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ABSTRACT
Seeing masculinity is, according to Raewyn Connell, ‘a place
in gender relations’, what is the place accorded to males
once considered property in men and masculinities studies,
how are the practices of these ‘former properties’ fathom-
able as men’s, and what masculinities emanate from the
place these ‘non-beings’ occupy? This article, which
emerges from being seized with thinking on coloniality,
pursues the question about the possible place/s of men
once regarded as property from within masculinities stud-
ies. A distinction is introduced in the way work on men
and masculinities in the wake of colonialism is undertaken,
the intention being to present an invitation to
decoloniality.
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Introduction

Whereas colonialism reconfigured men’s lives and masculinities, it has

tended to be peripheral in the global work on men and masculinity. As

Morrell (1998) observed, colonialism transformed existing masculinities and

racialised gender relations, reorganizing positions of supremacy and subservi-

ence along colonial racist difference. In the wake of colonialism, which is

linked to slavery, masculinity (and femininity) was given a particular colour, a

specific organisation and a certain desire, among which is the patterning of

relations – social, economic and sexual – between the colonized and colon-

izer groups, and later the former colonized and former colonizer (see Biko

1978; Fanon 1967/1952). A vexing underestimation of the constitutive force

of transatlantic slavery and colonialism on masculinity, men, and their rela-

tions with each other, with women, and with other genders is however

apparent in work on men and masculinity.
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A few scholars have called attention to the need to reconsider and rework
studies on masculinities and men in the light of colonialism and slavery, but
such awareness is yet to gain firm foothold in the field (e.g., see Connell
2014, 2016; Morrell 1998, 2001a; Ratele 2020). Slavery and colonialism were
ruthless, world re-configuring forces. Their effects linger in the former colo-
nies but can also be traced in the history of the global ascendancy of
the West.

Coloniality is a concept that is used to think through these effects and his-
tories. Whereas colonialism signals to economic, political and administrative
structures that for the most part were dismantled during the 20th century,
coloniality summons racist difference into the modern period (imbricating
the colonial and modern), including the very ideas of life and being human,
of economic orders, cultural imaginaries, and political assemblages.
Coloniality refers to patterns of power, knowledge, being and meaning aris-
ing from the ‘“racial” social classification of the world population under
Eurocentered world power’ (Quijano 2007a, 171). The concept surfaces the
entanglement of heterarchies of ‘domination and exploitation where the
racial/ethnic hierarchy of the European/non-European divide transversally
reconfigures all of the other global power structures, …where racism
becomes the organizing principle that structures all of the multiple hierar-
chies of the world-system’ (Grosfoguel 2011, 11).

Whereas in some parts of the world the effects, patterns and heterarchies
of coloniality on men and masculinities might be more readily visible, in
others, the former slave-trading or colonizing nations, surfacing the traces
and impact of colonial/modern racist power demands a decolonial attitude
and exertions in order to decolonize studies of men and masculinity (in the
latter regard, see Connell 2016). By a decolonial attitude is meant a position
whose aim is to counter coloniality by seeking to subvert and interrupt the
globally controlling logics of colonial/modern racist difference. Within mascu-
linity studies to cultivate a decolonial attitude would entail reckoning with
the persisting effects of colonialism in the global and local gender orders
and relations. To adopt an attitude of decoloniality is to strive to bring to
light the problems of working on masculinity in the wake of colonialism, to
not minimize colonialism and its legacies as if these are footnotes in the for-
mation of the colonial/modern world. Consider here how studies of men and
masculinity have shown that masculinities are plural and fluid (Connell 2005;
Hearn 2010). As Hearn and Kimmel (2006, 56) noted, ‘the concept of mascu-
linities in the plural has been extremely important … in widening the ana-
lysis of men and masculinities within the gender order’. The significance of
the notion of plurality notwithstanding, what coloniality enables is a con-
sciousness of the foundational difference in the categories of men and mas-
culinity; an awareness that exposes the possibility that the object of which
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we are speaking (men or masculinity) may not necessarily nor always be the
same for colonist and colonized (see Lugones 2010).

It is common cause that colonized and enslaved men were not regarded
as full men; implying not quite men in the way the ruling men were
regarded as men. At best these not-quite-men were without the same rights
as the colonizing masters. At worst, they were property of the masters. In
this regard, C�esaire (1972) said the colonized man is a thingified subject,
indicating that he has been dehumanized, turned into an object. But let us
not minimise what James said about Toussaint being ‘a whole man’ (1938/
1989, 290), suggesting that not all colonised and slave males were dimin-
ished by colonialism and slavery. Then Fanon (1967/1952, 1) came along and
said ‘the black is not a man’, implying one can be an adult (human) male yet
not be a man. It seems that we are faced with not only an ontological but
also an epistemological and methodological conundrum in studies of men
and masculinity, one produced by colonialism and slavery. It should also be
borne in mind that whereas colonised countries overcame political colonial-
ism, coloniality persists in the world (see Ndlovu-Gatsheni 2018), suggesting
that the confounding problem of the coloniality of masculinity persists. As a
result, against such a history and contemporary colonial/modern conditions
whose effect was, among others, the dehumanization of some men, a trou-
bling set of question arises for researchers in the field of men and masculin-
ity. Seeing masculinity is ‘simultaneously a place in gender relations, the
practices through which men and women engage that place in gender, and
the effects of these practices in bodily experience, personality and culture’
(Connell 2005, 71), what is the place accorded to males once considered
property in men and masculinities studies, how are the practices of these
‘former properties’ fathomable as men’s, and what sorts of masculinities pos-
sibly emanate from the place these ‘not-quite-men’ occupy?

What this contribution seeks to do: call to resist coloniality and
nurture decolonial attitudes

In previous work that foregrounded coloniality (Ratele 2020), I introduced
the concepts (non)men and (non)masculinity as conceptual resources in
efforts to open up critical studies on men and masculinities to decolonial,
southern and majority world-oriented perspectives (see Connell 2014, 526,
on ‘reconstructing the sociology of gender from Southern perspectives’). As
so evocatively captured by Fanon’s assertion above, non(men) are adult
males who are not quite men, men who are confronted by the denial of
their manhood by colonial Euroamerican-centred power. Having been
enslaved and turned into property, non(men) contend with the misrecogni-
tion of their humanity at the same time as they face the denial of their
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manhood. Having been colonised they have to deal with being reduced to
lesser men while struggling for recognition of their basic human rights. In
other words, the struggles for being and for manhood are interwoven. The
struggle for recognition as human and as men is one that their descendants
have endured too (see Howard 1857 below). To speak of (non)men is thus to
decolonially consider adult males who may look like men, yet, in the light of
coloniality, given the denial of their masculinity (Suttner 2007), are not full
men in the eyes of the colonizer (and sometimes their own eyes). To speak
of (non)masculinity is to point to the unfathomable colonial gender position
of these not-quite-men (Ratele 2020).

Within the colonial context the oppressor masculinity is the dominant
form of masculinity (even if could be argued that it is not necessarily the
hegemonic form, where consent is taken to be integral to hegemony, see
Howson and Hearn 2020). Contrastingly, the masculinity of the colonised is,
from the perspective of colonial gender power, ‘outside’ – subjugated, infan-
tilized, criminalized or pathologized. There is internal diversity, of course.
There is resistance, in different forms, against the colonizing masculinity
among the colonized, of course. And there is opposition, insurgency and
subordination within the colonizing group. But there is an irrefutable and
constitutive colonial divide between men in the colony. And although further
complexity gets introduced by the neo-colonial/postcolonial structures and
mobilities, the effects of the oppressive divide can persist long after the for-
mal dismantling of the colonial administration.

In arriving at the concepts (non)men and (non)masculinity I have drawn
from and build upon the thinking of several masculinities scholars such as
Robert Morell (2001a), Sakhumzi Mfecane (2018), and Raewyn Connell (2014),
but also from a larger history made up of anti-colonial, postcolonial, decolo-
nial, critical, and black thinkers from around the world (e.g., Biko 1978;
C�esaire 1972; Coates 2015; Ellison 2016; Fanon 1967/1952; hooks 2004;
Lugones 2007; Mama 1997; Oy�ew�um�ı 1997). Taking up Connell’s idea of mas-
culinity as place, the pair of concepts enable me to ask, what is the place of
men who were not regarded as men and how might we think of their
negated masculinity in critical studies of men and masculinities. Assuming
that we are better if we cultivate a place for these figures once treated as
property in critical men and masculinities studies, how are the practices of
these ‘former properties’ intelligible as men’s, and what masculinities eman-
ate from the place/s these once ‘non-beings’ occupy? Whist this article might
be seen as overly polemical and setting up binaries between the former col-
onies and metropole, it is hoped that its candor is interpreted as a challenge
to us in the field to resist coloniality and an attempt to nurture a decolonial
attitude in the field, particularly but not only work of men, boys, and mascu-
linities in Africa.
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The article is also intended as an invitation for less ontological, epistemo-
logical and theoretical extraversion from those working in the ex-colonies
(Hountondji 1987) in studies on men and masculinities. Following
Hountondji, I see epistemological and theoretical extraversion as a practice
within the global circulation of knowledge where what counts is what comes
from the West and that tends to be slavishly followed by researchers from
the Rest of the World, including former colonies in Africa (Hountondji 1990,
1995). Defined thus, extraversion is a consequence of internalized colonial
domination materializing as an element of epistemic coloniality. However,
coloniality is absolutely not restricted to the former colonies. It manifests
itself in different practices and structures in the metropole too. Therefore, I
extend an invitation for the cultivation of a decolonial attitude in all of us in
critical men and masculinity work, whether this is undertaken in universities,
research centers, cultural or religious communities, policy circles, sociopoliti-
cal activism, or psychoeducational programmes. Above all, I invite more of
us to challenge coloniality and nurture decolonial attitudes epistemologies,
conceptual tools, questions, tools, interpretations in studies on men and
masculinities.

A place for (non)men in the field of men and masculinities

I now wish to turn to the possible a place/s of (non)men and (non)masculin-
ity in the field on men and masculinities. Reflecting on coloniality is what
enables us to (un)think colonised men as (non)men and (non)masculinity as
the colonial gender position of these (non)men. Taking coloniality as ‘the
cornerstone of a Euro(american)centered world’ (Quijano 2007b, 45), whilst
acknowledging the possibility of resistance among the colonized and rebel-
lion among the colonizers, I propose a differentiation between (a), colonialist
work on boys, men and masculinity – by which is indicated colonizing
Euroamerican-centring work, especially that work that is done in the ex-
colonies and work intended to universalize Euroamerican colonial/modern
normativity to the whole world – and (b), decolonial work on men and mas-
culinities. It is in those instances when colonial studies on men and mascu-
linities are undertaken by those who were themselves colonised that I refer
to such work, after Hountondji above, as ontologically, epistemologically,
theoretically extraverted. As Mfecane observes, ‘contemporary masculinity
theories are characterised by [the] “erasure” of the experience of the majority
of men from their foundation. Founded in the West, masculinity theories
generally reflect the experiences and “concerns” of their societies’
(2016, 206).

The question of a place for (non)men arises precisely from fact that slavo-
cratic and colonial racist logics construct some males as merchandise,
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inferior, without rights, meaning not human and not men. Consider here, as
an example, the instructive case of Dred Scott versus John F. Sandford in the
United States of America in which a former slave asked the courts to decide
on his status. This is what Chief Justice Taney said,

They [slaves and their descendants] had for more than a century before been
regarded as beings of an inferior order, and altogether unfit to associate with the
white race, either in social or political relations; and so far inferior, that they had no
rights which the white man was bound to respect; and that the negro might justly
and lawfully be reduced to slavery for his benefit. He was bought and sold, and
treated as an ordinary article of merchandise in traffic, whenever profit could be
moved by it. This opinion was at that time fixed and universal in the civilized
portion of the white race (Howard 1857, 407).

The slave and his descendant are property. They have no rights before the
white man. Hence, they are not men in the way white men are men, with
rights in a world in which rights are what gives recognition to the funda-
mental freedoms of humans to life, dignity and equality. But the question of
a place for (non)men also goes to knowledge about them, to how they are
written about and who writes about them.

When asking of the possible a place/s of (non)men and (non)masculinity in
the field on men and masculinities, I am interested also in the legal and moral
place of these subjects/objects in a legal and moral world in which they are
not regarded as human, but I wish to confine myself here to an epistemo-
logical location and ontological space. As Fanon said, ‘the black man has no
ontological resistance in the eyes of the white man. Overnight the Negro has
been given two frames of reference within which he has had to place himself’
(1967/1952, 83). The idea of lack of ontological resistance reinforces the fact
that colonised (non)man is merchandise and his/its being/nonbeing is consti-
tuted by Otherness. What Fanon means is that the colonised black man has
no place, no rights, in a white man’s world. Comprehending the nonbeing/
being of the colonised in the face of persisting white supremacy is intense
affective and political work, implying it extends beyond cognitive labour. For
the masculinity researcher, activist, policymaker or educator interested in
understanding how these males become men in the light of the impossibility
of being successfully masculine while Other in the dominant colonial frame of
reference, the task is to work with them and interpret their lives and acts with-
out referencing the colonial master frame.

(Non)men are what might be called the constitutive outside of masculinity
studies: what is left outside the field yet what makes its existence possible
(Mouffe 1991). Here we might also think of this category of males as exhibit-
ing that pattern of masculinity found in the Western gender order that is
referred to as marginalised masculinity by Connell (2005). However, the place
of these males seems to lie beyond the margins. Absent yet present in the
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hierarchy of (Western) men, (non)men are, to borrow from Gordon (2007,
121) figures who ‘have been located outside and thus, literally, without a
place on which to stand’ within men and masculinity studies. Colonialism
was, in other words, the violent world-making force that denied some men
masculinity (Suttner 2007). As a consequence of the colonial force and its lin-
gering effects, there appears to be (a) no-place for these figures in studies of
men and masculinity. To write about them is always an attempt to bring
them into some kind of gendered existence, to find an epistemic place for
them. What always needs ever closer examination is the sort of existence
they thought to inhabit, the affects they are allowed to have, or the gender
relations they can have without reference to colonial normativity. The impli-
cation is that those who desire decolonised studies of men and masculinity
are called to create a better-defined place for these males in their work and
design better tools to study gender life under coloniality. That place is a his-
toricized cultural and structural situatedness.

A decolonial attitude requires reflecting on how coloniality shapes how
men, in particular men who were once regarded as not quite human, con-
tinue to experience dehumanization or infrahumanization. The fact is that
the dehumanized pasts of some men and the enduring associations of that
history in the present congeals our understanding of them. To be exact,
colonialism denied some males and females membership of the human.
Coloniality has meant that this denial has persisted. Being not quite human,
these males and females were not actually men and women but something
that resembles men/women in form. The continuing struggle for many males
in the post-colonies is ontological, in other words, a struggle for recognition
for being human. The ontological struggle for recognition precedes and
frames the struggle for masculinity. At least, the struggle to be seen as a
man is imbricated with the struggle to be admitted as fully human. It is my
sense that this struggle is not necessarily a conscious struggle. But it is felt
in the pervasive sense of insecurity in the face of the ideology of white racist
supremacy. It is experienced as a sense of precarious existence connected to
the racialised colonial/capitalist economic order. It is substantiated by the
anti-immigrant politics and the apparent lack of human empathy for African
men, women and children, as well as other people of colour, who are left to
die while trying to cross into Europe.

How to think (of) africa (and african men) in studies on men and
masculinities

It is trite to say that Africa and the New World are places made of ex-colo-
nies. Regarding Africa, which can be taken as one terrain in a history of colo-
nialism, there is a relatively small but slowly growing body of work on men
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and masculinities. While working on this article, I conducted a search on
Google Scholar to see the number of results ‘African masculinity’ and
‘African masculinities’ (using the exact phrases) returned. The search for
‘African masculinity’ (using the exact phrase) returned just over 1000 results
and for ‘African masculinities’ slightly more than that. In comparison, the
search for masculinity returned over 900 000 hits and masculinities returned
just over 200 000 results. Admittedly, this is a crude and problematic meas-
ure. For one thing, the search for European masculinities/masculinities
returns less than a thousand hits. The search for American masculinity/mas-
culinities gets over 2000 hits. A problem with this measure is that publica-
tions could write on Africans and Africa without mentioning the two terms,
choosing instead to mention a particular country, district, municipality, city,
town or village. Africans can and do write about American or European mas-
culinity/masculinities, and Europeans/Americans do write about Africans. The
West dominates the global economy of knowledge and there is quite a bit
of publications on men or masculinity in Africa from Europe- and US-based
authors. Despite its crudeness, a Google Scholar search does give the begin-
nings of an excavation for writing on African masculinities. But beyond a
beginning the measure offers an inadequate sketch as to the angles from
which Africa is seen, how the men in that continent are seen, about the
location who is writing on the topic, regarding interpretations or approaches,
and as to what contributions are highly cited. With regard to citations,
although there are contributions by authors based in other parts of the
world, in it necessary to observe that the majority of the most highly cited
journal articles on men and masculinities in Africa come from South Africa
(e.g., Hunter 2005; Morrell 1998; Ratele 2008). I note the contributions and
citations because to understand where they emerge from is to realise
another instantiation of contemporary global apartheid patterning of know-
ledge production and circulation. It is also worth pointing out that publish-
ing this article in the Gender, Place and Culture could be regarded as ironic.
Yet the point being made here is precisely that epistemic coloniality has
made it difficult for researchers in Africa and the broader global South to
refuse publishing in journals published in the global North if they want rec-
ognition, not just internationally but, even more worryingly, in their home
countries. Publishing in ‘international’ journals – meaning journal published
in Western Europe and North America – is regarded by many African univer-
sities (but also other universities around the world) as more prestigious than
publishing in journals published in African countries (see Hountondji 1995).

The racially differentiated, ex-colonizer/ex-colonised or centre/peripheries
world economy of knowledge has other effects, some grand and others
apparently petty. Exceptions no doubt exists. However, one effect of colo-
nial/modern racist relations between the centre and peripheries in the global
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economy of knowledge is to encourage those of us located in the West – or
the centre in the Rest of the World – to understate the power and privileges
that accrue to us as a result of our situatedness within colonial modernity.
Many of us are more likely to attribute much of our achievements to our nat-
ural individual effort and genius, and the development of our countries to the
intelligence of our democratic leaders and efficiency of our systems. Another
effect, apparently minor, is to reduce the demand on those located in the
centre to clearly state the place from which we project when writing on men
and masculinities (e.g., Allan 2018; Lombard 2013; Messner 2004; O’Brien, Hunt
and Hart 2005). The reduced demand of researchers from the non-peripheries
to locate themselves can reproduce coloniality. Conversely, there seems more
of a compulsion, resulting in an invisible epistemic handicap, on those who
write from or about the peripheries; a reflex for the local, a form of internal-
ized duress to indicate the place from or about which we are writing.
Sometimes the compulsion extends to indicate the village, town, city, province
or country in the title of one’s writing (e.g., Dery and Ganle 2020; Groes-Green
2012; Hollander 2014; Jaji 2009). Writing (about) Africa with the consciousness
of coloniality is never untroubled (see Mbembe 2002). What troubles writing
(about) Africa springs from epistemic coloniality and forms of epistemic injust-
ice that flow from the former. In the aftermath of slavery and colonialism, writ-
ing (about) Africa has forever been complicated primarily because the terrain
became tainted with racist stereotypes (which are often enough internalized
by the former colonised), exoticizing claims, flattening generalizations, mytho-
logizing tropes. As such, African writers writing on African men and masculin-
ities cannot write what they like, as Premesh Lalu (2004) remarked on Biko’s
famous text, I write what I like. In writing Africa, African scholars, activists and
educators are often forced to localize their knowledge claims or minimize the
experience about which they speak. Researchers are often pressured, or may
feel that they are pressured, to specify the site where they conducted their
studies and limit their claims only to that site. To a substantial degree Africa
therefore still tends to be a homogenized, spectral figure in the global social
science, health and the humanities mainstream dominated by the global
North. More crucially, within studies on men and masculinities in Africa, the
continent tends not to be thought of as a site of theory-generation for the
world, if not for itself. On the back of this claim, below I briefly introduce a
simplified distinction in the way work on masculinities in the wake of colonial-
ism might be thought of, conducted and read.

Two approaches to coloniality in work on men and masculinities

At the risk of over-simplifying, there are at least two attitudes to coloniality
in work on boys, men and masculinities. A key distinguishing feature of
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these perspectives is how the fact of the coloniality is apprehended, whether
it is minimized, disregarded or reproduced as opposed to whether it is given
its due weight, critiqued, or challenged.

On the one hand we have what should be referred to as ontologically,
epistemologically or theoretically extraverted projects (Hountondji 1987,
1990, 1995). The preponderance but not all projects on men and masculin-
ities in former colonies and those projects that seek to universalize the
object men/masculinities fall in here. These are projects that tend to be satu-
rated with coloniality. Even while they may be conducted in African coun-
tries, these tend to centre Western colonial ontologies, epistemologies,
theories, questions, and audiences.

On the other hand, there is a small body of work whose objectives are to
challenge and disrupt colonialist Euroamerican-centrism and its effects (e.g., see
Connell 2014, 2016; Mfecane 2016, 2018; Morrell 1998, 2001a; Ratele 2017,
2020). The work comes under different labels such as Southern perspectives
(Connell 2014), indigenous knowledge, and African-centred theories (Mfecane
2018). Regardless, what distinguishes the work is that it foregrounds colonialism
and its aftermath. Connell (2016), for example, has discussed a decolonizing
approach as a route to grasp ‘masculinity and hegemony on a world scale
today’ (304). Mfecane (2018) has examined ‘the concept of indoda as an
example of an African-centred theory of masculinity’ (206).

Work on men and masculinities that reproduces coloniality

Within ontologically, epistemologically or theoretically extraverted projects
on men and masculinities, meaning work that materializes coloniality, the ex-
colonies in Africa (but also other ex-colonies in Asia and Latin America) are
usually primarily used as sites of data collection (Hountondji 1987, 1990,
1995). Sometimes these sites appear as application sites. But the main trou-
ble is that they rarely are assumed as places of theory-making or concept-
production. The most obvious example of places in Africa sites of data
extraction or application are intervention studies aimed at engaging or
involving men and boys towards gender equality and transforming masculin-
ities (Mills et al. 2012; Slegh et al. 2013; Stern et al. 2015). Such work can
contribute towards studies on masculinities global studies on masculinities,
certainly (Inhorn 2003; Kagaba 2015; Trenholm et al. 2013; Rich, Nkosi, and
Morojele 2015). But these are contributions that appear to be unaware of
coloniality, or otherwise neglect to highlight it. Hence, there are troublesome
issues that ought to be raised. For instance, in respect of studies that aim to
transform boys and men, it should be asked (taking work on men and boys
in Africa as a case in point), to what end are African boys and men being
changed, given the history of slavery, colonialism, and apartheid? Are African
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men being transformed to be equal with African women only, or are they being
transformed to be equal with all women? In other words, does gender trans-
formative work with African men take into account global colonial/modern
world order, racial inequality, and geopolitical South/North inequalities into con-
sideration? Are the men and boys in the former colonies being transformed
into the equals of the men and boys in the ex-colonizing nations or not?

Work on men and masculinities that tends to reproduce coloniality may
not deliberately seek to colonize or reproduce colonial difference between
men. However, it can perpetuate coloniality by effectively ignoring, dismiss-
ing, concealing, or minimizing its effects because it understands a place and
life in a place in Africa from elsewhere. That elsewhere is usually the global
North, which tends to be informed by a theoretical, epistemological or onto-
logical standpoint of colonial extraversion (Hountondji 1990, 1995). We can
then also refer to this type of work as Euroamerican-centring labour – con-
ceding that, within the broad umbrella, there are differences.

Work on masculinity saturated by or blind to coloniality is and can be
done anywhere in the world. Yet it is always angled towards the demands of
readers, funders, journals or book publishers located in Western Europe and
North America. Such work usually does not endeavour to decolonise persist-
ing unequal epistemic, gender, and cultural relations. As such, there is a pro-
found question for those of us – activists, educators, community actors,
students, funders, researchers or policymakers – working on altering mascu-
linities and gender relations: what precisely are Euroamerican-centring proj-
ects on boys, men, masculinities, in particular Euroamerican-centring work
undertaken in Africa, contributing towards transforming global and local rela-
tions among men, and between men and other genders, when they do not
also intend to decolonise these relations?

Toward decolonial work on men and masculinities

In the knowledge economies evident in African countries a total avoidance
and resistance of the hegemony of Western languages, categories of
thought, theories, concepts, views and approaches is currently difficult, and
African researchers, university teachers and activists in working in the area of
boys, men and masculinities are usually no better than actors in other areas
in evading Euroamerican hegemony. Despite the global domination of the
West over the Rest, though, possibilities to decolonise work on boys, men
and masculinities exist. One position from which to begin such work is in
taking the ex-colonies as active, creative and meaningful spaces in which
many, rich, contesting, and dynamic accounts of gender and masculinities
exists. Several authors have made critical contributions to men and masculin-
ity studies in this respect (e.g., Mfecane 2016, 2018; Morrell 2001a, 2001b;
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Mugambi and Allan 2010; Nyanzi, Nyanzi-Wakholi, and Kalina 2009; Ouzgane and
Morrell 2005; Ratele 2011, 2014, 2017; Reid and Walker 2005; Uchendu 2008).
However, in some of these otherwise critical contributions, a dominant space is
sometimes given to Western ethnocentric thought. In contrast, a decolonial atti-
tude urges us to begin from the position that the ex-colony is not only a place
of meaning-making but also offering explanations of masculinities from where
the subjects exist. In this latter position is to be found work whose objectives is
to explicitly challenge Euroamerican-centrism and colonialism (e.g., see Connell
2016; Mfecane 2018; Morrell 1998; Ratele 2017).

Decolonial work seeks to ontologically, epistemologically and theoretically
centre coloniality in thinking through the worlds of (non)men and their place
in global and local gender relations. Instead of an over-dependency on
Western ethnocentric ontologies, epistemologies, and theories, such work con-
ceives of (non)men and their non(masculinity) from their situatedness in that
place. A decolonial approach is what enables us to decolonise work on men
and masculinities studies in former colonies but also work that intends to uni-
versalize colonialist Euroamerican-centricity. A profound necessity, from an
African-centred decolonial perspective, is to treat African countries not as
merely sites of extractive data gathering but also as offering explanations.
Work informed by a decolonial attitude does not stop at theorising the lives
of (non)men, in seeing these lives in their fullness and meaningfulness against
a history of racist and ethnocentric stereotypes and marginalization, but at the
same time to give recognition of the humanity of these men. African-centred
decolonial projects invite an epistemic struggle to understand men and mas-
culinities in context, to reject the dominance of colonialist research methods,
theoretical models, analyses, and interventions. Because they foreground colo-
niality, decolonial African-centred approaches makes it possible to see (non)-
men and to make a place/places for them in masculinities studies.

Conclusion

Instead of repeating what I have tried to say in the article, I would like to
highlight the invitation for a decolonial attitude in the global work of men
and masculinities as an attempt to, first, make a place for what I refer to as
(non)men, and second, meaningfully situate places in the ex-colonies as the-
ory-making sites. The article discussed how colonized and enslaved men
were regarded as property, or having lesser rights, if any, compared to the
enslavers and colonizers, and therefore not quite men. I noted what Fanon
said about some men as not men and what Cesaire said about some men as
things. But I also called attention to James’ observation about Toussaint, and
slave, being a full man, offering us the possibility of resistance. I asked what
an adult male is, if not a man. I suggested that studies of men and
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masculinity are faced with ontological, epistemological and methodological puz-
zle. It is in the light of this that the article makes a call for decolonial attitudes,
approaches, concepts, tools, explanations, politics, and creative work in studies
on men masculinities. As I speak from a particular place in the world, and ex-
British colony in Africa, I especially invite those who write from Africa (and other
ex-colonies) about boys, men and masculinities to nurture decolonial
approaches to masculinity studies and not succumb to the pressures to sub-
scribe to dominant Western-centric and colonial ideas about gender, boys, and
men. The call and invitation are not, to be clear, for essentialisation. To the con-
trary, this call and invitation is for better situated, non-exoticizing and pluralistic
ways of seeing and working with all men and boys, and in particular of conceiv-
ing, speaking, or writing (about) African men as an ordinary part of the world of
men, and so for decolonial studies that consider African men qua Africa. Such
studies, that look at African men and masculinities qua Africa, have tended to
be relatively marginal (but not absent) in the global corpus of international
studies on men and masculinities.

A decolonial attitude calls for a radical consciousness of the history of the
world-reconfiguring force of colonialism and slavery. It implies deliberately
moving against coloniality, not just at the levels of theoretical explanations,
but also the levels of ontology, episteme, concepts, language, method and
questions. A decolonial attitude enables research, courses, sociopolitical proj-
ects, policy-work and interventions that are less readily yielding to the dom-
inance of Euromerican-centrist colonial lenses on and with boys, men and
masculinities. Such work refuses to minimize the experience about which
they write and to render their own explanations as exotic or homogenous. It
challenges the pressure to limit its claims only to the site of data collection.
It takes a decolonial turn as it centers, in the case of Africa, Africa primarily
(but not only) for Africa. To think decolonially, taking cognizance of situated-
ness of men’s practices and relations in the ex-colony, is therefore to trouble
the idea of men (and women) as naturally belonging to one category, to
refuse the taken-for-granted in thinking and engaging the colonizing man
and colonised (non)man. Hence, the dilemma for decolonial work is precisely
to be aware of the colonial difference yet seek to undo it.
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