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CHAPTER I 

INTRODUCTION 

BACKGROUND 

1 .1 . Thi s study concerns i tsel f wi th a par t i cul ar 

class of expressions found in Tsonga , a Bantu l anguage 

of the South Eastern Zone , spoken i n the Republ i c of 

South Africa and Portuguese East Africa , by a c ommuni ty 

of two million peopl e . Most of the expressions i n thi s 

study , however , are those used by the Tsonga peopl e who 

i nhabi t the North and Easter n Tr ansvaal areas i n the 

Republ ic of South Africa . The expr essions which consti -

t ute this study are known as i di oms . 

1 . 2 . Idi oms have l ong been recognised as constr uc

tions peculiar to a language , which cannot be li t erally 

transla ted into another , and the meanine s of whi ch can-

not be gat hered f rom their component parts . These ex-

pressions are vigorous , graphic and natural , and they 

add beaut y and effect t o both t he spoken and written 

forms of language . Hriting whi ch i s almost destitute 

of idioms very often gi ves an impr ession of f l atness . 

On the other hand i dioms i f over worked , reach a degr ee 

of fre quency that deprives the writ i ng of freshness , a s 

can be seen i n "Ntsakisi . "l ) However , if used wi th 

skill, idi oms enhance the artistic val ue of a work as 

can be seen i n "Masungi"2 ) and "Mahl asel a Hundza"3) 

whi ch works abound in i di oms of sheer l iterar y beauty . 

1 . Nkhombo - Ntsakisi (Van Schaiks Ltd ., Pre t oria , 1962 . ) 
2 . Nt sanwisi , H. W.E. - Masungi M' fana ka Maxele (A . P .B. 

Johannesburg . ) 
3 . Ntsanwisi , H.E. - Mahlasel a Hundza (A .P . B. , Johan

nesburg . ) 
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STUDIES ON I DI Qr.:: 

1 .3 . I n l anguages such as English , Afr ikaans and 

French much has been written on t his subj ec t . As re 

gards the Bantu l anguages , hardl y anythi ng has been 

done systematically i n thi s f ield except for a few com

pilations by men who have not been t r a i ned linguis t i 

cally for the task , vli th the result t hat t r ese compi

l ations offer nothing as far as s cienti f ic methodology 

i s concerned . In "Harema ka Di ka"l ) Rakoma has made 

a good collection of Northern Sotho i di oms and prover bs 

and their meani ngs without any attempt to discuss them 

from a l i nguistic point of view . I n Zul u Syntax and 

I diom, 2 ) Doke devotes one chapter to the s tudy of i diom 

i n Zulu . Thi s chapter i s very i mportant and illumi na-

t i ng f rom the point of view of methodol ogy . In Tsonga 

nothing has so far been published on this subject . 

Ndhambi has however , collected a few idioms , prover bs 

and the i r meanings i n an unpubli shed manuscript with 

t he misl eading title "Ririmi ra l\1utsonga"3 ) (The lan

guage of the Tsonga ) . No attempt has been made i n this 

manuscript to describe t~em scient i fically . 

AH' OF THE STUDY: 

1. 4. The aim of this study i s s ixfold: -

(a) To defi ne and i denti fy the i diom i n 

Tsonga . 

(b) To explain the origin of Ts onga idioms . 

1. Rakoma - Marema ka Dika (Van Schai ks Ltd ., Pretori a , 
1 962) . 

2 . Doke - Zul u Syntax and I diom (Longmans, Green & Co ., 
London . 

3 . i dhambi - Riri mi ra r.:utsonga (Unpublished manuscript) . 



- 3 -

(c) To discuss the i ncidence of figures 

of speech in t he rsonga "idiom". 

(d) To describe t he different patterns 

of idiom formation i n Tsonga . 

(e) To outline the content of Tsonga idioms . 

(f) To provide students of Tsonga with a 

systematic list of idioms in general 

use toBether with their meanings . 

SOURCES OF INFORh.ATI ON USED 

1. 5. This study i s based primarily on da ta which 

has been ga t hered during field research stretching 

over a period of four years , in Letaba, Soutpansberg 

and Bushbuckridge districts , i n the North- Eastern 

Transvaal . I also conducted some research in Portuguese 

East Africa during Jul y, 1963 . I n the l atter area , 

owing to limi tations of t i me i t was not possible to 

cover a very wide fiel d . All that was possibl e was 

to form certain impressions which may be confirmed or 

re jected after a comprehensive research survey of the 

area . On the '\'rhol e it appears that most of the idioms 

used i n the North and North-Eastern Transvaal are un-

derstood with ease by the people i n Portuguese East 

Africa . 

1 . 6 . The i nfor mation used for the study was a l so 

obtained from vari ous sources . Most of the idioms 

based on mythology an various f olkloric forms were ob-

t a ined from "The Life of a South African Tribe " Vol . I 

and II .1 ) "Vutlhari bya Va tsonga" . 2 ) (The Wisdom of 

1 . Junod , H.A. J . : The Life of a South African Tribe. 
Vol . I & II Second Edition ( ~mcmillan Ltd ., London) , 

2 . Junod , & Jaques: Vutlhari bya Vatsonga , Second Edi
t ion , (Swiss fhss ion i n S,A, J ohann/rg ) . 
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the Tsonga- Shangana People), a collection of prover bs 

has also provided a good number of idioms found i n this 

study . ~~ny of the proverbs found i n this book can 

also pass as i dioms; it is these that have been i nclu

ded i n thi s study . "Vutl hari bya Vatsonga"l ) abounds 

i n idioms based on ani mal folklore, idiomatic forms 

based on proverbs and on different phases of Tsonga 

life and cul ture . In addition some idioms based on 

hi stor y and figures of speech , were obtained f rom 

"Swivongo swa Machangana" . 2 ) These are idioms which 

are employed i n Tsonga prai se- names and prai se- poems 

which constitute a very i mportant aspect of Bantu poetic 

ar t . I n addition, many idioms of different mor phologi

cal and phonological types were gathered from contem

porary Tsonga wri tings especially the following: 

"Masungi l\1 1 fana ka Maxele, , 3) "Nahlasel a - Hundza" 4 ) 

and "Ntsaki s i wa Tahana N 1 wan.j iyana1~ 5) These three 

Tsonga novelettes abound i n idiom of a very virile na

ture . The idioms gathered from other Tsonga books con

sti tute an ins i gnificant number , wi th the resul t that 

the books have not been cited at all . '1Marema ka Di ka" 6 ) 

and "Zulu Syntax and Idiom", ?) were also used as sources 

of i nformation and comparison ; i t v1a s stri king to note 

the simil arity of many of the idioms found in these three 

l anguages - Tsonga , Northern Sotho and Zulu . 

1 . Ibid . 
2 . Jaques - S'\>livongo sv1a Machangana , Swiss Mission in 

S . A. ) . 
3 . .ntsanwisi , H.W.E . : Op. cit . 
4. Ntsanwisi , H.E . : Op . cit . 
5. Nkhombo : Op cit . 
6 . Rakoma : Op cit . 
7 . Doke : Op cit . 
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INFO~~TS : 

1 . 7 . Some of t he idioms i n thi s study were gathered 

f r om people i n t ribal c ourts, church mee t i ngs, t ribal 

fe s t i vitie s , School - boar d mee t i ngs , ceremoni al mee t i ngs 

and or di nar y conversations wi thout the peopl e realisi ng 

that I wa s pa yi ng special attention t o their l anguage . 

Special ment i on mus t be gi ven t o the f ollowing peopl e , 

who were my principal i nformants : -

a . Rev . Gabriel Macabi (Age : 65) 

Bor n and br ought up i n Portugues e Eas t 

Africa . Education : Tr a i ned f irst as a 

t ea cher ; and then as a mi nister of rel i gion 

at Ricatl a i n Portuguese East Af rica . He 

worked i n the Tr ansvaal for a number of years . 

b . Mr Doubl e Zamul el e Joshua Mtebule (Age : 40) 

Born and br ought up i n the Letaba dis 

trict , Transvaal , and speaks the Nkuna di a 

l ec t of Tsonga . Educa tion: Attended primar y 

school at Shiluvane , Letaba di stric t . Secon

dar y and Nor mal t r a i ning at Lemana College , 

Soutpansberg dis t ric t . Uni ver sity education 

with the Exter nal Di vision of t he University 

of South Afric~ . Credi ted wi t h 8 B.A. degr ee 

course s i ncluding Tsonga I II and Geogr aphy III . 

Par ents : Both mo ther and f a t her wer e bor n and 

br ought up i n the Letaba di strict , Tr ansvaal 

and speak the Nkuna di a lect of Ts onga . Occu

pa t ion : Somet i me Ts onga Language Supervisor 

of Schools, and now Principal of Bankuna 

Secondar y School i n the Letaba di strict . 
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Mr Jan Stanely Shi mati (Age 50+ ) 

Born and brought up at Elim, Soutpans

berg di stric t . Education: Attended primary 

school at Elim and t r a i ned as teacher at 

Lem~na College . Secondar y educa tion at Ma

riannhill, Natal . Par ents : Both par ents 

born and br ought up i n the Soutpans ber g dis

t rict , Nor ther n Tr ansvaal and s peak t he 

N' wal ungu di al ec t of Ts onga . Occupation : 

Principal of Elim Pr ac t i s i ng School, Sout

pans berg distric t and Honor ar y Secretar y of 

the Synodal Commiss ion , Tsonga Presbyterian 

'church (Swi ss Mi ssi on i n South Africa). 

d . !1r Etienne Penyisi Ndhambi (Age : 50) 

Bor n and br ought up in the Si basa dis

tric t , Norther n Tr ansvaal. Education : Pri

mar y s chool at Val dez i a and t r a i ned as a 

teacher at Lemana Coll ege , Soutpansber g di s 

t ric t Parents : Both par ents bor n and br ought 

up in the Si basa district , Nor thern Tr ansvaal 

Occupati on: Super v i sor of Schools in the 

Si basa di strict . Author of Ts onga Anthology 

"Swiphato swa Xi t s onga ," a novel "JVf.ambuxu" 

and a Ts onga Language Manual "Xi tsonga xo 

Saseka" vrri tten i n conjunction wi th S. C. 

Mariva t e . 

e . Mr Abel Zabulon James Myakayaka (Age : 50) 

Born and br ought up in the Letaba di s 

tric t , Norther n Tr ansvaal. Educati on : Pri

mar y s chool education at Shiluvane , Letaba 
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district. Tra ined a s a taach0~ . Lemana 

College. Parent s : Bot h born and brought 

up in the Letaba di s t r ict and speak the 

I~a dialect of Tsonga. Occupa tion: Prin

cipal: Shiluvane Higher Primary School , 

Letaba district , Northern Transvaal . 

PROBLEMS ENCOUNTERED IN COURSE OF STUDY: 

1 .8 . In studying idioms one is confronted, apart 

from the many other quest~ons there may be of the cur-

rent meaning of an i diom , by the problem of the origin 

of or allusion to it . Furthermore , it I·Tas not an 

easy task to ga ther idioms from many would- be infor~ 

mants. I n the first place many seemed not to under

stand what I was after . vii thout any lingt'."istic train

i ng , they seemed to be blissfully unnwa~e of the dif

f er ence between l itera l and i.dio!lla t i c language . Those 

who had a hazy idea , could ag~in not see the difference 

between idiom and proverb , with the r esult that one 

had to plod slovrly through this uncharted labyr inth 

of l anguage . 

1. 9. After this i ni tial set- back , I decided on 

another approach which yieldPd more satisfactory re

sults . I appr oached my informants "1-Ti th a list of key 

words, and ci ted one or ~ro i dioms based on the word 

and asked for the meanings of these expressi ons . Fro!ll 

there I proceeded to ask for addit i onal expressi ons 

based on the word or for different expressions of a 

s i mil ar na ture. ThP. se they were able to provide , and 

to my great delight, more ofton than not they rendered 
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the meanings of the idioms they gave me in alternative 

idioms , and in that way aided my research considerably 

without their observing it . 

1.10. The idioms in this study are those i n current 

use . It being a descriptive study no attempt was made 

to look for obsolescent or obsolete idioms. Further-

more, as Anta l points out "synchrony is more important 

because language is a system of signs . This is mani-

festly accepted by everybody , although they stop there 

and do not usually draw the conclusion from this deci

sive realisation" .!) In spite of what has been said 

above, one comes across idioms and expressions which 

are somewha t obsolete , and occasionally it has seemed 

interesting to include some which are obsolescent or 

obsolete in t he sense tha t , though not in vogue to- day , 

they are used or at least understood by the older gene-

rations of the speakers of the language. 

1 . 11. The final hurdle en~tered in the actual 

documentation of the study was the rendering of the 

Tsonga idioms into English . This proved to be a more 

difficult task than I had imagined. As the work pro

gressed it became evident to me that people express 

concepts and ideas in terms of the language which they 

speak; the Tsonga people think in terms of Tsonga cul-

ture, and their ideas , thoughts, concepts and experiences 

of life, and mode of expression are all of a piece with 

their l anguage pa ttern. This was found to be more so 

with idioms which, as Pearsall Smith points out , are 

1 . Antal : (uestions of Meani ng ( ~outon & Co . - the 
nr._suE!\ 'P· 15: 
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characterised by what he calls "the expressiveness of 

irrel evant phrases, which often show a breaking loose , 

a love for the absurd, a reluctance to submit to reason 

so that the human mind seems to prefer irrel evance as 

appealing to the imagination and adding to a phrase's 

vividness and charm" .l) 

1 .12 . For this and other reasons , and to add to 

the better understanding of t he idioms by non- speakers 

of Tsonga , a literal translation of Tsonga idioms fol-

lowed by their English equivalent or idiomatic trans-

lation has been done . A comparison of the literal 

translation with the idiomatic translation, will sup

port the contention made earlier that the meaning of 

and idiom cannot be ascertained from its component 

elements e . g . 

Ku ba hansi (to hit the ground) when used 

idiomatically means "to fail"; 

Ku ba xuma (to hit money) when used idio-

matically means "to pay out a sum of 

money", etc . 

1 .13 . As far as idiomatic translations are concerned , 

it will be seen from the above examples that no attempt 

has been made to proceed from meaning to meaning . This 

as Antal points out is impossible . In all translations 

in this study , therefore , an attempt was made to follow 

his thesis that, "translation as a process, is nothing 

more than an activity in which a denotatum indicated 

by the meaning of another language is rendered by the 

meanings of the language into which the translation is 

made" . 2 ) 

1 . Pea rsall Smith: Words and Idioms cited by V. H. 
Collins in A Third Book of ·EnRlish Idioms 
(Longmans) Preface p. vii. 

2 . Antal: Op cit. p . 87. 
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ARRANGEllffiNT OF IDI0r.1S: 

1.14 . The arrangeruent of idioms poses many problems . 

As a result scholars and authors adopt different me

thods of arrangement consonant with ~he different aims 

of their studies . Usually, scholars prefer the alpha

betical method in which the leading word, vThich may be 

a verb or a noun, is used as a basis of classification 

to determine under which letter of the alphabet the 

idiom is placed . 

1.15 . In Marema ka Dika, 1 ) a collection of Northern 

Sotho idioms and proverbs , Rakoma has arranged his 

idioms alphabetically . In Chapter 1 Section (i) he 

has arranged verbal idioms alphabetically, with the 

leading verb determining the letter of the alphabet 

under \·Thich the idiom is placed . In Chapter 1 Section 

(ii) he employs an alphabetical scheme as well in 

arranging substantival and possessive idioms . In this 

section the leading 1-rord in the idiom is the noun . This 

arrangement makes reference quite easy. 

1 .16. In Diane 1e Maele a Setswana , 1 ) a collection 

of Tswana proverbs , idioms and riddles , Seboni has divi-

ded the work into two sections ; the first comprising 

idioms and proverbs; the second devoted solel y to 

riddles. In the body of the whol e book an a lphabetica l 

scheme of arrangement has been followed. Seboni ' s 

arrangement is, however , not commendable because he has 

grouped proverbs and idioms without the sli ghtest at

tempt at distinguishing these two different literary 

forms . 

1 . Rakoma: Op cit . 
2 . Sebone: Diale le Maele a Setswana , Lovedale Press, 

1962 . 
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1.17. In English many scholars of idiom have also 

adopted the alphabetical scheme of arrangement mainly 

because it provides an easy means of reference . Wood's 

English Verbal Idioms1 ) and Collins's A Book of English 

Idioms . 2 ) In the l atter book the idioms appear in 

alphabetica l order according to the first significant 

word in each. In t his way an index based on this prin-

ciple of classification is automatically supplied . In 

Words and Idioms, 3 ) Pearsall Smith has followed a 

different scheme based ma i nly on the s ources from which 

an idiom has originated . In this scheme the following 

grouping has been followed . Idioms of nautical origin; 

inland and fresh water phrases; idiomatic phrases from 

the chase, f rom hounds and horses ; canine idioms from 

dog- fighting and demosticated ani mal s at home ; idioms 

from wild birds ; idiomatic phrases from the fruit and 

veget able garden; idioms connected with houses and 

buildings ; idioms derived from fire ; idioms derived 

from food and eating and bodily idioms. Nowhere in 

the body of Pear sall Smith 's work i s an alphabetical 

arrangement found . This arrangement, good, as it may 

be l from the point of view of the origin of idioms, is, 

however, not satisfactory from the point of view of 

reference . In addition to tha t the paragraphs in which 

the different groups of id i oms appear are not numbered, 

and this makes reference difficult i f not impossible. 

1.18 . In the Appendix of Tsonga idioms and their 

meanings , an alphabetical scheme of arrangement has 

been followed . The l eading word in the idiom has been 

1 . 

2 . 

3 . 

Wood , F . T. : ~~lish Verbal Idioms (Ma cmillan 
London , 1964 • 

Collins , V. H. : A Book of English Idioms (Longman ' s 
London) . 1961 . 

Pear sall Smith : Op . cit . 
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used to determine under which letter of the alphabet 

the idiom i s placed . Tsonga verbal idioms have been 

arranged i n their basic infinitive form . Idioms which 

i ncorporate derived verbal forms of a particular verb 

stem, have been pl a ced alphabetically under the parti

cular verb stem from which they have been derived . 

Under the verb stem Ku cina (to dance) are class ified 

the idioms under which it, and its derived forms may 

enter; e . g . 

Ku cina ngoma (to dance a drum) i . e . "to 

suffer" . 

Ku cinisa munhu (to cause a person to dance) 

i.e . "to worry a person". etc . 

Furthermore, in the ca se of each entry the meaning of 

the i di om is given . 

1 .19 . This arr angement has been preferred l a r gely 

because i t provides an easy means of reference , Second

l y , in the case of i dioms , it groups together the dif

ferent i diomatic combinations into which a verb stem 

and its derived forms may ent er . This is especially 

the case "'i t h verbs of motor signification which ar e 

generalised in meaning , and therefore capabl e of throw

ing off idioms of great variety and richness . The verb 

stems Ku ba (to hit ) ; Ku huma (to catch); Ku nghena (to 

enter) etc . are cases in point . (Cf . Appendix Nos . 25 -

73; 402 - 432; 641 - 659) . Each of these stems and 

their derivatives a r e ca pable of entering int o no ess 

than thirty idiomatic combina tions . In this way the 

different idioms i nto which a word may enter are treated 

together . 
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1. 20 . Fi nally , as an addi t i onal a i d t o easy r efe-

renee , all the i di oms appearing i n the appendi x have 

been numbered . 

ORTHOGRl~HY: 

1 . 21. The or thogr aphy used i n thi s study i s the 

current o~cial orthogr aphy , whi ch i s phonemic for all 

i ntents and purposes . I t i s the consolidated orthogr a

phy for Tsonga as published i n the Bantu Educati on 

Jour nal of October, 1956 (Vol . II, 8) and as amended 

i n Oc tober, 1960 (Vol . VI , 8) . 



CHAPTER II 

DEFINITION AND IDENTIFICATION OF I DIOMS 

\rnAT I S AN I DI OM? 

2 .1 . Many definitions of the term idiom are found , 

and i t is noteworthy to observe t hat , to a very great 

extent these definitions are simil ar in both phrase-

ology and meaning. In this study, however , only four 

of the many defini tions will be cited and discussed 

with a view to bringing to the fore those charac t eris

tics which ar e necessary before any speech form i n a 

language may be cl assified as an idiom. 

2 . 2 . It is, however , necessary to point out that 

the term idiom may be used in different ways with dif

f~rent meanings . Generically, the term idiom refers 

to t he form of speech peculiar to a people or nation . 

This means that the l anguage of a people or nation has 

only one characteristic idiom , peculi ar to i tsel f , 

which per meates its whole structure and communicative 

system. Secondly , the t erm idiom may a l s o be applied 

to mean a writer's style i . e . the mode of expression 

characteristic of a writer . It may a l so be used in 

Pear sall Smith's definition to mean "particularly, those 

forms of expression, of grammatical construc tion , or of 

phrasi ng , which are peculiar to a l anguage , and approved 

by its usage, a l though the meanings they convey are often 

different f rom their gr ammatica l or logical s i gni fica 

tion".l) \ The Oxford Dictionary has a lmost an i dentical 

--------------------------1 . Pearsall Smith: ~ords and Idioms (Constable & ro ., 
London 1957). 
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defini t ion to that of Pearsall Smith. It defines an 

idiom as "a form of expression, construction, etc ., 

peculiar to a language ; a peculiarity of phraseology 

approved by usage, and often having a meaning other 

than its grammatical or logical one" .l ) Next comes 

Fletcher ' s definition which states that , an idiom is 

"an expression peculiar to a language, sanctioned by 

usage; it may be gr ammatical or ungrammatical; lite-

rally it may be meaningless; nevertheless it has a 

definite meaning to those versed in the idiom of the 

l anguage" . 2 ) 

2.3 . These definitions are undoubtedly couched in 

good English, and are good , as far as they go, but they 

are somewhat general in meaning and therefore capable 

of including other forms of expression , such as figures 
'I 

of speech. Finally , there comes Doke ' s definition: 

"An idiom is a structural form or a form of expression 

peculiar to a language, and one which reflects the 

genius of a language and the psychological workings of 

the speakers of such a language". 3 ) This definition is 

acceptable in the sense that , though it has psychologi

cal undertones , it is basically linguistic in charac-

ter, but it also neglects to mention specifically cer-

tain characteristic features of the i diom , such as its 

fixed character and unpredictability of meaning . "vlemuka 

nengwenya" (he went off with a crocodile, i.e. a croco

dile took him) or "Zavela ngamakhanda" (only their heads 

appeared; lit . they appeared by their heads) are typical 

Zulu idioms ". 4) To me "wemuka nenguenya" and "zavela 

l. 
2 . 

3 . 

4 . 

Oxford Engli sh Dictionary. 
Fletcher : Manual of .l-1odern English (~Iaskew Miller , 

Cape Town ) p . 24 . 
Do~e: Bantu Linguistic Terminology (Longmans, 

Green & Co . London) p . 119 . 
Doke: I bid . 
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ngamakhanda" are not only structural forms but fixed 

structura l forms of words vrh ich "go together", whose 

meaning cannot be logically ascertained from their 

component parts . Doke's definition does not mention 

these two i mportant aspects of the idiom . It is there

fore i ncomplete and unsatisfa ctory in those respects . 

A res tatement of Doke's definition ie therefore neces

s ary. 

2 . 4 . In this study which concerns itsel f with the 

descriptive study of the idiom in Tsonga , the term 

idiom will be defined as a fixed structural form or a 

f i xed phrasal pattern of words which go together , pe

culiar to the genius of a l anguage as regards gr amma

t ica l s t ruc ture , accepted by usage ; and the meaning of 

which cannot be logically or literally ascerta ined from 

i ts component parts . 

2 . 5 . In Tsonga , as i n many l anguages , a great many 

expressions are found which are stated in fixed s truc

t ura l forms or fixed phrasal patterns of words which 

go together, such as a particular verb with a noun , a 

particular pai r of nouns, a particular pair of verbs, 

a particular figurative expression, a particular copu

l ative const ruction , etc ., to express a certa in idea . 

In Tsonga, cases i n poi nt a r e: 

Ku tsema vun ' anga (to cut medical practi ce) 

i . e . "to qualify as a medica l practi

tioner" . 

Tolo na rini? (Yesterday and and vrhen? ) i . e . 

"never ~ " . 

Hansi ne henhl a (up and down) i . e . "a ll 

over" . 
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Ku ha l ata mati (to spill water) i.e. "to 

urinnte" . 

Xilwa na dzana (one who fights a hundred) 

i.e. "a brave man". 

Ku ve. ni nhloko (to have a head) i. e . " to 

suffer from heada che". 

Ku pela ni dyambu (to set with the sun) i . e . 

"to die at sunset". 

2 . 6 . Fixed phrasa l patterns or fixed expressions 

such as these are called idioms . They nre typical of 

Tsonga . A person not famil i a r with the genius of the 

language or with its usage cannot gather the meanings 

of these expressions from thei r component el ements i . e . 

from the different words which constitute them . Some 

of these expressi ons may seem illogica l but they have 

been accepted and decreed as good usage by the speakers 

of the l anguage . As is the case with l anguage in gene-

ral, idiom is not a matter of logic or grammati cal 

principles . As Max Black states of language: "It is 

truistic that language grows erraticall y as a jungle 

and that the attempt to forecast its change or to con-

trol it has about as much chance of success as the 

attempt to cultiva te the Sargossa sea'' . 1
) In English 

for instance , there seems "to be no reason why we should 

not write ' he fulfilled his word ', ' ruin stared at his 

face ', or 'in a bad hour '. But idiom requires ' he kept 

his word ', 'ruin stared him i n the face' , 'in an evil 

hour ', and there is no more to be said" . 2 ) 

1 . riJax Bl a ck: Models and Metaphors: Studies in Lan
guage & Philosophy (Cornell University Press , 
New York , 1962) p . 135 . 

2 . Rowe &. \'/ebb: A Guide to the Study of English 
(Macmill~n & Co ., Ltd., London , 1 945) p . 191. 
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IDIOM M~ PROVERB : 

2 . 7 . Idioms , t h ough in the main fixed phrasal 

patterns of words which go together , a re not a s rigid 

in f orm as proverbs , which do not a llow of any slight 

syntactic a lteration or rearr angement of their compo

nent el ements . I n all contexts in which it a ppear s the 

form of the proverb remains fixed and unchangeabl e . 

Further more the proverb has other distinct char acte-

ristics peculiar to it. It is figura tive and didactic 

in nature; usually i t is short and pi thy and packed 

with the wisdcm of the ages . In Tsonga as in B~ntu in 

general, the proverb has a lso certa in structural fea-

tures such a s rhyme , a lliter at ion and par a llelism i. e . 

bal e.nced parts e .g . 

Xandl a yana , xandla vuya (h~nd go , hand 

come) i. e ." one good turn deserves another•• . 

Tiko a xi etleli ku etlela fus i (the country 

never sleeps , the fall ow field sleeps) i. e . 

"there i s no peac e in the country" . 

In these two examples , to which a good many can be a dded, 

one notes in addition to the trui sms expressed, "a 

structura l ba l &nce , and a balance of ideas , which ex-

tend from contrasted words and phrases of simila r gram

ma tical function".l) 

2 .8 . Contrasted with the pro~erb, the idiom i s not 

didactic in t endency; though figurative it does not 

necessarily expr ess a truism i n symbolic l anguage; i t 

expresses i dea s . Forma l l y it is a fixed structurRl form 

of words which go together, a structural pa ttern sus-

1. Scha pera : The Buntu speaki ng Tribes of South Africa 
0·1askew rt.iller , Cape Town , 1956) p . 308 . 
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ceptibl e to slight modifications withi n the bnsic pat

tern i . e . when used, i ts synta ctic position cnn be 

moved progressively , and i ts morphology may be modi 

fied by formative addi t ion , to appear aga i n , in modi

f i ed set patterns which fit in with the mood , tense a nd 

conjuga t i on of the sentence into which i t i s i ncor po

rated. 

2 . 9 . The idiomatic expression: 

Ku dlaya mavel e ~o kill maize) i . e . to have 

a good harvest " 

will be used to illustr ate the different modi f i ed idio

matic patterns in vThich it may appear . It will suffice 

to g i ve only examples i n the different tenses of the 

indicative and potential moods , f i rst person, positive 

and negative conjugations . 

I n d i c a t i v e M o o d 

2 . 10 . Positive conjugation 

Present tense: Ndzi "dlaya mavel e" . (I get a good har 

vest) . 

Future tense: Ndzi ta "dl aya maYele" . (I will get a 

good harvest) . 

Perfect tense: Ndz i "dlaye mavele" . (I have a good 

harvest) . 

Past continuous perfect: A ndzi "dla ye mavel e" . (I 

had a good harvest) . 

Past tense: A ndzi "dl aya mavele" . (I used to have a 

good ha rvest) . 

Past future: A ndzi ta " dla ya mavele" . (I would have 

a good harvest) 
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2.11 . Negative Con.i"Ut.!,a tion 

Present tense: A ndzi "dlayi mavele" . (I don't get 

a good harvest) . 

Future tense: A ndzi nga "d1ayi mavele" . (I will not 

get a good harvest ). 

Perfect tense: A ndzi nga "dlayangi mave1e" . (I did 

not have a good harvest) . 

Past continuous Perfect : A ndzi n,ga "c""_layangi mave1e" . 

(I did not have a good 

harvest) . 

Past tense: A ndzi nga "dlayi mave1e" . (I used 

not to have a good harvest) . 

Past future : A ndzi nga ta "dlaya mavele" . (I vrould 

not have a good harvest) . 

P o t e n t i a 1 M o o d 

2 .12 . Positive conjugation 

Present tense: Ndzi nga · "dlaya mavele" . (I can make 

a good ha rvest) . 

Present continuous: Ndzi nga va ndzi "d.laya mave1e" . 

(I can be making a good 

harvest) . 

Perfect tense: Ndzi nga va ndz i "dlayile mavele" . (I 

could have made a good 

harvest) . 

Past Perfect: A ndzi n~a ya nd~ i 'tl1ayile mavele ".(I could 

have made a good harvest) . 

Past continuous: A ndzi va ndzi nga "d. laya mavele" . 

(I could make a g ood harvest) . 
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2 .13 . Negative Conjugation 

Present: Ndzi nge "dlayi mavele" . (I can't make a good 

harvest) . 

Present continuous: Ndzi nga va ndzi nga "dlayi 

mavele". (I can't be making 

a good harvest) . 

Perfect tense: Ndzi nga va ndzi nga "dlayangi mavele" 

(I cantt have made a good 

harvest) . 

Past Perfect: A ndzi nga va ndzi nga "dlayangi mavele" . 

(I can't have made a good 

harvest) . 

Past continuous: A ndzi va ndzi nga "dlayi mavele" . 

(I could not have made a 

good harvest). 

2 .14 . The above paradigms are on the whole illu.s -

trative of the slight morphological and syntactic modi 

fications undergone by idiomatic expressions based 

around verb stems. The distinctive feature in the 

above examples is that the idiomatic expression "ku 

dlaya mavele" is composed of the predicate and object. 

In the different tenses it will be noted that the verb 

stem, though in some instances modif ied by prefixal or 

suffixal addition, still remains contiguous to the noun, 

thereby preserving the basic pattern or formal struc

ture of the phrasal pattern . 

2 .15 . The f ixed nature of idiomatic expressions may 

be seen chiefly in idiomatic patterns in which certain 

words are paired together e . g . 
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Nkuku ni m~haha (cock and han) i . e . "boy and 

girl". 

Mfula ni :z:j_by~ (nut and stone) i. e . "irre-

concilable enemies . 

rt.oya n; nyam (air and meat) i . e . "heart and 

soul" . 

Mani na mJ:ni (vrho and vrho) 5_ . e, "everyone" . 

Mboo ni ndzhole (bull and calf) i. e . "penis 

and testicles" . 

Tolo na rini? (yesterday and l·rhen?) L e. 

"never". 

Tolo ni tolvreni (yesterday and day before 

yesterday) i . e . " i n days gone by" . 

Gwambe na Dzavana (Gwambe and Dzavana) i.e . 

"the ancestors of the Tsonga people 11
• 

Tihlo hi tihlo (eye for eye) j_ .e. "tit for 

tat" . etc. 

In the above examples v1e note idiotns which 

consi st of fixed phrases in which a pair of words are 

habi tually used together for the sake of emphasis or 

effect . The same phenomenon obtains in English . "A 

large class of English idioms consis ts of ph=ases 'in 

which two words are habitually used t ogether for the 

sake of emphasis ' e .g . hue and cry; fits and starts ; 

free and easy; hard and fast; by and by ; over and over ; 

round and round; bag and baggage; safe and sound; spick 

and span" . etc .1 ) 

2 .17 . In use these idioms cannot be altered or varied 

at all as they consist of words which go together . 

1. Eric Partridge: .The Concise Usage and Abuf!¥~. - A 
§hort Guide __ ~.?_lr_g_od ~n_gJ:ish. (Hamish Hamil ton, 
London, l955) p. 89 . · 
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FIGURATIVE LAIJGUAGE, I DIOM AND rrJ.EANING 

2 .18 . In the definition of the term idiom (cf . 2 . 4. ) 

it was sta ted that the meaning of an idiom cannot be 

gathered logica lly from its component elements. In 

idioms, worda gener ally undergo a change of meaning i. e . 

the literal meani ng of a word i s shifted to a contex

tual sense or figurative meaning . I n linguistics this 

phenomenon is termed semantic change or change of 

meaning . Semantic change as Gr ay and \lise point out, 

"is a term of many applications ."l) Changes of mean-

ing come about because of the impossibility of reta in

i ng the original meanings of words through the diffe-

rent phases and shifting experi ences of life . As 

Hayakavra has pointed 

same meaning twice" • 

out: 
2) 

"No v1ord has exactly the 

Because of this , it is found 

that very many linguistic forms are employed for more 

than one typical situation . 

2.19 . The familiar names for parts of the human 

body have acquired many contextual senses . A resem

bl ance between the well kno\lm and the less well known 

has resulted for instance i n English in " t he head of 

an army, of a procession, of a household, or of a river, 

of the eye of a needle, and the hooks and eyes of a 

dress, of the teeth of a saw , of the tongue of a shoe 

or of a wagon; of the neck of a bottle and of a neck of 

the vToods; of the arms , legs and back of a chair ; of the 

foot of a mountain; of the hearts of celery . "3) In the 

foregoing figura tive expressions t he words head, mouth , 

1. Gray & Wise,: The Bases of Speech (Harper & Brothers, 
Nevr York, Third Editi on , 1959) . p . 372 . 

2 . HayakavTa , S. I.: Language in Thought and Action (Allen 
& Unwin, London, 1952 ) p . 28 . 

3 . Saporta , S. : Ps cholin istics - A Book of R adin s 
(Holt, Rinehart and Uinston , New York , 19 1 p . 245 . 
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eye, teeth, tongue , neck , arms, legs , back, foot and 

hearts have meanings slightly different from their 

basic or normal significations . These subtle shifts 

of meaning are easily comprehended by the speaker of 

English as they are very near to the basic meanings of 

the words . Tsonga also abounds in many such expres

sions in which words are used in various contexts with 

marginal or transferred meanings . The word nhloko 

(head) has the following transferred meanings attached 

to it: gist , principal, chief , brain and memory as the 

folloviing examples wil l show: -

2 . 20 . 

Nhloko ya mhaka (the head of a matter) i . e . 

"the gist of a matter11
• 

Nhloko ya xikolo (the head of a school) i . e. 

11 the principal of a school 11
• 

1~loko ya tiko (the head of a country) i . e. 

"the chief" . 

Nhloko yo olova (a soft head) i . e . "an in

telligent brain" or "agood memor y" . 

Mbilu (heart) has the followi ng transferred 

meanings attached to it: - courage, patience , nature, 

feeling and memory as the following examples will show: 

Mbilu ya xinuna (manly heart) i . e . "a coura

geous nature" . 

Mbilu yo leha (a long heart) i . e . "patient 

in nature" . 

Mbilu ya xisati (womanly heart) i . e . "effimi

nate behaviour" . 

Mbilu yo enta (deep heart) i . e . "humane and 

wise" . 
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All these figurative expressions , which seem to be ob

vious "impl y the use of anthropomorphic similes and 

they involve some feature of pol ysemy or semantic r a 

diation" . l ) These figur ative expressions are , however , 

not idioms i n the true sense of the word although they 

have transferred meanings as i s the case with idioms . 

But some of them may be turned i nto i dioms by an accom

panying form e . g . they may be c ombined with verbs to 

form idioms as f ollows:-

2 . 21 . 

Ku vona ~~oko ya mhaka (to see the head of 

a matter) i.e . "to di scer n the gi st of a 

matter" . 

Ku ba nhloko (to strike the head) i . e . "to 

confuse". 

Ku hori sa nhl oko (to cool the head) i . e . "to 

take a r est" . 

Ku kala nhloko (to lack a head) i . e . "to be 

stupid " . 

Ku leha mbilu (to be long- hearted) i . e . 'to 

be patient " . 

Ku hel a mbilu (to be finished of heart) i . e . 

"to be i mpatient" . 

Ku tlhava mbil u (to pierce the heart) i . e . 

" to hurt spiritually". 

Ku hl omul a mbilu (to remove the heart) i . e . 

"to impress" . 

Furthermore we note that figures of speech 

enter l argely into the idiomatic phraseology of a l an-

guage . In Tsonga metaphor , simile , euphemism , contrast 

1 . Simeon Potter: r·1odern Linguistics (Andre Dentsch, 
London Sec ond Impression, 1§60, p . 153 ) . 

J 
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and hyperbol e are found as mar ked featur es of many 

i d i oms . For thi s r eason s ome s chol a r s speak of meta

phor ical and i diomati c s i mil es . Thus: 

Ku dya nkarhi (to eat t i me) i . e . " to squan

der t i me " , and 

Ku dya bulu (to eat conversati on) i . e . "to 

converse" , 

a r e i dioms based on metaphor. 

Ku va ni vur hongo bya r i fu (to have death

l ike sleep) i. e . "to s l eep like a l og", and 

Ku tal a wonge sava (to be as pl entiful as 

sand) i. e . " i numer abl e" 

are idioms based on simile . 

Ku dl aya mali (to kill money) i. e . " to come 

by a l ot of money", and 

Ku fa hi nti rho (to die of work) i . e . " to 

be overburdened with work " 

are idioms based on hyperbol e . 

Ku hala ta ma t i (to spill vra ter) i. e . "to 

urinate", and 

Ku humel a handl e (to go outside) i . e . uto 

pass moti ons" 

a r e idioms based on euphemi sm . 

Ku r handza jomel a (to l ove the dr inking bowl ) 

i . e . " to love liquor", and 

Ku rhandza mat lhari (to l ove assegai s) i . e . 

" to be vrarlil<"e" , 

are i di oms based on metonymy . For further exampl es of 

the i ncidence of figures of speech in Tsonga idioms 

(cf . paragraphs 4 . 6 . - 4 . 26 . ) . 
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2 . 22 . Aga i n , taki ng exampl es f r om i di oms which c on-

s i st of words vlhich are habituall y used together for 

emphasi s and effect , i t is noted t hat they a l so can 

be used i n one context vr i th a liter a l meani ng and i n / 

other contexts , situati ons or envi ronments wi th f i gu-

rati ve meani ngs . The followi ng ar e ca ses i n poi nt: -

l{kuku n i mbaha (cock and hen) i s used lite

r ally i n the sentence "Ndzi vona nkuku ni mbhaha " ( I 

see a cock and a hen) but i t i s used i diomati call y i n 

the followi ng sentence Vavanuna va kanel e mhaka ya 

nkuku ni mbaha ehubyeni (the men a r e d i s cussing a case 

i nvol v i ng a boy and a g i r l i n court) . Thi s i di om a l

l udes to the fac t that a c ock and hen cannot be l eft 

together i n the run for a l ong t i me before they get 

i nto mi schief . A boy and a girl do the same . 

Ximanga n i kondl o (cat and mouse) i s used 

l iterally i n the sentence Xi manga ni kondl o svra tsu

tsuma (the cat and the mouse run) but i t i s used i dio-

maticall y i n the sentence Va hanya bya ximanga ni kondlo 

(they l ead a cat and mouse exi stence) . A ca t a nd a mouse 

are i rreconcilabl e enemies and so t he expr essi on Xi manga 

n i kondl o bec omes an i di om i n cer ta i n contexts and s i 

tuPt i ons to r efer t o peopl e who cannot live happily 

together . Exampl es l ike these can be g i ven ad infinitum. 

I t is clear f r om these exampl es that words and phrases 

dependi ng on their context , can have e i ther a l i ter a l 

meaning or a f i gurati ve meaning. When used i n its lite

r nl sense a word has one centr a l meani ng attached to i t 

bu t when used in i ts figurative sense it can mean many 

different things . "Ludwig Wittgenstein got very near 
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the heart of the matter when he made his famous obser 

vation that ' the meaning of a word lies in its use " ' . l) 

2 . 23 . In Tsonga verb stems are the basis of many 

idiomatic expressions . In certain instances a parti-

cular verb stem is used with different nouns to form 

idioms . The verb stem ku ba (to hit, to beat, to 

thrash, to strike) may serve as good example . In its 

literal sense ku ba may be used in expressions such as : 

Ku ba n ' wana (to thrash a child) 

Ku ba mufana (to thrash a boy ). 

Ku ba nhompfu (to strike the nose) . 

In the three examples cited above the vrords used have 

nothing but literal meanings attached to them, but when 

used in certain fixed patterns with different words it 

loses its literal meaning and ass•mes new meanings 

consonant with its new context, environment or s itua-

tion e . g . 

Ku ba hala ni hala (to hit there and there) 

i.e . "to beat about the bush". 

Ku ba hansi (to hit down) i. e . "to fail " • 

Ku ba henhla (to hit up) i.e . "to score a 

high mark" , "to make a good impression" . 

Ku ba hi misava (to be hit by the earth) 

i . e . 11 to suffer great misfortune ". 

Ku ba hi moya (to be hit by the a ir) i . e . 

"to take a walk", " to get fresh air". 

Ku ba mhaka (to hit a case ) i. e . "to st rike 

the truth 11
• 

1 . Simeon Potter : Op . cit . p . 153 . 
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Ku ba mhal~~ala (to hit the sable antelope) 

i . e . "to call people t ogether to the royal 

kraal" . 

Ku ba nyoka (to hit a snake) i . e . "t o take 

a meal " . 

Ku ba nomu (to hit the mouth) i . e . "to stop 

a person from speaki ng" . 

Ku ba xihlungwana (to hit the roof) i . e . 

( i) "to roof a hut" ( ii) "t o be very tall". 

2. 24 . In the above examples the verb - ba has been 

used in expressions known as idioms . A study of these 

expressions shows that the words have undergone a 

change of meaning , the literal meaning havi ng shifted 

to a figurative one . In some cases it is found that 

the i diomatic use of a verb does not change only its 

meaning but its na ture as well e . g . 

Ku yima tindleve (to stand ears) i . e . " t o 

be amazed " . 

Ku huma mbita (to come out pot) i . e . " t o 

start one ' s own est ablishment " . 

Ku f a dzenga ( to die dignity) i.e . " t o be 

stupid" . 

The verb stems yima (st and), huma (emer ge) and f a (die) 

are intransitive verbs but in i dioms they change their 

nature and become transitive verbs as exemplified by 

the objects which follow them viz . tindleve, mbita and 

dzenga . 
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2 . 25 . In the fo l lowing examples in which the verb 

stem - khoma (catch) is the key word , the original 

meaning i s st ill evident , but in the idiom it has as 

part of a semanti c unit , lost its litera l meani ng : 

2 . 26 . 

Ku khoma ko hisa (to catch the hot place) 

i . e . " to f Ree e. very gr eat t ask" . 

Ku khoma mali (to cn.tch money) i . e . "to 

save money". 

Ku khoma mbeleko (to catch birth) i.e . " t o 

sterilise n. woman". 

Ru khoma mberha (to catch dew) i. e . "to fall 

down" . 

Ku khoma mbilu (to catch the heart) i . e . "to 

attr act or to i mpress " . 

Ku khoma munhu mavoko (to catch the hands 

of a person) i . e . "to impede :=t person ' s 

progress " . 

Ku khoma munhu nomu ( to catch the mouth of 

a person) i . e . " to interrupt a person ' s 

speech" . 

Ku khoma ncila (to c:=ttch the tail) i. e . "to 

obta i n the l ast position i n a race or task" . 

Ku khoma ndle l a ( to catch the road) i. e . "to 

depart", "to set out on a j ourney" . 

In thi s study it was noticed the.t the verb 

stem - khoma can enter into no less than fifty idio~atic 

combinations, in each of which , it has as part of a unit, 

lost its liter al meaning (cf . Appendix 480 - 529) . Other 
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verb stems are also found in similar usage . The appen

dix at the end of this study abounds in many such exam

ples . 

2 . 27 . Derivative forms of various verb stems are 

also used in similar contexts in which as parts of units 

they lose their liter~l me~nings : 

Ku ahlamela munhu (to open the mouth for a 

person) i . e . "to pick a quarrel with a 

person". 

Ku ahla.mis~ nomu (to open the mouth) i . e . "to 

speak". 

Ku tidyisa mahele (to cause oneself to eRt 

cockroaches) i . e . "to bring poverty t o 

oneself". 

Ku dyohel::~. munhu (to sin for a person) i . e . 

"to wrong a person". 

Ku dzahisan~ fole (to cause each other to 

take snuff) i. e . " to be on the friendli est 

of terms" . 

Ku hiseka mbilu ( to have the heart inflamma

ble) i . e. "to be zealous" . 

Ku hlekana makovo (to laugh at each other 's 

receding foreheads) i . e . " to laugh at each 

other's foibles" . 

Ku humesa mahlo (to bring out eyes) i . e . "to 

look amazed 11 
• 

Ku tikhoma xihlaya (to catch one ' s cheek) i . e . 

"to look sad" . 
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2 . 28 . It must be mentioned , however , that there are 

many idioms for vThich even specialists cannot gi ve pre-

cise explanations as t o their origin or allusion e . g . 

Ku nantswa tilo (to lick the sky) i . e . "t o 

deny emphatically" . 

Ku tlulela henhla (to jump high) i . e . "t o 

deny" . 

Ku tsema vun ' anga (to cut medical practice) 

i . e . "to qualify as a doc tor'' . 

Ku boxa vukat i (to pierce marriage) i . e . "to 

be comfortably married". 

Ku hlangula munhu (to rub a person) i.e . " to 

rob a person of all his belongi ngs ". 

Ku dya xivindzi (to eat the liver) i . e . "t o 

marry a blood cousin" . 

2 . 29 . It is clear from all the examples which have 

been discussed that Tsonga idioms are coined from words 

and particularly from phrases which have acquired mean-

ings other than those to which they normally refer in 

their literal sense . This i s a well- known l i nguistic 

phenomenon in which certain phrases acquire shifted 

meanings and are used as idioms for acts and i nstances 

more or less analogous t o those f r om which they have 

originated . 

of talk "l) 

Tsonga has many ''of these wi ld creatures 

used by i ts speakers to give expressiveness , 

brevity and vividness to the language . These wi ll be 

l i sted with their meanings i n the appendi x at the end 

of this s tudy . 

1 . Pearsall Smith : Op . cit . p . 178 . 
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SELECTION OF IDIOMS : 

2 . 30. Finally, it should be pointed out that it i s 

mainly those expressions whi ch are generally accepted 

as idioms that will be included i n this study . These 

correspond l argely with those which a r e generally re

ferred to under "idiotisme"l) in French, and as "idiom" 

in its narrower English sense, meani ng merely the i dio-

syncrasies of language , especially those phrases which 

are verbal anomalies transgressing either the laws of 

grammar or the lavrs of logic . However, in paragraph 

4 . 29 - 4 . 30 cer tain forms have been i ncluded which 

strictly speaki ng, are not idioms in the narrower sense 

of the word applied in this study . These have been in

cluded because of the fact that they lie somewher e be-

tween "idiom" and "aphorism" , but lean more towar ds 

idiom . They resemble i diom because they also may be 

used with either a literal or figurative s i gnification. 

It has moreover been felt that a descriptive study of 

Tsonga idiom would be incomplete without mentioni ng 

these borderline cases . 

2 . 31. Some idiomat i c forms which have al so been in-

e luded a re based on prosodic elements viz. tone (cf . 

4 . 31 - 4 . 37) . These also differ in form from the ver-

bal phrases kno1m as i dioms but r esembl e "idioms " be-

cause they also may be used with e ither a literal or 

figurative signification depending on context . 

1 . "Idiotisme " is a sixteenth century borrowing 
through late Latin into French f r om Greek, was 
na turAlised in English in the 17th century , but 
has now di sa ppeared . 



CHAPTER III 

THE ORIGIN OF IDIOMS 

INTRODUCTION 

3 .1 . I dioms are forms of expression \vhich are used 

constantly in the daily life of the people . I n spoken 

and written Tsonga to- day, idiom i s an established and 

integral element that , used with care , ornaments and 

enriches the language . Many of the idioms found in 

Tsonga are common in the Bantu language family, such as 

the idioms which have originated from the ritual life 

of the Bantu people or those based on organs of the 

body . These idioms seem to suggest that they origina

ted before the Bantu people started on their different 

migrations to various parts of Africa. On the other 

hand some idioms found in Tsonga indicate very clearly 

that they are of fairly recent origin in that they have 

in them traces of European culture which can only be 

explained by European contacts . Idioms such as : 

Ku devula hanci ya Jiwawa (lit. : to r i de 

Jiwawa ' s horse) i.e . "to swing" 

has its origin in Joao Albasini (the Portuguese vTho 

ruled a group of Tsonga people who settled in the Sout

pansberg about a century ago) 'vho had a swinging gait 

when on horseback . The i diom 

Ku vonela ebodleleni (lit .: to see in the 

bottle) i . e . " to despi se " , 

can have originated only after the Tsonga had come into 

- 34 -
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contact with European material cultur e \vhich was respon-

sible f or the advent of the bottle amongst the Bantu-

speaki ng people . I vms not able to get any convincing 

explanation for the origin of this idiom. 

Ku lwa ya Majari mana ni Manghezi (lit .: t o 

fight of the Germans and the English) i . e . 

" t o be engaged in a titanic struggle" 

is an idiom which originated in the First World War 

(1914 - 1918) between Great Britain and Germany . The 

Tsonga associate any fierce struggle between adver-

saries with t he war between the Germans and English 

during 1914 - 1918. Hence the origin of the i diom. 

I dioms such as these could only have come i nto exi stence 

after the contact of the Tsonga with the Europeans in 

fairly recent times , and may , ther efore, be said to be 

of fairly recent origi n . 

3 . 2 . Idioms like all human speech, are after all 

a democratic product , "the creation, not of scholars 

and g rammarians, but of unschooled a nd unlettered people . 

Men of learning may adopt them and popularise them , and 

make them flower into all the beauty of literary language ; 

but their rarest blooms are grafted on a wild stock, and 

their roots are deep-buried i n the common soil . From 

that soil they must still dra'il their sap and nourishment" •1 ) 

It is evident from the foregoing statement that idioms 

are coined by people . They are coi ned to express diffe-

rent phases of life . Some people are more i maginative 

and creative than others , and t he expressions which they 

1 . Pearsall Smith : Op . cit . 
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use to explain certai n experiences and phases of llfe, 

may be so appealing , s o picturesque and vivid that they 

are at once incorporated i nto t he idiom- lore of the 

language as a means of effecti ve communicat ion . This 

is possible because , " the property of language whi ch 

renders it such a powerful means of communication is 

that one can say s omething that has never been said be-

f ore , and yet be perfectly understood , often without 

either speaker or audience being awar e of the novelty'' . 1 ) 

Thi s is explained by t he f act that a lthough idioms 

"often show a breaking loose , a love for the a bsurd , a 

r eluctance t o submi t t o reason"2 ) nev ertheless they 

arise f rom familiar linguistic raw materials in novel 

and, at times , ungrammatical or illogical patterns . 

The context in which these raw materials are put toge-

ther also helps towar ds the understanding of the novel 

utterance or idiom . 

3 . 3 . At times idioms or i ginate v1hen peopl e striving 

to drive a cer tain point home, arrange Vlords \vi th such 

telling effect that the expression i s at once accepted 

by the speech community a nd greatly used thereafter . A 

hunter who had been impressed by the beauty and grace-

fulness of the i mpala may have been r esponsible for t he 

Tsonga i diom "ku saseka wonge i mhala" (as pretty as an 

impala ) . A hunter who had been struck by the bravery 

of the lion in the hunt may be responsibl e for the Tsonga 

idiom "vurhena wonge i nghala" (as brave as a lion) . 

1 . Rocket : A Course in Modern Lingui stics : The Macmil
lan Company, Ne1-r York, Second Edition, p . 157 . 

2 . Pearsall Smith : Op . cit . 
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A study of Tsonga idioms shows that they are of diffe-

rent origins . It is these origins that will be of con-

cern to us in this chapter . 

3. 4. In Tsonga many idioms have originated from 

folk- lore. These may be termed folkloric idioms because 

they have their origin in the beliefs, legends and cus-
I 

toms of the people . ( On the whole it will be found that 
........ 

idioms designate all aspects of Bantu tribal life and 

experiences from which they have originated . Some of 

these origins will now be discussed") 

IDIOMS BASED ON MYTHOLOGY : 

3 . 5. The Tsonga people like many other Bantu people 

belive in spirits . They believe mostly in the spirits 

of their dead ancestors (swikwembu) . They believe that 

these spirits exer cise gr eat influence over the living 

so that there a r e many ritual practi ces which are per-

formed to propitiate the spirits . There . is as a result 

an elaborate system of idiom which is used as a means 

of contact with them on all occasions when offerings 

are made to them . Many of the expr essions used incorpo-

rate the word "swikwembu" or "tilo " (heaven ) . 

Ku etlerisa swikwembu (to cause the gods to 

sleep) i.e . " to pacify people of impor-

tance" . 

To- day this idiom is used to pacify any person who, if 

displeased with one, is likely to cause one harm . 

Ku lata swikwembu (to send the gods to sleep) 

i.e . "to pacify people of importance" . 
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Ku gandzel a swikwembu (to give an offering 

t o the gods) i . e . " to worship the gods 11
• 

This expression i s used to- day to mean 11 to '"orship" 

without necessarily making an offering . 

Swikwembu swi etlele (the gods a r e asleep) 

i . e . ''all is well 11
• For the Tsonga when 

all things run smoothly and he finds himself at peace 

with the world he ascribes that to the fac t that his 

ancestors are "sleeping well 11 because they have no 

complaints against him . 

Ku rhandziwa hi s wikwembu (to be loved by 

the gods) i . e . "to be fortunat e " . 

The Tsonga ascribes all his good fortune or luck as 

coming from his gods . Thus when a man has escaped mi 

r aculously fro m certa i n death or grave injury, he is 

often hear d to say swikwembu s wa ka h i na swa ndzi 

rhandza (our gods l ove me) . 

Ku rhuke t eri wa hi S\'rikwembu ( to be cursed by 

the gods) i. e . "to be unfortunate ''. 

To the Tsonga most of the misfotune which he encounters 

is ascribed to the displeasur e of the gods whom h e has 

offended in some way or other . Hence the cur se . If 

someone close to him d i es , the Ts onga is often heard to 

say Ndzi rhuketerh1e hi swikwembu (I have been cursed by 

the gods) . 

Ku fununguleri wa buwa hi swik,vembu (to be viewed 

from the gr ave by the gods ) i . e . "to i ncur 

the wrath of one ' s master". 

This idiom is used t o- day when one has offended one he can 

least afford to offend . It may be one ' s master or father . 
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Ku phahla swikwembu (to make an offering to 

the gods) i. e . "to pacify an important 

person especially by g iving him some valu

able present" . 

Ku va ni S\vikwembu (to have the gods) i . e . 

" to be possessed by demons " . 

It sometimes happens that some people get sick through 

worry or some such thing . The illness is ascribed to 

the gods, "they possess him U ni swikwembu . Such a 

person will nev er get well until "the gods show them

selves . " 

Ku tlhasa swikwembu (to come out the spirits) 

i.e . "to r egain one 's health or senses" . 

To the Tsonga (as it has been noted in the previous 

idiom) there are some ailments which are ascribed to 

the gods, and before the gods appear , and show them

selves, he won ' t recover at all . To- day this expres

sion is used idiomat ically to indicate that someone has 

recovered from a serious ailment e . g . 

Ndzi hanyile, swikwembu swi tlhasile (I am 

well; the gods have appeared) . 

Ku landza swikwembu (to follow the gods) i . e . 

" to die" . 

To the Tsonga when a person dies his soul (moya) does 

not die . It becomes a spirit and follows the spirits 

of his ancestors . This shO\'lS that the Tsonga believe in 

the immortality of the soul, though in a different way 

from the accepted christian view . Inst ead of saying 

munhu u file (a person has died) the Tsonga often say 

U landze swi kwembu (he has followed the gods) . 
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Ku wela hi tilo (to be fal len on by heaven) 

i . e . "to suffer gr eat misfortune or tragedy". 

To the Tsonga when a pe r son suffer s gr eat misfortune 

"the gods have fall en on him" to crush him. A Tsonga 

man says Ndzi wele h i tilo (the gods (heavens ) have f a l 

l en on me ) when he has l ost his wife or a beloved son 

or daughter . 

Ku tshikiwa hi tilo ( to be foresaken by 

heaven ) i . e . "t o be in gr eat mi sfortune or 

misery ". 

I t i s believed that a per s on suffers because the gods 

have fors aken him . 

IDIOMS BASED ON SGPERSTITIONS AND CUSTOMS : 

3 . 6. The Tsonga believ e i n witchcraft and bel i eve 

that many peopl e who get ill do s o as a r esult of being 

bewitched by their enemies . Many idioms have originated 

from Tsonga beliefs and customs . A few examples of 

these i dioms will now be discussed . 

Ku va ni valovi (to be wi th the witches) 

i . e . "to be bewitched". 

vfuen a per son is ill it i s often heard tha t U ni valoyi 

(h e i s 11ith the witches ) i . e . "he is bewitched" . 

Ku dya hi valoyi ( to be eaten by the witches ) 

i . e . "to be bewitched" . 

The Tsonga believe that witches deli ght in human fl esh, 

so that when a person l oses weight due to illness , the 

loss of we i ght is ascribed t o the wi tches e . g . U dya hi 

valoyi (he i s eaten by the witches ) i. e . "he is bewitched'. 
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Ku biya mut i (to fence a village) i.e. "to 

medica te a village aga inst witche s " . 

The Tsonga ha ve ~ belief tha t v i l l ages ca n be protected 

aga i nst vli tches . Hence the express ions ku biyn muti 

(to medica te 2 village); hu tbyisa mut i (to strengthen 

the village) i . e . "to med i cate i t a s a protection aga inst 

witches". 

Ku xwel a emutini (to v1ake up l ate in the 

village) i . e . " to be caught i n a village 

bewi tchi ng peopl e". 

The Tsonga believe that if a village i s "properly 

strengthened" a ll the wi t ches who attempt to enter it 

wi th a view to bewi tching the i nma tes , will be render ed 

helpless a nd will not be abl e to leave t ill mor n i ng 

"'Then a ll the peopl e in t he village a re awake . Hence 

the expression Noyi u sweril e (the witch has s l ept 

l ate) i . e . " the \<1 itch has been caught " . 

Ku hisa muvabyi (to burn a pa tient) i . e . " to 

cause a pa tient's condition to deteriorate" . 

The Tsonga have a belief that certa in peopl e should not 

visit a pers on when he is ill becaus e they ma y cause 

his condition to deteriora te , ultima tely l eading to 

death . People of low moral sta ndards, witches , menstru

ati ng women etc . are t a boo to a patient because they may 

"burn him'', va nga n 'wi hisa . 

Ku va ni tinya rhi (to have the buffa loes) i . e . 

" to suffer from diseases caused by vwmen" . 

It i s very strongly beli eved amongst the Tsonga that i t 

is da ngerous for a man to have intercourse with a woman 

who is pregna nt by somebody other tha n hi mself , or with 

one who ha s aborted or mi s ca rried , as such intercourse 
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leads to serious illness ending i n death . Any man who 

i s said " to have the buffaloes" ku va ni tin;yar hi is 

suspected of havi nt; had i ntercourse "1i th women "who 

a re not clean in the body" a va sasekangi emmirini . 

A man who dies from such illness i s said "to ha:ve been 

killed by the buffal oes" U dl a ;ye hi tinyarhi . 

Ku ba hi t i nhlol o (to be hit by t he di vining 

bones) i. e . " to be poi nted out , to be 

found out" . 

In Tsonga i t i s believed that a vri tch can be identified 

by the divini ng bones . To- day any person found guilty 

of any offence may be referred to as having been "hit'' 

by the divini ng bones , U bi 1ve hi tinhlolo . 

Bya l a bya timhisi (beer of the hyenas) i . e . 

"the beer set aside for grave d i gger s i n 

a funeral" . 

To- day thi s i di om refers to t he beer taken at a funer a l . 

Byal a bya timhamba (beer of the gods) i . e . 

"ceremoni a l beer" . 

On certai n occasions the Tsonga peopl e make offerings 

of beer to the gods . However , only a small quanti ty 

of the beer prepared i s poured out while incant ations 

a r e made t o the gods . Then l a r ge quanti t i es of the beer 

which i s l eft i s used by all the peopl e present. 

Ku luma n ' vraka ( to bite the year) i . e . "to 

eat the f irst f rui t or crop of the season" . 

The Tsonga used to hold a ceremony vrhere the f irst f r u i t 

or crop of the year was t asted . Peopl e were not a llowed 

to eat of the new crop befor e this ceremony was hel d . 

Nowadays , though these ceremonies a r e no longer held, 
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1>rhen the people eat of the first crop of the year, they 

a l ways say hi l uma n 'waka or hi l uma nguva (we bi te the 

season) i . e . "we eat of the f irst frui t of the season" . 

Ku phahl a mariyeta (to perform an offering 

of reconciliat ion) i . e . " to bury the 

ha tchet" . 

Amongst the Tsong8 \vhen two brothers have quarr elled 

seriously (after the death of their father) and a re no 

longer on speaking terms , the younger of the two is 

forced to offer a beast in reconciliat ion to t he elder 

brother . So that he i n turn can propitiate with the 

spirits on behalf of the younger brother who has no 

direct contact with the spirits during the life time 

of his elder brother. In present day Tsonga the expr es-

sion ku phahla mariye ta is used idiomatically t o s i gni-

f y any act of r econciliation between two parti es which 

have quarr elled . 

IDIOMS BAS:SD ON PROVERBS : 

3 .7. Next we come to a cons ideration of idioms as-

sociated with proverbs . Here we a r e faced with gr eat 

difficulti es because we have to decide whether the i diom 

gave rise to the proverb or vice- versa. The i ssue i s 

further complicat ed by the fact that cert ain proverbs 

a r e s o firmly embedded in our colloquial speech t hat 

they may, \vi thout s tretching the definition far , pass 

as idioms . To me , however , it seems r easonable to sug-

gest that the proverb came fi r st and that t h e idiom , 

which has gr eat er flexibility than the proverb , was 
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adapted f rom i t . In some cases it seems clea r that 

idioms are derived from proverbs by means of the abbre

viation of t he proverb, or by eli minat ing some -vrords 

whi ch constitute the proverb . In this way many Ts onga 

idioms seem to have originated . If we take as a point 

of illustration the i diom 

Ku wa hi rivambu rin ' we (to fall with one 

rib) i . e . "t o surrender without a struggle" , 

and the proverb 

Ndlopfu a yi wi rivambu rin ' we (an elephant 

does not fall with one rib) i . e . " strong 

man does not surrender without a struggle 11
, 

it seems very clear that t he idiom will be better under

stood by a prior knowledge of the proverb . Therefore 

there i s a stronger case for the contention that the 

proverb gav e rise to the idiom . 

Ku huhuta tihlo ra ndlopfu (to blow into an 

elephant ' s eye) i . e . " t o assist an elderly 

person", is an idiom which has been derived 

from the proverb : Tihlo ra ndlopfu va huhuta 

(an elephant ' s eye is blown into) i . e. 11 YOU 

may advise an elderly person". 

Ku fihla mi n ' wala (to hide one ' s claws ) i . e . 

"to hide one ' s violence 11
, is an idiom which 

has been derived from the prover b : Nghala yi 

fihla min'wa l a ya yona (the lion hides its 

cla,vs) i.e . "a violent man conceals his 

violence" . 
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Ku kuma rha.mbu (to get a bone ) i . e . "t o come 

by somethi ng valuable", is an i diom which 

has been der ived from the proverb : ~fuisi 

yi kume rhambu (the hyena has got a bone) 

i . e . "a poo r person has come by something 

valuabl e 11
• 

The following a r e examples of idioms deri ved f rom pro

verbs : 

Ku wa hi rimhondzo (to fall by the trunk) i . e . 

"to come to grief through one ' s wealth", 

adapted from the proverb : Ndlopfu yi wile 

h i rimhondzo (the elephant has fallen on 

its trunk ) i. e . " their wealth was their 

undoing" . 

Ku ba ngwenya hi sa.va (to hit the crocodile 

vli th sand) i.e . " to give riches to the 

wealthy", adapted from the proverb : U nga 

teki sava u ba ngwenya (do not hit the 

crocodile with sand ) i. e . "do not give 

riches to the wealthy". 

Ku va ngwenya (to be a crocodile ) i . e . "to be 

well to do " adapted from the proverb : Nunhu 

loyi i ngwenya (this man is a c rocodile) i . e . 

"this man i s very Nealthy". 

Ku va n i ntamu wa mhi s i (to have the hyena ' s 

str ength ) "to be strong a.nd evil", adapted 

from the proverb : I ntamu wa mhisi (it i s 

the strength of the hyena) i . e . "it is the 

strength of an evi l man 11 • 
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Ku dlokodla nyoka ( to poke at a snake) i . e . 

"to provoke a peaceful person", adapted 

from the proverb : U nga dlokodli nyoka 

ntsena (do not provoke a snake without 

reason) i . e . "do not provoke a peaceful 

person wi thout reason; he '.rill hurt you" . 

Ku bela exilawini (to h i t i n the burrow) i . e . 

"to hit on the spot", adapted from the pro

verb : ~fuunti va yi bela exilawini (a duiker 

is hit on the spot) i . e . "settle a case 

imoediately it ari ses " . 

Ku fela etinyaweni (to die in the bean- field ) 

i. e . " t o be ca.ught red- handed" , adapted 

from the proverb : rfuunt i yo fela etinyavTeni 

(the dui ker which died i n the bean- field) 

i . e . "the culprit who was caught red- handed" . 

Ku tlula ka mhala (the spring of an i mpala) 

i . e . "the parent ' s ways" , abbreviated from 

the proverb : Ku tlula ka mhala ku letela 

n ' wana wale ndzeni (the springing of an 

impala teaches the young she bears \'lhile 

i nside ) i . e . "a child inherits many things 

from its parents " . 

Ku hlometela nhutliv-a (to peep at a giraffe) 

i. e . "to deal hastil y with a case", ad::~pted 

from the proverb : U nga hlometeri nhutlwa 

(do not peep at a giraffe) i.e. "do not 

deal hastily with a case " . 

Ku sasela vanungu (to prepa r e for the porcu

pines ) i . e . ''to work hard for the benefi t 



- 47 -

of other people'' , adapted from the proverb : 

~funndzela sasela vanungu (Ant- bear prepare 

for the porcupines) i . e . 11 a man vrho 1vorks 

ha rd for the benefit of other people 11
• 

Ku rhuma ndlopfu (to send an elephant) i . e . 

"to send a gro,vn up person11
, adapted from 

the proverb : ~1pfundla wu rhuma ndlopf u 

(the hare sends the elephant) i . e . "a young 

person may send an elderly person" . 

Ku ba xihlahla (to hit the bush) i . e . "to 

miss the culprit 11
, adapted from the proverb : 

Va be xihlahla , va tshika mpfundla (they 

hit the forest and left the hare) i . e . 

"they have missed the culprit 11
• 

Ku hanya bya mpfundla (to live like a hare) 

i . e . "to live on deceit and cunning11
, 

adapted from the proverb : U nga hanyi vu

tomi bya mpfundla (do not lead the life of 

a hare) i. e . "do not live on deceit and 

cunning 11
• 

Ku hanya bya timfenhe (to live like baboons) 

i . e. 11 to lead a conpletely dissolute life 11
, 

adapted from the proverb : Va hanya vutomi 

bya timfenhe (they lead the life of baboons) 

i. e . " they lead a dissolute life". 

Ku banana hi rhambu ra mfenhe (to h i t each 

other with a baboon's bone) i.e. " to ex

change gifts 1vi th relatives only", adapted 

from the proverb : Va banana hi rhambu ra 
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mfenhe (they hit each other with a baboon ' s 

bone ) i . e . "they exchange gifts on the 

basi s of kinship". 

Ku hlekana makovo (to l augh at each other ' s re

ceding foreheads h . e . "to deride each other 

whereas you have s i mila r errors" , adapted 

from the proverb : Timfenhe ti hlekana makovo 

( the baboons laugh a t each others recedi ng 

foreheads ) i . e . "people deride each other 

whereas they have s i milar errors 11
• 

Ku va ximanga na kondlo (to be cat and mouse) 

i . e . " to be opposite sexes " , adapted from 

the proverb : Xirna.nga na kondlo swi nge t s hami 

svTin ' we (a cat and a mouse cannot live to-

get he r) i . e . "you cannot put two people of 

opposite sexes t ogether without something 

untoward happening" . / 

Ku hoxa kondlo enguleni ya timanga (to throw 

a mouse into a granar y of monkey- nuts) i . e . 

"to lead the wi cked int o temptation", adapted 

from t he proverb : U nga teki kondlo u hoxa 

enguleni ya timanga (do not t hrow a mouse 

into a gr anary of monkey- nuts) i . e . "do not 

lead the wicked into temptation" . 

Ku landza hi rihlakahla (to follow by the 

shining foam) i . e . " to pur s ue by following 

the track" ad:=tpted from the proverb : Humba 

va landza hi rihlakahla (a s nail is pursued 

by follor.ving its foam ) i. e . "a thief is 
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pur sued by following h i s tracks, a matter 

is solved through the clues left behind" . 

Ku dlokodl a mfutsu (to poke at a tortoise) 

i.e . "to put someone on the alert", adapted 

fro~ the prover b : U nga dlokodli nfutsu , 

u yi tlhari hisa (do not poke at a t ortoise 

f or you will alert her) i.e . "do not put 

people on the alert for they will conceal 

all evidence " . 

Ku s iya hi mfutsu (to be outrun by the tor

toise) i.e . "to be exceedingly slo•v" , 

adapted from the proverb : U nga siyi hi 

mfutsu yi nga ri na rivilo (do not be left 

behi nd by the t ortoise whereas it has no 

speed ) i . e . "do not be too slot-~ in attend

ing t o things" . 

Ku hundzuka mavala (to change colours ) i . e . 

"to change one ' s attitude", adapted from 

the proverb : Luropfa.na hundzuka mavala 

(chamelion , change your colours ) i . e . "a 

change of attitude t O\vards one" . 

IDIOMS T .. .ASED ON \IILD ANIMALS 

3 . 8 . The Tsonga were gr eat hunters , and for this 

reason many idi oms depicting various f acets of animal 

behaviour have found their way into the idiom- lore of 

the Tsonga . Of the wild animals it i s the elephant, 

the lion , the hyena , the crocodile, the duiker, the ba

boon and the hare which have given rise to many idioms . 
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However , other animals have also contributed to our 

idiom- lore as we shall see in the course of this study . 

Examples of i dioms associated with elephants a.nd lions 

have already been given . A few more will follow : 

Ku ba ndlopfu hi xibakele (to hit an elephant 

with a fist) i. e . "to make a very slight 

impression" . 

Nkarhi wa mahlamba- ndlopfu (the time of the 

elephant ' s bath) i . e . "the early hours be

f ore dawn" . 

Ku va ndlopfu (to be an elephant) i . e . nto 

be colossal " . 

Ku bohela xuma enengeni wa mpfuvu (to tie 

wealth to a hippo ' s leg ) i.e . "to invest 

in a hopeless undertaking " . The hippo will 

disappear into a pool with the wealth and 

nothing more will be heard of it . 

Ku va ngwenya emutini (to be a crocodile in 

the village) i . e . " to be a champion f i ghter" . 

Ku tshama ni ngwenya emutini (to live with a 

crocodi le i n the village ) i.e. "t o live 

with a dangerous per son in the vi llage" . 

The crocodile is a treacherous animal and 

therefore unsafe t o live wi th . 

Ku va mhisi (to be a hyena) i . e . "a hard and 

fearless worker" . 

Ku va ni mati mba ya mhi si (to have the s trength 

of a hyena ) i . e . "to be very strong and evil11
• 

To the Tsonga the hyena is associated with 

evil and wi tches . 
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Vurhongo bya mhisi (sleep of a hyena) i . e . 

"a very deep sleep" . 

Ku twa nyoka (to hear the snake) i . e " to 

feel hungry" . 

Ku miyeta nyoka (to quiten the snake) i . e . 

"to eat" . 

Ku tiendla mhunti (to make oneself a duiker) 

i . e. " to live in hiding". 

Ku fela kondlo (to die for a rat) i.e . "to 

be betrayed" . 

Ku yimbelela risimu ra chela (to sing a frog's 

song) i. e . "to harp on the san:E string" . 

Ku va ni mahiri ya lumpfana (to have the 

tricks of a chamelion) i . e . "to be a liar" . 

When the chamelion was sent by God to say 

that man will not die, he lied and said 

that man would die . 

Ku va nk\'1ahle (to be an iguana) i . e . " to be 

f oolish and sluggish" . 

IDIOMS BASED ON DOMESTIC ANIMALS AND POULTRY : 

3. 9. Domestic animals are constant companions of man . 

The result is that many idioms are found in the language 

which originate from man's experience with these domes tic 

animals . Their habits and behaviour under different 

circumstances have given birth to many expressions which 

have added to the idiomatic wealth of the language . 

3 . 10 . From cattle , dogs , donkeys and fowls have ori-

ginated a number of idioms . A few examples will now be 

discussed . 
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Ku senga homu hi rimatsi (to milk a cow on 

the left side) i.e. ''to start a case in 

the wrong way". 

Vutlhari bya le nhomfini (the trick of the 

nose) i.e . "very easy control" . In order 

to control a beast the Tsonga have a rope 

which they pass through the noses and with 

aid of this rope they are able to direct 

the beast at will. 

Ku va mbyana (to be a dog) i.e. "to be exces

sively fond of women" . When a bitch is in 

heat dogs come from different directions 

and fight over her. 

Ku vukula hi mbyana (to be ba rked at by a 

dog ) i.e. "to be insulted or attacked by 

a poor person" . 

Ku vitana mbya na u khome nhonga (to call a 

dog while you are holding a stick) i . e . 

"to frighten people from whom you want a 

favour" . People usually hit dogs with 

sticks so a dog will not move to a person 

who calls it while he has a stick in his 

hand. 

Ku dlayela mbyana (to slaughter one a dog) 

i.e. "to curse someone" . The dog is not 

used for meat amongst the Tsonga so if you 

offer dog ' s meat to a person you are cursing 

him. 

Ku rhurhela mbyana (to offer hos pitality to 

a dog) i.e . "to offer hospitality to an 
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ungrateful person" . 

Ku hoxa rhambu etimbyaneni (to throw a bone 

amongst the dogs) i.e . "to cause dissens ion 

amongst people" . If you throw a bone 

amongst dogs they will fight over it . 

Ngoma ya timbyana (circumcision of the dogs) 

i.e . "a time that never was or never will 

be" . 

Ku vukula tshuka (to bark at an ant- heap) 

i.e. "to speak on a matter on which you 

are not informed" . An ant- heap is usually 

closed and it is dumb and no one knows 

what it has inside it . 

Ku va nhundzu ya ximanga (to be the bundle 

of the cat) i.e . 11 to have no permanent 

place of abode". The cat does not bring 

up her kittens where she gave birth t o 

them . She carries them from place to place 

- one day here, the next day there1 

Ku va ximanga- tlatlani (to be a wild cat) i . e . 

"a man of a very fierce and wild nature" . 

The wild cat is very fierce and not as 

docile as the domestic cat . 

Ku hanya bya goya (to live like a wild cat) 

i . e . "to lead ' a secluded life" . This 

idi om is used with particular reference to 

hermits and all persons who do not like to 

stay with other people . 

Ku va huku (to be a hen) i . e . "to be cowardly 11
• 

Hens are very cowardly and run away at the 

slightest provocation. 
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Ku handzela endzhaku tani hi huku (to scratch 

the ground backwards like a hen ) i . e . "to 

labour hard without purpose" . The hen 

scratches backwards and is thus not in a 

position to see what progress it is making . 

Ku byela munhu swo mita hi huku (to tell a 

per son what is swallowed by the hen) i . e . 

"to insult a person" . Many of the things 

swallowed by hens are dirty and may not be 

spoken about in public . 

Ku hanya hi ku handza (to live by scratching 

the ground) i.e. nto work for one ' s food" . 

The hen gets its food by scratching the 

ground . 

IDIOMS BASED ON LOCUSTS , BEES , WASPS AND OTHER I NSECTS : 

3 .11. Expressions have come into use which show that 

the Tsonga also took note of the behaviour of seemingly 

unimportant things which f ormed part of his environment . 

Locusts, bees, wasps and other pests such as flies, buts, 

lice etc . , play a role in Tsonga idiom lore . The follow

ing are examples of idioms which have originated in this 

way. 

Ku khoma njiya (to catch a locust) i . e. "to 

fall" . Young children are fond of catching 

locusts, and when they do so they usually 

go down on their knees . 

Ku vronga nj iya (to trick a locust) i . e . "to 

trick a wily person 11
• Locusts are always 
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on the alert and one who wants to catch a 

locust must use all types of tricks . 

Ku ntlhontlha tinyoxi (to poke at bees) i.e . 

"to disturb dangerous people" . Bees are at 

all times dangerous but moreso when disturbed . 

Ku ntlhontha mimpfi (to poke at wasps) i . e . 

"to disturb a dangerous person" . 

Ku va ni xijaha xa nhwala (to have the youth

ful exuberance of a louse) i.e . "to be vain 

to overate oneself". 

Ku vulavula Xilungu xa nhwala (to speak English 

of the louse) i . e . "to speak broken English". 

Ku f aya nsikiti (to crush a bug) i.e. "to use 

vulgar language" . A crushed bug has a very 

disagreable smell and so has vulgar language. 

Ku tidyisa mahele (to feed oneself on cock

roaches) i . e . "to take c redit for the work 

of another man ". Cockroaches encroach on 

man's food and dwellings and behave as if 

the food and dwellings are owned by them . 

Ku wela hi hele eswakudyeni (to have a cock 

roach falling into one's food) i . e . "to be 

interrupted by someone who knows nothing 

about the matter under discussion" . 

Ku veka swakudya laha ku nga riki na mahele 

(to put food where there are no cockroaches) 

i.e . "to eat" . When food is eaten it dis

appears into the abdomen and intestines 

and cannot be r eached by cockroaches . Thus 
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if a Ts onga asks for some food which he had 

left over , if it has been eaten he is told 

that: By:i. veki we laha ku nga riki na mahele 

[thas oeen placed wher e there ar e no cock

roaches) i . e . "it has been eaten11
• 

Ku dlaya nsokoti hi nhonga (to kill an ant 

with a stick) i . e . "to get something by 

force". The Tsonga use sticks mostly f or 

fight ing . Anything which i s taken with the 

aid of a stick is taken by force. 

Ku va xikhongolotana xa nsindziso (to be a 

little centipede of trouble) i . e . "to be a 

troublesome person11 • The centipede is very 

troublesome and per s i stent , even if thrown 

away , it always comes back . 

IDIOMS BASED ON WAYS AND HABITS OF THE PEOPLE 

3 . 12 . Many idioms in Tsonga are based on the ways 

and habits of the people . These a re also idioms which 

arise from experience; and they deal with many aspects 

of tribal experience and communit y life, such as poverty, 

servility, homes , parent and child r el ationship , courts , 

war , courage , cowardice , marriage etc . A few exampl es 

of this type covering various facets of the ways and 

habits of the people will now be given . 

Ku pfumala xa vumbirhi (to lack the second 

thing ) i. e . "to be indigent " . This ex

pression applies to a poor man who is un

able to make ends meet because of lack of 

means . 
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Ku va tala ( to be an ash- heap) i . e . "to be 

wealthy" . In an ash- heap different types 

of things are deposited, with the r esult 

that the soil in and around the ash-heap 

is very fertil e and productive and there

fore rich with a thick foliage of vegeta-

tion . This did not escape the observant 

eye of the Tsonga . A rich man was in this 

way likened t o an ash- heap . 

Ku va mbulw~ (to be a yellow apple- tree) i . e . 

11 to be docile 11
• The yellow appl e t r ee has 

no thorns and bends and breaks with ease . 

Both young and old a.r e thus able to gain 

access to the fruit without difficulty . 

Thus any person who is docile and easy to 

manage is likened to the yellow apple tree . 

Ku va vele r a mumu (to be mealie plant of the 

drought) i. e . "to be very l ean". During 

the drought the mealie-plant withers and 

looks very thin. A lean person is thus 

likened t o a lean mealie-plant during the 

drought . 

Ku va manghimana xifaki xa mumu (to be the 

short mealiecob of t he drought) i. e . "a very 

short person". During the drought when 

rains a r e scarce the mealie- cob which 

manage to resist the drought are usually 

very tine for l ack of nourishment. A very 

short person is likened to this tiny mealie

cob as he too is r egarded to be short because 
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of having grown up without nourishment owing 

to ha rdship. 

Ku va mfula ni ribye (to be the murula- pip 

and stone) i . e . "to be irreconcilable ene-

mies " . The Tsonga use a stone t o crush the 

hard pip of the murula fruit in order to ex

tract the edible nut inside . In this way 

the hard cover is destroyed in the process . 

For this reason the pip and the stone can 

never be friends. 

Ku tima ndzilo hi ndzilo ( to extinguish fire 

by fire ) i . e . "to add fuel to the fir e 11
• 

If you add more fuel to fire it burns all 

the more . So it is with people they cannot 

be appeased by incitement . 

Ku banana hi rhanga ro hisa (to heat each other 

with a hot squash) i. e . "to accuse each other 

of a serious offence" . This applies where 

someone commits a crime and then leads two 

innocent people to suspect each other and 

quarrel bitterly over it . He has l ef t them 

the "hot squash" with ""VThich they hit each 

other . 

Ku va xitlhangu xa tluka (to be a shield of 

l eaves) i . e . "to be no shield at all". One 

cannot shield ones elf behind l eaves for the 

enemy will see through them , so a shield of 

leaves is no shield at all . 

Ku bvinya tlhari (to blunt the assegai) i. e . 

"t d . o 1scourage or r ender useless the person 
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who protects you" . The Tsonga use an asse

gai to protect themselves in war or in the 

hunt . A blunt assegai renders one vulne

rable to one ' s enemies . 

Ku va xilwa na dzana. (to be one who fights a 

hundred) i.e . "to be a very brave person" . 

It is only a brave man who does not turn 

tail even if the odds areqgainst him . This 

type of idiom is, however based largely on 

hyperbole which enters largely into certain 

idiomatic forms used in the daily life of 

the people and is also found in praise- names 

and praise- poems of Bantu as a whole . 

Ku yimisa ntshiva (to raise the mane) i.e . "to 

accept a challenge". When a lion is angered 

i t raises its mane by way of challange . Thus 

a person who assumes a threatening attitude 

when angered is said to "raise his mane" . 

Ku yimisa ncila (to raise the tail) i . e . "t o 

turn tail" • When bulls fight , the one v1hich 

i s defeated raises its tail as it turns away 

from its adversary. 

Ku t ota thyaka (to smear dirt) i . e . "to speak 

libel ously of s omeone". I f a man i s smeared 

with dirt he appears reprehensible and so is 

anyone who is libelled. Hence the comparison. 

Ku chayela gija (to sing s omeone a tune) i . e . 

"to slander a person 11
• Amongst the Tsonga 

if you want a person to dance you sing a 

tune t o which he must dance. If "you sing 
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someone a tune" you try to make him say what 

he does not say. 

Ku khoma ndlela (to catch the road) i . e . "to 

go out on a journey" . 

Ku tshwa hi ndlela (to be scotched by the 

road) i.e . "to undertake a strenuous jour

ney" . Before the advent of modern trans

port, and even now, the Tsonga usually tra

vel long distances on foot and in the pro

cess suffer heat and many deprivations along 

the way. Hence the idiom "to be scotched 

by the road" • 

Ku tsema mhaka (to cut a matter) i. e . "to 

settle a case" . If a person wants to bring 

an end to anything he cuts it . So a case 

is also settled by "cutting it" . 

Ku va fole ni nhlava (to be aloe and tobacco) 

i. e . "to be inseparable friends" . 

Ku va munyu ni nyama (to be sald and meat) 

i . e . "to be inseparable friends" . 

Ku va ririmi ni marhi (to be tongue and sali

va) i . e . "to be inseparable friends" . 

The last three idioms have the same meaning. 

The Tsonga have noticed that some things go well together. 

These have been woven into beautiful idioms which make 

reference to friendly relations between people . In the 

preparation of snuff , the Tsonga grind tobacco leaves 

and r oasted aloe separately into a fine powder . These 

are then mixed into a fine blend till one cannot be 
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separa ted from the other . In the preparation of meat, 

a suitable quantity of salt is us ed , and i t is cooked 

with the meat to make it tasty . This salt diss olves in 

the meat and becomes part and parcel of the meat . The 

t ongue and s8liva are always together in the mouth of 

living persons ; the saliva moistens the tongue for the 

efficient performance of its functions . This mutual 

dependence of tobacco and aloe , salt and meat , and sali

va and the tongue, has been employed inge~usly in the ; 

formation of idioms which r efer t o great fri endship or 

sound relations between people . These then, a r e some 

of the aspects of life which have given · or i e i h t o 

our idioms . But the real heart of Ts onga idiom lies 

elsewhere and will be seen in tvro special cl asses of 

i diomatic phrases vrhich are closely rela ted . The human 

body is responsible for the first of these t wo speci al 

types of idiomatic phrases which will now be discussed . 

IDIOMS BASED ON THE HUMAN BODY 

3.13 . The Tsonga people have observed the human body 

very closely and from it has originated whole constella-

tions of idioms of extraordinary beauty, variety and vi

vidness . These idioms cover both the int ernal and exter-

nal organs of the body . Approximately two hundred of the 

idioms which a ppear in the appendix to this s tudy have 

their origin in the human body . In his study of English 

~·lords and I dioms, Pear sall Smith has r e f erred to this type 

of idioms as "Bodily Idioms ".l) 1n Tsonga the number of 

--------------------------
1 . Pearsall Smith : Op . cit . p . 279 . 
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bodily idioms is enormous and a short lis t of these 

idioms which have originated from the body will be cited 

i n thi s chapter : 

Ku andlala mandla (to spread the hands) i . e . 

"to accept with gratitude 11
• This idiom 

origina t ed from the fac t that the Tsonga 

spr ead both hands gratefully when they 

receive a gift . 

Ku andlala ririmi ( to spread the tongue) i . e . 

"to speak on end '' . This i diom has or i gi

nated from the fact that when one speaks the 

t ongue does not remai n in one place but 

moves all over the mouth . 

Ku ba mombo ( to hit the forehead) i . e . (i) 

"to drive a point home " (ii) "to concern 

directly" ( iii ) "to hit the mark" . This 

idiom has originat ed from t h e fact that 

the forehead is a vita l part of the human 

body and if hit by the enemy he usually 

scores decis ively . 

Ku ba nomu (to hit the mouth) i . e . "to stop 

a person from speaking" . The mouth is 

amongst other things employed in human 

speech , and i f hit, the mouth i s usually 

silenced . 

Ku biha ngati (to be ugly of blood) i. e . " to 

be dogged by misfortune". In order that 

the human body may f unction well pure blood 

should flow in its veins; once the blood is 

impure illness will r esult . 
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Ku boha mbi lu (to tie the hear t) i . e . " t o act 

with great resolution'' . The Tsonga consider 

the heart to be the seat of all feelings; 

and f or the per formance of any task whi ch 

concer ns the feelings i t must be d i sciplined 

t o r i se t o the occasion . 

Ku hal ata. ngati (to pour out blood ) i. e . " to 

ki ll " . I f a man l oses blood he di es . Thi s 

f act was no t l ost on the Tsonga . Hence the 

or i g i n of the idiom. 

Ku hl a...l'l tSvTa nkol o (to wash the throat) i. e . 

"t o taJce a drink". When anythi ng i s dirty 

i t i rritates e i ther the eyes or t he f eelings 

and it must be washed . The same appli es to 

the throat ; when man i s thi rsty the throat 

i s irritated, so i t must be washed . 

I dioms such as these where more than fi ft y 

differ ent par ts of the human body a r e used f or vivi d and 

v i gor ous expression are found not only i n the Bantu 

l anguages but i n other languages as well . In English , 

Pearsall Smi th1 ) has collected more than t wo hundr ed of 

t hem. 

I DI0f.1S BASED 
OF PARTS OF 

ON VERBS WHICH 
THE BODY: 

COMBI NE WI TH NAMES 

3 . 14 . Allied and working in unison with names of 

pa r ts of the body a r e certain verbs - ver bs of mot ion 

and effort as they hav e been cal led - which combi ne wi th 

--------------------------
1 . Pear sall Smi th : Op . cit . pp . 279 - 292 



- 64 -

the noun or ndj unct which f ol l ow t hem t o creat~ i dioms 

which describe bodily sensations with amazing power and 

vividness . These verbs are very prol i fic in idiom f or

mat ion and enter into combinations , which t hrow off idioms 

of very g r eat vari ety t hus enrichi ng our i diomat ic wealth 

i mmensely . 

The f ollowi ng a r e examples of those verbs 

whi ch combine easily with names of par ts of t he body t o 

expr ess i ts movements , f eelings or at t itudes : 

( i ) Ku ba (to h i t); f rom which has come i d ioms 

such as the f ol lowing : 

Ku ba h i nenge (to hit with the leg ) i . e . 

" t o walk bare foo t " or " t o go on f oot " , 

the meani ng here depends on context . 

Ku ba hi r i pfalo (to be hit by the diaphr agm) 

i. e . "to suffer qualms of consci ence" . 

Ku ba mandla (to hit the hands ) i. e . "t o 

expr ess gratitude". 

Ku ba ndleve (to hit the ear) i . e . "to listen 

attentively" . 

Ku ba nhloko (to hit the head) i . e . "t o con

fuse " . 

Ku ba nyoka (to hit the snake ' intestine ') 

i . e . "t o eat". 

Ku biwa tsol o hi homa (to be hi t on t he knee 

by a golf ball) i. e . " t o be f ound guilty" . 

etc . 

(ii) Ku fa (to die ) f rom which have come the followi ng 

examples : 
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Ku fa hi mbi tsi (to die of pining) i.e. "to 

pine away". 

Ku fa hi ripfalo (to die of the diaphragm) 

i . e . "to suffer from a guilty conscience" . 

Ku fa mahlo (to die eyes) i . e. (i) "to get 

blind", (ii) "to be illiterate 11 • 

Ku fa tindleve (to die ears) i.e. ( i) "to 

get deaf 11
, ( ii) "to be disobedient'' . 

Ku fa ripfalo (to die diaphragm) i . e . "to 

have no feelings or conscience whatsoever" . 

Ku khoma (to catch) is also another of these 

verbs a round which is clustered a number of 

this type of idiom: 

Ku khoma hi le ndzeni (to catch by the inside) 

i . e . "to have abdominal pains" . 

Ku khoma hi mbilu (to catch by the heart) i . e . 

" to keep in mind" . 

Ku khoma hi ndlala (to catch by hunger) i . e . 

"to feel hungry" . 

Ku khoma hi ndleve (to catch by the ear) i . e . (i) 

"to punish" ( ii) "to overhear a remark" . 

Ku khoma hi xivundza (to catch by solitude) 

i.e . " to feel lonely". 

Ku khoma hi tihlo (to catch by the eye) i.e . 

"to catch a glimpse of". 

Ku khoma hi voko (to catch by the hand) i . e . 

"to take in hand" , "to aid" . etc . 

CONCLUSION: 

3.15 . As has been pointed out in the course of dis-

cussion , Tsonga idioms have originated from various 
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sources . They cover the whole field of human experience 

as known to the Tsonga . They are a result of the obser

vations of the people stor ed over a long period of time . 

As a result they are native to the Tsonga language . The 

images , comparisons , phrases and modes of express ion of 

Tsonga idioms are essentially national in cha r acter, and 

smell and taste of the soil from which they grew . 

3 . 16. All the afflictions of human- kind and the 

world around him, his fears and his s orrows; his joy 

and happi ness; his hopes and aspirations; his wisdom 

and his foolishness ; and the whole field of human endea

vour and activity; and many more things have not been 

l ost s i ght of ; and idioms have come into being to give 

expression, to retranslate our a bstract thoughts and 

concepts i n a more vivid a nd concrete manner: 

Ku boha ririmi (to tie the tongue) i . e . " to 

remain s i lent " . 

Ku boxa dyonnzo (to pierce educa tion) i . e . 

"t o be well- educated". 

Ku luma ndleve (to bite the ear) i. e . "to 

war n surreptitiously" . 

Ku luma xirhendze ( to bite the heel) i . e . 

"to betray" . 

Ku luma meno (to bite the teeth ) i . e . " to 

act with courage a nd determination 11
• 

Ku lumeka yinclu (to bur n the house) i . e . 

" to c r eate domest i c t rouble or discord 11
• 

3 . 17 . There are also i dioms whi ch are of recent 

origin . These a l s o are given a characteristic nati ve 
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ring , which goes to show that for its survival , renewal 

and nourishment , Tsonga idiom returns to its native soil 

where every form of na tional speech has originated : 

3 . 18. 

Ku dya mali (to eat money) i. e . "to spend 

money carelessly" . 

Ku dya hi tihanci (to be eaten by horses) i . e . 

"to lose money through gambling on horses" . 

Ku dya Xilungu (to eat Europeanlike) i.e. "to 

lead a European type of life" . 

In this way Tsonga idiom is able to adapt it-

self to the changing conditions , and thereby enables 

itself to give expression to ne'\v concepts which result 

from contact with European culture . This fascinating 

process will continue as long as Tsonga is spoken. 



CHAPTER IV 

THE INCIDENCE OF FIGURES OF SPEECH IN THE 
"TSONGA IDIOM" 

INTRODUCTION 

4 .1 . This chapter will concern itself with the in-

cidence of figurative language in spoken and written 

Tsonga i.e . with the idiomatic expressions which occur 

in the spoken language and wx~1ten language of present 

Tsonga speakers and Tsonga writers . 

4 . 2. It is true that the terms "spoken" and "writ-

ten" have more than one interpretation. In this study 

the term "Spoken Tsonga" should be taken to mean the 

Tsonga which is generally used by Tsonga people such 

as teachers, ministers of religion, etc . , chiefs and 

councillors at tribal gatherings and ordinary people in 

the course of ordinary conversation. In this study the 

term "Spoken Tsonga" will also include colloquial but 

not slangy or vulgar language . The term" "Written 

Tsonga" should be taken to mean the varieties of Tsonga 

which appear in printed books, newspapers, forma] rorrc

spondence, formal discussions , and that we expect to 

hear in courts, formal occasions, church conferences 

and on various other formal and ceremonial occasions. 

4 . 3 . In Tsonga , there are so many expressions which 

are used in the language that we forget they are idiomatic. 

They have become part of the idiom of the language and 

- 68 -



have greatly revitalized it . Most of these expressions 

which are first heard in spoken language have f ound 

their way into the written language . Present- day Tsonga 

authors make use of these expressions in their writings . 

Amongst these writers we may mention the authors of 

"Masungi M' fana ka Maxele" . l) "Sasavona", 2 ) "Mahlasela

Hundza" 3) "Xa.ka"4 ) "Ntsakisi" 5) "Muhlava" 6 ) , - - , , 
"Makomba- Ndlela Series",?) and "Vahlayi Series ". 8 ) 

4. 4. In spoken Tsonga to- day , and in the writings 

that have been cited above, we find many idiomatic ex-

pressions which are based on different figures of speech 

i . e . "a departure from the ordinary form of expression 

or ordinary course of ideas , with the object of making 

clearer or hei ghtening the effect of one ' s subjectn. 9 ) 

4 . 5. In Tsonga various figures of speech such as 

metaphor, simile, metonymy, euphemism, hyperbole and 

contrast etc. , have contributed very largely to the 

idiomatic wealth of the language . These and a few other 

forms will now be discussed . 

IDIOMS BASED ON "METAPHOR : 

4 . 6. Metaphor i s defined by Webster as : "A rheto-

rical figure of speech by which a word or phrase lite-

rally denoting one kind of object or idea is applied to 

---------------------------
1 . 
2 . 
3-
4 . 
5. 
6. 

7. 
8 . 
(' 

Ntsanwisi, H. W. E. - Op . cit . 
Marivate D. C. - Sasavona (S'\'riss Mission, Johannesburg) . 
Ntsanwisi, H.E. - 0~ . cit . 
Baloyi S. J . - Xaka (A . P. B., Johannesburg) . 
Mkhombo J.F . C. - Ntsakisi- Op . cit . 
Shilubana & Ntsanwisi - Muhlava (The Nkuna Tribe , 

North Eastern Tr~svaal , South Africa) 1958. 
Ntsanwisi H. W. E. - Makomba- Ndlela Series 

,...,, ,.. __ ,_ - ? 
- Vahlayi Series (Swiss Ni s sion) 

A C., ,..o~ ~,,...lr ,..,~ Hi'r'~2:::-~ .. ~"""': :.:::T 



- IV -

another to suggest a likeness between them as in the 

' ship plows the sea'" . l) In free and fluid discourse 

in Tsonga , one finds many such expressions which lite-

rally mean one thing but figuratively a.nother i . e . such 

expressions depending on use have extended or idiomatic 

significations . The following are cases in point :

Tihlo ro saseka (a good eye) when used idio-

matically has the significance of "connois-

seur" . 

Tihlo ro hosi (the chief 's eye) when used 

idiomatically has the significance of 

"the chief's representative". 

Nhloko ya muti (head of a family) is a fixed 

phrasal pattern which idiomatically means 

"the father" . 

Munhu wa nhloko (the person of a head) is a 

fixed phrasal pattern which idiomatically 

means "an intelligent person". 

Xandla xin'we (one hand) when used idiomati-

cally has the significance of "one handful" . 

Hence , swandla swimbirhi (t\\'0 hands) i . e . 

"two handfuls"; swandla swinharhu (three 

hands) i.e. "three handfuls. "etc . 

Nunhu wa ritiho (the person of a finger) is 

a fixed phrasal pattern with the idiomatic 

significance of "a thief 11
• 

Munhu wa ririmi (a person of a tongue) is a 

fixed phrasal pattern with the idiomatic 

significance of "a talkative person 11 or ·a 

liar" . 

--------------------------
lJ Webster ' s Dictionary . 
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4 . 7 . The above examples have illustrated one f orm 

or pattern through which metaphorical extension or se

manti c r adiation leads to the formation of idiomat ic 

expressions in Tsonga . Another pattern is a l s o seen 

whereby organs of the body a r e used wi th extended mean

ings to signify physical ailments i diomatically e . g . 

Ku va ni nhloko (to have a head) i . e . "to 

suffer from headache". 

Ku va ni nenge (to have a leg) i . e . " t o suf

fer from a s ore leg" . 

Ku va ni ndleve (to have an ear) i . e . " to 

suffer from earache'' . 

Ku va ni mahlo (to have eyes) i.e . "to suf

f er from eyes ". 

Ku va ni ngati (to have blood) i. e . "to 

suffer from pneumonia" . 

Ku va ni xifuva (to have a chest) i . e . "to 

suffer from tuberculosis " . 

Ku va ni nhamu (to have a neck) i. e . "to have 

a sore neck" . 

4 . 8 . The same pattern is also employed with words 

other than organs of the human body with idiomatic sig

nifications e . g . 

Ku va ni swikwembu (to have gods) i . e . "to be 

possessed by the spirits or to be mental ly 

unbalanced" . 

Ku va ni ntshiva (to have a mane) i . e . "to be 

aggressive" . 

Ku va ni ndhuma (to have sound) i . e . "to be 

notor ious ". 
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Ku va ni khombo (to have sorrow) i . e. "to be 

unlucky" . etc . 

4. 9. In Tsonga a slightly altered pattern of the 

above is UPed in cases where the names of certain ani

mals are used with figurative significations t o refer 

to human beings . The significations may express fa

vourable or unfavourable characteristics as the case 

may be e . g . 

Ku va nghala (to be a lion) i.e . "to be brave " . 

Ku va ndlopfu (to be an elephant) i . e . "to 

be colossal" . 

Ku va mb,yana (to be a dog ) i . e . "t o be poor" . 

Ku va xihari (to be a beast) i.e . "to be 

brutish" . 

Ku va ngwenya ( to be a crocodile) i . e . "to 

be a champion" . 

Ku va nyoka (to be a snake) i . e. "to be 

treacherous " . 

Ku va xipene (to be a steenbuck) i.e. " to be 

fleetfooted". etc . 

4 .10 . Some idiomatic expressions also based on me-

taphorical extension assume yet another form which is 

extensively used in Tsonga . The following are cases in 

point :-

Ku andlala ririmi (to spread the tongue) i . e . 

"to speak on end" . 

Ku andlala mhaka (to spread a matter) i . e . 

"to explain a matter in detail 11
• 
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Ku ahlamela munhu (to open the mouth for a 

person) i . e . "to pick up a quarrel with a 

person" . 

Ku ba ngwenya hi sava (to hit a crocodile 

with sand) i.e . "to carry coal to NevTcastle" 

Ku bola nomu (to be rotten of mouth) i.e . " to 

be addicted to vulgar language " . 

Ku boha mhaka (to tie a case) i. e . "to fina-

lise a case" . 

Ku chela hi mati :J.O hisa (to pour with hot 

water) i . e . "to do someone very great harm 11
• 

Ku celela timhaka hansi (to dig cases dovm) 

i . e . "to hide the truth". 

Ku dya ndzhaka (to eat a legacy) i . e . "to 

inherit a legacy 11
• 

Ku dya mali (to eat money) i . e . "to spend 

money" . 

Ku dya nkarhi (to eat time ) i.e . "to waste 

time" . 

Ku dya munhu (to eat a person) i . e . " to 

cheat a person" . 

Ku dya tinhwala (to eat lice) i . e . "to live 

in poverty " • 

Ku dya mafurha (to eat fat) i.e . " to live 

in splendour" . etc . 

In the last six examples the verb ku dya (to 

eat) has been used idiomatically and has therefore figu

rative meanings in accordance with the set pattern into 

which it has been incorporated . In each case it dis-
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pl ays a variety i n shades of meani ng . 

I DI Dr<1S BASED ON SH'IILE : 

4 .11 . A s i mile has been described a s an expli cit 

f i gur ative comparison i n tha t i t sta t es that one t hi ng 

i s similar to another . Di ckenson s t a t es that in English 

" there a re a l arge number of idioma t ic similes which , 

whi l e they expl a in t hemselves , a r e of i nterest , e .g . 

a s bl a ck a s a crow. as whi t e a s a sheet . 

as red a s a cherry . a s green a s gra ss . 

a s brown as a berry " . l ) 

4 .12. I n Tsonga i diomatic s i miles are a l so f ound . 

Thes e similes a ppear in di fferent pa tterns , exampl es of 

which wil l now be gi ven . 

4 .13 . I n Ts onga the mos t popul ar pat t ern of i di o-

matic similes empl oys the compar a t i ve for mative wonge 

(like) e .g . 

Ku saseka wonge i mhal a (as beauti f ul a s a 

gazelle ) . 

Heno wonge 1 swifake (teeth l ike a mea l i e

cob) i . e . "clean , whi te teeth" . 

Mahlo wonge xit satsayi (eyes l i ke a glow

wor m) i.e . "shar p bril liant eyes " . 

Nhompf u wonge i nyundzu (nose l i ke a hammer ) 

i . e . "a big nose 11
• 

Thyaka wonge i ngul uve (a s di rty as a pi g ) . 

Nt i ma vTonge i nsi t i (a s black a s charcoal ) . 

Nona wonge i noyi (as cruel as a witch) . 

--------------------------
1 . Dickenson : Jut a ' s Prac t i cal English Cour se (Junior) 

Juta ' s Co . Ltd . , J ohannes burg . 
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Vutlhari wonge mpfundla (as wily as a hare). 

Marhengwe wonge i sekwa (as bow- legged as a 

duck ) . 

A second pattern of idiomatic similes employs 

the prefix xi- of class 7 with nouns e . g . 

4.15 . 

follows :-

Ku dya Xilungu (to eat European fashion) i . e . 

"to live like a European" . 

Ku tikhoma ximunhu (to behave like a human 

being). 

Ku tirha xihuku (to work like a fowl) i . e . 

"to work without results". 

Ku lwa xinghala (to fight like a lion) etc . 

A third pattern employs nga and appear s as 

Ku tikhoma nga munhu (to behave l i ke a human 

being) . 

Ku tirha nga mukhomiwa (to work like a slave) . 

Ku yimbelela nga mulungu (to sing like a 

European) etc . 

Finally two other patterns have also been noted :-

Ku tsutsumi sa ximbyana (to run like a dog) . 

Ku vulavurisa xiyena (to talk like him) . 

Ku dyisa xinguluve ( t o eat like a pi g) . etc . 

and 

Vurhongo bya rifu (deathlike sleep) . 

Vutlhari bya mpfundla (hear-like clever ness) . 

Vutomi bya khumbi (slave- like lif e) . 

Vuphukuphuku bya huku (hen-like stupidity) . 

etc . 
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IDIOMS BASED ON r.'IETONnTY : 

4.16 . Certain phrases and words in Tsonga are idio-

matically used in the figure styled metonymy . This 

11is the use of a word for some other word closely re-

lated to it in meaning - container for the thing, mate-

rial for that vlhich is made from it , the tool for the 

t n 1) ac • 

4.17 . Idioms based on metonymy can be seen in the 

following examples :-

Ku rhandza j omela (to love the drinking 

bo-vrl) i . e . ''to love liquor" . 

Ku tsakela n'wandhindhana (to l ove skirts) 

i.e . "to have a great weakness for the 

fair sex'' . 

Ku rhandza matlhari (to love assegais) i . e . 

"to be fond of v1ar" . 

Ku va mutshiveri (to be a kindler of the 

fire) i. e . "a wife" . 

Ku va wa xirhundzu (to be of the basket) i . e . 

"a woman" . 

Ku va nsati wa tihomu (to be a wife of the 

cattle ) i. e . "a woman for whom l obola has 

been paid" . In Tsonga it actually refers 

to a legally married woman . 

4 .18 . In addition terms like nyimpi (war); yindlu 

(house); tiko (country); xitiko (hearth) are found in 

idiomatic expressions to mean , an army , a family, people 

and children respectively. 

--------------------------
1 . Gray & Wise - The Bases of Speech (Harper & Brothers) 

New York , Third Edition , p . 374 . 
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IDIOMS BASED ON EUPHEJIUSM : 

In spoken and written Tsonga certain idioms 

are found whi ch a r e based on euphemism . Euphemi sm or 

decorous speech i s a softened and indirect expression 

used "in place of the ordinary term when it might be 

supposed to have the effect of grating on or harrowing 

the f eelings . For example , we say 'passed a'''ay ' or 

' fell asleep ', i nsted of ' died ' ; ' weak ' for ' hal f -

vTi tted ' , ' plain 1 for ugly ; ' the old gentleman himself ' 

for 1 Sata.n 11 
•
1 ) 

4 . 20. Circumlocutions like these are employed i n 

many languages to avoid causing embarrassment . Tsonga 

employs idioms based on euphemism to a considerable 

extent, e . g . 

Ku halata mati (to spi ll out water) i . e . "to 

urinate" . 

Ku humela handle (to go outs ide ) i . e . "to 

pass motions", "to defecate" . 

Ku tintshuxa (to untie oneself) i. e . "to 

give birth" • 

Ku tika ( to be heavy) i . e . "to be pregnant'' . 

Ku tikisa (to cause to be heavy) i . e . "to 

impregnate" . 

Ku xurhi sa (to cause to be satisfied) i . e . 

"to impr egnate " . 

Ku hlangana (to meet) i. e . "to copulate ". 

Ku tsutsuma (to run) i . e . "to be mad". 

Ku hunguta (to dec r ease) i . e . "to kill r'. 

1 . Clar ke & Muller : Op. cit . p . 251 . 
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Ku etlela wansati ( to sleep a woman) i. e . 

" to copulate " . etc . 

4 . 21 . Expressions like these a r e used in Tsonga not 

s o much as a result of hypersensi t ivity or excess of 

delicacy . These idioms come in very handy where the 

direct word or expression is considered vulgar, offend-

ing or embarr assing . This type of expression differs 

greatly f rom the ter,ms used by Americans for purposes 

of enhancing prestige e . g . "i:jan i t a r y engineer f or gar-

bage collector .. .•. beaut i cian for hairdresser, exter 

minati ng engineer for rat catcher, etc . "l) 

Idioms based on euphemism are to Tsonga wha t 

a shockabsorber i s to a vehicle on a rough, uneven road , 

and not just mere verbal glorification of the common-

place as f ound in many American euphemistic expr essions . 

IDIOMS BASED ON EXAGGERATION: 

In Tsonga one finds de l iberate exaggeration 

in the use of words in idiomatic forms with no inten-

tion to deceive but to he i ght en t h e eff ect . This type 

of usage in speech is known as hyperbole . 

I n Tsonga hyperbole is extensively used in 

everyday language, and , as in Zulu, it forms no incon-

s iderabl e part of persuasive r hetoric . Of Zulu, Doke 

states "that exagge r ation or hyperbole has entered the 

very language itself i s evident from the use of cer t ain 

common words i n Zulu" . 2 ) 

1 . Mencken : The American Language - Fourth Edition. 
Cited by Anderson and Stageber g in Introductory 
Readings on Language (Holt , Rinehard & Wi nston, 
I nc . New York; p . 136 . 

2 . Do~c : On . cit . u . ?08 . 
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4. 25 . In Tsonga idioms based on hyperbole are 

illustrated in the following expressions which are used 

day in a.nd day out in the life of the Tsonga :-

4 . 26 . 

Ku dlaya ma.vele (to kill maize) i . e . "t o 

have a very large harvest of maize". 

Ku nusa mali (to draw handfuls of money) i . e . 

"t o earn much money". 

Ku ntswa hi b;yala (to be brimful of beer) 

i . e . "to have imbibed a lot of beer" . 

Ku fa hi ndlala (to die of hunger ) i . e . " t o 

be very hungryu. 

Ku fa hi rirhandzu (to die of love) i. e . "t o 

be very much in love '' • 

Ku fa hi mbitsi (to die of disappointment) 

i . e . "to pine away" . 

In Tsonga the words "dlaya" and "fa" are 

amongst those which are greatl y used in many idiomatic 

phrases based on hyperbole e . g . 

Ku dlaya hi ntirho/ku dlawa hi ntirho (to 

be killed by work) i . e . "to be overburdened 

with work". 

Ku dlaya hi ntsako/ku dlawa hi ntsako (to 

be killed by happiness) i . e . "to be over

whelmed wi th mppiness". 

Ku dlaya h i mbi lu/ ku dlawa hi mbilu (to be 

kil led by the heart) i . e . "to be gr eatly 

concer ned with". 

Ku dlaya hi mavele/ ku dlawa hi mavele (to 

be killed by food) i . e . "to lead a drunken 

life ". 
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Ku dlaya hi nhloko/ku dlawa hi nhloko (to be 

killed by the head) i . e . "to suffer from 

excessive headache" . 

Ku dlaya hi n'wana/ku dlawa hi n ' wana (to be 

killed by a child) i.e . "to be greatly 

worried with the life of one ' s child" . 

Ku fa hi torha (to die of thirst) i.e . "to 

be very thirsty". 

Ku fa hi rifuwo (to die of wealth) i . e . "t o 

be very weal thy 11
• 

Ku fa hi nh\1ana (to die of a girl) i.e . "to 

be head over heels in love v1i th a girl 11
• etc . 

In Tsonga this type of idiom , which as Bain 

states , consists in magnifying objects beyond their 

natural bounds , so as to make them more impressive and 

intelligible"l) is also seen in forms such as the 

following :-

A hi byala i mati (it i s not beer , it is 

water) i.e . "there is an abundance of beer". 

A hi vana i tinyeleti (it is not children, it 

is stars) i . e . " there are many children11
• 

A hi vanhu i sava ( i t is not people, it is 

sand) i.e . "there are many people" . 

A ku hisi ko nuha (it is not hot , it smells) 

i . e . "it is very hot" . 

A nga yivi wo hlola (he does not steal he 

curses) i . e . "he is a notorious thief" . 

l . Bain: English Composition and Rhetoric. 
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Tinyama a to va tinyama (meat wa s meat) i.e . 

"there was an abundance of meat" . 

Byala a ko va bya l a (beer was beer) i . e. 

" there was an abundance of beer" . etc . 

4 . 28 . This type of idiom i s common i n spoken Tsonga 

and spoken Sotho . I n contemporary Tsonga literature i t 

i s seen especi a lly i n "}1asungi M' fana ka :fl':axele" e .g . 

"bya l a a byo khuluka"; (beer loJas flowing ) 

i . e • " there vras any amount of beer" ; 

"tinyama a to va tinyama" 1 )(meat was mea t) 

i.e . " there vras meat for the t aking" ; etc . 

I n "Maeder Poulin" , Fr anz illustrated the existence of 

this type of idiom i n Sotho in an excellent literal 

transl ati on "Mmallo", die dag het ons geeet . Dit was 

maar net: Kom kyk ! en niemand het weggegaan sander om 

sy mond a f te vee nie''. 2 ) I n t hi s type of hyperbole 

when the Tsonga or Sotho want to exagger e te for the 

sake of creating effect they have a uni que way of 

calling a t hing another thing . 

4 . 29 . Finally , hyper bol e is a lso noted i n Tsonga 

pra ise- names and praise- poems, where the per s on praised 

i s attributed with supernatura l deeds much beyond hi s 

abili t y . But this f a lls outside the scope of the pre-

sent study . 

I DIOMS BASED ON CONTRAST 

4 . 30 . In l anguage the principal f i gure which ex-

presses contrast is known as antithesis . Fl etcher 

1 . Ntsanwis i H. H.E. : Op . cit . p . 73 . 
2 . Franz : Maeder Poulin (Nasi onal e Per s , Heperk, Kaap

stad) 1946 pp . 1 - 2 . 
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and Sceales define antithesis as "the balancing of one 

word or idea against another in such a way as to em

phasize contrast" . l) 

4 . 31 . In Tsonga idioms are also found which are 

based on antithesis . These idioms are expressed in 

the form of a positive statement foll owed by i ts nega-

tive . Such idiomatic expressions which are encountered 

i n da ily usage usually indicate a state or stage which 

is fluid or uncerta in . The following a re a few examples 

illustrative of this usage:-

Ndzi dyile , a ndzi dyangi (I have ea ten , 

I have not eaten) i s an idiomatic way of 

saying , "I could do with a little more" . 

Swa antswa, a swi antswi ( i t i s better , i t 

is not better) i s an idiomatic way of 

saying , "there is still room for improve-

ment " . 

Hi swona , a hi swona (it is it , i t i s not i t) 

is an idiomatic way of ja.ying that, "it is 

not qui te the truth" . 

Va h i amukerile . a va h i amukel anga (they 

welcomed us , they did not welcome us) 

is an idiomatic -.,ray of saying that , " the 

reception we got could have been warmer" . 

U fumile , a nga fumangi (he is rich , he is 

not rich) is an idiomatic way of saying 

that "he is not as rich as it is i magined". 

Va etleril e , a va etlelangi (they slept , they 

did not sleep) is an idiomatic way of saying 

"they did not pass a very good night" . 

1 . Fletcher & Sceales : High School English (Maskerr 
~Liller) Cape Tovm , p. 118 . 
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IDIOMS BASED ON PROSODIC EL~HENTS 

IDIONS I NCORPORATI NG NEG.I\TIV~ COPULATIVE + TO.NE 

4 .32 . In Tsonga the negative form of certa in simple 

copulative constructions i s used in certain idiomatic 

expressions to signify a strong affirmative of such 

negative constructions -vrhich, in normal usage are not 

only morphol gically negative , but s emantica lly negative 

as well . This semantic change from negative to strong 

affirma tive is effected through a marked change of tone 

on the base of the copula tive . In both the normal 

negative form and the idiomatic form , there is a con

stant element viz . ! hi . I n the normal negative form 

the base of the copulat i ve is articula ted with a higher 

tone contour* than the constant element , whereas in the 

i diomatic form signifying a strong affirmative , the 

ba se is articul a ted vri th a lov1er tone contour than the 

constant element e . g . 

Ordinary Negative Statement . 

A hi vanhu ( They are not 

people). 

A hi vanyingi (They are 

not many) . 

A hi vanene (They are not 

good) . 

Id iomatic Expression 

A hi vanhu (There 

many people) . 

A hi vanyi ngi (They 

are many). 

A hi vanene (They 

are very good) . 

4 .33. In Tsonga this idiomatic use of tone i s found 

in negative copula tive constructions derived from nouns, 

infinitives, adjectivesand adverbs . A few illustrative 

exa~ples will now be given: -

* Terminology used by Pike in Tone Language - A Technique 
for Determining t he number of Pitch Contrasts in a 
Lan ua e with studies i n Tonemic Substituti.on and 
Fusion . Ann Arbor, University Press , Michi gan . 
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4. 34. Idiomatic use of tone in negative copulative 

constructions 't'li th the noun as base: -

4. 35. 

Ordinary negative statement Idiomatic expression 

A hi tih6r:.u (They are not A hi t l.hornu (It's a 

cattle) . lot of cattle) • 

A hi vUnwa (It ' s not a lie) . A hi vilnwa (It ' s a 

lo t of lies) . 

A hi vana (They are not 

children) . 

A hi t{nj{ya (They are not 

locusts) . 

A hi vana ( I t ' s a 

lot of chil dren) . 

A hi tl.n j l.ya (It ' s a 

lot of locusts) . 

Idi omatic use of tone i n negative copula tive 

constructions , with the infinitive as ba se: -

4 . 36 . 

Ordinary negative statement I diomatic expression 

A h i kU basa (I t ' s not clea n- A h i kU basa (It 's 

liness ) 

A h i ku saseka (It's not 

beau ty) . 

cooki ng) 

A hi kU 1616ha (It' s not 

laziness ) . 

A hi kU lorha (It ' s not 

dreaming ) . 

very clean) 

A h i kU saseka (It ' s 

very beautiful) . 

A hi kU sweka (It's 

very good cooking ) . 

A hi kli loloha (It is 

real laziness) 

A hi kli lorha (It i s 

rea l dreaming) • 

Idiomat ic use of tone i n negative copulative 

construc t ions with the adjective a s base : -

Or dinary negative statement Idiomatic expression 

A hi 
, , , 

(They are not A hi ' ' ' (They vanene vanene are 

good) very good) . 

A hi nts6ng6 (He i s not A hi ntsongo (He is 

small). ver y small) . 
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Ordinary negative statement 

A hi nkUlu (He is not bi g) . 

A hi vantshmi (They are not 

young) . 

A hi vatsanana (They are not 

few) . 

A hi x:lmb:ls :l (It is not 

r aw) . 

I di omatic expression 

A hi nkUlu (He is ver y 

big). 

A hi vimtshwa (They 

are very young) . 

A hi vatsanana (They 

are very few) . 

A hi xl mbl s l (It is 

very raw) . 

Idiomatic use of tone i n negative copul ative 

constructions vli th the adverb as base: -

Ordinary negat i ve statement 

A hi kUl e ( I t i s not far) . 

Idiomatic expression 

A hi kUle (It i s very 

f ar) . 

A hi kUsUhi (It is not near). A hi kUsUh J. (It i s 

A hi 16m6 (It i s not far) . 

VOCATIVE IDIOM. 

very near) . 

A hi lome (I t i s very 

far) . 

4 .38 . Tsonga makes use of Noun + Demonstrative pr o-

noun wi th vocative force in the format ion of vocat i ve 

idioms e . g . 

Xiphukuphuku lexi (This fool ) i . e . "You fool" . 

Ntlunya lowu (Thi s i diot) i. e . "You idiot" . 

Noyi l oyi (This witch) i. e . "You witch" . 

Xi dak1-la l exi (This dr unkard) i. e . "You drunkard" . 

Khamba l eri {Thi s thief) i . e . "You thi ef" . 
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CONCLUSION 

4 .39 . Most of the idioms ba sed on figures of speech 

tend t o be concrete r a t her than abstract . In some 

cases i t has been noted as a general feature t hat 

i d ioms i n \'Thich figures of speech abound are composed 

of phrases made up of two words wi th a ligh ter meaning 

than the word or a ction represented by the idioms , e .g . 

From Ku r hundza (to urinat e) has come the 

apt and concrete idiom: Ku hal ata mati 

to spill water) . 

From Ku nya (to defecate) has come the apt 

and concre te idiom: Ku humela handl e (to 

go outsi de) . 

In f orm these idioms are simil a r to verba l i d ioms based 

a round verb stems . 

4 . 40 . I n 4 . 26 and 4 . 30 ar e i ncluded examples of 

phr ases , which t he Tsonga use vTi t hout any defini t e 

notion or consciousness of their orig i n e . g . 

A nga yivi wo hlol a (he does not s teel , he 

curses) i . e . "he i s a notorius t heif " . 

A ku hisi ko nuha (it i s not hot , i t smells) 

i . e . "i t is exceedingl y hot " . 

Bya l a a ko va bya l a (beer was beer) i . e . 

"there was an abundance of beer" . 

Ndz i dyile , a ndzi dyangi (I have ea ten , 

I have not eaten ) i. e . "I could do \'Tith 

a littl e more". 

These expressions have entered into the texture and 

dic tion of our litera ture and da ily conver sation and 
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may now be regarded as idioms of the Tsonga Language . 

4 . 41 . Fi nally , i n 4 . 31 . are i ncluded the idioms 

ba sed on pros odic elements which like those which have 

just been di scussed i n 4.39 above , are expressions 

which a re used extensivel y i n our da ily conversation , 

these expressions may a l so now be regarded as i dioms . 

In many i nstances our speech is never adequate to ex

press t he weal th of human experi ence , and prosodies is 

a l so called i nto pl ay , to embody our t houghts in 

i dioms charged with eager life , maki ng the experi ence 

more a c tual to ourselves and t o those with whom we 

wish to communicate . 



CHAPTER V 

SYNTACTICAL PATTERNS OF THL TSONGA "IDI 0r1" 

I NTRODUCTION 

5.1 . I n paragraph 2 .4 . the term idiom has been 

defined i n its narrm1er sense as "a fixed structural 

form or a fixed phra sa l patter n of words which go to

gether , peculi a r to the genius of a l anguage as re

gards gr ammatical structure, accepted by usage; and 

the meaning of which cannot be logically ascertained 

from its component parts" . Thi s defini t ion refers to 

those i diosyncrasies of a language , and aboveml to 

t hose phrases which are verba l anomalies , which trans

gress either the l aws of grammar or the l aws of logic . 

I n Tsonga the ungrammatica l phrases made a cceptable 

by usage are the most obvious e . g . 

Ku ba hi misava (to hit with the earth) i . e . 

" to be unfortunate " i notead of Ku biwa hi 

mi sava ( t o be hit by the earth ) i . e . "to 

be unfortuna t e ". 

Many cases l i ke these a r e found i n which the use of t he 

a c tive form of the verb instead of the normal grammat i 

ca l passi ve is a ccepted by idiomatic usage e . g . 

Ku dya hi nandzu (to eat by a case) i . e . " to 

be f ound guilty" i nstead of Ku dyi1,1a h i 

nandzu (to be eaten by a case) i . e . " to 

be found guilty" . 

Ku dlaya h i mavele (to kill with mealies) 

i. e . "t o over- i ndulge i n food or drink 

- 88 -
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i nstead of Ku dl m1a h i mavel e (to be ki l l ed 

by mealies) i . e . " to over -indul ge in f ood 

or dr ink" . etc . 

5 . 2 . Logi cal anomalies i . e . ca ses i n whi ch i d iom 

i nfr inges upon the l m1s of l ogi c a r e numerous e . g . 

Ku boxa dyondzo (to pi erce educat i on) i . e . 

" to be well- educa ted " . 

Ku dya xi kwelet i (to eat a debt) i . e . "to 

buy on a ccount" . 

Ku dya vukarhi (to eat anger ) i. e . " to see 

red" . etc . 

I n Fr ench such phrasal patterns of words wh ich go to-

gether , such verbal anomalies and i diosyncrasies of 

l anguage fall under the ter m "idiotisme", and i n 

Spanish "modi smo " . l ) 

5.3 . Very little will be sai d concer ni ng the i di o-

syncrasies of Tsonga , the usages of syntax and gr ammar 

whi ch are peculia r to it , wi thout being grammatical or 

l ogi cal anomal ies , since these matters fall out side the 

scope of thi s study . In spi te of thi s , it may be noted 

that language favours cer tain patterns i n the creati on 

of its idi oms . "Thi s favouri tism is part of the desi gn 

of language at t he t i me of obser vation , and i s therefor e 

properl y reported i n a descr ipti ve study of l anguage" . 2 ) 

5 . 4 . Tsonga l ike many Bantu languages favours cer-

tai n patterns . Some of the patterns are not very 

1. "Modismo" is the Span i sh counterpar t of the French 
"Idiotisme" and i s still in vogue to- day . It is 
a useful word and i t is to be regretted that Eng
lis h has no term l i ke it to- day . 

2 . Rocket : A Course i n Modern Linguistics (The Macmil lan 
company , New York , p . 303 . 
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elaborate but reveal certain tendencies which must be 

r ecorded . Some of the patterns are very prolific and 

constitute the majority of the i dioms of the l anguage . 

The idiosyncrasy of Tsonga is perhaps most strikingly 

exemplified in the use of verbs vThich enter i nto many 

i diomatic combinations . One of the l argest classes of 

Tsonga i dioms consists of predicate and object phr ases 

formed by a collocation of a verb stem and a noun e . g . 

Ku tsema nhlana (to cut the back) i . e . " t o 

shock" . 

Ku d.ya hlovo (to eat the season) i . e . "to 

taste the fruit of the season" . etc . 

There are numerous i di oms consisting of predicate and 

adjunct phrases for med by a collocation of verb and 

any one of the adverbial types e . g . 

Ku ba hansi (to hi t down) i . e. " to fail 11
• 

Ku tlulel a henhl a (to jump up) i . e . ·~ deny 

vehemently " . etc . 

Other pa tterns though not as prolific as those which 

have already been noted are als o found . Some of the 

idioma t ic patterns -v:hich have been noted in Tsonga \-Jill 

now be d i scussed . 

I DIQr.1S I NCORPORATING PREDICATE AND OBJECT: 

5. 5. In T~onga idioms have been noted which incor-

porate a predicate followed by an object formed from 

a collocation of verb followed by a noun e .g . 

Ku tsema mhaka (to cut a case) i . e . "to pro

nounce a verdict" . e . g . Hosi yi ta tsema 

mhaka (the ch i ef will cut the case) i . e . 

"the chief will pronounce the verdic t " . 
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Ku kandza rendz o (to stamp a journey) i . e . 

"to prepar e for a j ourney 11
• e .g . "Vanhvmna 

va ta kandza rendzo i.e . "the girls will 

make preparations for the j ourney". 

Ku hayeka mhaka (to hang a case) i . e . "to 

postpone a case'' . e . g . Huvo yi ta hayeka 

mhaka i . e . "the court will postpone the 

case" . 

Ku hloma matlhari (to dress a ssegais ) i . e . 

11 to take up arms" . e . g . Tiko ri hlome 

matlhari i . e . "the nation has taken up 

a r ms 11
• 

Ku khoma ndlel a (to ca tch the road) i . e . 

"to undertake a journey" . e . g . Hi ta khoma ndl cl a 

mundzuku i . e . "vTe shall undertake the 

journey to- morrow 11
• 

Ku huna ndl eve (to bite t he ear) i . e . "to 

warn surreptitiously" . e . g . i~dz i S\Ti t ive 

hi lesivi va nga ndzi l uma ndl eve i . e . "I 

knew i t because I vras warned surr epti-

t iously" . etc . 

5.6. This pattern which is used t o a considerable 

ext ent in Tsonga a lso reveals t hat "qua lity of using 

concrete expressions for conveying a bstract ideas , and 

conveying them effectively and picturesquel y i nto the 

bargain",l) which is chara cteristic of t h e Bantu 

l anguages as a whol e . Such collocations of verb follovred 

by noun a re found in English idiom e .g . "make peace", 

"make love", "make friends", "go bail" , "keep time" . 2 ) 

1 . Schapera : The Bantu Speaki ng Tribes of South Africa . 
(Maskevr !t'liller , Lt d . , Cape Town, 1956 , p . 304 ). 

2 . Pearsall Smith : Op . cit . p . 257. 
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IDIOl\1S I!JCORPORATUJG PRDDICATE FOLLO\.'ED BY ADVER
BIAL ADJUNCT: 

5.7 . In Tsonga idiomatic patterns are found in 

which a predicate is followed by an adverbial adjunct . 

The adjunct may be loca~ive , inst~~ental, associative 

or agentive . 

PP~DICATE + LOCATIVB ADJUNCT: 

5 . 8 . Thi s pattern is formed by a collocation of 

a verb and a l ocative e . g . 

Ku. phela hansi (to spit down) i . e . "to cea se 

playing the fool " • e . g . U ta S\vi phela 

hansi l oko va n ' wi bile i . e . "he will 

stop playing the fool after he has been 

thrashed'~ 
~1 J ' I 

Ku ba hansi (to hit down) i . e . "to fail 11
• 

e . g . A swi pfuni u ta ba hansi i . e . "it 

is useless , he will fair~ 

Ku fela kona (to die there) i . e . "to persist" . 

e . g . Wo fela kona hambi a tsandzeka i . e . 

"he persists although he fails''. 
-tl "<:'~ 

Ku t irhela endzhaku (to work backwards) i . e . 

"to deteriorate" . e . g . Hi masiku wo tirhel a 

end-t..fiaku i . e . "he deteriorates day by day" . 
~{· \.. c (\ • 

Ku nghena enon 'wini (to enter into the mouth) 

i . e . "to interrupt" . e . g . U ndz i nghena 

enon ' wini i . e . "he i nterrupts me" . etc . 

PREDICATE + I N8TRUMENTAL ADJUNCT : 

5.9 . This pattern i s formed through a collocat ion 

of a verb and an instrumental adverb e . g . 
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Ku fa hi ndlal a (to die of hunger) i . e . "to 

be very hungr y" . e . g . Dyambu hinkvrar o ra 

tole a h i fa h i ndla l a i . e . "we were very 

hunpry the whole of yesterday" . 

Ku tshwa h i ndlel a (to be burnt by the road) 

i.e. "to go on a journey". e . g . Hundzuku 

h i t a tshwa hi ndl ela i. e . "we shall go 

on a journey to- morrov1. " 

Ku hla~ba h i timbilu (to be washed by the 

hearts) i.e . 11 to feel nauseous" . e . g . 

Ndzi hlamba h i timbilu i. e . " I f eel sick" . 

Ku tshama hi mavoko (to s it with the hands) 

i.e . "to be i dl e" . e .g . JVTunhu l oko a 

tshama h i mavoko u ta va xishrana i . e . 

"an idle pe rson will remain poor . " 

Ku ba hi r ipfalo (to hit wi th the conscience) 

i . e . "to suffer qual ms of conscience" . e .g . 

Loko ndzi yiva ndz i ba hi ripfa l o i . e . 

"when I stea l I suffer oualms _t · of con-

s c ience . " 

PHEDI CATE + ASSOCIATIVE ADJm1CT : 

5 . 10 . This pattern is formed by a collocation of 

verb fol lowed by an associati ve Adver b e . g . 

Ku tshama n i rifu (to s it vli th death) i . e . 

" to be in grea t danger" . e . g . Hi nyimpi 

vanhu va tshama n i rifu i. e . "during the 

war peopl e a r e a lways in great danger of 

deat h . 

Ku pela ni dyambu (to set wi th t he sun) i . e . 
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nt o di e a t sunset 11 • e . g . Kokwana u pel e ni 

dyambu i. e . "Gr andfather passed away at 

sunset" . 

Ku l wa n i swikwembu (to fight wi th the gods) 

i . e . " to struggle agai nst f a te" . e . g . 

A nge humel eli hi kuva u lwa n i swikwembu 

i . e . "he cannot succeed because he i s 

struggling against fate'~ 

Ku tsutsuma ni t i ko (to run wi th the coun~ry) 

i . e . " to go mad" . e , g . l'~afemana u tsutsuma 

ni tilco i . e . "r . .,.afemana i s mad" . 

Ku famba ni nambu (to go vr i th the r i ver) i. e . 

"to get drowned" . e . g . Hi nguva ya timpfula 

vanhu va famba ni nambu i . e . "during the 

r a i ny season many people are dr owned''. 

PREDICATE + AGZNTIVB ADJUNCT: 

5 . 11 . Thi s patter n i s for med by a c ollocati on of a 

passi ve verb stem followed by an agenti ve adverb e . g . 

Ku dyivra hi mati (to be ea ten by water ) i . e . 

" to be drmmed" . e . g . Manana u dyi we h i 

ma t i i. e . "r1other v!aS drowned " . 

Ku dyivm hi makot i (to be eaten by the vul

tures) i . e . " to di e av1ay f r om home" . e . g . 

Vavanuna vo tal a va dyi wa h i makoti . i . e . 

"many men di e away f r om home " . 

Ku bohi wa h i nandzu (to be t i ed by a case ) i . e . 

"to be found guilty" . e . g . "Loko u bohi ,va 

hi nandzu wa riha i . e . "you pay the f i ne 

if you are found guilty" . 
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Ku biwa hi t i nhlolo (to be bea ten by the 

di v i ni ng bones ) i . e . " t o be decla r ed a 

wi tch" e . g • .Nsati wa yena u biwe hi 

tinhl ol o i . e . "h i s vr i fe wa s declar ed a 

wi t ch. 

Ku vuln1rhra h i mbyanc. (to be barked at by 

a dog) i . e . "to be i nsul ted by a per son 

of no consequence" . e . g . rJiunhu v1a khombo 

u vukuri wa hi mbyana i. e . 11an unl ucky 

person i s i nsulted by a person of no conse-

quence . "etc . 
'1 (l -~ ... ~ ""'- \, "" 

) 

I n English the pr edica t e and adverbi a l ad junct 

pattern has a l s o been noted by Pear sall Smith i n i d io-

matic coll ocations i n which "verbs of motion and ener gy 

g i ve r i se to i di oms . They combi ne (as i n ' make bol d ') 

wi th adjecti ves and adverbs - ' make good ' , 'make sure ', 

' hol d true ', ' run l ow ', ' run short' , etc . 1 ) . Other 

exampl es of thi s pattern are: to ' turn adr i ft ' , ' set 

afloat ' , ' for@.e ahead ' , 'keep a l oof ' • etc . 

COPULATIVE PRBDICATE + ASSOCI ATIVE ADJUNCT : 

5.13 . Th i s pattern is for med by a collocation of 

the copul ative verb stem "va " followed by an associative 

copulative e . g . 
I ' I. 

I ,. 

Ku va n i mbilu (to have a hear t ) i . e . "to be 

pati ent", e .g . Loko u t i khoma u t a va ni 

mbilu i . e . " i f you restr a i n yoursel f you 

will cultivate pa t i ence . 

-------------------------
1 . Pearsal l Smi th : Op . cit . p . 257 . 
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Ku va ni ritiho (to have a f inger) i . e . "to 

have thi eving propensities" . e .g . Loko u 

loloha u t a va ni r i tiho i . e . "if you are 

l azy you Hill be a thi ef" . 
~c , . ' \ c \.•f 1 (I 

Ku va ni ripfalo (to have a di aphragm) i . e . 

" to have a guilty conscience" . e . g . Ndzi 

va ni ripfal o loko ndzi yiva i. e . "when 

I steal I have a guilty conscience . 
r r 

Ku va ni - xi vindzi (to have a liver) i . e . 

" to be brave" , e . g . Vahl oti va t i nghal a 

va fanel e ku va ni xivindzi i . e . "lion 

r hunters shoul d be brave 11 
• 

...,~ t • o. ~ + J. de 
Ku va ni nhl ok (to have a head) (i) "to be 

i ntelligent" , (ii) 11 to have headache" e . g . 

( i ) N'anga yi fane l e ku va ni nhl oko i . e . 

"a doctor should be intelligent , (ii) Loko 

u t irha ernun'w i ni u ta va ni nhloko i . e . 

"if you vrork in the sun you will get a 

headc.che " . 
0 

,, 

I DIOMS INCORPO~~TING PREDICATE + OBJECT + ADJUNCT: 

5.14 . Thi s pattern is forme d by a collocation of a 

verb + noun followed by an adverb e . g . 

Ku dlaya nsokoti h i nhonga (to kill an ant 

with a stick) i . e . "to t ake something by 

force" . e . g . Va l o f amba n i t i homu ta mina 

hi ku dlaya nsokoti hi nhonga i . e . "they 

took my h erd of ca ttle by force" . 

Ku ba ngwenva h i sava (to hi t the crocodile 

with sand) i . e . "to carry coa l to NevTcas tle" . 
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e . g . Ku nvi ka hos i xuma i ku ba ngwenya 

h i s ava i. e . "to give weal th to a chi ef 

is like carryi ng coa l t o l~ewcastle· ~ 

Ku vona munhu h i t i hlo r i n 'we ( to s ee a per 

s on 'l.l i th one eye) i . e . " to i gnore a pers on" . 

e . g . Loko munhu a ka r ha t a ndzo n ' wi vona 

hi tihl o rin ' we i . e . 11 i f a per son i s 

troubl es ome I i gnore him'~ 

Ku tshvra t i n t i ho hi mavunwa (to burn the 

fingers with lies ) i . e . " t o ge t i nt o 

troubl e because of lies" . e . g . "Vanhu 

l ava nga t iviki ntiy i s o va tshvm t i nti ho 

h i ma vunwa i . e . "peopl e who dot not know 

t he t rut h get i n to trouble through lieg~ 
lt / 
Ku t i ma ndz i l o h i ~dzilo ( t o ext i ngui sh f i r e 

wi th f i re) i . e . "to add fu el t o the f ire " . 

e . g . A s-vri saseka ngi ku t i ma. ndz ilo hi 

ndz i l o i . e . " i t is not good to add fuel 

to t he fir~~ etc. 

IDI OI'<lS I NCOHPORATI NG SI NGLE VERB FORMS : 

5 .15 . In Tsonga v er bs are the dynamo of l a nguage . 

In addi t ion to enteri ng i n to differ ent combi na tions t o 

for m idi oms , it has been not ed tha t certa i n verbs ca n be 

used a ccord i ng t o conte xt to expr es s d i ffer ent i d i oma 

tic s i gnifi cati ons . In Engl i s h V. H. Collins1 ) has 

exampl es of verbs whi ch ha ve i diomatic or figura t ive 

s i gni f ica tions . The f ollowi ng a r e exampl es from hi s 

List of Englis h Idioms : ' to buckl e ', ' to clinch ', 

1 . V. H. Collins: Op . c i t . pa r agr aphs: 80 ,129 , 168 , 232 , 
497 , 543 . 
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' to cream' , ' to drop ', ' to ki d ', ' to lioni se ', etc . 

I n cer t a i n i nstances t hese verbs a r e used i ntr ansi tively 

with i diomati c signi f i ca tions . I n Tsonga cer t a i n ver bs 

a re a l so found v7hi ch have s peci a lised i dioma t ic s i g-

nifi ca t i ons even when u s ed i ntr ansi tivel y . Thi s has 

been noted especially i n the ca se of c er t a i n r edupli-

cated verb stems , r e f l exi ve ver b stems , a pplied verb 

stems , rec i proca l verb stems and causa t ive ver b s t ems . 

I n Zulu , Doke ha s noted t he specia l figura t ive usage s 

of s ome of t hese ver b forms . Of the refl exi ve ver b 

stem he sta tes : "But wi th cer t a i n ver bs, t he cons t ant 

us e of the prefi x ha s caused the verb to assume spec i a -

lised i di oma t i c s i gnificances wh ich a r e of conside-

r a ble i mportance . The following ar e but a f ew of many 

such exampl es: -

ukwazi sa (to cause to knovl ) 

u1~zazisa (to be conce i t ed) 

ukubusa (to govern) 

ukuz i buza ( t o be comforta bl e) 

ukudl a (to eat ) 

ukuz i dl a (to be pr oud) e t c . 1 ) 

I DI 0r1S I NCORPORATI NG REDUPLI CATED VERB STErJS: 

5 .16 . Thi s i s a patter n i n whi ch s ome r eduplicated 

verb stems can be used i ntr ansit i vely wi th specialised 

i dioma t ic s i gl)i f icnnces of their own. 
I• • 'f' ..,.. ~ ! '\. 

Ku khoma - kho a ( to touch- touch ) i . e . " t o 

thrash ", as i n the fo llowing expressions : 

Ndzi t a ku khoma- kboma ( I t ouch- touch you) 

i . e . "I 'tvill thrash you '' . Va n 'wi khoma-

-------------------------
1 . Doke: Op . cit . pp . 225- 226 . 
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khomile a kondza a rila i. e . "they t hrashed 
• I I 

him until he cr~ed . 

Ku khana- khana (to dance- dance) i . e . ''to 

cry", as in the following express ion: 

Ta khana-khana ( 'l'hey dance- dance) i . e . 

"he is crying" . 

Ku yima - yima (to stand- stand) i.e . "to cure" , 

as in the following expression: Va ta ku 

yima- yima , u nga vilel i (Don't compla in 

they will stand- stand you) i . e. "don 't 

worry they will cure you'~ 

Ku phasa- phasa (to tra p- tra p) i . e . "to mend" 

as in the follovring expression: Xi phasa-

phase ~ "mend it ~ " 

Ku tova- tova (to pinch- pinch) i . e . " to make 

a mess" as in the fo llowing expression: 

U lo tova - tova 11 he made a messli. 
t .· 

I DIOf-1S I NCORPORATING REFLEXIVE VERB STEI~S: 

5.17 . A considerable number of ref lexive verb stems 

are found in Tsonga which are not used with figurative 

significa tions only but have with usage developed spe-

cialised idiomatic significations: 
\ , 

Ku tidya (to eat oneself) i . e . "to be proud" 

as in the expression: Hunene vla tidya 

mpfhuka a vutiwa , (Munene eats herself 

since she was engaged) i . e . " r.unene is very 

proud since her engagement'~ 

Ku tikhoma (to catch oneself) i . e . "to be 

well-behaved" as i n the expression: 
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Vanhu va tsakela vana vo t i khoma (people 

like childr en who catch themselves ) i . e . 

"people admire well-behaved children'~ 

Ku t i rhvTal a (to carr y onesel f) i. e . " t o 

deport onesel f wi th di gnity" as i n the 

express i on: Hosi yi fundzeka loko yi 

t i rhwal a (A ch i ef i s r espec table i f he 

carri es hi mself) i . e . "a chi ef i s respec-

tabl e i f he deports h i msel f vl i th di gnity" . 
".. ~ , , , ... 
Ku t i twa (to hear oneself ) i . e . "to feel 

self - i mportant" as i n the expression: 

U rhuketal a vanhu hi kuva wa t i t wa (he 

offends peopl e because he hears hi msel f ) 

i . e . "he offends peopl e because he feel s 

sel f - i mportant . 

Ku t i t i va ( to knovr onesel f) i . e . " t o be 

conceited" as i n the expression: Munhu wo 

t i t i va a nga xeweti vanhu (a per son who 

knows hi mself does not gr eet peopl e ) i . e . 

A concei ted person does not gr eet peopl e'. etc . 

I DIOr1S I NCORPORATI NG APPLI ED VERB STG!48 

5 .18 . In addition t o entering i nt o di ffer ent col l o-

cati ons wit h adverbs and nouns , s ome applied ver b s t erns 

have been noted which are used intransiti vel y i n cer tai n 

contexts wi th idiomati c s i gni f ications ; 
!D I ~c. 

Ku dyela (to eat for) i. e . " to live i n 

coafort" a s i n the expressi on: Ti hosi 

ta dyel a (ch i efs eat for) i . e . "chi efs 

l ive i n comfort" . 
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Ku dyelela (to eat for) i.e . "to deceive" 

as in the express ion : U hi dyelela hi 

masiku (he ea ts for us every day) i . e . 

"he deceives us a ll the time" . 

Ku khomela (to catch for) i.e . "to forgive" 

as i n the expression: Loko u tisola u ta 

ku khomel a (if you repent he '\>Till catch 

for you) i . e . "if you repent he will for-

give you" . 

Ku hel a (to be finished) i . e . "to be worn 

out" as i n the expression : Ndzi herile 

(I am finished) i . e . "I am worn out" . 

Ku pfukela (to wake up for) i . e . " to attack" 

as in the expression: Va lo n 'wi pfukela 

handl e ka mhaka (they woke up for him 

vrithout reason) i . e . " they attacked him 

f or no reason". etc . 

I DIOf.!S I NCORPORATI NG RECI PROCAL VERB STE~1S 

5.19. Some r eciprocal ~erb stems have also de-

veloped specialised idiomatic patterns in certain con-

texts . They can like other verb f orms enter into i dio-

matic combinations with nouns and adverbs, but i t ~as 

also been noted that they can be used i ntransitively 

with i diomatic significations result i ng in idioms like 

the following:
{/ 

Ku dyanana (to eat each other) . i . e . "to 

bewitch ea ch other or to swea r at ea ch 

other", as i n the expression: Va heta hi 

ku dyanana ( they get finished by eating 

each other) i . e . "they die because of 

bewitching each other" . 



- 102 -

~ 
" lA 

Ku twanana (to hear each other) i . e . "to live 

amicabl y t ogether) as in : Vaakel ani va 

f anele ku twanana (ne i ghbours should hear 

each other) i . e . "neighbours should live 

on good terms with each other" . 

Ku sukelana (to leave ea ch other ) i . e . "to 

fight each other" as i n the expressi on : 

Va lo holova va sukelana (they quarrelled 

and left each other) i . e . "they quarrel led 

and fought . 

Ku t irhana (to vTork each other) i . e . 11 to 

fight each other" as in : Vafana va tirhane 

va karhala (the boys worked each other and 

got tired) i . e . "the boys fought each other 

to a standstill" . 
,. c . < 

Ku sohana (to wring each other) i . e . "to 

swear a t each other": Ndz i kume vavasati 

va sohana (I found t he women wringing each 

other) i . e . "I found the women swearing 

at ea ch other'~ 

IDIOMS I NCORPORATING CAUSATIVE VERB STEMS: -
5 . 20 . Some causa tive verb stems also enter i nto many 

idiomatic combinations and have also special ised idio-

matic usages which have in some cases resulted in 

idioms t hrough constant use: 
C;o I • "'· 
Ku dyisa (to cause to eat) i . e . "to poison 

through fo od and drink "as i n t he expression: 

Va dyisa loyi va n'wi vengaka (they cause 

the one theyhate to eat) i . e . "they poison 

the one they hate" . 
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Ku pfuki sa (to cause to wake up ) i . e . "to 

accuse o.f wi t chcraft" as i n the expr essi on : 

Va ndzi pfuki sa ndzi ~g .... pfUl-:i .( they csuse me 

to wake up , I don ' t wake up) i. e . "they 

a ccuse me of wi tchcraft wherea s I am not 

a witch" . 

Ku etl eri sa (to cause to s l eep) i . e . "to 

dece i ve" as i n the expression : Va n ' wi 

etl eri se va n'wi tekel a mali (they caused 

him to sleep and stol e hi s money) i . e . 

"they deceived hi m and robbed him of h i s 

money" . 

Ku hahi sa (to cause to f l y) i. e . "to bewi tch" 

as i n the expressi on: vJa vabya hi kuva va 

n ' wi hahi sa (he is ill because they cause 

him to fly) i . e . ''he is ill because t hey 

bewitch him" . 
~tJ,r' 

Ku nv: i sa (to cause to drink) i . e . "to poison 

through drink" as in the expr ession : 

N'wa - Ri donga a nga tlangi , wa nwisa (N ' wa

Ridonga does not play she causes to drink) 

i . e . "N' vm- Ri donga is notorious for poison-

i ng people through drink . 

IDIOMS I NCORPORATING POSITI VE PREDI CATE + NEGATIVE 
PREDICATE OR VICE- VZRSA: 

5 . 21 . Certai n i dioms based on contrast have been 

noted in Tsonga . These i dioms usually i nc or por ate a 

positive predicate foll owed by a negative predi cate or 

vice- versa: 
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Ndzi dyile , a ndzi dyangi (I have eaten, I 

have not eaten) i.e . "I could do with a 

little more . " 
~ .. J 

Swa antswa , a swi antswi (it is better, it is 

not better) i . e . "there is still room for 

improvement . " 

U fumile , a nga fumangi (he is rich, he is 

not rich ) i . e . '~e is not as rich as it i s 

imagined . 11 

In cases where the negative predi cate DTecedes the posi-

t ive predicate, the positive predicate whi ch f ollows is 

usually differ ent from the negative e . g . 
LA)(' ,... c-, ''Q.Jq 

A nga yivi, wo teka (he does not steel he 

takes) i . e . "he is a notorious thief" . 
0 (J ~ ·~ '• 

A nga3dyi , wo hlola (he does not eat , he 

curses) i . e . "he is very greedy". 
I ' • ' " , )~ ~ ~ 

A nga tsutsumi, wo ala (he does not run , he 

refuses) i . e . "he is very fleet of f oot:r . 

etc . 

IDim1S INCORPORATING NOUNS : 

In Tsonga cer tain nouns are f ound whi ch habi-

tually go together in idiomatic patterns . vfuen used 

idiomatically these phrasal patterns have meanings 

quite different from the i r literal ones . These patter ns 

are also found i n English e .g . bag and baggage , hue and 

cry , waifs and str ays , odds and ends etc . The f ollowi ng 

are examples of this pattern in Tsonga : 
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Ximanga ni kondlo (cat and mouse) i . e . 

"irreconcilable adversaries" . 

Nkuku ni mbhaha (cock and hen) i.e . "boy and 

girl" . 

Nhongana ni xilondza (fly and sore) i . e . 

"people who cannot be separated from each 

other" . 

Nani na mani (who and who) i . e . "all and 

sundry" . 

Fole ni nhlava (tobacco and aloe) i . e . 

"people who get on well together like 

the biblical David and J ona than" . 

IDIOMS I NCORPORATING NOUN + POSSESSIVE: 

5 . 23 . In Tsonga idioms are found which belong to 

this pattern . In addition to idioms this pattern is 

so prolific that many figurative expressions of t his 

type a re heard in daily conversation of the Tsonga . 

The following are examples of idioms which belong to 

this pattern. 

Vutl hari bya mpfundla ( the wisdom of the hare) 

i . e . "great cunning" e . g . U nga n ' wi 

tshembi u ni vultlhari bya mpfundla (do 

not trust him he has the wi sdom• of the 

hare ) i . e. ''do not rely on his word, he i s 

very cunning'~ 

Vutomi byo lomba (borrowed health) i . e . 

"poor health", e . g . U ni vutomi byo lomba 

(he has borrowed health) i . e . "he i s very 

sickly". 
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N'wana wa mbeva (the child of the mouse) i . e . 

"a chip off the old block" e . g . Mafemana 

i n'wana wa mbeva (Mafemana is the child 

of the mouse) i.e. f-1afemana is a chip off 

the old block11
• 

Xikhongolotana xa nsindziso (a centipede of 

persistence) i.e . "a continuous source of 

annoyance " e . g . A nga rhandziwi hi munhu 

hikuva i xikhongolotana xa nsindziso (he 

is not liked by people because he is a 

centipede of persistence) i . e . "he i s not 

liked because he is a continuous source of 

annoyance to people " . 

Nsele wa noyi (the cruelty of a witch) i . e . 

"excessive cruelty" e . g . A nga khathali u 

ni nsele wa noyi (he does not care at all, 

he has the cruelty of a witch) i . e . "he is 

exceedingly cruel" . 

Nsat i wa tihomu (the wife of cattle) i . e . 

"the legal 1t~ife ", "a wife for whom lobola 

has been paid" . e . g . Vanhu va fundza nsati 

wa tihomu (people respect the wife of cattle) 

i . e . "people r espect the legal wife" . 

The above survey of Tsonga idiomatic patterns 

shows that Tsonga employs various syntactic units in the 

formation of its idioms . The main richness in Tsonga 

idioms is with the idiomatic combinat ions into which 
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many verb s tems can enter . Some verbs have been noted 

which are more prolific than others in id iom formation: 

Ku ba (to hit) . 

Ku dlaya (to kill). 

Ku dya (to eat ) . 

Ku etlela (to sleep ) . 

Ku fa (to die) . 

Ku huma (to get out ). 

Ku khoma (to catch) . 

These verb stems enter into various patt erns (c f Appen

dix Nos . 25- 73; 155- 175; 182- 222; 234- 247; 248- 268; 

402- 432; 480- 529 ; 971- 985 respec tivelyl 

5 . 25 . The examples cited in 5 . 24 above are of those 

verbs around whi ch a r e clustered rThole constellations of 

phrases of extraordinar y varie ty and vividness . Tsonga 

idioms being more concrete than abstract, it i s no won

der, to note that it is the verbs which express more 

defini te bodily actions (cf . 5 . 24) above , which enter 

into idiomatic patterns more than is the case with the 

abstract verbs of action . 

5 . 26 . The pattern most favoured is that of predicate 

fol lowed by an ob ject or by different adver bial ad j uncts . 

The former pattern i s f ormed from a col location of a verb 

acting as predicate , followed by a noun or a s ubstantive 

phrase acting as obj ect : 

Ku peta byala (to soak beer) i.e . " to brew 

beer" . 

Ku peta dyambu (to soak the sun ) i. e . "to 

work till late " . 
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Ku ala ku twa (to refuse to hear ) i . e . "to 

turn down advice " . 

Ku ala ku v ona (to refuse to see ) i . e. "t o 

take up arms at the slightest provocation". 

Ku dya swa mandla (to eat of the hands ) i . e . 

"t o enjoy t he fruits of one ' s labour". 

The latter pattern is formed from a colloca-

tion of verb acting as predicate followed by a l ocative, 

associative, instrumental or agentive adjunct (cf. 5. 6. 

- 5 . 11 . ) . 

5. 28 . Primarily, however, it was noted that the 

importance of the verb in Tsonga verbal idioms lies in 

the fact that in all verbal idioms in which it appears 

it i s the key word in the idiom i . e . the idiom is based 

around the verb . The full meaning of the verb i n the 

idiomatic unit i s conveyed by the object or adjunct 

which follows closely after it . 

5-29 . Tne verb being the dynamo of language it was 

found that s ome v erbs have devel oped specialised idin~a

tic s i gnifications thereby resulting in s ingle verb 

patterns (cf . 5 . 17 - 5 . 21) . 

5. 30. As can be seen from the actual analysi s itself 

other patterns a r e also found, some of which are not very 

elaborate . Some of the patterns found in Tsonga a re al

so found in English idiom whi ch abounds in many verbal , 

adver bial and substanti val phr ases . However , English 

idiom has numerous collocat i ons of verbs followed by 
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prepositions , or by prepositions us ed as adverbs e . g . 

'put through ' , ' put up ' , ' go under ' , ' show up ' , etc . 

Prepos itional usage which is an important aspec t of 

English idiom is not f ound in Tsonga . In English and 

other languages prepositional usage contains as Pro-

fessor Jespersen points out, much that is peculiar and 

arbitrary; the relations to be expressed by prepositions 

are often so vague and indefinite, but one mi ght seem 

logically j ust as right as another, and it is only 

"that tyrannical , capricious , utterly incalculable 

thine idiomatic usage"l) whi ch hAs laid down that this 

preposition must be used in this case and that in another . 

5. 31 . In Tsonga just as in many languages as a 

whole idiom i s char acteri sed by the same " tyrannical , 

capricious , utterl y incalculable thing , idiomat i c usage " . 

1 . Jesper son : Pro~ress in Language p. 22 cited by 
Pearsall Smith in Words and Idi oms p . 170 . 



CHAPTER VI 

THE CONTENT OF TSONGA IDIOMS 

INTRODUCTION 

6 . 1 . Having examined the origins , inc~dence and 

syntactical patterns of our idioms, it may be interest-

ing to look more closely into their subject matter, and 

at the aspects of life to which they give expression. 

6.2 . Tsonga idioms like the idioms of many lan-

guages are mainly of popular origin and for that reason 

they do not on the whole embody much by way of abstract 

thought, scientific observation, aesthetic appreciation 

or psychological appreciation of any subtle type . 

6 . 3 . The subject~tter of Tsonga idioms may be 
• 

said to be human life in its simpler forms i . e . those 

aspects of life with which human- beings are confronted 

in their everyday existence . These have been summed up 

by Pearsall Smith as "prudent and foolish conduct , sue-

cess and failure , and above all human relations - the 

vivid attitudes and feelings of people intensely inte-

rested in each other and their mutual dealings - approval, 

but far more largely disapproval, friendly but more often 

hostile feelings, fallings out and makings up, rival

ries and. over- reachings, chastis~ment and abuse . "l) 

1 . Pearsall Smith : Op . cit . p . 258 . 
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IDIOMS v/HICH EXPRESS ST.JiiFES AND QUARRELS : 

6 . 4 . The Tsonga are not different from their fel-

low men in their relations with one another . They f ace 

difficulties and strifes , they quarrel , and this aspect 

is seen in the large body of idioms which deal with 

this aspect of life : 

Ku banana hi rhanga ro his a (to hit each 

other with a hot squash) i . e . "to quarrel 

bitterly" . 

Ku nuhana makehele (to smell each other ' s 

arm- pits) i . e. "t o be at logger- heads". 

Ku sukelana (to depart from each other) i.e . 

to engage in a combat " . 

Ku khoma nghavitla (to catch something heavy) 

i.e . "to be in great difficulties". 

Ku khoma xa ncila wa bulubulu (to catch 

something with a big tail) i . e . " to be in 

great difficulties " . 

Ku cina ngoma (to dance a drum ) i . e . "to suf

fer" . 

Ku byarha mpingu (to carry a heavy load) i . e . 

"to endure suffering or sorrov111
• 

Ku Yona maxangu (to see sorrovTS ) i.e . "to 

experience great sorrow" . etc . 

IDIOMS ':IHICH EXPRESS ANGER AND ANNOYANCE 

6. 5. Anger and annoyance are also expressed by a 

l a r ge number of idioms : 
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Ku dya ndzilo (to eat fire) i.e . "to see red" . 

Ku dya viriviri (to eat pepper) i . e . "to see 

red" . 

Ku dya mirhi (to eat trees) i . e. " to be in a 

rage" . 

Ku bihelana ( to be ugly for each other) i . e . 

"to exchange angry words " . 

Ku hlanta nhlamba (to vomit bad language) 

i . e . "to swear at ". 
.JC 

Ku hoxana hi marito (to throw words at each 

other) i . e . " to quarrel \vith each other" . 

Ku hoxa hi mandza yo bola (to thrmv rotten 

eggs at) i . e . "to insult" . 

Ku pfurha ndzilo (to burn fire) i . e . "to see 

red ". 

Ku tlulana rr.ilenge ( to jump each other ' s 

legs) i . e . "to be at cross- purposes" . etc . 

IDIOMS \illiCH EXPRESS RIVALRY , HOSTILITY AND 
DISAPPROBATION : 

6 . 6 . There are also many idioms used to describe 

various ways of getting the better of others and triumph-

ing over them : 

Ku cela munhu (to dig a person) i.e. "to get 

a person into trouble" . 

Ku dyelela munhu ( to eat f or a person) i . e . 

"to deceive a person" . 

Ku chela hi viriviri (to pour with pepper) 

i.e . "to deceive". 
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Ku funengeta hi nkumba (to cover with a 

blanket) i . e . "t o deceive, to mislead " . 

Ku bela exilawini (to hit in the burrow) i . e . 

"to catch red- handed " . 

Ku etlerisa mpfundla (to cause the hare to 

sleep) i . e. " to outvri t a cunning person ". 

Ku etl erisa xikukwana vurhongo (to cause a 

chicken to sleep) i . e . "t o deceive a per son" . 

Ku hlantisa ngati (to cause to vomit blood) 

i . e . "to administer a good thrashing, t o 

defeat " . 

Ku humesa nswanyo (to bring out manure) i . e . 

" to thrash severely" . 

Ku kama munhu (to wrestle a person) i . e. 

"to defeat a person " . 

Ku kandziyela munhu (to step on a person) i . e . 

" to oppress a per s on" . 

Ku senga munhu (to milk a person ) i . e . " t o 

take advantage of a person" . etc . 

Tsonga vocabulary abounds in many such vivid idioms 

which show rivalry, dislike, hostility and disapproba

tion . 

IDIOMS WHICH EXPRESS GOOD RELATIONS : 

6. 7. Strictly speaking , the bet ter feelings of 

human nature are not portrayed so vividly in Tsonga 

idiomatic phrases , however, one does find a certai n num

ber of idioms which describe terms of 1i i s interes t ed 

friend ship : 

.. .. 
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Ku okel ana ndz i lo (to fetch f ire f rom each 

other) i. e . " to be on good terms wi th" . 

Ku h1el ana vus i wana (to hear poverty for 

each other) i. e . " to feel for each other " . 

Ku s iyel ana fol e (to leave toba cco for each 

other) i. e . " to be on fri endl y ter ms ". 

Ku khomana h i mavoko (to catch each other 

with the hands) i . e . " to ass i st each other " . 

Ku koruba ndl el a (to show the way) i. e . " to 

guide" . 

Ku l uma ndleve (to bi te t he ear) i . e . "to 

war n sur reptitiously" . 

IDIONS viHI CH EXPRESS LAZI fE8S: 

6 . 8 . Other human char acter isti cs which ar e picked 

out for reprobation by means of i d i oms are l az i ness , 

theft , a nd boastfulness . Laziness and i nef fe ctiveness 

have given rise to i dioms: 

Ku andl ala mil cnge (to spead t he l egs ) i. e . 

"to be i ndol ent " . 

Ku t i dyisa mahel e (to cause oneself to eat 

cockroaches) i . e . " to bri ng poverty upon 

oneself". 

Ku tshama hi mavoko (to s i t wi th the hands) 

i . e . " to be i dl e " . 

Ku dya nkarhi (to eat time ) i . e . " to spend 

t i me a i mlessly" . 

Ku va s i rha ra vahanyi (to be a gr ave of the 

livi ng) i . e . " to be good for nothing" . etc . 
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I DIOMS \vHICH EXPRESS BOASTFULNESS AliTD SELF DLCEIT : 

6 . 9 . From boastful ness and sel f decei t have come 

i di oms such as : 

Ku mila ntshiva (to ger mi nate a mane) i . e . 

" to become impudent" . 
; ~q· 

Ku titi va (to knov1 onesel f ) i.e . "to have 

a very hi gh opinion of oneself" . 
?< 

Ku tivona (to see oneself) i . e . "to over-

estimate oneself". 

Ku titwa (to hear onesel f) i . e . "to f eel 

self- important " . 

Ku t i dya (to eat oneself) i . e . " to be pr oud" . 

etc . 

I DI OMS \IHICH EXPRESS POVERTY: 

6 .10 . The Tsonga people have a l so seen good and 

bad days , fat and l ean year s , and as a r esul t poverty 

and wealth f i gure extensivel y i n the body of Tsonga 

i diom . From poverty has come many idiomatic expres-

s i ons: 

Ku dya t i nhwa l a (to ea t lice) i . e . "to live 

in dire poverty" . 

Ku dya mar hi mila (to eat mucus) i . e . "to 

live i n dire poverty". 

Ku dya SviO oxa (to eat of the roasted) i . e . 

" to l ead a hand to mouth exi stence" . 

Ku pfumal a xa vumbirhi ( to l a ck the second) 

i . e . " to possess nothi ng wha t soever" . 

Ku phemel ana nhl oko ya n j iya (to share the 

head of a locust) i . e . " to share the littl e 

tha t you have . " 
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Ku tirhela vurhongo (to work for sleep) i . e . 

" to work for no pay a t a ll" . 

I DIOl'-lS hHICH EXPRESS '•IEALTH: 

6 . 11 . v/eal th i s a l so represented by an array of 

expressive jdioms: 
'41 I"' 

Ku boza a nava (to pi erce and spread legs) 

i.e . " to live in comfort" . 

Ku boxa mbonga (to pierce honey ) i. e . "to 

come by some riches" . 

Ku dya sr.-ra tihosi (to eat of the chi efs) 

i. e . "to lead a pri ncely life" . 
I 

tl 

Ku fuma n i mi n 'wa l a (to be r ich to the 

nails) i . e . " to be exceedingl y r.-1eal thy" . 

Ku tshama hi mali (to s it with money) i . e . 

" to be exceedingly wealthy" . 

Ku h l amba h i mali (to wash r.-1i th money) i . e . 

"to be exceedingl y r.-real thy" . 

Ku etlel a hi mali (to sl eep with money) i . e . 

"to be exceedi ngly vleal thy" . 

Ku hl a ya madzana ( to count hundreds) i . e . 11 to be 

exceedinel y wealthy" . 
r. ' ' 
Ku dya mafurha (to eat fat) i . e . "to live 

in spl endour" . etc . 

I DI OI'-:S WHICH EXPRESS KESPECT: 

6 . 1 2 . The Tsonga peopl e have a code of conduc t 

and do not delight i n hurtinp the f eelings of other 

peopl e . They have thus idioms of respect used in 

circumstances where the d irec t word i s considered to 

be harsh or disr espec tful: 
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Ku halata mati (to pour out water) i . e . 

"to urina te" . I • • t 

.Ku humel a handle (to go outside) i. e . " to 

pass motions" . 
! • 

Ku xurhisa nhw2no (to cause a young woman 

to be sa ti s fied) i . e . "to impregnate a 

young woman" . 

Ku faya nsikiti (to break a bug) i . e . "to 

belch" . etc . 

IDIOHS WHI CH 2XPRESS COURAGE A..tiD DETERMI NATION: 

6 . 13 . Courage , determination and r esil ience are 

hi ghly r ated amongst the Tsonga . Many idi oms are thus 

found which g ive vent to these worthy human qual ities . 

Life to the Tsonga has a l ways been a str uggl e for sel f 

preservation a nd the idioms which gave vent to resi -

lienee urged the Tsonga to struggle on when fa ced wi th 

odds as nothing else could have done . When a person 

was engaged in a l ife or dea th struggle , courage and 

determina tion were infused into him in the i diom whi ch 

he understood best . He was urged Ku fela kona (to di e 

t here) i . e . "to fight to the bitter end" . 

Ku khoma xi rha (to hol d the enemy) i . e . " to 

gr a ppl e with dea th i tself" . 

Ku boha mbi lu (to t i e the heart) i . e . " to 

a ct with resi lience " . 

Ku vindza mbil u (to strangul ate the heart ) 

i.e . "to act with courage and tenacity". 

With the a i d of these idioms diffi culties were over -

come, wars and battles vrere vron and the i gnominy of 

failure and defeat vias shunned . 

1 
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CONCLUSIO!~ 

6 .14 . Tsonga idioms on the whole cover a wide r ange 

of the experiences of the people; but i t may be right 

to suggest that the main content or subject matter of 

Tsonga idioms , as has been pointed out , is huruan beings 

and their relations with each other. Finally Tsonga 

idioms are never didactic; they don ' t embrace any moral 

lesson , fundamental truth or philosophy of life , but 

they concern themsel ves with the various facets of 

human a ction and behaviour to which they gi ve expres

sion in vivid, expressive and at times humorous language . 



APPENDIX 

TSONGA IDIOMS AND THEIR MEANINGS 

AKA 

1. Ku a ka mhaka (to build a case) i.e. "to pre-

pare a case" . 

2 . Ku aka tiko (to build a country ) i . e . "to 

develop a country". 

3 . Ku aka vuxaka (to build friendship) i . e . "to 

foster friendshi p" . 

ALA 

4 . Ku al a ku byeriwa (to refuse to be told ) i . e . 

"to turn a deaf ear" . 

5. Ku al a ku vona (to refuse to see) i . e . "to 

t ake up ar ms at the slightest provocation" . 

6 . Kual a ku twa (to refuse to hear) i.e . " t urn 

down advice" 

7 . Ku t i arisa (to cause oneself to r efuse) i.e . 

"to stubbornly refuse to improve oneself" . 

AHLAMA 

8 . Ku ahl amela munhu (to open t he mouth for a 

person) i . e . "to pick a quarrel vri th a person" . 

9. Ku ahlamisa nomu (to open the mouth) i . e . ''to 

speak" . 

10 . Ku ahlamisa tinhlaya (to open the cheeks) i . e . 

"to feel drowsy" . 
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AMUKELA 

11 . Ku amukel a h i mandl a mambi rhi (to r ec e i ve wi t h 

tvTo hands) i . e . " to accord a wa r m welc ome" . 

12 . Ku a mukel a mpingu (to receive a burden) i . e . 

"to be reconc i led to one ' s fate " . 

13 . Ku amukel a nandzu (to receive a case) i . e . " to 

pl ead gt, i l ty" • 

14 . Ku amukel a swi kwembu (to rece i ve t he gods) " to 

enter tain important peopl e " . 

1 5 . Ku a mukel a Yesu (to r eceive Jesus) i . e . " to 

ANEKA 

16 . 

Al'IDLALA 

be converted to the christian fa i th" . 

Ku aneka mhaka eriva l eni (to dr y e ca se i n the 

open) i . e . "to speak f r ankl y " . 

17 . Ku andla l a magoza (to spr ead the feet) i . e . 

"to run away" . 

18 . Ku a ndla la mandl a (to spread the ha nds) i . e . 

"to a ccept a gift wi th gra titude " . 

1 9 . Ku andla la mha ka (to spread a c a se) i . e . 11 to 

expl a in a matter in deta il" . 

20 . Ku andla l a mi lenge (to spread the l egs) i . e . 

"to idle" . 

21 . Ku a ndla l e l a bya l a (to spread for beer) i . e . 

"to t a ke a mea l prepara tory to a drink" . 

22 . Ku a ndla l ela nsikiti sangu (to spread a ma t 

for a bug ) i . e . " to offer hos pita l ity to an 

enemy" . 

23 . Ku andla l a ririmi (to spread the tongue) i . e . 

"to speak on end" . 
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ANGULA 

24 . Ku angulana (to reply ea ch other) i . e . '' t o be 

on f riendl y ter ms wi th each other ". 

BA 

25 . Ku ba hal a ni hal a (to h i t there and ther e) 

i . e . " to beat about the bush" . 

26 . Ku ba hansi (to hi t dovm) i . e . " to fail" . 

27 . Ku ba henhla (to hit up ) i . e . " to s core a 

high mark" , " to make a good impr ession" . 

28 . Ku ba hi mi sava (to be h i t by the earth) i . e . 

" to su:ffer great misfotune" . 

29 . Ku ba h i maya (to be hit by the a ir) i . e . "to 

take a walk", " to get fresh air" . 

30 . Ku ba h i nenge (to hit by the l eg) i . e . " to 

vra l k barefooted", " to go on f oot " . 

31 . Ku ba hi ripfalo (to be hit by the d i aphragm) 

i . e . "to suffer qualms of consci ence " . 

32 . Ku ba hi xiphangu (to be hi t by hail ) i. e . " to 

be damaged by hai l" . 

33 . Ku ba h i xir hami (to be h i t by col d ) i. e . " t o 

be frost- bitten" . 

34 . Ku ba h i swikwembu (to be hi t by the gods) i . e . 

" to be struck by misfortune " . 

35 . Ku ba h i tinhl ol o (to be h i t by the d i v i ning 

bones) i . e . " to be smel t out as a witch". 

36 . Ku ba h i vuvabyi (to be h i t by illness) i . e . 

"to fal l ill" . 

37 . Ku ba huwa (to hi t noise ) i . e . " to be rovrdy" . 

38 . Ku ba hungwe (to hit a big noise ) i . e . " to ca l l 

to arms " . 
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39 . Ku ba mandl a (to hit the hands) i . e . " t o ex-

press gratitude " . 

40 . Ku ba maphepha (to hi t ca rds) i . e . " to pl ay 

cards" . 

41 . Ku ba rna thyota (to hit noise vl i th the fingers) 

i . e . "to stamp mai ze r hythmically " . 

42 . Ku ba ma tsanya (to hit astride) i . e . " t o s i t 

l'vi th feet a s tride" . 

43 . Ku ba mfee (to hit away) i . e . " to s catter i n 

all directions 11
• 

44 . Ku ba mhaka (to hi t a case) i. e . "to strike the 

truth'' . 

45 . Ku ba mhal amhala (to h i t the sabl e antelope ) 

i . e . "to call people together to the royal 

kraal" . 

46 . Ku ba mombo (to hi t the forehead) i . e . " t o 

bring a point home forcefull y " . 

47 . Ku ba mukhosi (to hi t a cry) i . e . " to call for 

assistance" . 

48 . Ku ba nanga (to hi t a trumpet ) i . e . " to bl ow 

a trumpet" . 

49 . Ku ba ndleve (to hit the ear) i . e . 11 to l i sten 

Hi th rapt attention" . 

50 . Ku ba ndlopfu hi xi bakele ( to hi t an el ephant 

wi th a fist) i . e . " to make no i mpression at 

all" . 

51 . Ku ba ndzelekana (to hi t a boundary) i . e . " to 

draw a boundary" . 

52 . Ku ba ngoma (to hi t a drum) i . e . " to open a 

circumcision s chool" . 
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53 . Ku ba ngwenya hi sava (to h i t a crocodile with 

sand) i . e . "to carry coal to Newcastle" . 

54 . Ku ba nomu (to hit the mouth) i. e . "to stop 

a per son from speaking" . 

55 . Ku ba not i (to hi t a vrhistle) i. e . " to whi stl e" . 

56 . Ku ba noyi (to hit a witch) i. e . "to poi nt out 

a witch" . 

57 . Ku ba nhloko (to hit the head ) i . e . "to con-

fuse" . 

58 . Ku ba nkulungwana (to make a noise with the 

throat) i . e . " to express joy". 

59 . Ku ba ntsengo (to hit a sum of money) i . e . "to 

pay lobola " . 

60 . Ku ba nyoka (to hi t the snake) i . e . " to take 

a meal" . 

61 . Ku ba xifuva (to hit the ches t ) i . e . " to for -

get " . 

62 . Ku ba xihlunrwana (to hit t he roof) i . e . ( i) 

"to roof a house" (ii) "to be very tall" . 

63 . Ku ba xi ndziwand7. i'.tana (to hit somer sault) 

i . e . "to evade t he truth'' . 

64 . Ku ba Xinchezi (to hit English) i . e . " to speak 

good Engli sh" . 

65 . Ku ba xi tseve (to hit fo l ded-legs) i. e . "to 

sit wi th folded- legs " . 

66 . Ku ban&na hi rhambu r a mfenhe (to hit each 

other with the bone of a ba boon) i . e . " t o 

shower favours on one ' s bl ood rel at i ons only" . 

67 . Ku banana hi rhanga ro hisa (to hit each other 

with a hot squash) i . e . "to quarrel seriously" . 

68 . Ku bela non ' v.rini (to hit in the mouth) i , e . "to 

ea t " . 
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69 . Ku bel a xilavri n i (to h i t i n the burrow ) i . e . 

"to catch red- handed" . 

70 . Ku bel a t i mhi ngu (to hi t pegs for ) i. e . " to 

mark a site" . 

71. Ku bel a yindl u (to hi t for a house) i . e . 11 to 

r oof a house " . 

72 . Ku bi wa tsol o h i homa (to be h i t on the knee 

by a golf-ball ) i. e . " to be found guilty 

beyond doubt" . 

73 . Ku tiba xi fuva (to h i t onesel f on the chest ) 

BAlTCA 

74 . 

i . e . 11 to bl ame onesel f" . 

Ku banga vufendze (to hi de s l oth) i . e . " to 

s ave fa ce" . 

75 . Ku banga vusopfa (to hi de carel essness) i . e . 

" to save face " . 

BIHA 

76 . Ku biha mbil u (to be ugl y of heart) i . e . "to be 

evil-minded " . 

77 . Ku biha mmir i (to be ugl y of body) i . e . ( i ) 

" to be pregnant" , (ii) " to be unf ortunate". 

78 . Ku bi ha ngati (to be ugly of bl ood) i . e . " to 

be continually dogged by mi sfor tune " . 

79 . Ku biha nyama (to be ugl y of flesh) i . e . " to 

suffer from phys i cal defects , especi ally 

skin di seases" . 

80 . Ku bihela (to be ugly for) i. e . " to be angr y 

with someone" . 
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81. Ku bi hel aua (to be ugl y f or each other) i . e . 

"to be at logger heads" . 

82 . Ku bi hi sa (to cause to be ugly) i . e . " to 

sl ander" . 

83 . Ku bi hisana (to cause each other to be ugly) 

i . e . 11 to s l ander each other" . 

BI KULA 

84 . Ku bikula mihl oti (to bring out cupfuls of 

tears) i. e . "to cry bitterly" . 

85 . Ku xi bikula (to cry it out) i . e . "to s t art 

BOLA 

86 . 

crying" . 

Ku bol a mi anakanyo (to be rotten of thoughts) 

i . e . "to harbour evil thoughts " . 

87 . Ku bola nomu (to be r otten of mouth) i . e . " to 

be addic ted to vulgar l anguage " . 

88 . Ku bola ripfa lo (to be rotten of diaphragm) 

BORA 

89 . 

i . e . ''to have no conscience at a ll" . 

Ku boha khamba (to t ie a thief) i . e . " to im-

pri son a thief" . 

90 . Ku boha kungu (to tie a pl an ) i . e . "to make 

prel iminary arrangements " or "to agree on 

a plan of action". 

91. Ku boha mbeleko (to t i e birth) i . e . " to 

sterilise" . 

92 . Ku boha mhaka (to tie a ca s e) i . e . " to fina-

lise a ca se" . 
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93 . Ku boha mi nk'\aba (to t i e bl ankets) i . e . " to 

go out i n search of empl oyment " . 

94 . Ku boha mbi lu (to t i e the hear t) i . e . " to a c t 

vl i th great tenacity and resol uti on" . 

95 . Ku boha nkol o (to t i e the t hroat ) i . e . " to 

hanc; to dea th " . 

96 . Ku boha ririmi (to t i e the tongue) i . e . " to 

remai n s i l ent " . 

97 . Ku bohel el a xuma enengeni vra mpf uvu (to t i e 

wealth to the l eg of a hi ppopotamus) i . e . 

"to give vreal th to an i rresponsi bl e per son " . 

98 . Ku bohelel a munhu (to t i e a per son to) i . e . 

" to f orce guilt upon a per son" . 

99 . Ku bohi wa h i timhaka (to be tied by matters) 

i . e . "to be incrimi nated by evidence " . 

BIYA 

100 . Ku biya mut i (to fence a vill age) i . e . " to 

strengthen a village medica lly against 

vTi tches" . 

101 . Ku biyelel a munhu (to fence for a person) i . e . 

" to protect a per son" . 

BOrG A 

102 . Ku bonge l ana (to roar a t each other) i . e . " t o 

BOXA 

103 . 

quarrel with each other" . 

Ku boxa a nava (to pierce and spread ) i . e . 

"to live in grea t comfort" . 

104 . Ku boxa dyondzo (to pierce education) i . e . "to 

be well-educa ted" . 
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105 . Ku boxa mbon~ta (to pierce honey) i . e . "to come 

by a great amount of '\-leal th" . 

106 . :Ku boxa mahlo (to pierce the eyes) i . e . " to 

enlighten" . 

107 . Ku boxa ndlela (to pierce a path) i . e . "to 

blaze the trail " . 

108 . Ku boxa ndzeni (to pierce inside) i . e . "to 

suffer from diarrhoea" . 

109 . Ku boxa nomu (to pierce the mouth) i . e . " to 

force to speak" . 

110 . Ku boxa xihundla (to pierce a secret) i . e . "to 

reveal a secret" . 

111 . Ku boxa xilondza (to pierce a l-Tound) i . e . "to 

touch a sore point" . 

112 . Ku boxa vukati (to pierce marriage) i . e . " to 

be comfortably married" . 

BUTIJTA 

113 . Ku bukuta mali (to strike money) i.e . " to make 

a lot of money" . 

114 . Ku bukuta mpahl a (to strike goods ) i . e . "to 

make a good purchase". 

Bli'MABU1>1A 

115 . Ku bumabumela (to shout for) i.e . " to advertise , 

to praise". 

:BVI NYA 

116 . Ku bvinya timhaka (to make matters blunt) i . e . 

"to complicate issues" . 
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BY ALA 

118 . Ku byala mfava (to sow chaff) i . e . " to encou-

r age evil" . 

BYALA (Noun) 

119 . Byal a bya nyamatana (beer of small water) i. e . 

"very weak , t a steless beer" . 

120 . Byala bya xibaha (beer of the bitter bar k) i . e . 

"very strong beer" . 

121 . Bya l a bya xiha ia (beer of the "xihaja'' pl ant) 

"very strong beer" . 

BYJl-.RA 

122 . Ku byara mpingu (to bear a heavy load) i . e . 

" to endure great affliction " . 

123 . Ku byar a nandzu (to bea r a case) i . e . " to 

accept full r esponsibility for a case" . 

1 24 . Ku bvara swivi (to bear sins) i . e. "to accept 

one's sins vli th r es i gnation" . 

BY:CLA 

125 . Ku byel a munhu xo mita h i huku (to tell a 

person that which is swallowed by a hen) 

i . e . "to swear at a person, to i nsult a 

person" . 

1 26 . Ku cel b munhu (to dig a person) i . e . " to get 

a person into trouble, to cause a person to 

lose his job" . 

127 . Ku cela t imhaka (to dig out cases) i . e . "to 

i nvesti gate a matter t horoughly until the 

truth i s found " . 
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1 28 . Ku celela t i mhaka hans i (to dig cases down) 

i . e . "to hide the truth " . 

CHA 

1 29 . Ku cha xihitana (to say a fable) i . e . " to tell 

a tale" . 

130 . Ku chayela giia (to pl ay the "gija" tune for ) 

CHEFULA 

i . e . "to cause someone to sui'fer or to act 

agai nst his will" . 

131 . Ku chefula dyondzo (to get handfuls of educa-

t i on) i . e . "to receive a sound education" . 

132 . Ku cheful a xuma (to get handful s of money) i . e . 

CrlELA 

133 . 

"to come by great weal th". 

Ku chela badi (to pour mi sfortune) i . e . "to 

thrust ill- luck on" . 

134 . Ku chela hi mat i yo hi sa (to pour with hot 

~rater) i.e . "to do someone very gre2t ha rm" . 

135 . Ku chel a hi viri viri (to pour vi i th pepper) i . e . 

( i ) " to bl ind" . (ii) "to do someone harm" . 

136 . Ku che l a mati (to pour water) i . e . (i) "to 

revive " (ii) "to exagger a t e " . 

137 . Ku chela munyu (to pour sal t) i . e . (i) " to 

excite" . (ii) "to add flavour to" . 

1 38 . Ku chela timhaka (to pour cases) i . e . "to 

introduce a case". 

139 . Ku chel a vusiwana (to pour poverty on) i . e . 

"to impoverish" . 
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140 . Ku che1el a mali (to pour money f or) i . e . "to 

gi ve away l arge sums of money" . 

CHii BULA 

141 . Ku chimbula dyondzo (to dig out education) i . e . 

" to receive a sound educat ion" . 

142 . Ku chimbula mavel e (to dig out maize) i. e . 

"to obtain a good harvest of mai ze" . 

CHULULA 

143 . Ku chulu1a mihloti (to pour out t ears) i . e . 

" to weep bitterly". 

CHUVEK.A 

144 . Ku chuveka rihlampfu (to pl a ce a branch) i . e . 

CINA 

145 . 

( i ) " to cease visiting a place", (ii) "to 

break off relations" . 

Ku cina gija (to dance the "gija " dance) i.e . 

"to experience great suffering" . 

146 . Ku cina hi nenge \'run ' He (to dance with one 

foot ) i. e . "to persevere a l one vlithout any 

a ssistance" . 

147 . Ku cina ndhawu vin' we (to dance on the same 

spot) i. e . "to labour in va in" . 

148 . Ku cina ngoma (to dance the drum) i . e . "to 

suffer'' . 

149 . Ku cina xinchanchancha ( to dance the "xi nchan-

chancha" dance) i . e . "to experience gr eat 

physical pai n" . 
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1 50 . Ku cinel a rtat i ( to dance f or vrater) i . e . ''to 

v1e l come a bri de" . 

1 51 . 1.u cinel a n ' vTana (to dan ce for a baby) i . e . 

" to r ejoi ce over the birth of a baby" . 

152 . Ku cinisa (to cause to dance) i . e . " to cause 

someone extrewe ':orr y" . 

COPETA 

153 . Ku copeta (to l ower an eye- lid) i . e . " to make 

an error" . 

D.::VULA 

1 54 . Ku devul a hanc i ya J iwav1a (to r i de on Joao ' s 

horse) i . e . " to svring" . 

DLAYA 

1 55 . Ku dlaya hi mavel e (to be killed by mai ze) 

i . e . "to over indul ge i n food or dri nk" . 

156 . Ku dl aya hi mbilu (to be killed by the heart) 

i . e . " to suffer pangs of remor se " . 

157 . Ku dlaya hi mbi tsi ( t o be kill ed by pi ni ng) 

i . e . "to pine avray" . 

158 . Ku dl aya h i nhloko (to be killed by the head) 

i . e . " to suffer from head- a che" . 

159 . Ku dl aya hi nhonga (to be killed by the s t i ck) 

i. e . " to fall ill as a r esul t of excessive 

thr ashi ng" . 

160 . Ku dl aya h i nkondzo (to be killed by the f oot

pri nt ) i. e . " to suffer f r om wander - l ust" . 

161. Ku dl a ya h i ntirho ( to be killed by work) i . e . 

" to be overbur dened with work" . 
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1 62 . Ku dl aya hi ririmi (to be killed by the tongue ) 

i . e . "to get into trouble because of exces

sive talking" . 

163 . Ku dl aya hi ritiho (to be killed by the f inger) 

i . e . "to suffer from the i ving propensities" . 

164 . Ku dl aya hi xifafa (to be killed by short 

temper) i . e . " to be very short- tempered" . 

165 . Ku dl ayu hi xinhlokwana (to be killed by the 

small head) i. e . " to be very short- tempered 11 
• 

166 . Ku dl aya mali (to kill money) i . e . "to make 

a fortune" . 

167 . Ku dl aya mavel e (to kill mai ze ) i . e . "to get 

a good harvest of mai ze " . 

168 . Ku c' l aya nhwala (to kill a louse) i . e . 11 to 

belch " . 

169 . Ku dl aya nsi ki t i (to kill a bug) i . e . "to 

belch " . 

170 . Ku dl aya nsokoti h i nhonga (to kill an ant 

vrith a st i ck) i. e . "to obta i n by f orce" . 

171. Ku dl aya u kokel a (to kill and pull to) i . e . 

" to live i n grea t COl'lfort and style" . 

172 . Ku dlayel a ku dya (to kill to eat) i. e . "to 

make amends for one ' s errors " . 

173 . Ku dlayel a mbyana (to kill a dog for) i . e . "to 

i nsult". 

174 . Ku dl ayelel a (to kill excessively ) i . e . " to 

put on the finishing touches" . 

175. Ku dlayi sa (to cause to kill) i . e . "to ge t 

s omeone into trouble or di fficult i es " . 
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DLIDIJir:BETA 

176 . Ku dli d1imbeta munhu (to push a per son r oughly) 

i . e . 11 t o use third degr ee methods". 

DODGr-miSA 

177 . Ku dodombi sana ni ndl opfu (to wr estl e vl i th an 

DUNG A 

178 . 

e l ephant) i . e . " t o f i ght against gr eat odds " . 

Ku dunga mimpf i (to sti r v.·asps) i. e . "to poke 

at a hornet ' s nest". 

179 . Ku dunga munhu ( t o sti r a per son) i . e . "to 

provoke a person" . 

180 . Ku dunga tinyoxi (to st i r bees ) i . e . " to pr o-

voke dangerous peop1e 11
• 

DUVULA 

181 . Ku duvul e l a (to shoot for) i . e . ( i ) "to r i di-

DYA 

cule11 ; ( i i) "to act l·T ith malice against 

someone 11
• 

182 . Ku dya bulu (to eat c onv er sat i on) i . e . "t o 

engage i n a conver sati on 11
• 

183 . Ku dya hl ovo (to eat the season ) i . e . "to eat 

the vegetables and f rui t of the season 11
• 

184 . Ku dya h i nandzu ( t o be eaten by a case) i . e . 

"to be found guilty of an offence" . 

185 . Ku dya hi tihanci (to be eaten by hor ses) i . e . 

"to lone money through gambl ing on horses" . 

186 . Ku dya hi vn.l oyi (to be eaten by Hi t ches) i . e . 

"to be bev:itched " . 
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187 . Ku dya mali (to ea"t money ) i. e . " to spend 

money" . 

188 . Ku dya m.ar h i mila (to eat mucus) i . e . ''to live 

i n di re pover ty" . 

189 . Ku dya mbi ts i (to eat remorse) i . e . " to suffer 

gr eat r emorse and unhappiness" . 

190 . Ku dya mir~i (to eat trees) i. e . "to be in a 

f it of r age" . 

191 . Ku dya misava (to eat soil) i . e . "to fall down" . 

192 . Ku dya mintsembyana (to eat roots) i . e . "to 

take a prescr i pt ion'' . 

1 93 . Ku dya munkakanana (to eat naked porrid~e) i. e . 

"to eat porridge vTi thout any relish" . 

1 94 . Ku dya nandzu (to eat a debt) i. e . "to ask 

for a loan of money" . 

1 95 . Ku dya ndl el 8. (to eat the r oad) i . e . "to em-

bark on a journey" . 

1 96 . Ku dya ndzhaka (to eat a heritage) i. e . "to 

i nherit a l egacy" . 

197 . Ku dya ndzilo (to ea t f ire) i . e . "to see r ed" . 

198 . Ku dya nguva (to ea t the season) i. e . " to eat 

of the fruit and vegetables of the season" . 

1 99 . Ku dya nkarhi (to eat time) i . e . "to waste 

precious time" . 

200 . Ku dya nti rho (to eat work ) i . e . "to lose one' s 

employment" . 

201 . Ku dya xidyiso (to ea t somethin~ fed to you) 

i . e . "to be poi soned thr ough food" . 

202 . Ku dya xikwel eti (to eat a debt) i . e . (i) "to 

buy on a ccount", (ii) "to a sk for a l oan of 

money " . 
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203 . Ku dya xilungu (to eat European- f ashion ) i . e . 

"to l ead a European type of l ife" . 

204 . Ku dya :x:ivindzi (to eat the liver) i. e . "to 

marry a blood relation , e . g . a matern~l 

COUEi n " . 

205 . Ku dya swa mn.ndla (to ea t of the hands) i . e . 

"to enjoy the f ruits of one's l abour" . 

206 . Ku dya sv1a nyuku (to eat of the perspira tion) 

i . e . " to enjoy the fruits of one ' s l abour" . 

207 . Ku dya Sl·Ta t i hosi (to eat of the chief's) i . e . 

"to lead a princely life" . 

208 . Ku dya mro oxa (to eat of roasted) i . e . "to 

l ead a hand- to- mouth existence" . 

209 . Ku dya t hyaka (to eat dirt) i . e . "to live in 

di re poverty" . 

210 . Ku dya t iko (to eat the country) i. e . "to take 

to one ' s heel s" . 

211 . Ku dya tinhvlala (to eat lice) i . e . "to live 

i n dire need " . 

212 . Ku dya u r aha (to eat and kick) i . e . " to be 

well- off" . 

213 . Ku dya viriviri ( to eat pepper) i.e . (i) "to 

deny vehemently" , (ii) "to see red" . 

214 . Ku dya vukarhi (to ea t sharpness) i . e . "to see 

red". 

21 5 . Ku dyelela (to eat for) i . e . "to deceive" . 

216 . Ku dyisa x i nguluve (to ea t pi g-like) i . e . 

"to eat greedily" . 

217. Ku dyhra (to be eaten) i . e . "to be deceived" . 

218 . Ku dyiwa hi makoti (to be ea ten by vultures ) 

i. e . " t o die f a r av1ay froi!l home " . 



- 1 36 -

21 9 . Ku dyiwa hi mati (to be eaten by wat er ) i . e . 

11 to be drov1ned " . 

220 . Ku dyiwa hi muhlvra ( t o be eaten by vJhi te- ants ) 

i . e . " to be destr oyed by whi te- ants" . 

221 . Ku t i dya (to eat onesel f) i.e . " to be va i n" . 

222 . Ku t i dyisa mahel e ( t o cause on esel f t o eat 

cockr oaches) i . e . "to bri ng poverty t o one

s elf" . 

DYOHA 

223 . Ku dyoha ( t o s i n) i . e . ( i ) "to make a mi stake" 

( ii) "to s i ng a v1r ong t une " . 

224 . Ku dyohel a munhu ( to s i n for a per s on) i . e . 

DZAHA 

225 . 

"to \-lrong a pe r son" . 

Ku dzaha mi moya (to smoke wi nds) i . e . " to be 

seasoned by experience " . 

226 . Ku dza.."1isa (to cause to smoke ) i . e . ( i ) " to 

e i ve snuff to", (ii ) "t o poi son thr ough 

snuff" , (iii ) " to give an anaestheti c " . 

227 . I'u dzahisana f ole (to cause ea ch other to take 

DZIMA 

228 . 

snuff) i . e . " to be on the fr i endliest of 

terms " . 

Ku dzima yindl u (to pi erce a house) i . e . " t o 

erect a house " . 

229 . Ku dz. i ma xi komu (to pi erce a hoe ) i . e . " t o 

s t a rt pl oughi ng" . 
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DZIVULA 

230 . Ku dzivula (to remove scales) i . e . "to come by 

some money" . 

DZUJVA- DZUMA 

231 . Ku dzurna- dzuma (to grumbl e) i . e . (i) "to com-

DZtJV1JLA 

pla in a lot " , (ii ) "to experience great 

sufferi ng" . 

232 . Ku dzuvula (to remove the scales) i . e . " to 

come by some money" . 

EriDLA 

233 . Ku endla ni nhlikanhi (to do in dayli ght) i . e . 

ETLBLA 

"to ac t openly, to play one's cards in the 

open" . 

234 . Ku etlel a endleleni (to sleep on the road) i . e . 

"to be overtaken by night whil e on a journey" . 

235 . Ku etlela hi xiviti (to sleep of temper) i . e . 

"to go to bed in a sta te of agi.ta tion" . 

236 . Ku etlela hi tihlo rin ' we (to sleep with one 

eye) i . e . "to be on the l ookout a ll the time" . 

237 . Ku etlel a ni dyambu (to s leep 1-ri th the sun) 

i . e . "to go to bed early" . 

238 . Ku etlela ni ndl ala (to s l eep with hunger) i . e . 

"to go to bed hungry" . 

239 . Ku etlela ni tihuku ( t o s leep with the hens) 

i . e . "to go to bed early " . 
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240 . Ku etl e l a n i t i nguluve (to s l eep with the pi gs) 

i . e . " to live i n a hovel " . 

241 . Ku etlel a xi thongwana (to sleep a small sleep) 

i . e . "to fain t , to become unconscious" . 

242 . Ku etlel a u tshamile (to s l eep seated) i . e . 

"to pass a very restless ni ght" . 

243 . Ku etlel a u yimi le (to s l eep standi ng) i. e . 

11 to pass a very restl ess ni ght " . 

244 . Ku etlel a vurhongo (to s l eep s l eep) i. e . "to 

have a sound sleep" . 

245 . Ku etl erisa mpfundl a (to cause a hare to s l eep) 

i . e . "to deceive a cunni ng person" . 

246 . Ku etl erisa xi kulnrana vurhongo (to cause a 

chicken to s l eep) i . e . " to decei ve a person" . 

247 . Ku etlerisa swikwembu (to cause the gods to 

FA 

s l eep) i . e . "to pacify i mportant peopl e by 

offering them gi fts " . 

248 . Ku fa bya mbyana (to di e like a dog ) i . e . "to 

die poor" . 

249 . Ku fa dzenga (to d i e di gni ty) i . e . " to be 

stupi d " . 

250 . Ku fa kan ' we (to die once) i . e . " to go all out" . 

251 . Ku fa hi ku hleka (to die of l aughter) i . e . 

"to have a good l aughter , to be overcome 

with l aughter 11
• 

252 . Ku fa hi mafenya (to di e of l aughter) i . e . 

"to be overcome •·ri t h l aughter" . 

253 . Ku fa hi mbitsi (to d i e of pi n i ng) i . e . ''to 

pi ne away" . 
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254 . Ku fa hi ndlala (to die of hunger) i . e . "to 

suffer pangs of hunger" . 

255 . Ku fa hi ntirho (to die of work) i . e . "to be 

overburdened vTi th work" . 

256 . Ku fa hi rifuwo (to die of wealth) i . e . "to 

be exceedintSlY wealthy" . 

257 . Eu fa hi ripfalo (to die of the diaphragm) i . e . 

"to suffer from a guilty conscience" . 

258 . Ku f a h i vurhongo (to die of s leep) i . e . "to 

be very s leepy" . 

259 . Ku f a mahlo (to die eyes ) i . e . (i) "to be 

illiterate", (ii) "to get blind" . 

260 . Ku fa ni mafurha (to die with fat) i . e . "to 

die suddenly" • 

261 . Ku f a ripfalo (to die conscience) i . e . "to 

have no feelings or conscience at a l l" . 

262 . Ku fa tindleve (to die ears) i . e . ( i ) "to be 

disobedi ent" , ( ii) "to become deaf" . 

263 . Ku f el a j okv1eni (to di e in the yoke) i . e . "to 

die i n harness" . 

264 . Ku fe l a tinyaweni (to die in the beans) i . e . 

"to be caught red- handed " . 

265 . Ku fe l a kona (to die there) i . e . "to fight to 

the bitter end". 

266 . Ku fela kondlo (to die for a rat) i . e . "to 

l abour i n vain" . 

267 . Ku fe l a mahal a (to die for nothing) i.e . "to 

labour in vain" . 

268 . Ku fe l a mbhongolo yo fa (to die for a dead 

donkey) i. e . "to labour in vain" . 



FIKA 

269 . 
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Ku fika dvambu ri xile (to arrive aft er sun

rise) i . e . "to arrive l a te" . 

270 . Ku fika hi minkolo (to arrive vri th the t hroats) 

i . e . "to be dead drunk". 

271 . Ku fika hi vunts\-Taka (to arrive with trouble) 

i. e . "to get to a pl a ce with the i ntention 

of picki ng up a quarrel" . 

272 . Ku fika ni l embe (to arrive wi th the year) i . e . 

FOLE 

273 . 

"to be born at the beginn i ng of the year'' . 

Ku va fol e ni nhlava (to be tobacco and a loe) 

i . e . "to be on very friendl y terms " . 

FUJWrELA 

274 . Ku fukamel a mandza yo bol a (to brood on rot-

PULA 

275 . 

276 . 

PUMA 

277 . 

278 . 

ten eggs) i.e . " to l abour i n vain" . 

Y:u ful a munhu (to hammer a person) i . e . "to 

mould a person' s character" . 

Ku fula ribye (to hammer a stone ) i . e . "to 

engage in a hopeless undertaking". 

Ku fuma hi mi sava (to be ruled by t he earth) 

i . e . " to be cont rolled by material life" . 

Ku fuma ni mi n 'vra la ( t o be rich t o the nails) 

i. e . "to be exceedingl y wealthy" . 
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FIDIDZA 

279 . Ku fundza mhaka (to keep a case i n the mouth) 

i . e . " to keep an aff a ir a close secret". 

280 . Ku fundza nomu (to keep the mouth i n the 

mouth) i . e . "to keep silent" . 

281 . Ku fundza vuxungu (to keep poison i n the mouth) 

i . e . "to hide one ' s cruelty" . 

FUNu1 ·GULA 

282 . Ku funungul criwa buwa hi swikwembu (to have 

the gods tur n a sod on you) i . e . "to provoke 

t he \vr ath of the gods" . 

FUNYA 

283 . Ku funya bmva (to Svlallow a sod) i . e . "to die" . 

GPJIDZELA 

284 . Ku gand ?.el a Svlikwembu (to give offerings to 

GARI NGETA 

th~ gods) i. e . ( i) "to wor shi p", ( ii) "to 

pacify peopl e of i mportance " . 

285 . Ku garingeta (to rel ate a tal e) i . e . "to tell 

lies" . 

GAYELA 

286 . Ku gayela timhaka (to grinc matters for) i . e . 

"to s l eep over a matter" . 

GEJEC~BE 

287 . Gebegebe r a minkhompfa (broad banana l eaves) 

i. e . " a Vend~ girl" . 



- 142 -

GIFlliTA 

288 . Ku gimeta bva l a (to put down beer) i. e . "to 

ad journ a drinki ng session " . 

289 . Ku gime t a mhaka (to put down a ca se) i . e . "to 

adjourn a case " . 

290 . Ku gimeta ntirho (to put dovm wor k) i . e . " to 

f i n i sh a ta.sk" . 

GUDLA 

291 . Ku gudl a voya (to rub the hair ) i. e . "to 

GUI·iA 

292 . 

d i sturb" . 

Ku guma fol e (to put tobacco i n the mouth) i . e . 

11 to take snuff" . 

293 . Ku guma misava (to put soil in the mouth ) i . e . 

"to die". 

GHALJ3E NA DZAV !J;A 

294 . G1·1ambe na Dzavana ( GvTambe and Dzavana) i. e . 

HAIIA 

295 . 

296 . 

HALA 

297 . 

11 the ?songa speaking peopl e " . 

Ku ha..1.a (to fly) i. e . "to practise v-r i tch- craft" . 

Ku hahel a henhl a (to fly upwards) i . e . "to 

deny vehemently". 

Ku hala rn i sava (to scr a tch the soil ) i . e . "to 

cultivate the soil" . 

298 . Ku hal a r i bye (to s cra tch a stone) i. e . "to 

make no impression a t all" . 
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HALATA 

299 . Ku halata mati (to pour out vTater) i . e . "to 

pass v:a ter" . 

300 . Ku hal ata ngati (to pour out blood) i. e . "to 

kill" . 

HAr· BANA 

301 . Ku hambana ni munhu (to depar t wi th a person) 

i . e . "to break- off rel ati ons vri th a person" • 

HAI'IDZA 

302 . Ku handza (to s cratch) i . e . "to v1ork for a 

livi ng" . 

303 . Ku l:andza ndl a l a (to scratch hunger) i. e . " to 

work in order to be abl e to provide food for 

the famil y" . 

304 . Ku handzela endzhaku (to scra tch bacbTards) 

i . e . "to make no pr ogress at all" . 

HArlDZULA 

305. Ku handzula mananga ya hl angana (to tear the 

decer"ts apart t ill they meet) i . e . "to go 

on a very l ong journey" . 

306 . Ku handzula mbilu (to tear off the heart) i . e . 

" to hurt the feel ings" . 

307 . Ku handzuka r i pfal o (to have the d i aphragm 

torn off) i . e . "to sustai n a shock" . 

HA.:ifGALASA 

308 . Ku hanaa l asa xuma (to scatter vreal th) i . e . 

''to sq"UB.nder wealth" . 



HAJITYA 

309 . 

310 . 

311 . 
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Ku hanya bya goya ( to live like a wild ca t) 

i. e . "to lead an irresponsible type of life" . 

Ku hanya bya hlonga (to live like a slave ) i . e . 

"to work vli thout pay" . 

Ku hanya bva kondlo ni ximanga (to l ead t he 

life of a mouse and a ca t) i . e . "to be 

irreconcilabl e adversaries '' . 

312 . Ku hanya bya mbyana (to live like a dog) i . e . 

" to live i n dire poverty" . 

313 . Ku hanya bya mful a ni ribye (to live like a 

murul a pi p and a stone) i . e . ''to be irre

concilable adversaries " . 

314 . Ku hanya bya mhunti ( to live like a buck) i . e . 

"to lead a secretive live" . 

315 . Ku hanya bya timfenhe (to lead t he lives of 

baboons) i . e . "to live in sc'Ua lor and dirt" . 

HAYEKA 

316 . Ku hayeka mhaka (to hang a cas e) i . e . " to post-

pone a case " . 

317 . Ku tihayeka (to hang oneself) i . e . (i) " to 

H~V.:A 

318 . 

get onesel f i nto great difficulties", (ii) 

" to c ommit suicide " . 

Ku haxa bya l a (to broadcast beer) i . e . " to be 

i ntoxi cated" . 

319 . Ku haxa mahl o (to broadcast the eyes) i . e . 

" to l ook i n all directions" . 
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320 . Ku haxa mali (to br oadcas t money) i . e . "to 

scuander money a i ml essly or thoughtlessly" . 

321 . Ku haxa moya (to spread a ir) i . e . " t o spr ead 

an i deol ogy" . 

322 . Ku haxa rito (to br oadcast the vrord) i. e . "to 

HELA 

323 . 

324 . 

325 . 

326 . 

327 . 

preach the gospel" . 

Ku hel a mati mba (to be f i n i shed of str ength ) 

i . e . ( i ) " to be d i s cour aged" . ( ii ) "to be 

on the poi nt of death 11
• 

Ku hela mbilu ( to be f i n i shed of hear t) i . e . 

" to be i mpati ent " . 

Ku hel a mi anakanyo (to be fini shed of thoughts ) 

i . e . "to be i n a state of gr eat confusi on" . 

Ku hel a mi n ' v1al a (to be f i ni shed of nails) 

i . e . (i) "to mell ow dO\m vr i th experi ence" , 

( i i) "to be ol d and hel pl ess" . 

Ku hela ntamu (to be f i n i shed of str ength) 

i . e . ( i ) "to be disc our aged " . (ii) "to be 

at death ' s door" . 

328 . Ku hel e l a (to be finished for ) i . e . " to be 

very well-dressed " . 

329 . Ku hel el a hansi (to be f i n i shed i n the ground) 

i . e . " to di e " . 

330 . Ku hel el a mpfhukeni ( t o end i n space) i . e . 

HBTA 

331 . 

"to di sappear" . 

Ku heta tiko hi nenge (to finish the country 

\vith the foot) i . e . " to travel great dis 

tances on foot " . 
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332 . Ku heta t i ko h i xi komu (to f i ni sh the countr y 

\'li th the hoe) i . e . " to culti vate l a r ge t r ac ts 

of l and" . 

333 . Ku heta vanhu hi nomu (to f i ni sh peopl e wi th 

the mouth) i . e . "to back- bite peopl e" . 

H.LLEKETA 

334 . Ku heleketa ekuwi seni (to a ccompany to rest) 

HISA 

335 . 

336 . 

i . e . "to bury " . 

Ku h i sa muvabyi (to burn a pati ent) i . e . "t o 

cause the condi t ion of a pati ent to \'ror sen" . 

Ku hi sa ndzilo (to bur n f i re) i . e . "to cause 

great mi sunder standi ng" . 

337 . Ku hisa ngoma (to burn the drum) i . e . "to close 

down a circumcisi on school " . 

338. Ku hi sa nhova (to bur n the vel d) i . e . " to 

spread di ssensi on" . 

339 . Ku h i sa ntshava (to burn a mountain) i . e . "to 

have the head cl ean- shaven . 

340 . Ku h i seka mbilu (to have the heart i nfl ammable) 

i . e . " to be zeal ous " . 

HLAKAHLA 

341 . Ku hl akahl R milenge (to shake the l egs) i . e . 

"to wal k" . 

342 . Ku hlakghl a mmiri (to shake the body) i . e . "to 

take some exerci se '' . 

343 . Ku hlakahl a nhloko (to shake t he head) i . e . 

"to express d i sapproval" . 
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344 . Ku hl akahl a munhu (to shake a pers on) i . e . "to 

take a person to t ask" . 

345 . Ku tihl akahl a (to shake onesel f) i . e . " to 

call oneself to attention " . 

HLAMBA 

346 . Ku hlamba hi bya l a (to wash wi th beer) i . e . 

"to have beer in abundance" . 

347 . Ku hl amba hi mali (to wash with money ) i . e . 

"to be very rich'' . 

348 . Ku hl amba ndzhaka (to wash the l egacy) i . e . 

"to perform death rites" . 

349 . Ku hla mba n ' hweti (to wash the month) i . e . 

"to menstruate'' . 

350 . K~ hlamba t i mbilu (to wash the hearts) i . e . 

"to feel nauseous" . 

3LALA 

351 . Ku hlala (to give off the last breath) i . e . 

"to f i ght agai nst heavy odds " . 

HLAliGANA 

352 . Ku hlangana naswo (to meet wi th them) i . e . 

"to get into trouble". 

353 . Ku hl angana nhl oko (to meet the head) i . e . 

"to become insane" . 

354 . Ku hlangana ni khombo (to meet ,.,i th danger) 

i . e . "to come to grief" . 

355 . Ku hlangana ni t intangha t a wena (to meet 

with your comrades) i . e . " to come up against 

difficulties beyond one's powers" . 
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356 . Ku. hl anganisa nhloko (to cause the head to 

meet) i . e . "to cause confusi on" . 

HLt~:TGULA 

357 . Ku hlangula mihloti (to vr i pe off the tears) 

i . e . "to comi'ort , to console" . 

358 . Ku hl angula munhu (to wipe off a person) i . e . 

11 to rob a person of all his bel ongings" . 

359 . Ku hlangula vito (to wi pe off a name) i . e . 

"to expel from membership " . 

HLANTA 

360 . Ku hl anta ngati (to vomit bl ood) i . e . "to get 

a good thrashing" . 

361 . Ku hlanta nhlamba (to vomit bad language) i . e . 

"to swear like a sail or" . 

3 62 . Ku hlan ta ns\·lanvo (to vomit manure ) i . e . " to 

get a good vJal loping" . 

363 . Ku hl anta xilungu (to vomit European) i . e . 

"to speak good English" . 

364 . Ku hlanta swa le non ' wini (to vomit what i s 

in the mouth) i . e . "to speak one ' s mind" . 

HLAN':'G\lA 

365 . Ku hlantswa mandla (to wash the hands) i . e . 

"to refuse to associate oneself with a 

decision" . 

366 . Ku hl antsv!a matlhari (to wash the assegais) 

i . e . "to go out on a military expedition" . 

367 . Ku hlantswa nkolo (to ·Hash the throat) i . e . 

"to take a drink" . 
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368 . Ku hlantswa vito (to wash the name) i.e . "to 

pay damages for defamation of character". 

369. Ku hlantsweka (to be washable) i.e . "to be re

fined" . 

HLAYA 

370 . Ku hlaya madzana (to count hundreds ) i.e . "to 

be exceedingly wealthy". 

371. Ku hlaya tinyeleti (to count stars ) i . e . "to 

go to bed hungry " . 

HLEKA 

372 . Ku hlekana makovo (to laugh at each other ' s 

receding f oreheads) i . e . " to laugh at each 

other' s foibles " . 

373 . Ku hlekelana (to laugh for each other) i . e . 

"to be on very friendly terms" . 

HLELA 

374 . Ku hlela timhaka (to winnow cases) i . e . "to 

investigate a matter with great thoroughness " . 

HLOHLETELA 

375 . Ku hlohletela munhu (to stuff in a person) i . e . 

"to incite a person". 

HLOHLONYA 

376 . Ku hlohlonya hi mali (to be irritated by money) 

i.e . "to squander money frivorously" . 
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377 . Ku hlohlonya hi milenge (to be irritated by the 

feet) i. e . "to have a great desire for travel

ling about" . 

378 . Ku hlohlonya hi ririmi (to be irr itated by the 

tongue) i . e . "to have a great desire for 

talking all the time ". 

379 . Ku hlohlonya hi tindleve (to be irrita ted by 

the ears) i.e . "to have people speaking about 

you behind your back" . 

380 . Ku hlohlonya munhu (to irritate a person) i . e . 

"to annoy a person" . 

HLOMA 

381. Ku hloma matlhari (to dress assegais ) i.e . "to 

arm oneself". 

382 . Ku hloma nyimpi (to dress war) i . e . "to prepare 

for war" . 

383 . Ku hloma vukati (to dress marriage) "to get 

married i.e . in the case of a woman'' . 

HLOMETELA 

384. Ku hlometela nhuthvana (to peep at a young 

giraffe) i . e . " t o interfere in matters in 

which one is not concerned". 

HLOMULA 

385 . Ku hlomula mbilu (to remove the heart) i . e . 

"to impress, to leave a lasting impression" . 

386 . Ku hlomula mutwa (to remove a thorn) i . e . "to 

assist a person who is in great trouble" . 
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HLULA 

387. Ku hlula ndzingo (to defeat temptation) i . e . 

"to resist temptation successfully". 

HLUVULA 

388. Ku hluvula tinguvu erivaleni ( to undress in 

public) i.e . "to wash one ' s dirty linen in 

public" . 

389. Ku hluvula switlakati (to undress rags) i . e . 

"to become prosperous" . 

390 . Ku hluvulela tinguvu (to take off the clothes 

for) i . e . "to bring a curse upon" . 

HOLA 

391 . Ku hola nhloko (to be cool of head) i . e . "to 

be cool and level- headed" . 

392 . Ku horisa mbilu (to cool the heart) i . e . "to 

stop worrying" . 

393 . Ku horisa nhloko (to cool the head) i . e . "to 

take a rest" . 

HOXA 

394. Ku hoxa hi mandza yo bola (to throw rotten eggs 

at) i.e . "to insult" . 

395 . Ku hoxa mahlo (to throw eyes) i . e . "to look at" . 

396 . Ku hoxa marito (to throw words) i . e . "to take 

part in a discussion". 

397 . Ku hoxa rhambu etimbyaneni (to throw a bone 

amongst the dogs) i . e . "to cause dissension 

amongst people". 
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398 . Ku hoxana hi marito (to throw words at each 

other) i.e . "to quarrel bitterly" . 

399 . Ku hoxela munhu (to throw at a per son) i . e . 

" to v;rong a person 11 • 

IDJHUTA 

400 . Ku huhuta xilavi (to blow a mote) i . e . "to 

render assistance" . 

401 . Ku huhuta tihlo ra ndlopfu (to blow the ele

phant ' s eye) i . e . "to render assistance to 

a big person" . 

HUMA 

402 . Ku huma endleleni (to get out of the way) i . e . 

"to go wrong" . 

403 . Ku huma endlwini (to get out of the house) i . e . 

"to complete the period of confinement" . 

404 . Ku huma hi le muhosi (to get out through the 

back) i . e . "to get away surreptitiously" . 

405 . Ku huma hi matshanga (to go out in kraals) i . e . 

"to separate in groups according to blood 

relationships " . 

406 . Ku huma hi muti (to go out with the village) 

i . e . "to depart with bag and baggage" . 

407 . Ku huma hi ~yangwa (to go out through the door) 

i . e . "to follow the accepted code of doing 

things ". 

408. Ku huma hi xigombo (to depart by the club ) i . e . 

"to be ejected" . 
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409 . Ku huma hi xindzhakundzhaku (to go out backwar ds) 

i . e . "to be ejected 11
• 

410 . Ku huma hi swiphandze (to go out through the 

passes) i.e . "to obtain permission t o depart " . 

411 . Ku huma l omo (to go from yonder) i.e . "to come 

from a far- away place " . 

412 . Ku huma mbi ta (to come out pot ) i.e . "to start 

one's own establishment". 

413 . Ku huma misiha (to come out muscles) i. e . "to 

be extremely emaciated". 

414 . Ku huma moya (to go out air) i.e . "to fall from 

grace " , . ( ii) "to l ose flavour" . 

415 . Ku huma muti (to go out village) i . e . "to start 

one ' s own establishment ". 

416 . Ku huma ntsena ( to go out only) i.e. "to go 

out empty- handed" . 

417 . Ku huma nyimpi (to go out war) i . e . "to go out 

on a military expedition" . 

418. Ku huma ririmi (to go out tongue ) i . e . "to get 

to a stage of utter exhaustion" . 

419 . Ku huma xirhami (to get out cold) i. e . "to be 

luke- warm" . 

420 . Ku huma tsima (to go out team ) i . e . "to go out 

as a team to take part in a communal task" . 

421 . Ku huma u helele (to go out finished for) i . e . 

"t o be fully attired" . 

422 . Ku huma u nga lelangi (to go out without bidding 

farewell) i . e . "to be forced out unceremo

niously11. 



- 154 -

423 . Ku huma u nP,a voni (to go out without seeing) 

i . e . "to be bundled out unceremoniously". 

424 . Ku humela handle (to go outside) i . e . " to visit 

the toilet room". 

425. Ku humelela (to appear) i . e . "to make good 

progress" . 

426 . Ku humesa mahlo (to bring out eyes) i.e . "to 

look amazed " . 

427 . Ku humesa nswanyo (to bring out manure) i .e. 

"to thrash severely11
• 

428 . Ku humesa ririmi (to bring out the tongue ) i . e . 

"to shorT outward signs of fatigue". 

429 . Ku humesa rite (to bring out a word) i . e . " to 

contribute in a discussion" . 

430 . Ku humesa xint~unx~shevele (to bring out 

that which unties the medicine bag) i . e . "to 

pay out consultation fees " . 

431 . Ku humesa vukati (to bring out marriage) i . e . 

"to pay out lobola " . 

432 . Ku yi huma (to go it out) i. e . "to go away 

from home" . 

HUNDZA 

433 . Ku hundza humulo (to pass rest) i . e . "to be 

mentally unbalanced" . 

434 . Ku hundza emisaveni (to pass from the earth) 

i . e . "to die" . 

435 . Ku hundza muti ri xile (to pass a village after 

sunrise) i . e . "to be half- witted". 
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HUNDZUKA 

436 . Ku hundzuka mavala (to turn colours) i. e . "to 

have no fixed point of v i ew, to be unreliable". 

437 . Ku hundzuka nghohe (to change the face) i . e . 

11 to get angry or annoyed" . 

438 . Ku hundzuka xihari (to turn into a beast) i . e . 

"to become wild and uncontrollable" . 

HUNGUKA 

439 . Ku hunguka (to be foolish) i . e . "to become 

pregnant outside wedlock ". 

440. Ku hunguki sa (to make foolish) i . e. "to seduce 

out of wedlock" . 

HUNG UTA 

441 . Ku hunguta homu (to minimize a heard of cattle) 

i.e . "to slaughter a heard of cattle" . 

KAFUTA 

442. Ku kafuta dyondzo (to take out handfuls of 

learning) i.e . "to receive a sound education" . 

443 . Ku kafuta xuma (to take out handfuls of money) 

i.e. "to earn or make plenty of money". 

KALA 

444. Ku kala- kala (to be scarce- scarce) i.e. "to 

cry in agony" . 

445. Ku kala nhloko (to lack a head) i.e. " t o be 

stupi d" . 
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446 . Ku kala vumunhu ( to lack hwnani ty) i . e . "to 

lack dignity and personality" . 

KAMA 

447 . Ku kama hi timhaka (to be wrestled by cases·) 

i.e . "to be found guilty beyond doubt through 

evidence" . 

448 . Ku kama munhu (to wrestle down a person) i . e . 

"to defeat a person" . 

449 . Ku kamana ni timhaka (to wrestle wi th cases) 

i . e. "to be engaged in solving cases " . 

KANDZA 

450. Ku kandza murhi (to stamp a tree) i . e . "t o 

prepare medicine" . 

451 . Ku kandza rendzo (to stamp a j ourney) i . e . 

"to prepare for a journey". 

452 . Ku kandza vukat i (to stamp marriage) i. e . "t o 

be happily and comfortably married" . 

KANDZIYA 

453 . Ku kandziya mali hi milenge (to step on money 

with the feet) i . e . "to be well- off finan

c ially" . 

454 . Ku kandziya swikunwana (to s tep on the toes) 

i . e . "to tread on one ' s corns" . 

455 . Ku kandziyela munhu (to step on a person) i . e . 

"to oppress a person " . 

456 . Ku kandziyela timhaka hansi (to step down on 

cases ) i.e . "to suppress evidence " . 
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KANYA 

457 . Ku kanya mbilu ( to press the heart ) i . e . " to 

gather courage " . 

KAY A. 

458. 

KELELA 

Ku kaya- kaya ( to chop-chop ) i . e . "to cry in 

agony , to experience great suffering" . 

459. Ku kelela dyondzo (to dra1v education) i . e . "to 

receive a very sound educat ion". 

KHALE 

460 . Khale ka hina (long of ours) i.e. "during our 

t i me" . 

461 . Khale ka khale (long o·f l ong ago) i.e. "long 

ago a . 

462. Khale ka kona (long of there) i . e . "long ago" . 

463. Khale ka malembe (long of years) i.e. "many 

years ago" . 

464 . Kh2.le na rini? (long and when?) i.e . "Never"! 

465 . Khale ka swona ( long of them) i . e . "during 

those days" . 

KHALUTA 

466 . Ku khaluta (to pass) i.e . " t o die" . 

KHAN A 

467 . Ku khana- khana (to dance with j oy) i.e. "to be 

on the verge of shedding tears". 
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468 . Ku khanela mati (to dance for water) i . e . "t o 

welcome a bride " . 

469. Ku khanela n' wana (to dance for a child) i . e . 

" to rejoice over the birth of a baby". 

470 . Ku khani sa timhunti (to cause the bucks to 

dance) i.e . "t o shed tears '1 • 

KHANDZIYA 

471 1 Ku khandziya ntshava (to cli mb a mountai n ) i . e . 

(i) "to tell lies" . ( i i ) 11 t o deny categor i -

cally" . 
-

472 . Ku khandziya xitimel a (to r i de a t r a i n) i . e . 

'' to go on a j our ney" . 

KHAVA 

4 73 . Ku khavaxela (to slice bi g chunks) i. e . "t o 

cry bitterly". 

KHEHLA 

474 . Ku khehla mbhodi (to make a man's head r i ng) 

i. e . ( i) "to be long- lived" , ( i i) "to gra-

duate 11
• 

475 . Ku khehla xi f oko ( to make a woman ' s head ring) 

i . e . "t o strai ghten a woman ' s ha ir . 

KHEMBA 

476 . Ku k.hemba (to hit i.e . "t o kill in col d blood" . 
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IlliOL\-/A 

477 . Ku kholwa exilungwini ( to believe in town) i . e . 

"to reside in an urban area for a long period 

without visiting one's original home" . 

KHOMBO 

478 . Ku va munhu wa khombo ( to be a person of danger) 

i.e. " to be dogged by misfortune". 

479 . Ku va ni khombo (to have danger) i.e . "t o be 

possessed by misfortune" . 

KHOMA 

480 . Ku khoma hanci (to catch a horse) i . e . '' t o win 

a bet at the race-course" . 

481 Ku khoma- khoma (to touch- touch) i . e . "to thrash" . 

482 . Ku khoma hala ni hala (to catch this way and 

that) i.e. ''to have too many irons in the 

fire " . 

483. Ku khoma hi babalaza (to be caught by a hang

over) i . e . " to suffer from the after- effects 

of heavy drinking" . 

484 . Ku khoma hi le ndzeni (to be caught by the 

inside) i . e . "t o have abdominal pains " . 

485 . Ku khoma hi mbilu (to catch by the heart) i . e . 

"to keep in mind". 

486 . Ku khoma hi ndlala (to catch by hunger) i . e . 

"to feel hungry". 

487 . Ku khoma hi ndleve ( to catch by the ear) i . e . 

( i) "to overhear a remark", (ii ) to punish" . 
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488 . Ku khoma hi sululwana (to catch by dizziness) 

i.e . (i) "to feel dizzy" . ( ii) "to be per

plexed". 

489 . Ku khoma hi xirhami (to catch by cold) i.e . 

(i) "to be scared to death" . (ii) "to feel 

cold", "to shiver" . 

490 . Ku khoma hi xithongwana (to catch by small 

sleep) i.e . "to fall unconscious" . 

491 . Ku khoma hi xivundza (to catch by solitude) 

i . e . "to feel lonely" . 

492. Ku khoma hi swikwembu (to catch by the gods) 

i.e . "to be pos sessed by evil spirits". 

493 . Ku khoma hi tihlo (to catch with they eye) . 

i . e . "to ca tch a glimpse of" . 

494 . Ku khoma hi timhaka (to catch by cases) i . e . 

" to be incriminated by evidence" . 

495 . Ku khoma hi tingana ( to catch by shyness) i . e . 

"to be embarra ssed" . 

496 . Ku khoma hi tinhlolo ( to catch by the divining 

bones) i.e . ttto be smelt out as a witch". 

497 . Ku khoma hi voko (to catch by the hand) i . e . 

"to aid, to assist" . 

498 . Ku khoma hi vusiwana (to catch by poverty) i.e . 

"to become poor" . 

499 . Ku khoma hi vuvabyi (to catch by illness) i . e . 

"to fall ill" . 

500 . Ku khoma khamba (to catch a thief) i . e . "to 

arrest a thief". 
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501 . Ku khoma ko hisa (to catch the hot place) i . e . 

"to face a very gr eat task". 

502 . Ku khoma mali (to catch money) i. e . "to save 

money" . 

503 . Ku khoma mbeleko (to catch bi rth ) i. e . "t o 

sterilise a woman" . 

504 . Ku khoma mber ha (to catch dew) i. e . "to fall 

down" . 

505 . Ku khoma mbi lu (to catch the hear t) i. e . '' t o 

attract or t o impress" . 

506 . Ku khoma maya (to catch the air ) i. e . "to make 

neither head nor tail" . 

507 . Ku khoma munhu mavoko (to catch the hands of 

a per s on) i . e . "t o impede a person ' s pro

gress ". 

508 . Ku khoma munhu nomu (to catch the mouth of a 

person) i.e . " t o interrupt a person ' s speech" . 

509 . Ku khoma nci la (to catch the tail ) i. e . "to 

take the last position i n a race or task" . 

510 . Ku khoma ndl ela (to catch the road) i . e . "t o 

depart 11
• 

511 . Ku khoma ndzhongo (to catch mois t ur e) i . e . "to 

be proper ly soaked" . 

512 . Ku khoma nghavitla (to catch s omethi ng heavy) 

i . e . "t o be in grave difficulti es " . 

513 . Ku khoma, nhloko ya mhaka (to catch the head of 

a matter ) i. e . "t o f ollow the gi st of a 

mat te r". 

514 . Ku khoma n ' wana (to catch a baby) i . e . "t o give 

bir th to a baby" . 
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515 . Ku khoma nyakanyaka (to catch pandemonium) i . e . 

"to be face to face with confusion" . 

516 . Ku khoma xa ncila wa bulubulu (to catch s ome

thing with a big tail) i.e . " to be in deep 

waters" . 

517 . Ku khoma xirha (to catch an enemy) i.e . "to be 

faced with a life or death i ssue " . 

518. Ku khoma swi tiya (to hold firm) i . e . 11 to 

brave difficulties in a courageous manner" . 

519 . Ku khoma tinhlolo (to catch divining bones) i . e . 

"to practise the science of divination 11
• 

520 . Ku khona thyaka (to catch dirt) i.e . "to be in 

a compromising situation" . 

521 . Ku khomela (to catch for) i . e . nto forgive 11
• 

522 . Ku khomela ekule (to catch from f ar) i.e . 11 to 

shun" . 

523 . Ku khomela exilawini ( to catch in the burrow) 

i.e . "to catch red- handed". 

524 . Ku khomisana xo tika (to catch a heavy thing 

together) i . e . "to engage in a furious 

struggle or dispute" . 

525 . Ku tikhoma (to catch oneself) i.e . (i) "to 

deport oneself ,.,ith dignity" , (ii) "to 

control one ' s feelings ". 

526 . Ku tikhoma- khoma (to catch oneself all over) 

i.e . "to dress oneself properly" . 

527 . Ku tikhoma nga munhu (to catch oneself like 

a person) "t o behave as becomes a human

being'. 



- 163 -

528 . Ku t i khoma xi hl aya (to catch one ' s cheek) i . e . 

"to look sad " . 

529 . Ku tikhoma xil ungu ( to catch oneself European 

fashi on) i . e . " to behave l ike a European" . 

KHOTSA 

530 . Ku khotsa ncila (to bend the tail ) i . e . "to 

retreat , to run away from an enemy" . 

531 . Ku khotsa nhamu (to bend the neck) i . e . " to 

acknm·Tledge defeat" . 

KHlJI BP. 

532 . Ku khumba munhu (to touch a person) i . e . ( i) 

KOYJ\ 

533 . 

" to affec t a person" ( ii) "to mention the 

name of a person" 

Ku koka rnhaka (to pull a case) i . e . "to l eng

then a discussion" . 

534 . Ku koka hi nhompfu (to pull by the nose) i . e . 

" to have absol ute control over " . 

535 . Ku kokelana mhaka (to pull a matter agai nst 

each other ) i . e . " to argue over a matter" . 

536 . Ku kokel a ndzhaku (to pull bacbTards) i . e . 

"to cause del ay" . 

537 . Ku koka tindleve (to pull the ears) i . e . "to 

KOMBA 

538 . 

punish" . 

Ku komba hi ritiho (to point with a finger) 

i . e . "to give orders " . 
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539 . Ku komba h i tshevel e (to poi nt Hi th the medi -

ci ne bag ) i. e . " to bewitch ~' . 

540 . Ku komba mhaka ( to point a case ) i . e . "to 

clarify a poi nt 11
• 

541 . Ku komba mi hlolo (to poi n t wonders) i. e . "to 

bring misfortune or ill- luck upon" . 

542 . Ku komba ndl el a (to shovl t he path) i . e . "to 

gui de " . 

543 . Ku kornbana hi t i nti ho (to poi nt fingers a t 

each other) i . e . "to accuse each other" . 

544 . Ku kombisana (to shov1 each other) i . e . "to 

KULA 

545 . 

KUi' 1A 

f i ght each other to the bi tter end " . 

Ku kulel a munhu (to grow for a person) i . e . 

" to trea t a person vl i th di s respect". 

546 . Ku lruma dodonono (to get a hPavy thi ng ) i . e . 

" to get i nto great diff i culties " . 

547 . Ku kuma r hambu (to get a bone) i. e . " to get 

some t hi ng to keep one busy " . 

548 . Ku kuma xo tirila (to get somethi ng to cry 

over) i . e . " to get somethi ng wi th 1vhich to 

consol e onesel f " . 

549 . Ku kuma tinhl oko (to get heads) i . e . " to beget 

children". 

550 . Ku kurai wa (to be found) i . e . "to be cursed " . 

KUTSA 

551 . Ku kutsa r hambu (to clea n a bone) i . e . "to 

" to f i nalise a matter" . 
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KVIIHI ? 

5 52 . J{wihi na kvti h i ? (wher e and vrher e ) i . e . "ever y-

vrhere " . 

KiHFYA 

553 . Ku kwi nya - kw i nyana ( to pr ess close to each 

LAHLA 

554 . 

LfjVJJLA 

other) i . e . " to f i ght each other ''. 

Ku l ahl a mi harihar i ( t o l ose t ri cks) i . e . "to 

call oneself to attenti on" . 

555 . Ku l amul el a (to separ ate fo r) i . e . 11 to c ome 

to the rescue of" . 

1~1)ZA 

556 . Ku l andza hi r i hl akahl a (to fo llow wi th the 

foam) i . e . "to follow a clue " . 

557. Ku l andza hi nkondzo (to follow vi i th the foot 

pri nt) i. e . " to foll ow the t r 3. i l" . 

558 . Ku l andza hi ntila (to fol low the t r a i l ) i . e . 

" to follow a clue " . 

559 . Ku l andza nvoka encel eni (to fol low a snake 

i n the hole) i . e . " t o pr ovoke a dangerous 

person" . 

560 . Ku l andza swi brembu (to follow the gods) i . e . 

LATA 

561 . 

" t o di e " . 

Ku l ata Svlilruembu (to make the gods s l eep) i . e . 

"to pac i fy peopl e you can l east afford to 

offend " . 



LBHA 

562 . 

Lm'BA 
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Ku l ehi sa mbilu (to l en--::then the heart) i . e . 

"to exercise patier..ce" . 

563 . Ku lomba mahl o (to lend eyes) i. e . " to a ssist 

in search for somethi ng". 

564 . Ku lomba mavoko (to l end hands) i . e . " to 

assist i n a t a sk" . 

565 . Ku l omba tindl eve (to l end ears) i . e . " to 

LONG A 

566 . 

567 . 

LORHA 

568 . 

LOTA 

569 . 

lis t en for a while" . 

Ku longa matl hari (to take assegai s with one ) 

i. e . "to prepar e for a fight " . 

Ku l onga t i mbuva (to t a ke provi s i ons \'li th 

one) i. e . " to prepare oneself for a journey" . 

Ku lorha (to dream) i . e . "to speak nonsense" . 

Ku lota matl hari (to sharpen assegais) i . e . 

"to prepa r e for war" . 

570 . Ku lota meno (to sha r pen the teet h) i . e . " to 

LOVA 

571 . 

prepare f or a feast " . 

Ku lova mavoko (to l ose hands) i . e . " to l a bour 

in vain" . 
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572 . Ku l ava xuma (to l ose we8.l th) i . e . " to for -

feit one ' s l obol a " . 

573 . Ku lava t i homu (to l ose cattl e) i . e . " to f or-

LlJfJi 

574 . 

feit one ' s l obol a " 

Ku l uka kungu (to weave a pl an) i . e . " to 

decide on a pl an of a c t ion" . 

575 . b:u l uka mhaka (to weave a case) i . e . " to con-

coc t a story" . 

LUi\'; A 

576 . Ku l uma h i l e ndzeni (to be bi tten by t he 

i nsi de) i . e . " t o suffer f rom stoma ch- a che " . 

577 . Ku luma lembe (to bi te the year) i. e . ( i ) 

"to eat the f irst f r ui t of the season" , 

( i i) "to celebr ate the Nevl Year 11 • 

578 . Ku l uma ndl eve (to bi te the year) i . e . "to 

warn surreptitiously" . 

579 . Ku l uma nguva (to bi te the season) i. e . "to 

taste of the frui t and vegetabl es of the 

season" . 

580 . Ku l uma meno (to bi te the teeth) i . e . " to 

act wi th courage and determi nati on" . 

581 . Ku luma xirhendze (to bi te the heel) i . e . 

"to betray 11
• 

582 . Ku l uma swakudya (to bite food) i . e . " to 

taste food for the f irst t i me after a 

very l ong peri od of starvation" . 

583 . Ku t i luma- luma (to bi te oneself conti nuously) 

i. e . (i) "to speak wi th great uncert a i nty", 

(ii ) "to stammer" . 
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584 . Ku til uma riri mi ( t o bi te one ' s tongue) i . e . 

(i) " to tell l ies ". (ii) "to spea k with 

uncerta i nty" . 

585 . Ku t iluma tinti ho (to bi te one ' s fingers) i . e . 

"to ea t delicious food" . 

1 \.nJ!EKA 

586 . Ku l umeka ndzilo (to kindle fire) i . e . " to 

create serious trouble" . 

587 . Ku lumeka nhova (to burn the vel d) i. c . "to 

create troubl e vlhich me.y result i n f ar 

reaching conseouences" . 

588 . Ku lumeka yinclu (to burn the hous e) i . e . "to 

LUNG A 

589 . 

LUrGHA 

creat e domest ic troubl e or di scord" . 

Ku lunga til!lhaka (to sa l t ca ses) i . e . "to 

exaggera te" . 

590 . Ku lunghisa munhu (to repair a person) i . e . 

L\JA 

"to serve a person right , to pay him back 

in his own coin" . 

591 . Ku lwa hi mirhi (to fight vlith medicines) i . e . 

"to bewi tch each other" . 

592 . Ku lv.ra ni ndl ala (to fight aga inst hunger) 

i . e . " t o r esi s t hunger" . 

593 . Ku lwa ni noyi (to fight against a witch) i . e . 

"to fight agains t a very cruel adversary" . 
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594 . Ku l wa n i ripfal o (to f i eht agai nst the di a -

phragm) i. e . " to struggl e wi th one ' s con-

s cience " . 

595 . I~u lwa ni swi kwembu (to f i ght agai nst the 

gods) i . e . "to struggl e agai ns t fate" . 

596 . Ku l wa n i timbilu (to f i ght agains t the hear ts) 

i. e . " to be undecided" . 

597 . Ku l wa ni vusi ku (to fight i n the ni ght) i . e . 

" to bewi tch each other" . 

598 . Ku l wa ya f'ajarimana ni ya Hanghez i (to f i ght 

the war of the Ger mans and the English ) i . e . 

" to be engaged i n a titanic str uggl e" . 

599. Ku l wa ya l\1asiyag ogori (to fight the v1ar of 

~Iasiyagogori) i . e . " to f i ght a life and 

dea th stru.<?;gl e " . 

600 . 1\:u va xih:a-n~-dzana (to be one who fieh ts a 

hundred) i . e . "a courageous and fear less 

man" . 

1'-1\JA::A 

601 . I>:a.jaha ya ka r.;i ti ti (the youngmen of Ivli t i t i ) 

MARLO 

602 . 

MANA 

i . e . "guinea- fowls" . 

Ku va ni mahl o (to have eyes) i. e . (i) " to 

suffer from an eye disease", ( ii ) "to have 

a keen eye", (iii) "to be exceedingl y fond 

of the opposite sex" . 

603 . Ku mama dyondzo (to suckle education) i . e . 

"to receive a sound educa tion from one ' s 

parents " . 
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604 . Ku mama vul oyi (to suckl e wi t ch- craf t ) i . e . 

"to l earn wi t cb.- cr aft from one ' s mother" . 

605 . Ku oama vumuP~u (to suckl e humanenes s) i . e . 

I· iAN I 

606 . 

~iENO 

"to i nherit good hUIPan qualities f r om one ' s 

pa r ents " . 

rv;an i na mani (who and who) i . e . "a l l and sun

dry" . 

607 . Ku va n i meno ( t o have teeth) i . e . ( i ) "to 

1 BUL. A 

s uffe r from bad teet h '' , (ii ) "to have f i ne 

s trong teet h" . 

608 . Ku va mbul wa vl O kh:m dzi yeka (to be a yel low-

r>mYANA 

apple t r ee whi ch can be climbed) i . e . " to 

be a very docile person" . 

609 . Ku va mbyana (to be a dog ) i . e . "to be a per -

MFULA 

610 . 

r<~HISI 

611. 

son of poor mor a l s " . 

Ku va mful a n i r i bye ( to be mur ul a - pi p and 

stone) i . e . "irreconcilable adversaries " . 

Ku va n i matimba ya mhis i ( t o have t he str ength 

of a hyena ) i. e . " t o possess gr eat pr open

s i t i es f or evil" . 
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rULA 

612 . Ku mila bvanyi (to germinate grass) i . e . ( i ) 

" to lie fal l ovr" , ( ii) "to l ie i dl e" . 

613 . Ku mi la milenge (to germi nate l egs) i . e . " to 

disappear" . 

614 . Ku mil a ntshiva (to germinate a reane) i . e . 

"to become impudent" . 

615 . Ku mila timhondzo (to germinate hor ns) i . e . 

·'to become aggressi ve" . 

616 . Ku mila timitsu (to germi nate roots) i . e . "to 

settl e dor.o~n permanentl y " . 

617 . Ku mila timpi ku (to germinate wings) i . e . 

"to disappear i nto thin a ir" . 

~IIYl!.TA 

618 . Ku miveta nvoka (to silence the snake) i. e . 

NONA 

619 . 

"to stil l hunger" . 

Ru. va ni mona 1va noyi (to have the cruel ty 

of a witch) i . e . "to be evil - minded" . 

1 ~ PHE;NS I\- EPHLNSA 

620 . Ku va mphensa- mphensa (to be scattered about ) 

i . e . "to be higgl edy- piggledy" . 

I>IUKA 

621 . Ku muka ni lembe (to go home l·Ti th the year) 

i . e . " to die at the end of the year" . 

622 . Ku muka ni siku (to go home uith the day) i . e . 

"to die at eventide " . 
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623 . Ku mukisa nhloko (to t a h:e the head home) i . e . 

"to carry a corpse home" . 

624 . Ku mukisa s i rha (to take a grave home) i . e . 

" to go home to die " . 

r~UTSHIVERI 

625 . Ku va mutshi veri (to be one who ki ndl es) i . e . 

" to be the housewife " . 

NANTS\/A 

626 . Ku nantswa til o (to lie!<: the sky) i . e . " to deny 

vehementl y" . 

627 . Ku nantswa t i nti ho (to lick the f i nger s) i . e . 

"to eat wi-ch great r el ish" . 

628 . Ku nantsvra vul ombe (to lick honey) i . e . "to 

eat something delicious" . 

629 . Ku nantsvra vurhongo (to l i ck s l eep ) i . e . " to 

NAVA 

630 . 

have a sound sleep after many days of sleep

lessness " . 

Ku nava mi lenge (to spread the l egs) i . e . 

"to stay i dl e" . 

631 . Ku nel a h i mberha (to be fallen on by de,v) i . e . 

"to experience a stroke of fortune" . 

NUTGE 

632 . Ku va n i nenge (to have a l eg ) i. e . (i) "to 

suffer from a sore l og " , (ii) " to suffer 

from wander- lust" . 
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NDHASU- NTIHA.SU 

633 . Ku va n i ndhasu- ndhasu (to have excessive 

movement) i . e . "to be topsy- turvy" . 

iiDHU!·:A 

634 . Ku va ni ndhuma (to have noise) i . e . 11 to be 

notorious" . 

~JDLA~1DLM UKA 

635 . Ku ndlandlamuka (to swell) i . e . (i ) "to become 

NDLEVE 

exceedingl y rich over-night ", (ii) "to 

develop excessive vTeight " . 

636 . Ku va ni ndl eve (to have an ear) i . e . (i) "to 

NDLOPPU 

suffer f rom ear - a che", (ii) " to have a good 

ear for music " . 

637 . Ku va ndlopfu (to be n.n el ephant) i . e . "to be 

head and shoulders a bove one ' s fellow- men". 

r~GATI 

638 . Ku va ni ngati (to hav e blood) i. e . "to suffer 

from pneumoni a " . 

639 . Ku va ni nga ti yo biha (to have bad blood) 

i . e . "to be ill- fated" . 

FGHALA 

640 . Ku va nghal a (to be a lion) i. e . " to be a 

strong and courageous man" . 
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NGHENA 

641 . Ku nghena emar hambyi ni (to enter i n the bones) 

i . e . " to sustai n a seri ous i nfec t i on" . 

642 . Ku nghena embilwi ni (to enter i n ~he heart) 

i . e . 11 to make a profound i mpressi on" . 

643 . Ku nghena emunyarueni (to enter i nto darkness) 

i . e . "to get l ost spi ritually" . 

644 . Ku nghena endlel eni (to ge t i nto the path) 

i . e . " to see the vmy cl early " . 

645 . Ku nghena endzhopeni (to get into the mud) 

i . e . "to be invol ved in scandal" . 

646 . Ku nghena endzil weni (to get i nto the f i re) 

i. e . " to get i nto serious t r oubl e " . 

647 . Ku nghena enhlokweni (to get i nto the head) 

i. e . " to feel very i mportant after some 

achi evement " . 

648 . Ku nghena enon ' wi ni (to get i nto the mouth) 

i . e . ••to i nterrupt a person ' s speech" . 

649 . Ku nghena oxi khwameni (to get into the pocket) 

i . e . "to treat vl i th contempt " . 

650 . Ku nghena hans i (to enter down) i . e . ( i) '' to 

investigate thoroughly , (ii ) "to disappear " . 

651 . Ku n~hena hans i hi mahl o (to enter down with 

the eyes) i . e . " to examine closel y " . 

652 . Ku nghena hi nal a (to be entered by the devil) 

i. e . "to be affli cted by evil thoughts" . 

653 . Ku nghena h i nhl oko (to enter wi th the head) 

i . e . " to go into a matter body and soul" . 

654 . Ku nghena h i xirhami (to ge t in with col d) 

i . e . "to experience fear" . 
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655 . Ku nghena hi xivungjiana (to be entered by a 

vrorm) i . e . "to get mentally ups et" . 

656 . Ku nghenel a t imhaka (to enter i n t o matters) 

i . e . " to i nterfere i n matter s in vrhich one 

i s not con cer ned" . 

657 . Ku nghenel a wanuna endlwini (to enter i nto 

a man ' s house) i . e . "to seduce somebody ' s 

vrife" . 

658 . Ku ngheni sa rito (to put i n a word) i . e . "to 

contribute to a discuss i on" . 

659 . Ku n,qhenisa voko (to put in a hand) i . e . " to 

NGOMA 

660 . 

NG\/l:.~ITA 

assi st" . 

Hi ngoma ya timbyana (in the circumcision of 

the dogs) i . e . "at no time whatsoever" . 

661 . Ku va ngHenva (to be a crocodile) i . e . "to 

be a champion" . 

662 . Ku va ni n~venya emut i ni (to have a crocodil e 

NHA!·W 

663 . 

NKUHLU 

i n the village) i . e . "to offer hospitality 

to a dangerous person" . 

Ku va ni nhamu (to have a neck) i. e . ( i) "to 

be physi cally s trong" , (ii) "to be i nsol ent" . 

664 . Ku va nkuhlu wa xitshitshi (to be a dark 

mufeira tree ) i . e . "a nest of wi tches" . 



NKUKU 

665 . 
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Ku va nkuku n i nbhaha (to be a cock and a hen ) 

i. e . ( i) 1
' a boy and girl 11

, ( ii) 11 peopl e vrho 

cannot be l eft together vii thout s omethi ng 

unto-vrar d happening " . 

1Th'1JLUlmH AN A 

666 . Nkulungyana hi dzonga (Rejoicing song by the 

NKID1A 

667 . 

HID/AHLE 

south) i . e . 11 congratul ations 11
• 

~lruma -vra mondzo (ashes of the ki aat tree) i . e . 

"a pr egnant woman11
• 

668 . Ku va nkvlahl e (to be an i guana ) i . e . 11 to be 

f oolish a nd s luggi sh11
• 

:H I GI FI SA 

669 . Ku ·_inrir.is '"' r.i cava( to sha ke the earth) i . e . 

11 to terrori se the world 11
• 

670 . Ku ni n.t:: i nisa varlru.(to shake peopl e ) i . e . 11 to 

lTISA 

671. 

set peopl e thinki ng" . 

Ku ni sa mpful a ku nga ri na mapapa (to cause 

r a in to f all vJhen there are no cl ouds) i . e . 

"to do somethi ng ext r aordinary 11
• 

672 . Ku ni sa ndzilo (to cause fire to r a in) i . e . 

" to burst out in anger" . 
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·oN A 

673 . Ku nona n i t i nt i ho (to be fat wi th the finger s) 

i . e . " to be very fat" . 

674 . Ku nona ro fa (to be fat for death) i. e . "to 

be exceed i ngl y fat" . 

675 . Ku nonel a h i mpfundl a (to be f attened f or a 

KONOHA 

hare) i . e . "to fail to take advantage of 

some good fortune " . 

676 . Ku noni h i sa mbilu (to cause the hear t to harden) 

i . e . " to r efuse to r el ent " . 

677 . Ku nonohi sa ti~haka ( to cause ma t ter s to 

harden) i . e . " to compli cate matter s" . 

N2ATI 

678 . Nsati wa t i homu (A vr i fe of cattl e) i . e . "a 

NSELE 

wi fe for whom l obol a has been pai d , a legal 

wife" . 

679 . Nsel e wa noyi (A vTitchc •s cruelty) i . e . 

"unthi nkabl e cruel ty" . 

NT 11IONTI,HA 

680 . Ku ntl hontlha mi mpf i (to pr ovoke wasps) i . e . 

"to provoke dangerous peopl e" . 

681 . Ku ntl hontl ha t i nyoxi (to provoke bees) i . e . 

"to pr ovoke dangerous peopl e " . 
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"T~HIVA 

682 . Ku va n i ntshiva (to have a mane) i . e . " to be 

r TSi/A 

683 . 

iWHA 

aggressive" . 

Ku ntswa h i bya l a (to be full of beer ) i . e . 

"to be exceed i ngl y intoxicated '' . 

684 . Ku nuha m3.li (to smell money) i. e . "to come 

by some money" . 

685 . Ku nuha mumu (to smell heat) i . e . "to suffer 

from excessive heat . " 

686 . Ku nu..ha tile (to smell heaven) i . e . "to get 

to heav en" . 

687 . Ku nuha vukosi (to smel l roya l ty) i . e . " to 

i nherit ch i eftainship " . 

688 . Ku nuhana makehele (to smell each others 

:t-.llJSA 

689 . 

IDIA 

arm- pi ts) i . e . "to be at logger - hea ds 11
• 

Ku nusa xuma (to take handfuls of wealth ) i . e . 

"to make a l ot of money" . 

690 . Ku nwa dyondz o (to drink education) i . e . " to 

r eceive a s ound educati on'' . 

691 . Ku m1a rna ti - magodya (to drink forced water) 

i . e . '' to get drowned " . 

692 . Ku nwa m..~ondzo (to drink poison) i . e . " to 

l ook for a vT i t ch" . 
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693 . Ku mrel a ma t i ni (to dri nk i n the wa ter) i . e . 

to get drmmed " . 

694 . Ku mlisa (to cause to drink) i . e . ''to poi s on 

through drink" . 

695. Ku m:i sa mati (to cause each other t o drink 

water) i . e . "to assist each other " . 

696 . Ku t i nwi sa (to cause onesel f to dri nk) i . e . 

N ' \!ANA 

697 . 

rJ ' \10KA 

( i ) " to commi t sui c i de by drinki ng poison" , 

(ii ) "to ge t dr unk on pur pose " . 

N'wana wa mbeva (the child of a r at) i. e . 

"a chi p off the ol d bl ock" . 

698 . Ku n ' woka (to mel t) i . e . ( i ) "to become pr os -

perous " , (ii) "to put on excessi ve weight" . 

N'UNUN' UTA 

799 . Ku n ' nun 'uta (to vThi sper) i . e . "to compl a i n" . 

NYOKA 

700 . Ku va nyoka (to be a snake) i. e . "to be un-

reliable" . 

701 . Ku va nyoka- hans i (to be an undergr ound snake) 

i . e . " to be a hypocrite '' . 

702 . Ku va ni nyoka (to have a snake) i . e . " to 

suffer from abdominal a ilment" . 
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OKA 

703 . Ku okel ana ndz i l o (to take fire f rom each other ) 

i . e . "to be on good terms wi th ea ch other" . 

OLOLA 

704 . Ku ol ol a mi l enge (~o s t retch the l egs) i . e . 

"to take a short \·Ja l k" . 

705 . Ku olol a n ' wana (to str etch a child) i . e . "to 

g i ve a chi l d a thrashi ng" . 

706 . Ku olol a timhaka (to str etch matters ) i . e . 

" to str a i ghten up matter s ". 

OLE LA 

707 . Ku ol el a mati ( t o gat her water ) i . e . "to 

l abour i n vai n" . 

708 . Ku ole1a :xu.ma (to gather money ) i . e . "to be 

in the money 11
• 

O~:A 

719 . Ku oma mavoko (to have dry arms) i. e . " to 

have paral ys i s of the ar ms " . 

710 . Ku oma milomu (to have dry mouths) i . e . "to 

be hungr y " . 

711 . Ku oma mi nkol o (to have dr y throats) i . e . " to 

be thi rsty" . 

712 . Ku oma nhl oko (to have a dry head ) i . e . " to 

be s t ubbor n 11
• 

OliliA 

713 . Ku onha mova vTa munhu (to spoi l a per son ' s 

spi r i t ) i . e . "to hur t a per son ' s feelings " . 
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714 . Ku onha munhu (to spoil a person) i . e . "to 

spoon- feed a person" . 

715 . Ku onha nh-v1ana (to spoil a v irgi n) i . e . "to 

seduce a virgi n" . 

716 . Ku onha vukati (to spoil a marriage) i . e . "to 

divorce" . 

717 . Ku onheha rnoya (to be spoiled i n spi r i t) i . e . 

(i) "to be spiritually perturbed" , (ii ) 

"to rt.m mad" . 

718 . Ku onheka ngohe (to be facially spoiled) i . e . 

(i) "to be di sgusted " . (ii ) "to be angr y" . 

719 . Ku onheka nhl oko (to be spoiled in the head) 

i . e . "to become mentally der anfed" . 

720 . Ku tionha (to spoil oneself) i . e . "to conduct 

oneself shamefull y" . 

ORHA 

721 . Ku orha masana (to bask in the sunshi ne) i . e . 

" to be i n the lime- light " . 

722 . Ku orhel ana ndzilo (to s it by each other ' s 

PALA 

723 . 

PANA 

724 . 

f ireside) i . e . " to be on good terms with 

each other" . 

Ku pala hi ~~a wa xona (to beat it with i ts 

mother) i . e . " to defeat conclus ively" . 

Ku pana a ri vona (to i nspan and see it) i . e . 

"to run away" . 
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PAFDZA 

725 . Ku pandza hi nhl oko (to separ a te wi t h the 

head) i . e . "to suffer f r om head- ache " . 

726 . Ku pandza mananga ya hlangana ( to separate 

t he des erts and let them meet) i . e . "to 

cover a very great d i stance on foot " . 

727 . Ku pandzeka nhl oko (to have t he head separated) 

i. e . "to cra ck one ' s head seeki ng for a 

sol uti on" . 

728 . Ku pandzi sa nhloko (to cause the head to 

PELA 

729 . 

separate) i. e . " to cause worr y" . 

Ku pela hi nhl oko (to cross vT i th the head) 

i . e . "to go in whol esale" . 

730 . 1\:u pela naro (to s et with i t) i.e . "to di e 

at sunset " . 

731. Ku pela ni dvambu ( to se t witn the sun) i . e . 

"to d i e at the close of day" . 

732 . Ku pelela hi dyambu (to be set for by the sun) 

1. e . ''to be deserted by one ' s good l uck" . 

PETA 

733 . Ku peta bya la (to s oak beer ) i . e . "to brew 

beer" . 

734 . Ku peta dyambu (to soak the sun) i . e . "to 

work til l l ate " . 

735 . Ku peta munhu (to soak a person) i. e . " to 

get a per son into trouble" . 

736 . Ku peta nyamatana (to soak the child of water) 

i . e . "to brew weak and t asteless beer " . 
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737 . Ku peta xi baha (to soak a bitter bark) i . e . 

"to brew very str ong beer" . 

738 . Ku peta xiha,ja (to soak the "xihaja" plant) 

i. e . "to brew very strong beer" . 

P"FALA 

739 . Ku pfal a huvo (to cl ose the court) i . e . '~to 

pay court expenses" . 

740 . Ku pfala mahl o (to close the eyes) i . e . "to 

connive a t" . 

741 . Ku pfala nomu (to close the mouth) i . e . 11 tO 

bri be " . 

742 . Ku pfal a tindleve (to close the ears) i . e . 
I 

"to i gnore advice" . 

PFATLANYA 

743 . Ku pfatlanya (to re- open a wound) i . e . "to 

add insult to injury" . 

P?ILU'~GA.:ITA 

744 . Ku pfilunganya timhaka (to mi x matters) i . e . 

11 to confuse i ssues " . 

PFHffiA 

745 . Ku pfimba chelele (to SvTell the crop) i . e . 

"to burst with anger". 

PFULA 

746 . Ku pfula huvo (to open the court) i. e . " to 

pay court expenses " . 

747 . Ku pfula nhloko (to open the head) i . e . "to 

enlighten" . 
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748 . Ku pfula yindlu (to open the house) i . e . ( i) 

"to inaugurate a house" , (ii) "to marry the 

husband of a late sister., . 

749 . Ku pfuleka mahlo (to have one ' s eye s opened) 

i . e . "to be enlightened" . 

750 . Ku pful el a byal a (to open for beer) i . e . trto 

g i ve out beer freel y " . 

751 . Ku pfulel a mahl anga (to open for mealie stalks) 

PPUH.ALA 

i . e . "to a llow stock to gra'£2 i n the mealie 

fields after the reapi ng i s over" . 

752 . Ku pfumala dzano (to lack digni ty) i . e . " to 

be an imbecil~" · 

753 . Ku pfumala xa vumbirhi (to l ack the second) 

i . e . " to lead a life of poverty" . 

7 54 . Ku pfumala tindl eve (to lack ears) i.e . "to 

PFUNA 

75~ . 

be recalcitrant" . 

Ku pfuna mavele (to hel p mai ze) i . e . "to 

obtain a good harvest of maize" . 

756 . Ku tipfuna (to hel p oneself) i . e . "to ea t" . 

PFURHA 

757. Ku pfurha ndzilo (to burn f ire) i . e . "to see 

red" . 

758 . Ku pfurha vukarhi (to burn anger) i . e . " to 

see red" . 



PFUXA 

759 . 
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Ku pfuxa dzolonga (to avraken noise) i . e . "to 

start a quarrel" . 

760 . Ku pfuxa ritshuri (to a tvaken dust) i . e . "to 

bring about a state of chaos" . 

761 . Ku pfuxa swikwembu (to awaken the gods) i . e . 

"to disturb the peace" . 

762 . Ku pfuxa s'·r ixangu (to awaken troubl es) i . e . 

PFUVA 

763 . 

"to disturb the peace" . 

Ku pfuva timhaka (to knead matters ) i . e . "to 

complicate i ssues" . 

764 . Ku pfuva tinhloko (to knead heads) i . e . "to 

confuse i ssues " . 

PHAHLA 

765 . Ku phahl a swikwembu (to make an of fering to 

the gods) i.e . "to pacify an important per

son especially by giving him some valuable 

present" . 

766 . Ku phahl a timhamba (to offer medicines) i . e . 

"to pacify important people" . 

767 . Ku phahlelana mari yeta (to offer ea ch for-

gi veness) i . e . "to bury the hatchet" . 

PHAHELA 

768 . Ku phamel a ngoma (to give food to the drum) 

i.e . "to f eed boys at the circumci s i on lodge" . 

769 . Ku phamela t i havi (to g i ve food to the oxen) 

i . e . "to feed the men ploughing the fields" . 



PHASA 

770. 
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\ 

Ku phasa- phasa (to trap- trap) i . e . "to mend" . 

PHATLUKA 

771 . Ku phatluka makatl a (to break off the shoulder s) 

i . e . " to under take str enuous work" . 

PHEI•!A 

772 . Ku phemel ana nhl oko ya n jiya (to shar e the 

head of a l ocus t) i . e . " to share the li ttl e 

that you possess " . 

773 . Ku phendl a mi dzuva (to page the "mi dzuva" 

tree) i . e . "to take to heel s " . 

PHOFULA 

774 . Ku phofula swi hiri (to dig out taboos) i . e . 

" to divul ge great secrets " . 

775 . Ku phofula s-vrihundl a (to dig out secrets) i . e . 

PHULA 

776 . 

PHUPHA 

"to divulge secrets" . 

Ku phula byi hola (to remove i t from the fire 

to cool ) i . e . "to g i ve up an attempt" . 

777 . Ku phupha khuvi (to br ing out foam) i . e . "to 

be very tired" . 

778. Ku phupha marhi (to br ing out saliva) i . e . "to 

wish for food" . 

779 . Ku phupha rihl akahla (to bring out foam) i . e . 

"to be very t i red" . 
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PHURUI TULA 

780 . Ku phurumula t i mpa pa (to spr ead the wings) i . e . 

11 to t ake to wi ng" . 

PHUTSA 

781. Ku phutsa mavoko ( to f ol d t he a r ms ) i . e . 11 to 

cease ~rorking" . 

PHYAPHYARHA 

782 . Ku phya phar ha (to boil ) i . e . "to t a lk end-

PONA 

783 . 

784 . 

PUTA 

l es sl y " . 

Ku pon~ ri ahlami l e (to be safe while i t i s 

open) i . e . " to e scape dea th miracul ous l y" . 

Ku t iponisa (to make one s el f safe) i . e . " to 

ge t onesel f out of serious t r oubl e " . 

785 . Ku puta munhu (to r egret a person ) i . e . " to 

fee l sorry fo r a per son" . 

786 . Ku t iputa (to regr et onesel f ) i . e . "to pi ty 

RHALA 

787. 

RHANDZA 

onesel f" . 

Ku rhal a - r hal a ( to draw- dra w) i . e . '1 to gl ance 

at" . 

788 . Ku r handza j omel a (to l ove the dri nking bowl ) 

i . e . "to be add ic ted to a lcohol " . 



- 188 -

789 . Ku r handza matlhari (to love the assegais ) 

i. e . "to be fond of brawl s " . 

RHBLELA 

790 . Ku rhel erisa mbil u (to cause the heart to 

descend) i . e . " to obtain peace of mi nd" . 

791 . Ku rhalerisa swakudya (to cause food to de-

RHETA 

792 . 

RI-IID1A 

793 . 

PHUNG A 

scend) i . e . " to take a beverage after a 

meal" . 

Ku rheta (to slip) i . e . "to make an error" . 

Ku r huma ndl opfu (to send an el ephant) i . e . 

"to send an elderly or i mportant person" . 

794 . Ku rhunga nomu (to sew the mouth) i . e . "to 

remain s ilent " . 

RHUHHA 

795 . Ku rhurha hi yindlu (to emi grate with the 

house) i . e . "to remove bag and baggage 11
• 

796 . Ku rhurhela (to emigrate for) i . e . "to offer 

accommodation and hospita l i ty" . 

RHURHUHELA 

797 . Ku rhurhumel a (to shi ver) i . e . " to be terribly 

scared 11
• 
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RHWALA 

798 . Ku rhwal a khwara (to ca r ry t r oubl e) i . e . "to 

be overburdened vli th "YTorry 11
• 

899 . Ku rhwala hi khwiri (to ca rry with the stomach) 

i . e . "to ea t" . 

800 . Ku r hwal a matlhari (to carry assegai s ) i . e . 

"to start a f i ght" . 

801 . Ku rhwal a mavoko (to carry t he a r ms) i . e . "to 

vreep" . 

802 . Ku r h.,.Tal a nandzu hi maka t l a (to carry a case 

vTi th the shoulder s) i . e . " to accept guilt 

vri thout shirking " . 

803 . Ku r hwal a ndzhvlalo (to carry a l oad) i , e . "to 

be pregnant" . 

804 . Ku r hwal a ndzi ngo (to carry temptation) i . e . 

"to be faced with a delicate s ituation" . 

805 . Ku rhwexa t imhaka (to l oad with cases) i . e . 

" to make an allegation agai nst" . 

806 . Ku rhHexa tingana (to l oad with shame) i . e . 

"to bri ng shame upon" . 

RIDELA 

807 . Ku ridela munhu ( to ce~ent a per son) i . e . 

" to thrash a person" . 

RI LA 

808 . Ku rila munhu (to cry a per son) i . e . "to 

mourn the death of a per son" . 

809 . Ku r ila nkosi (to mourn the funeral) i. e . "to 

mourn the death of a person" . 

810 . Ku rila nkosi vTa mbh8.nyi ( t o cry for the a i ive) 

i . e . "to mourn the dea th of a person who has 

been reported dead by error" . 



- 1 90 -

811. Ku tiri l a (to mourn onesel f) i . e . "to enjoy 

RIHA 

81 2 . 

the f r uit of one's efforts" . 

Ku rimel a ndzhaku (to plough backwards) i . e . 

"to make no progress at all" . 

813 . Ku r i mela t i mpfuvu (to pl ough for the hi ppos) 

RDUTO 

i . e . "to v1ork for the benefi t of other 

peopl e" . 

814 . Ku va ni rimito (to have a capacity for swal -

l owing) i . e . "to be ver y greedy" . 

RI NDZA 

81 5 . Ku rindza n 'weti (to watch the moon) i . e . 

" to wai t i n vain" . 

RI NI 

81 6 . Ri ni na rini (when and when) i . e . "all the 

time " . 

SALA 

81 7 . Ku sal a ndzhaku (to remain behind) i . e . "to 

make no pr ogress at all" . 

81 8 . Ku sala u Slvi vena (to remai n and see them) 

i . e . " to remain sufferi ng" . 

81 9 . Ku sal el a ndzhaku (to remai n behind) i . e . " to 

make very slow progr ess " . 
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SASA 

820 . Ku sasel a vanungu (to do good for the porcu-

pines) i . e . "to work for the benefi t of other 

peopl e " . 

SELI.;TELA 

821 . I~ sel etel a xihl ovo (to cover a wel l ) i . e . 

" to offend a benefactor " . 

822 . Ku senga homu h i r i ma tsi (to mi l k a cow '\'T i th 

the l eft) i . e . " to make a wrong a pproach" . 

823 . Ku senga munhu (to milk a per son) i . e . " to 

SIYA 

824 . 

take advantage of a person" . 

Ku siya hi mfutsu (to be lef t by the tortoi se) 

i . e . "to be exceedingly s l ow" . 

825 . Ku siya misava (to l eave the earth) i . e . " to 

d ie" . 

826 . Ku s iya vus i ku ndl wini (to leave the night i n 

the house ) i . e . " to wake up i n the earl y 

morning" . 

827 . Ku s i ya vutl hari endzhaku (to leave vTi sdom 

behind) i . e . "to act fooli shl y" . 

XALIJ•:tJKA 

828 . Ku xal amuka (to wake up) i . e . " to begi n to 

XAVA 

829 . 

see light" . 

Ku xava mbhongolo yo fa (to buy a dead donkey) 

i . e . "to make a bad purchase" . 
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830 . Ku xava munhu (to buy a person) i . e . " to br ibe 

a person" . 

831 . Ku xavel el a (to buy for) i. e . " to seek for 

favours" . 

832 . Ku t i xavi sa (to sell onesel f) i. e . " t o c om-

XEVA 

833 . 

promi se onesel f " . 

Ku xeva hi munhu (to make r elish of a person) 

i . e . " to speak behi nd a person ' s back" . 

834 . Ku xeva h i ndl a l a (to relish wi thbwnger) i . e . 

"to eat food without r el ish" . 

XIFAKI 

835 . Xifaki xa gerere (a cob with scattered grain) 

i. e . "a persor~ who has l ost his teeth" . 

836 . Xifaki xa mumu (a cob of the heat) i . e . "a 

very short person11
• 

XI:'UVf. 

837 . Ku va ni xifuva (to have a chest) i. e . 11 to 

XIHARI 

have a good memory" , (ii) "to suffer f r om 

tuberculosis " . 

838 . Ku va xihari (to be a beast) i . e . " to be 

XIHI 

839 . 

badly behaved " . 

Xihi na xihi (which and which) i . e . "every

thing" . 
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XIHLOKA 

840 . Ku va xihloka ( to be a hatchet) i . e . "to be 

fearless " . 

XIUI01'1 GOLOTANA 

841 . Y-i hl1ongolotana xa nsi ndz iso (a small cent i pi de 

of persistence) i . e . ''a source of annoyance" . 

XI I :.P.NGA 

842 . Ximanea ni lcondlo (a cat and a mouse) i . e . 

"irreconcila ble enemi es " . 

843 . Ku va ximanga- t l atl ana (to be a wil d cat) 

i. e . "to be a wild per son" . 

XIPENJ 

844 . Ku va xipene (to be a steenbuck) i . e . "to be 

fleet- footed " . 

Y IY..:IUNL~U 

845 . Ku va wa xirhundzu (to be of the basket) i . e . 

" to bel ong t o the feiPal e sex" . 

XITLHANGU 

846 . Ku va xitlhangu xa tluka (to be a shi e l d of 

l eaf) i . e . "to be no chi el d at all" . 

847 . Ku va wa xitlhangu (to be of t he shi el d) i . e . 

" to belong to the mal e sex'1
• 

XITSAYITSAYI 

848 . l\lahl o ya xitsayitsayi (eyes of the gl ow-wor m) 

i . e . "very sharp eyes " . 
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x:rvrmzr 

849. Ku. va n i xivindz i (to have a liver) i . e . " to 

be very courageous " . 

SiiiKI./El\IDU 

850 . Ku va ni s~orih'VTembu (to have the gods) i . e . "to 

be possessed by evil spirits" . 

TA 

851 . Ku ta hi l e rnuhosi (to come from the back-

yare) i . e . "to approach surreptitiousl y" . 

852 . Ku ta hi ndyangu (to come vri th the family) 

i . e . "to bring bag and baggage" . 

853 . Ku ta hi nvama (to come i n flesh) i. e . "to 

come i n person" . 

854 . Ku ta hi xihuhuri (to come with the vThirhri nd) 

i . e . "to arrive without ~orarning" . 

855 . Ku ta nato (to come wi th them) i . e . "to bring 

trouble" . 

TALA (Noun) 

856 . Ku va tal a (to be an ash- heap ) i . e . "to be 

weal thy" . 

TALA (Verb) 

857 . Ku tal a mbilu (to be f ull i n tht"l heart) i . e . "to 

be exceedingly annoyed" . 

858 . Ku tala vuxun,gu (to be ful l of poi son) i . e . 

" to be full of hatred" . 
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TH\!ASA 

859 . Ku th1-rasa vun ' anga (to appear medi cal prac

tice) i . e . "to graduate as a doctor" . 

860 . Ku thvraea. vul oyi (to appear witch- craft) i . e . 

rr:rr.o 

861 . 

TIKA 

862 . 

963 . 

"to graduate as a witch" . 

Ku va ni tihl o (to have an eye) i . e . (i) "to 

suffer from a sore eye" . ( i i) "to have an 

eye for beauty" . 

Ku tika (to be heavy) i . e . "to be pregnant'' . 

Ku t i kela hi ndyangu (to be overv1eighed by a 

family) i. e . "to be overvThelmed by family 

responsibilities 1' . 

864 . Ku t i kel a hi ntirho (to be ovcrweished by work) 

i . e . "to be over\lhel med with work '' . 

865 . Ku tikel a vanhu (to be heavy for people) i . e . 

"to overwhelm peopl e" . 

866 . Ku t i kisa timhaka (to make matters heavy) i . e . 

"to complicate issues . 

TII~!A 

867 . Ku t i ma ndzilo (to put off fir e) i . e . " to 

make peace " . 

868 . Ku t i mekela hi ndzilo (to have the f i re put 

off for) i. e . "to lose one ' s \-life through 

dea th" . 

869. Ku timela ndzilo (to put f i re off for) i. e . 

"to try to bring about peace" . 
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TI NDLU 

870 . ~indlu ta Varh~a (the houses of the Bushmen) 

i . e . " "t:te nostrils " . 

TDUIA 

871 . Ku t irha vusih~ ni nhli kanhi (to work day and 

ni[ht) i. e . " to be busy a ll the t i me " . 

872 . Ku t irhela eno~ ' vTini (to work i n the mouth) 

i . e . "to eke out a poor existencea . 

873 . :r:u tirhel a mahal a (to v1ork for nothing) i . e . 

" to work for very little pay" . 

874 . Eu tirhel a mbhonahol o vo bol a (to work for a 

rotten donkey) i . e . " to work i n vain" . 

857 . Ku "tirhel a vur~ongo (to work for sleep) i . e . 

" to work for no pay at all" . 

TI:n ELA 

876 . Ku titiLela (to be cold) i . e . "to die" . 

r rv.A. 

877 . Ku tivel a ndseni (to know inside) i . e . "to 

keep a secret " . 

878 . Ku titiva (to know onesel f) i . e . "to have a 

TIYA 

879 . 

very ~igh opinion of oneself" . 

Ku t iya mbilu (to be strong hearted) i . e . "to 

be br ave'. 

880 . Ku ti:va nomu (to have astr~ mouth) i. e. "to 

be good at tal king and nothi ng more" . 

''81 . Ku tiyel a m'l.mhu (to be strong for a person) 

i . e . " t o despi se a person" . 



- 1 97 -

882 . Ku tiyisa nhl ana (to strengthen the backbone) 

i • e . 11 to encourage 11 
• 

883 . Ku t i t i yi sa (to strengt hen onesel f) i . e . ( i ) 

'riJAJITGA 

" to medicate onesel f agai nst wi tchestt, (ii ) 

tt to a r m onesel f physi ca l l y or spiritually 

aga inst one ' s enemies" . 

884 . Ku t l anga h i mal i (to play wi th money) i . e . 

" to be extr avagant i n the use of money tt . 

885 . Ku t langa h i munhu (to pl ay with a per son) i . e . 

" to make a fool of a person" . 

886 . Ku tlanga h i ndzil o ( to pl ay wi th f ire) i . e . 

" t o engage in a dangerous undertaki ng 11
• 

887 . Ku tlanga xir huka lavakulu (to pl ay ttoffend the 

'fLHAVA 

bi g ones ") i . e . " to engage in an exceed i ngl y 

danger ous undertak ing tt . 

888 . Ku t l hava hi mari to (to pierce with words) i. e . 

"to hurt" . 

889. Ku tlhava hi n~ati (to pi erce with blood) i . e . 

" to suffer f rom pneumonia11
• 

890 . Ku tlhava homu (to pierce a herd of cattle) 

i . e . "to s l aughter a herd of cattle " . 

891 . Ku tlhava mbilu ( to pi erce the heart) i . e . " to 

hurt the feelings " . 

892 . Ku tlhava munyama (to pierce darkness) i . e . 

" to d i s cover the truth" . 

893 . Ku tlhava xirhundzu (to pi erce a basket) i . e . 

" to weave a basket" . 
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894. Ku tll'.aveka ( t o be capable of being pierced) i . e . 

"to take ill" . 

895 . Ku tlhavela hi dyambu (to be pierced for by 

-che sun) i. e . " to stri ke some fortune". 

TL!1.bLA 

896 . Ku t l hela hi xindzhaku (to tur n backv1ar ds) i. e . 

" to re t r a ct a statement" . 

897 . Ku tL~elela ndzha1~ (to return backwards) i . e . 

"to degenera te " . 

TLHOf~A 

898 . Ku tlhoma rnahlo (to peg eyes) i. e . " to be 

wayward" . 

899 . Ku tlhorc,a yindlu (to peg a house) i . e . 11 to l ay 

the found ation of a house". 

TLHOTL:-IOlli-IA 

900 . Ku t l hotl horha munhu (to hatch a person) i . e . 

" to strike a person with a stone" . 

901 . Ku t l hotl horha vana (to hatch children) i . e . 

"to have many chi ldren" . 

·.rLHTJITJTSA 

902 . Ku tlhuvutsa mhaka (to tan a case) i.e . " to 

i nvest i gate a case thoroughly 11
• 

TLTJLA 

903 . Ku tlula ka mhal a (the jump of an i mpal a) i . e . 

"an inborn trait" . 

904 . Ku tlul a na\ru ( to jump the l aw) i . e . "to trans-

gress a laiv" . 
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905 . Ru t l ula ni nhonga (to jump with the stick) i . e . 

"to get a good beati ng" . 

906 . Ku tlul ana milenge (to jump each other' s l egs) 

i . e . "to be at cross purposes" . 

907 . Ku tlulela henhl a (to jump skyv1ards) i . e . "to 

deny veheuently " . 

TOLC 

908 . Tolo na rini? (yesterday and when?) i. e . "neve:r" ! 

909 . Tolo ni tolweni (yesterday and day before yes

terd ::~.y ) i . e . " i n days gone by" . 

TOilliA 

910. Ku va ni torha (to have thi rst ) i . e . " t o have 

grea t longing for" . 

1'0TA 

911 . Ku "tota kbuara (to smear trouble) i . e . "to make 

an allegution against" . 

912 . Ku tota thyak~ (to smear di rt) i . e . "to def3llle" . 

TOVA 

913 . Ku t ova- tova (to pi nch- pi nch) i . e . "to make a 

mess " . 

TSAKAl'' I 3A 

914. Ku t sakamisa nkolo (to wet t he throat ) i . e . 

"to quench t hirst" . 

Tf:Et:A 

915. Ku ts ema mavoko (to cut hands ) i . e . " t o cause 

del ay" . 
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91 6. Ku tsema mhaka (to cut a case) i. e . " to give 

a verdic t " . 

917 . Ku tsema milenge (to cut the l egs ) i . e . "to 

cripple" . 

918 . Ku tsema mubya (to cut the cradle ) i . e . "to 

behave unb&comi ng1y" . 

919 . Ku tsema nkolo (to cut t he throa t) i . e . "to 

kill by hanging '' . 

920 . Ku tsema vun ' anga (to cut medical pra c t ice) 

i . e . "to gr adua te i n medicine " 

921 . Ku tsemek~ nhl ana (to have the backbone cut) 

i . e . "to be terribl y scared" . 

922 . Ku t itsema nkolo (to cut one ' s throat) i . e . "to 

pl a ce one self in serious t rouble " . 

TSHAMA 

923 . Ku 'tSh2ma h i mali (to s i t with money) i . e . "to 

be very wea l thy " • 

924 . Ku tshnm-'l h i mavoko (to s it vTi th the ar ms) i . o . 

" to l ead f'..n i dl e life" . 

925 . Ku tshama hi mh ~ka (to s i t with a case) i . e . 

" t o keep nn aff'3.ir secret" . 

926 . Ku tsham~ hi ku tov~na (to s i t by pinching 

each other) i . e . "to be a t l ogger- hends" . 

927 . Ku tsh'lm;; munhu henhl 'l. (to s i t a person on 

top) i. e . "to suppress a person" . 

928 . Ku tsh ;.mel~ (to s i t for) i. e . " to W'lit for" . 

1'3HOVA 

929 . Ku t shova m~voko (to brenk the arms) i. e . "to 

del ay progres s " . 
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930 . Ku tshova matsolo (to break the lrne es) i . e . 

" to crip9le" . 

931. Ku tshova nhamu (to brea k the neck) i . e . "to 

defea. t " . 

932 . Ku tshova nhwana nenge (to break the l eg of 

a g i r l ) i.e . " t o i mpregnate a g irl" . 

933 . Ku t shov el a mavele (to break mea lies for ) i . e . 

'' t o harvest mea lies ". 

T~hl,'A 

934 . Ku tshwa hi mumu (to bur n -vrith h eat) i . e . " t o 

1vork very har d " . 

935 . Ku tsh-vra h i ndlela ( to bur n with the roa d) i . e . 

" to wal k a l ong d i stanc e " . 

936 . },u tshwa rnmiri ("to be bur nt of body) i . e . " to 

turn dark owi ng to illness" . 

937 . Ku tshwa non 1v1ini ( to be bur nt i n the n::outh ) 

i . e . "to tel l tales" . 

TSH"~!ill 'UKA 

938 . Ku tshwumuka (to get br u i sed) i . e . " to come by 

some for t 'une " . 

'rSq"~JUTELA 

939 . Xu tshwutel a. h i n,yoka emahl Heni ( to be spat a t 

i n the eyes by a s nake ) i . e . " t o be outwitted 

by an adver sary" . 

940 . Ku tshwutela marhi ( to spi t saliva) i. e . " t o 

treat vd th contempt" . 

941 . 1\.u tshvru e l a munhu (to spi t at a per son vTi th 

saliva) i. e . " to treat a person vri th c on 

tempt " . 
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942. Ku tshwutel a ngati ( to spi t saliva ) i . e . "to 

be seriousl y i njured ". 

943 . Ku tshwutel a nkanu (to spi t ch ick) i. e . "to 

be defeated" . 

TmJALA 

944. Ku tswal a h i ndl ela (to be gi ven bi rth to by 

the road) i. e . " t o arrive" . 

945 . tu t itswal a (to give birth to onesel f) i . e . 

"to bear a child exactly like oneself". 

TYIA . 

946 . Ku twa bya l a (to hear drink) i. e . "to be under 

the i nfluence of i ntoxica ting dri nk" . 

947 . Ku twa mahlo (to hear eyes) i . e . "to suffer 

from sor e eyes" . 

948 . Yu tv1a ndl al a (to hear hunger ) i . e . "to fe el 

hungry" . 

949 . Ru "bva ndzeni (to hear i ns ide ) i . e . "to suffer 

from diarrhoea" . 

950 . 1\u twa nyoka (to hear the snake) i . e . " t o fee l 

hungry" . 

951 . Ku twalela (to hear for ) i.e . "to be sati sfied". 

952 . Ku twalel a munhu (to hear for a person) i . e . 

"to l earn of a person ' s whereabouts" . 

953 . Ku twela vus i wana (to hear for poverty) i . e . 

"to pity" . 

954 . Ku t i twa (to hear onesel f) i .e . "t0 feel physi - . . ·. 1 

cally fit" . 

955 . Ku titvrisa (to cause onesel f to hear ) i . e . "to 

pl ace oneself at a point of advantage " . 
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VANDZERELA 

956 . Ku vandzekela byala (to warm up beer) i. e . "to 

brew beer" . 

VEK.A 

957 . 

958 . 

959 . 

960 . 

Ku veka matlhari hansi ( to put assegais down) 

i . e . " to cense fighting " . 

Ku vekH mhaka erivaleni (to put a matt6r in the 

plain) i . e . "to speak frankly'' . 

Ku veka munhu erivaleni (to put a person in the 

plain) i . e . " to be open with a person" . 

Ku veka nhloko ehansi (to put the head down) 

i . e . (i) "to go t o bed" , (ii) "to die " . 

961 . Ku veka vwnbhoni (to put evidence) i.e. "to give 

evidence '' . 

962 . Ku tiveka ha~si (to put oneself down) i . e . 

" to be hwnble ". 

963 . Ku tiveka henhla (to put oneself up) i.e . " to 

ride the high horse " . 

964 . Ku t i veka tlhelo (to place oneself aside) i . e . 

"to take no part". 

VELE 

965 . 

VILA 

Vele ra mumu (the maize of the heat) i. e . "a 

very short per son" . 

966 . Ku vila n.gati (to boil blood) i . e . "to see red" . 

967 . Ku vila nhloko (to boil the head) i.e . "to be 

in a state of confusion " . 
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VINDZA 

968 . Ku vindza hi tim.haka (to be strangulated by 

matters) i. e . "to fail to justify one ' s 

actio.:1.s " . 

969 . Ku vindza mbilu (to str angulate the heart) i . e . 

"to mai ntain patience". 

VINJA 

970 . Ku vi n.ja t i nconga (to play dr aughts) i.e . "to 

act with great skill " . 

VOHA 

971 . Ku vona mahlomulo (to see sorro,vs) i . e . "to 

experience great sorrm.; ". 

972 . Ku vona maxangu (to see difficulties) i . e . "to 

experience gr eat difficulties" . 

973 . Ku vona ndlela (to see the way ) i. e . "to see 

light" . 

974 . Ku vona nhonga (to see the stick) i . e . "to be 

ade.pt at fight i ng with s ticks '' · 

975 . Ku vona nti :viso (to see the tri.lth) i . e . "to be 

truthful ". 

976 . Ku vona xa nci l a wa bulubulu (to see that of 

the big t ail) i . e . "to experience great dif

ficulties ". 

977 . Ku vona tingoma (to see drums) i . e . "t o dis

cover hidden secrets " . 

978 . Ku vona tinhlolo ( to see the divining bones) 

i . e . "to be good at witch- hunting" . 



- 205 -

979 . Ku vona t inyeleti (to see the stars) i . e . ( i) 

" t o be hi t on t he eyes '' , ( ii) "t o go t o bed 

hungry'' . 

980 . Ku v ona vurhongo ( t o see sleep ) i. e . "to have 

a s ound sleep" . 

981 . Ku v onela (to see for) i . e . "to see someone ' s 

genital organs " . 

982 . Ku vonela munhu ebodlel eni (to see a per s on in 

the bottle) i . e . "to despi se a person" . 

983 . Ku t i vona nandzu (to see onesel f fault) i . e . 

"t o find fault with oneself " . 

984 . Ku tivonela (to see for oneself) i. e . " to de

fend oneself" . 

985. Ku tivoni sa (to cause oneself to see) i.e . "to 

place oneself at a point of vantage " . 

VUKULA 

986 . Ku vukula hi mbvana (to be barked at by a dog) 

i . e . " to be offended by an insignificant 

per s on'' . 

987 . Ku vukula tshuka (to bar k at an antheap) i . e . 

( i ) "to l abour i n vain " , ( ii) "to advise 

a worthless person" . 

VULAVULA 

988 . Ku vula.vula hi ma.hlo (to speak with the eyes) 

i . e . " to communicate by means of gestures " . 

989 . Ku vulavula hi rnbilu ( to speak wi t h the heart) 

i . e . "to ponder silently over a matter" . 
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990 . Ku vulavula hi milomu mimbirhi (to speak with 

two mouths) i . e . "to dissimulate " . 

991 . Ku vulavula marhobyatana (to speak soft porridge) 

i . e . " to speak mnsense" . 

992 . Ku vulavula matshopetana (to speak soft por

ridge) i . e . "to speak nonsense " . 

993 . Ku vulavula miharihari (to speak naughtiness) 

i . e. '' to speak nonsense " . 

994 . Ku vulavula munhu (to speak a person) i . e . "to 

chastise a person". 

995 . Ku vulavula ndzanyule (to speak mischief) i . e . 

"to speak rudely" . 

096 . Ku vulavula ni ribye (to speak with a stone) 

i.e . "to speak with an obstinate person" . 

997 . Ku vulavulela (to speak for) i . e . ( i) "to 

defend" , ( ii) "to speak in place of" . 

998 . Ku vulavulela hansi (to speak for down) i . e . 

"to s peak softly" . 

999 . Ku vulcwulela henhla (to speak f or up) i . e . 

"to shout " . 

1000 . Ku vulavulela tindleveni (to speak in the ears) 

i . e . "to speak in the presence of". 

VUPHUKUPHUKU 

1001 . Vuphukuphuku bya huku (the stupidity of a fowl) 

i . e . down- right stupidity" . 

VURHONGO 

1002 . Vurhongo bya rifu (deathlike sleep) i . e . "a 

very deep sleep" . 
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VUSIKU 

1003 . Vusiku ni nhlikanhi (day and night) i. e . "all 

the time ". 

VUTLHARI 

1004 . Vutlhari bya mpfundla (the wisdom of a hare) 

i . e . "great cunning". 

1005 . Vutlhari bya le nhompfini (the wisdom in the 

nose) i . e . "superficial cleverness " . 

VUTOMI 

1006 . Vutomi bvo lomba (borrowed life) i. e . "poor in 

health " . 

WA 

1007 . Ku wa (to fall) i . e . "to fall from grace ". 

1008. Ku wa hubyeni (to fall in court) i . e . "to be 

declared guilty in court 11
• 

1009. Ku vra emungomeni (to fall at the witch- doctor) 

i . e . " to be declared a wi tch " . 

1010. Ku wa hansi hi matsolo (to f all down with the 

knees) i . e . "to beg for mercy" . 

1011. Ku wa hi khwiri (to f a ll with the stomach) i . e . 

"to fail dismally '' . 

1012 . Ku wa hi mambo (to fall with the forehead) 

i . e . "to be disgr aced 11
• 

1013 . Ku wa hi ndlala (to fall with hunger) i . e . 11 to 

starve 11
• 

1014 . Ku \va hi rimhondzo (to fall with the horns) 

i . e . "in gre[:'lt abundance " . 
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1015 . Ku wa hi rivambu rin ' we (to fall with one rib) 

i. e . "to give up without a struggle". 

1016 . Ku wa mbilu (to f a ll the hea rt) i . e . " to cool 

down" . 

1017 . Ku wa u pfuka (to fall and rise) i . e . " to per-

severe'' . 

1018. Ku wela mitweni (to fall into thorns) i . e . 

"to get into trouble". 

1019 . Ku -vrel a kheleni (to fall into a hole ) i . e . "to 

fall into a trap" . 

1020 . Ku wela enon 1 ivini wa nghala (to fall into the 

mouth of the lion) i. e . "to fall into the 

hands of an enemy". 

1021 . Ku wela etimbiteni (to fall into the pots ) i. e . 

" t o be a ddicted to intoxicating drink" . 

1022 . Ku wela h i hele es1o~akudyeni (to have the cock

roach fall in one ' s food) i. e . " to be pro

voked " . 

1023 . Ku wela hi rifuwo (to be f allen on by riches) 

i . e. "to become rich". 

1024 . Ku wela hi t i l o ( to be f allen on by heaven) 

i . e . " to come to g rief " , 

1 0 25 . Ku wela munhu (to fall on a person) i. e . "to 

take a person by s urprise " . 

1026 . Ku wela ndlela (to fall on the way) i.e . "to 

star t on a journey" . 

1027 . Ku wela- wela (to fall- fall) i. e , " t o lead a 

frivolous l i fe ". 
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WONG A 

1028. Ku won,ga n~iya (to trail a locust) i . e . "to 

spy on a person 11
• 

YA 

1029 . Ku ya ehansi ni le henhla (to go up and down) 

i . e . 11 to leave no stone unturned 11
• 

1030 . Ku ya hala ni hala (to go this way and that) 

i. e . "to leave no stone unturned ". 

1031. Ku y_a ku ;y:ile (to go and be gone) i . e . "for 

ever and ever". 

1032 . Ku ya naro (to go with it) i.e. "to go mad". 

1033 . Ku ya ni vurhongo (to go with sleep) i.e . "to 

fall fast asleep" . 

YIMA 

1034 . Ku vima hi milenge (to stand with the legs) 

i.e . "to be in a hurry". 

1035 . Ku yima hi nhloko (to stand with the head ) i . e . 

"to be topsy-turvy " . 

1036 . Ku yima tindleve (to stand ears) i . e . 11 to be 

amazed" . 

1037. Ku yima- yima (to stand- stand) i.e . (i) "t o 

cure ". (ii) 11 to thrash". 

1038 . Ku yimela (to stand for) i . e . (i) 11 to defend", 

(ii) "to replace" . 

1039. Ku yimisa ntshiva (to cause the mane to stand) 

i.e . "to shov1 aggression" . 

1040 . Ku yimisR ncila (to cause the tail to stand) 

i . e . "to run av1ay". 
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1041 . Ku tiyima- yima (to stand- stand oneself) i . e . 

" to ge t ones elf ready" . 

YIMBA 

1042. Ku yimba ngoma (to sing the drum) i.e . "to ex

perience difficulties " . 

1043 . Ku .vimbele1a risimu ra chela (to sing the s ong 

of a frog) i.e . " to harp on the same string " . 

* * * * * * * * * 
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