘wa al-rajulayn.

101 . e T= iy . C e 7= = - . . .. <
? Once in matlab fi al-isti’jar ala al-ta‘at, once in matlab fi al-isti’jar ali al-ma‘isi, and once in matlab fisq al-musta’jir laysa ‘udbr fi al-

Sfaskh.

1020 Eour times in matlab fi radd al-maghsib wa fimd law abi al-malik qabilabu.

1021 O nce in kitidb al-shuf'ab, and once in bab talab al-shufab.

1022 £ our times in kitdb al-hagar wa al-ibabab, wwice in fasl fi al-lubs, once in fasl fi al-nagar wa al-mass, and thrice in fasl fi al-bay".

1023 Once in kitidb ihya’ al-mawat, and once in fasl al-shurb.

1024 Onee in bab ma yajizu irtihanuhu wa ma li yajiz, and once in bib al-rabn yida‘n ‘ald yad ‘adl.

1025 Once in fasl fi al-fi'layn.

1026 Once in kitab al-diyyat, wwice in bab ma yubdithubu al-rajul fi al-tariq wa ghayrihi, twice in bab al-jinayah al-babimah wa al-jindyah

‘alayha, once in bab jindyah al-mamlik wa al-jinayah alaybi, and six times in kitab al-qasamab.
1027 Twwice in kitab al-wasdyd, once in bab al-wasiyyabh bi thuluth al-mal, twice in bab al-wasiyya li al-aqarib wa ghayribim, and once in bab

al-wasiyya bi al-khidmah wa al-sukni wa al-thamarab.

1028 *Fwice in bab tawrith dhawi al-arbam, and once in bab al-makbarij.

1029 Once in matlab nawiqid al-mash.

1939 Once in bizb zakih al-rikds.
Once in fZ’idab fi shart qabil al-kbula“wa alfagibi.

Once in fasl fi isti’man al-kifir.

1031
1032

1033 Oncein matlab fi bay al-thamar wa al-zar wa al-shajar magsidan, and once in bab khiyar al-ru’yab.
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al-shabadit'*, once in kitab al-mudirabah™™®, twice in kitib al—gha;ab1°36, once in kitab al—dz')/ydt1°37

1039

, twice in

kitab al-wasiya 1038 and twice in kitab al-kbunthi

AL-NAWAZIL FI AL-FURU*

Ibn ‘Abidin refers to Al-Nawazil fi al-Furi‘ twice.
There are 85 instances where there is a possibility that Ibn ‘Abidin has referred to A/-Nawazil fi al-Furi".
The book name Kitab al-Nawazil is mentioned by Ibn ‘Abidin twice as a full word. The first instance is in the

mugaddimah and the second in kitib al-sawm™®.

Ibn ‘Abidin mentions just the word a/-Nawazil three times and does attribute it to Aba al-Layth: In furi al-niyyah,
matlab idba mata man labu shay'un min al-sirr wa al-babb yastabiqqu nasibabu and matlab waqafa ala
awliadibim wa sammabum.

In kitab al-salab, Ibn ‘Abidin states that in the fatawa of al-Shaykh Qasim from kbulisah al-Nawaizil of Aba
al-Layth.

Ibn “‘Abidin uses the term a/-Nawazil on its own without any reference to an author forty eight times: twice in b2b
al-anjas, fa’idab al-taslim ba'd al-adbin, matlab fi satr al-awrab, bab al-imiamab, furi‘ iqtidd’ mutanaffilin bi
mutanaffilin -~ wa  man  yard al-witr wdjiban  bi man  yaribu  sunnatan, furi® mashyn
al-musalli mustabil al-qiblab hal tufsidu, bab salab al-janizab, kitib al-bajj, twice in kitab al-nikab, twice in bab
al-walt, bab al-kafa’ab, matlab fi ma law idda G al-istithnd wa ankarvathu al-zawjah, matlab fi iddab al-mauwt,
matlab fi wat’ al-mu‘taddab bi shubbab, matlab fi al-kalam ali al-minisab, thrice in kitab al-ayman, bab al-
yamin fi al-akl wa al-shurb wa al-lubs, furibalafa la ya’kulu labhman wa al-dkbarn basalan wa al-akbaru fulfulan
Jfa tubikba bashwun fibi kullu dbilika fa akali, bab fi al-yamin fi al-bay* wa al-shird’ wa al-sawm, kitdb al-
sharikab, kitdb al-waqf, matlab waqgafa ‘ald awlidibim wa sammabum, thrice in bab fi al-bugiq f7 al-bay*, matlab
fral-muqdssab, matlab fi al-ijtibad wa shuritibi, man jajibu qabil shabddatibi ‘ali al-qads, bab da‘wa al-rajulayn,
kitab al-ida‘, masd’il shatta fi al-ijarab, matlab fi ijarab al-muqtiwa infisakbiba bi mawt al-muqti wa ikbrajubu
labu, kitab al-ikvib, matlab ft radd al-maghsib wa fi ma law aba al-malik qabilabu, thrice in kitab al-shufab,
kitdb al-dbabi’ib, farun yukrabu ita’ sa’il al-masjid illa idbd lam yatakbatta riqib al-nas, faslun fi al-bha’it al-
ma’il, kitab al-wasiya, faslun fi shabadab al-awsiya’, twice in furi‘ yugqbalu qawl al-wasiyy fi ma yadda thi min
al-infaq bi 1a niyyab.

Ibn ‘Abidin makes mention of Abi al-Layth on its own without any reference to a book thirty one times: in furi*
afdal al-masajid, bab al-idayn, furifi al-istibrd’, furi‘ qara’a bi al-farisiyyah aw al-tawrib aw al-injil, faslun 17
ba’sa bi taklim wa ijabatubu bi va’sibi, salah al-janazab, twice in matlab f7 tawaf al-ziyarah, bab taliq al-marid,
matlab tajidi ‘ali al-ab nafaqab zawjab ibnibi al-saghir, biab %Gtq al-ba‘d, bib al-yamin fi al-dukbil wa al-kburij
wa al-suknd, furi‘un balafa ld yusakinu fulinan fa sikanabu fi ‘arsati dar, bab al-yamin fi al-akl wa al-shurb wa
al-lubs, bab al-yamin fi al-darb wa al-qatl wa ghayr dbilik, kitab al-jibad, tawbab al-ya’s maqbilab dina iman
al-ya’s, faslun ijarab al-waqif, matlab kullu ma dakbala taban la yugabilubu shay’un min al-thaman, bib al-
istibqdq, matlab fi istikblaf al-qadi na’iban ‘anbu, matlab fi al-qada’ bi shabadah al-zir, masa’il al-mutafarrigab,
bab al-shabidab ‘ald al-shabidah, matlab fisq al-musta’jir laysa ‘udbran fi al-faskh, matlab fi ijarab al-musta’jir
li al-miijir wa li ghayribi, matlab fi daman al-ghasb, kitab al-adbiyab, fasiun al-shurb, bib al-qasamab, furi*
yugbalu qawl al-wasiyy fi ma yaddathi min al-infiq bi ld niyyabh.

103% Once in bib man yajibu qabil shabidatihi ala al-qads.
1035 Once in bib al-mudarib yudiribu.

1036 I wice in matlab fi daman manifi‘al-ghasab.

1937 Once in fasl fi al-jindyah ‘ali al-abd.

1038 Once in bib al-wasiyya li al-aqarib wa ghayribim, and once in fasl fi wasaya al-dbhimmi wa ghayribi.

10: .. 5 -
39 Twice in masa’il shatta.

1040 Once in matlab fi sawm al-sitt fi al-shawwal.
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AL-SIYAR AL-KABIR
Ibn ‘Abidin mentions Muhammad fi al-Siyar al-Kabir in his commentary six times. Once in kitab al-salah™*

in kitab al-zakabh'®?, once in kitab al—waqf“m, once in kitab al-buyi 404 once in kitdb al-shabiadar®®

h1046

, Once
, and once
in kitab al-bagar wa al-ibaba
Ibn ‘Abidin mentions the title 2/-Siyar al-Kabir in his commentary 32 times, thrice in the mugaddimah, once in
kitib al-salah™" , once in kitab al-nikih™*®, nine times in kitib al—jz'hddlw, twice in kitab al—waqfloso, five times

719! thrice in kitab al-qada 1952 once in kitab al-shahidat'*?

in kitab al-buy . thrice in kitib al—zjdmhlos'/‘, twice
in kitdb al-bazar wa al-ibipah', and twice in kitib al-wasiya. There is a possibility that it could refer to another
title. There are times where Ibn ‘Abidin mentions the title 2/-Siyar al-Kabir on its own, without the word ‘sharP’,
but then mentions by al-Sarakhsi.

He does also refer to the commentary of al-Siyar al-Kabir by al-Sarakhsi several times, by mentioning Sharh

al-Siyar al-Kabir li al-Sarakbst.

AL-SIYAR AL—SAGHiR
Ibn ‘Abidin mentions the title 2/-Siyar al-Saghir in his commentary just twice, once in the mugaddimah and once
in kitab al-jibad 1056

TUHFAH AL-FUQAHA’

Ibn ‘Abidin refers to Tubfab al-Fugaha’four times.
There are twelve instances where there is a possibility that Ibn ‘Abidin has referred to Tubfab al-Fugaha’.
The book name Tubfah al-Fugaha’ is mentioned by Ibn ‘Abidin three times as a full word. Once in kitab

dl‘fﬂhéirﬂh1057 dOSS'

and twice in k#tab al-buyi
Ibn ‘Abidin mentions once wa fi al-Tubfab and clarifies that this is by al-Samarqandi. This is in the section shurit
al-mash ‘ald al-kbuffayn. There are seven instances where Ibn ‘Abidin states wa fi al-Tubfah but doesn’t specify

that it is by ‘Al’ al-Din al-Samarqgandi. These are in the following sections: kitab al-salab, fa’idab al-taslim ba‘d al-

1041 Once in furi mashi al-musalli mustaqbil al-qiblab bal tafsudu salatubu.

1942 Once in bib masrif al-zakih wa al-‘ushr.

1943 Oncein matlab fi igilah al-mutawalli ‘aqd al-ijarab.

194 Oncein matlab mubim fiman gabada min gharimibi dariabim fa wajadahi zuyifan.
Once in bab al-shabadab ‘ali al-shabadab.

Once in fasl fi al-lubs.

1045
1046

1947 Once in bib salah al-jandzab.

1048 Once in bab nikab al-kifir.

1049 I wice in kizab al-jibad, thrice in bab al-maghnam wa gismatubu, once in fasl fi kayfiyyah al-qismah, once in fasl f7 isti’man al-kifir, once
in matlab fi tamyiz abl al-dbimmab fi al-malbas, once in matlab fi yuntaqadu bibi ‘abd al-dbimmi wa ma li yuntaqadu.

1050 Once in matlab qad yathbutu al-waqf bi al-dardrab, and once in far tilib tawliyah al-waqf li ynwalla.

1051 pice in matlab mubimm fi ikbtilaf al-ba’i wa al-mushtari fi ‘adad al-maqbid aw qadribi aw sifatibi, once in matlab fi istigrad al-

daridbim ‘adadan, once in matlab idhi iktasaba hardiman thumma ishtari fa buwa ‘ali kbamsah awjub, and once in matlab qila Il
madyiinah idha mitta fa anta bari’un.
1052 rFwice in matlab fi istikblaf al-gadi ni’iban ‘anbu, and once in matlab fi qada’ al-qadi bi ghayr madbbabibi.
Once in bab al-shabadab ‘ali al-shabadab.
Thrice in matlab dalla labu shay’ fa qila man dallani alaybi fa labu kadba.
1055 Tyice in fasl fi al-bay".
1056

1053

1054

Once in bib al-maghnam wa qismatubu.
1057 Once in arkan al-wudi.

1058 rFice in al-muribaba wa al-tawliyah.
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adban, bab salab al-jandzab, bib zakib al-ghanam, matlab tajidi ‘ald al-ab nafaqab zawjab ibnibi al-saghir,
matlab fi bay*al-thamar wa al-zar wa al-shajar maqsidan, bab kbiyar al-ru’yab.

In kitab al-wasiyi, he doesn’t mention the book title, but does provide the reference to the authors name ‘Al
al-Din al-Samarqandi, which could be alluding to Tubfah, or another of his works.

The word al-Samarqandi is mentioned in the following chapters but could relate to another author: twice in bab
al-anjas, three times in the section matlab Gddab al-mankibab fisidi wa al-mawti’ab bi shubbab, tanbib
tafisakba ‘aqd al-ijarab wa al-zar* baql, kitab ihya’ al-mawt, faslun fi ma yijib al-qawad wa ma 1 yijibubi.

AL-WIQAYAH

Ibn “‘Abidin refers to al-Wigayah 47 times. Twice in the mugaddimab, thrice in kitib al-tabira
h1060 1062

b1, thrice times

| twice in kitab al-zakah', five times in kitab al-sawm
h1064 1065

in kitab al-sala ,once in bab al-i‘tikaf, once in kitab

,once in bab al-khula®®, once in bab al-zibir™?,

, nine times in k7tab al-buyi 4070 twice in kitab al-dawia*®*, once

al-hajj**®, twice in kitiab al-nika
1068

, thrice in kitdb al-talig

d1069

once in k#tab al-9tq""*, once in kitdb al-budi

h1072

in kitdb al-ijara - once in kitab al-ma’dbin, twice in kitab al—gha,rab1°73, thrice in kitab al—shufabm/‘, once in

kitib al-udbiyahb, once in kitab al-jinayat'"”>, and once in kitab al-diyyat.

SHARH AL-WIQAYAH

Ibn ‘Abidin refers to Sharb al-Wigayah 28 times. Four times in kitdb al-tabirah'’, four times in kitib

1079 once in kitab al-nikab, twice in kitib

,once in bab al-li'Gn, once in kitdb al-ayman, once in kitib al—]'ihddml, twice in kitdb al-buyi 4082 once

al-salah™”, five times in kitdb al-zakah”®, twice in kitib al-sawm

al-talag"™

1059 Once in far ma yakbruji min dar al-barb ka sinjib in ‘alima dabghabu bi tibir, once in sunan al-tayammum, once in matlab nawiqid
al-mash.

1060 Once in bab sujiid al-sabw, and twice in bab bab al-jumu ab.

1061 Tice in bab sadaqah al-fitr.

1062 Five times in fasl fi al-‘awirid al-mabibab li ‘adm al-sawm.

1063 Once in bab al-jindyat fi al-hajj.

1064 Twice in bab al-wali.

1065 Once in matlab al-inqildb wa al-iqtisir wa al-istinad wa al-tabyin, and twice in bab al-rujab.

1066 Once in matlab ft kbul* ‘ali nafaqah al-walad.

1967 Onee in bab kaffirah al-zibar.

1068 Once in bab al-%tq ald ju‘il.

1969 Once in bizb al-shabidab ali al-zini wa al-ruji“ ‘anha.

1970 Thrice in bab kbiyar al-shart, once in matlab fi al-bay“bi shart fasid, once in matlab radd al-mushtari fasidan ili ba‘ihi fa lam yaqbalbu,
once in matlab fi al-ibvd’ ‘an al-riba, once in matlab fi al-istisnd’, once in ma yubtilu bi al-shart al-fasid wa 1 yasibbu taligubu bibi, and
once in far al-shart al-fasid yaltabiqu bi asl al-‘aqd.

W71 Once in bab da‘wi al-rajulayn, and once in bab da‘wi al-nasab.

1072 . e T= .
72 Once in matlab ft al-istijar ‘ald al-tiGt.

1073 Twice in matlab fi radd al-maghsitb wa fima law aba al-malik qabilabu.
174 Once in bab talab al-shuf ab, and twice in bab ma yubtil al-shuf ab.

Y75 Once in bab al-qawad fima dina al-nafs.
1976 Once in sunan al-wudd’, once in sunan al-tayammum, and twice in bib al-hayd.
1977 Twice in furd‘masha al-musalli mustaqbil al-qiblab hal tafsudu salatubu, and twice in bab idrak al-faridab.

1078 Five times in bab zakab al-rikaz,

1079 Twice in fasl fi al-awirid al-mabibab li ‘adm al-sawm.

1080 Twice in matlab al-inqilab wa al-igtisar wa al-istindd wa al-tabyin.

1081 Once in bab itild’ al-kuffar ala ba‘dibim ba‘dan aw ‘ald amwilina.

1082

=5 ¢

Once in bib khiyar al-shart, and once in matlab fi al-ibrd’ ‘an al-riba.
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in kitab al-kafilah'™, once in kitdb al-sulah'™, twice in kitib al-bazar wa al-ibibah'®, and once in kitib al-

wasiya'*™.

AL-ZIYADAT

Ibn ‘Abidin mentions a/-Ziyadat in his commentary 55 times.

Twice in the mugaddimah, once in kitib al-tabirah™, thrice in kitib al-salabh'®, once in kitab al-nikah"®,
thrice in kitib al—_z‘aldq1°9°, four times in bab al-khula®™', once in bib al-zihar'®?, once in kitib al- ‘z'tq1°93, twice
in kitab al—aymdnm%, once in kitidb al-budid™”, five times in kitab al-buyi 40%_ ten times in kitab al-hawdilab,
once in kitab al-wakilah™, once in kitab al-dawa'®™?, six times in kitib al—z’qrdrlo”, four times in kitib

hllOO 1101 1102

al-ijara , once in kitab al-sayd, thrice in kitab al-rabn , and twice in kitab
al-wasiya™®.

, thrice in kitdb al-diyyar

There were entries which had Sharb al-Ziyidat, these were omitted. Ibn ‘Abidin has mentioned the commentaries
of al-Ziyddat by al-*Attabi, al-Bazdawi, Qadi Khan, and al-Sarakhsi.

1083 Once in matlab fi ta‘liq al-kafilab bi shart ghayr mala’im.
108% Once in fasl fi al-takbaruj.

1085 5nce in fasl fi al-lubs, and once in fasl fi al-bay".

1086 Once in fasl ft wasaya al-dbimmi wa ghayribi.

108 .
7 Once in sunan al—tﬂyﬂmmum.

1088 3 hce in matlab fi satr al-‘awrah, once in bib qada’ al-fawa’it, and once in bib al-shahid.

1089 Once in furi tallaga imra’atabu tatliqatayn wa lahi minbu laban fa itaddat nakabat saghivan fa arda‘athu fa harnmat ‘alayb fa

nakabat dkbar fa dakbala biba.

1990 Once in rukn al-talaq, once in matlab al-taliq yaqa‘n bi ‘adad qurina bibi la bibi, and once in bab tafwid al-taliq.

1091 B ur times in furi qdla kbala‘tuk:i ali alfin qilabu thulathan fa qubilat.

1992 Once in bab kaffirah al-zibar.

1993 Oncein far'qila abad al-sharikayn li al-Gkbar bi‘tu minka nasibi.

109%% Once in bib al-yamin fi al-dukhbil wa al-kburij wa al-sukni wa al-ityin wa al-rukib wa ghari dbilik, and once in furi‘ halafa li ya'kuln

labman wa al-dkharu basalan wa al-Gkbaru filfilan fa tubikba bashwun fibi kullu dbilik fa akali.

195 Once in bib al-way’ alladhi yijibu al-hadd wa alladhbi 1 yajibubu.

10% Once in matlab fi jumlab ma yaqutn bibi al-khiyar, twice in matlab fi bay* al-tariq, once in matlab fi bay* al-shurb, and once in bib

al-istibqaq.
1997 Once in bib al-wakdilab bi al-kbusimah wa al-qabd.

1% Once in bab al-tabaluf.

1099 Bive times in kitab al-igrar, and fasl fi masi’il al-shatta.
100 5hce in matlab fi al-isti’jar ‘ald al-ma%si, once in bab fask al-ijarab, and twice in matlab fisq al-musta’jir laysa ‘udbr fi al-faskhb.
101 Tvice in bab ma yajizu irtihanubu wa ma la yajiz, and once in fasl fi masi’il mutafarrigab.

102 5nce in fasl fi al-janin, and twice in bab jindyah al-mamlik wa al-jindyah ‘alaybi.

103 5nce in furiawsa bi thuluth malibi li al-salawat, and once in bab al-wasiyy.
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This statistical study of Ibn ‘Abidin’s citations in Radd al-Mubtir reveals important insights into his
methodological approach. The frequency with which he cites certain sources, particularly Ibn Nujaym’s a/-Babr al-
Ra’ig, highlights the importance he placed on aligning his explanations with well-established and authoritative
Hanaf1 jurisprudential works. The predominance of a/-Babr al-Ra’iq among the cited sources can be ascribed to his
own deep engagement with the text, as demonstrated by the annotation he penned on it named a/-Minbah. This
annotation has been printed with certain prints of a/-Babr al-Ra’q. This reveals not only his respect for Ibn Nujaym,
but also his profound understanding of its content. He quoted this book, according to my estimates, 8014 times. In
addition, seeing as al-Durr al-Mukbtdr, the primary text he was commenting on, is known for its conciseness, Ibn
‘Abidin turned to al-Babr al-Ra’ig to read and include a more detailed analysis provided by Ibn Nujaym. This let
him to build on the brief statements in @/-Durr and present a more in-depth and nuanced interpretation of legal
matters. His gloss on al-Babr al-Ra’igq further indicates his trust on the text as a key interpretive tool, bridging the
gap between the concise formulations of al-Durr al-Mukbtir and the comprehensive legal discourse necessary for
effective juristic reasoning, which was required in a detailed work such as Radd al-Mubtar. al-Babr al-Ra’ig is also
considered an accepted work for HanafT juristic rulings, which is also possibly why he relied on it so much. This
would also, most likely, be the reason that his work gained such prominence, because the scholars in his era already
relied upon these works for their rulings and had faith in previous accepted works such as al-Babr al-Ra’ig. Other
scholars, both before Ibn ‘Abidin’s era and post this used and still use a/-Babr al-Ra’iq as a source in their rulings
and legal opinions, which could be a valid exploration for future studies, where al-Babr al-Ra’q could be studied in
greater detail, depicting its value to past and present scholars.

In addition to his dependency on lengthier works such as Fath al-Qadir, which according to my estimates, has been
quoted 3533 times and Bada’i‘ al-Sana’’, which according to my numerical analysis has been quoted 1198 times,
his method to citation shows a distinct preference for detailed works and fatiwa collections over the more concise
matn of the HanafT school. An accepted matn like Mukbtasar al-~Qudiiri only features 164 times, according to this
analysis, compared to the lengthier and more detailed works which feature in the thousands. Although the mazn
serve as the foundational core of legal principles, Ibn ‘Abidin relied on the detailed discussions found in the lengthier
works, as they offered the required explanation and context needed to tackle the complicated and subtle legal
questions of his time. This may also have offered him a richer base from which he could derive his legal conclusions.
Whilst the matn is sporadically mentioned, their brevity and concentration on fundamental principles probably
made them less useful for intricate legal analysis that Ibn ‘Abidin aimed to impart, especially in an effort that sought
to serve as a complete legal manual.

This numerical analysis provides significant value for contemporary scholars and maftis in that it provides a first
glimpse into Radd al-Mubtir’s sources broken down into the frequency that Ibn ‘Abidin uses these sources and in
which chapters and sub-chapters they are mentioned. This provides a deeper understanding of the reliance of Ibn
Abidin on specific legal authorities, such as Ibn Nujaym and his a/-Babr al-Ri’iq and Ibn al-Humam and his Fath
al-Qadir over other reliable sources of fazwa in the HanafT school. Furthermore, it also illustrates the identification
of trends and shifts within the text, in that he applied different sources in varying ways in different chapters. It also
depicts that in applying quantitative techniques to classical texts, new dimensions of analysis are unlocked, which
may be overlooked in purely qualitative studies. It will also enhance the appreciation of Hanaf1 figh and the scholars
who contributed to its growth and advancement.

Ibn ‘Abidin’s citations do not feature a preference for a particular time-period, rather it covers a vast period, from
the scholars who are seen as being from the founders of the school like Muhammad ibn al-Shaybani right to those
who were almost contemporaries to him, such as al-Tahtawi. This also shows his deep appreciation for all scholars
whose works had value from which he could benefit. He also does not seem to have a particular preference for a
region over another. His sources come from different geographical areas of the Islamic world. Of course, this is
limited to the areas which were predominantly Hanaf7.

The reliance on the key texts frequently cited also highlight Ibn ‘Abidin’s commitment to ensuring continuity and
integrity of Hanaf1 legal thought. He did not wish to stray from the core principles and decades of scholarship that
the school prides itself on, but also wished to remain relevant by not turning a blind eye to contemporary issues that
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the people were facing. An example of him tackling contemporary issues is where Ibn ‘Abidin mentions a habit
prevalent in his era where money was taken from Christian visitors to Bayt al-Maqdis. He opined that this is not
allowed and then goes on to explain this ruling in that it is not accepted to take any person’s wealth except with their
explicit consent and then goes on to describe the difference between a resident of a Dar al-Harb and a Mustamin."'*
Another example of Ibn ‘Abidin providing a ruling to contemporary issues is the ruling of a/-Sawkarab. This was a
form of insurance or guarantee that traders took from those whom they were hiring conveyances from. Besides the
rental, there was an added amount that they paid which served as a sort of insurance premium for protection of the
goods that were being transported. If the transported goods were destroyed or damaged in transit, then in lieu of the
premium advanced, the equivalent or the value of the destroyed or damaged items was reimbursed. This concept of
al-Sawkarab was in vogue in Ibn ‘Abidin’s time and he issued a ruling that this is not allowed and then expounded

on the reasons behind his pronouncement."%

Furthermore, the distribution of citations equally points out his engagement with a wide array of juristic opinions,
which would have facilitated navigation of intricate legal matters with depth and accuracy. This not only highlights
the hierarchical importance of key texts within the school, but also demonstrates the delicate way Ibn ‘Abidin
weighed traditional authority with his own juristic reasoning.

The statistical data presented also acts as a framework for further exploration, offering potential avenues for
comparative studies with other jurists and legal schools.

More importantly, this study also reiterates the importance of Radd al-Mubtir as a bridge between past Hanafi
scholarship and the application to the legal challenges of Ibn ‘Abidin’s time. This marks his status as a key figure in
the preservation and development of the Hanafi school of thought.

Methodology for Tracing the Data

I used the software ‘Shamela’ for this chapter. ‘Shamela’ or ‘Maktabah Shamela’, available as a standalone programme
or web application boasts the largest comprehensive digital library. Most web applications and software are restricted
to a particular science or feature selected key texts. However, Shamela contains thousands of texts from each field. In

most cases, Shamela will include what these applications offer and additionally include hundreds of additional texts
for each field.

Shamela is the only application that includes several texts of the Hanafi madhbhbab. Thus, Shamela was used to locate,
derive, and capture data, which facilitated in tracing the sources cited by Ibn ‘Abidin.

Shamela has an advanced search functionality, which allows a user to search for single words within a text. For
instance, when locating the source ‘al-Bazzaziyyah’ in Radd al-Mubtar, by searching for just the word ‘Bazzaziyyah’
without the ‘a/’ particle brings 135 entries, but with the ‘@’ particle 922 entries are found. I noticed that searching
for the same text using the ‘a/’ particle will bring one set of results and omitting the ‘a/’ particle will bring another
set data. Thus, I brainstormed all the possibilities for each text and located each separately. Additionally, at times a
text may have more than one name or may be abbreviated to a shorter name. For example, Ibn ‘Abidin refers to
Fatawa Qadikban by both al-Khiniyyah and Qadikbin. Without taking this into consideration, the numerical
value would be limited. Lastly, as there is scope for misspelling, which would also impact the data entry, I typed in
various spellings for each word. For instance, when locating 4/-Bada’i* of al-Kasani, when typing al-Kasani, only
one entry is found. The typist had changed the letter siz to the letter shin. Thus, entries will only appear by typing
al-Kashani.

There were required texts that were not initially available on Shamela. However, Shamela does allow a user to add
additional texts onto the system and incorporate them into the software. Thus, I added Fatawa Qddikhin asa BOK
file, to be able to trace the data required.

Once I had brainstormed and listed all the possible entries, I entered every possible word as a separate search and

manually tallied the count for each one. Shamela provides the page number, volume number, chapter and
sub-chapter title for each search. Using the contents page and sequence provided by Ibn ‘Abidin, I manually recorded

1194 Ibn “Abidin, Radd al-Mubtir (4:169).
1105 1hn “Abidin, Radd al-Mubtar (4:170).
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each search under the respective chapter title. I calculated the total for the entire book and each individual chapter.
In the footnotes I recorded the name of the sub-chapters they appear in and the frequency they appear there too.

For example, the text Fatawa Qddikhan:
1. List all the possible entries:
Qidi Khan, al-Khaniyyah, Khaniyyah.
2. Search for each entry individually:
Qidi Khan (296), al-Khaniyyah (1570), Khaniyyah (163).
3. Total count with all entries: 2029.

4. Frequency of each word per chapter:
‘Qadi Khan’: Thrice in the mugaddimabh, eighteen times in kitab al-tabarab, thirty-five times in kitab al-
salab, fourteen times in kitab al-zakab, twice in kitab al-sawm... etc.

5. Breakdown per sub-chapter:

‘Kitab al-Taharah’: Thrice in sunan al-wudi’, once in sunan al-ghusl, once in _far ma yakbruji min dar al-
barb ka sinjab in alima dabghabu bi tibir, once in far wajada fi thawbibi maniyyan aw bawlan aw daman,
five times in far‘al-bu‘d al-mani‘ min wusil najasab al-bali‘ab ild al-bi’r, once in furi” salld al-mabbis bi
al-tayammum, twice in shurit al-mash ‘ali al-kbuffayn, once in bib al-bayd, twice in bib al-anjis, and once
in furd“fi al-istibra’.

The purpose of this chapter was to undertake a numerical §udy of the sources referenced by Ibn ‘Abidin,
followed by a concise discussion on the findings. Additionally, I provided details thereof utilising the program
mentioned.
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CONCLUSION

In conclusion, this study has been noteworthy in that it has increased our knowledge in understanding the sources
used by Ibn ‘Abidin in his book Radd al-Mubtar. Through a careful analysis of the history behind his main work
and the available primary sources that we have studied, we can establish that besides the Quran and padith, Ibn
‘Abidin relied greatly on the accepted works of the previous #/ama (scholars), especially those in the Hanaf school
in the field of Islamic jurisprudence. We also found that he uses his own judgement, and he draws from his own
personal experiences and rulings which impacts on his informed legal rulings. This makes his work a unique
contribution to the field of Islamic jurisprudence. The implications of the findings from this dissertation are
extensive, as they provide new insights into the intricate legal reasoning and methodology utilised by Ibn ‘Abidin
and to the sources used by him to reach those results.

The section titled, ‘A Brief History of Figh’, acquaints the reader with the six time periods that shape Islamic law.
Although I provide an explanation for the first three periods, a more detailed exploration can be pursued. Firstly, by
providing examples when citing history helps clarify abstract or complex historical concepts, making them more
concrete and understandable. Concrete examples are easier to remember than abstract concepts, aiding in the recall
of historical information. Similarly, it will allow the reader to understand the conditions and circumstances of a
particular historical period. This leads the reader to a more nuanced and accurate comprehension of history.
Furthermore, examples serve as evidence to support claims and arguments. This enhances the credibility and
persuasiveness of the historical analysis. For instance, in the first era, the companions would directly seek counsel
and guidance from the Prophet on matters. Companions would equally use their own reasoning when they did not
have direct access to the Prophet. Here, several accounts for both can be cited.

In the second era, I highlighted that those who issued faziwai were divided into traditionalists and rationalists. By
providing examples, it will demonstrate to the reader how traditionalist and rationalists might come to different
conclusions for one ruling, while also illustrating the reasoning behind each perspective. In the second era, I also
highlight the rise of the centres of learning and draw attention to two. Examples can be provided to realise the initial
differences between the two centres of learning, and textual evidence can help understand how these differences were
bridged. A detailed breakdown of scholars can also be mapped to demonstrate the lengths they would travel to reach
these centres of learning.

In the section titled, ‘Great Personalities in Hanafi Figh’, 1 initially examined a selection of 15 personalities who
were instrumental in transmitting the works of the madhbhab. Noticing that several leading personalities were
missing, I consulted two biographical dictionaries of the Hanafi madhbhab. 1 provided an infographic which
demonstrated other such notable personalities. This data was arranged according to social levels and highlighted
those who assumed the role of the g2di or was offered the post, and similarly those who authored books. The initial
social levels also pointed out the students of Aba Hanifah and his students. By utilising all the biographical
dictionaries that are accessible, gaps within each social level can be filled. Additionally, a country flag can be added
that highlights where each scholar passed away. This would illustrate the spread of the madhhab. Those who were
students of Imam Muhammad ibn al-Shaybani who settled elsewhere, would also help demonstrate the spread of the
madhbhab. An additional infographic can be created maps the Islamic world during different time periods which
highlights the Hanaf judges who assumed positions. This will also allow the reader to see how the school spread.

In the section titled, ‘Books of Fatwai in the Madhhab’, a detailed analysis of each book could be presented. When
analysing each title, the following points could be considered:

1) Providing a detailed biography of the author.

1) Highlighting the methodology of the author.

2) Highlighting the strengths and weaknesses of the book.

3) Highlighting those rulings which are contrary to the madhhab.

4) Listing all the commentaries and compositions for the book.

s) Highlighting the strengths and weaknesses of each commentary.

6) Providing the sources that the author utilised and referred to.
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In the section titled, ‘Ibn ‘Abidin’, under the sub-section ‘written works’, regarding the compositions relating to
Islamic law, a detailed comparison can be conducted to see if the verdicts penned are contrary to that which Ibn
‘Abidin mentions in Radd al-Mubtar. Similarly, in those ruling where Ibn ‘Abidin mentions ‘fiybi al-nazar’, the
reader will notice if he did provide the answer in another of his works.

A detailed study should be conducted regarding the sources cited by Ibn ‘Abidin. From my study, we notice that Ibn
Nujaym’s Al-Babr al-Ri’ig was the text that Ibn ‘Abidin consulted and cited the most. As mentioned previously,
Ibn “‘Abidin did hold al-HaskafT in high regard. A comparison between Ibn ‘Abidin’s text a/-Minhah and Radd al-
Mubtar may prove to be useful. Did Ibn ‘Abidin reproduce his commentary where needed as a gloss to a/-Bahr upon
the completion of Radd al-Mubtir: Did he utilise al-Babr to understand the text of Al-Durr
al-Mukbtar? Are any of the explanations provided by Ibn ‘Abidin identical to the text of a/-Babr? When providing
commentary, does he generally cite the explanation of al-HaskafT in a/-Babr, and thereafter support or counter the
argument with a detailed analysis using other authors?

I also noticed that some sources were utilised extensively for several chapters yet were absent in other sections of the
commentary. Is there a correlation between this and the four phases undertaken when penning his commentary?
Were some sources not utilised during certain phases?

Many a times, Ibn ‘Abidin highlights that he consulted several editions of the same source. Are these differences he
alludes and points out to present in printed editions? By them not being present, does it change rulings that are at
hand to us?

I highlighted several texts of Islamic law that was cited by Ibn ‘Abidin. However, Ibn ‘Abidin extensively cites and
refers to books from several genres. These should also be analysed and categorised according to subject. For instance,
he refers to lexical definitions in the chapter of purification. Does he utilise several dictionaries when providing
lexical definitions or relay from just the one? Are definitions provided for every chapter, or does he commence with
definitions in the chapter of purification, and slowly omit them as he proceeds?

All these questions and more could give us a greater understanding of the Hanafi school and of Ibn ‘Abidin’s
thought process.

While this study has also provided valuable insights into the sources used by Ibn ‘Abidin, there is still much to be
learned about his work and its impact on the field of Islamic law. Future research could explore the specific sources
used by Ibn ‘Abidin in more detail, examine how his work influenced later scholars, or compare his methodology to
that of other legal thinkers.

Overall, this study is an important step in our understanding of the sources and methods used not only by Ibn
‘Abidin, but other earlier scholars in the HanafT school. The insights gained from this research will be valuable to

scholars, particularly Muftis and students of Islamic law and theology, and will contribute to future research in these
fields.
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BOOKS IN THE MADHHAB
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See:
I. Al-Habashi, Jami‘al-Shurih wa al-Hawdshi (2:331-338), (2:341-350), (2:787-789), (3:72-73).
2. Al-Mar‘ashli, al-Figh al-Hanaft Usiilan wa Furi‘an (1:29-54).
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