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 A POSSIBLE THEOLOGICAL SETTING FOR
UNDERSTANDING JOHANNINE ESCHATOLOGY

D.G. Van der Merwe
(Vista University)

Abstract
In this paper an attempt is made to show how the noun is
frequently used in a theological sense in the Fourth Gospel to
constitute the setting in which Johannine eschatology ought to be
interpreted and to be understood. The semantic usage of is
paradigmatically investigated in order to determine its theological
profile. It became clear that not only refers repeatedly to the
crucifixion and exaltation of Jesus, but also indicates the
eschatological time which is a present reality.   designates, in
particular, a significant moment (the revelation and inauguration
of a new eschatological dispensation), event (Jesus’ crucifixion as
the constitution of the eschatological dispensation) and
dispensation (where salvation or condemnation, a new form of
worship and discipleship are the order of the day). These three
distinct semantic usages of can be distinguished from each
other, but cannot be separated, as they jointly constitute the setting
in which the Johannine eschatology ought to be interpreted and
ought to be understood.

1. Introduction

Strictly speaking eschatology means the doctrine of what is to happen to the
world, and especially to mankind, at the end of all things. These ‘end events’
traditionally include the study of resurrection, judgment, hell, heaven and so on.
In recent years, eschatology has also been used in a theological context to refer
to the history of salvation at any point in time, even though salvation is
inevitably related to the end events. In this sense, eschatology can be
considered from the points of both Christ and the Christian; Christ makes
eternal life available in time as well as eternity, and the believer is able through
faith to share in it at any time (cf Smalley 1978:235).

This broader interpretation of eschatology is relevant to the study of the
eschatology of the Fourth Gospel, because little is said about the end events;
it is more concerned about the interrelation of time and eternity.
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2. A brief discussion of Johannine eschatology

There are some passages in the Fourth Gospel which refer explicitly to what is
to happen in the future (5:23; 6:39f,44,54; 11:24; 12:48; 14:2f; 17:24). A
consummation, the gathering up of all things at the end of time, is clearly
prefigured. Hence the believer can share the life of God through Christ in the
here and now, and will also be raised up on Jn 6:40b).
Even for the unbeliever judgment has already begun in the here and now, for
the very words spoken by Jesus will on the last day, condemn those who reject
Jesus and do not accept his words (12:48).

Scholars are unanymous in their agreement that in the Johannine eschatology,
the past and the present are emphasized rather than the future. The emphasis
is on the present tense of both salvation and judgment: 

(Jn 3:18). Du Rand (1991:34)
points out how concepts which are usually used to describe the future are an
integral part of the Fourth Gospel and are used there to apply to the here and
now, for example judgment (3:19; 5:22; 12:31; 16:8), that day (14:20; 16:23),
joy (15:11; 16:20,22,24), victory (16:33), peace (14:27; 16:33), resurrection
and life (11:25f), to name but a few. 

Moule (1970:155) mentions that the Fourth Gospel contains such striking
formulations of ‘realized’ eschatology that it is often claimed that the Fourth
Evangelist saw in the coming of the Paraclete the consummation of the coming
of Jesus. Through his Spirit Jesus comes to his own to dwell in them in the here
and now. The gift of the Spirit becomes an immediate parousia of Jesus (14:16-
18,23; also 16:16). The Fourth Evangelist concentrates on the presence of
Christ in his church -- Christus praesens. Hence he portrays Christ as the
eschatological praesens.

Therefore, a decision of faith in the Son of God in the present time already
implies salvation, life and a new way of living. At the end, on the last day,
Jesus will come and take his followers to himself (14:2f; 17:24).  The rest of
this paper is a paradigmatic survey of the noun to establish how the Fourth
Evangelist successfully managed to constitute a theological setting for the
understanding of his present and future eschatology by using this noun in a
theological sense at key points in his gospel.
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3. The theological meaning of 

In Greek there are three words for ‘time’ namely and .
They are all used in the Fourth Gospel. They all often refer to time, not so
much as a chronological sequence as to the events which take place in time.
This usage refers to time in its qualitative rather than its quantitative sense. This
should therefore have a suggestion of ‘the suitable time’, ‘the right time’, ‘the
favourable opportunity’. 

The noun (hour) is repeatedly translated as ‘time’ in the New International
Version. In the Fourth Gospel it often has the theological meaning of Jesus’
glorification by being raised up on the cross (7:30; 8:20; 12:27; 13:1). Danker
(2000:1103) refers to its meaning as ‘a point of time as an occasion for an
event’ and translates it as ‘time’. , on the other hand, focuses on the
extent of time rather than a moment in time or a specific hour; it is used only
in 5:6; 7:33; 12:35; 14:9. According to Danker (2000:1092) it refers to ‘an
indefinite period of time during which some activity or event takes place, time,
period of time’. , the third word used for ‘time’ in the Fourth Gospel,
occurs only in 7:6,8 (Carson 1991:307f). Unlike , but like , it refers
in the Fourth Gospel to a point of time (cf Hahn 1978:837). According to
Danker (2000:497) it refers in John to ‘a moment or period as especially
appropriate the right, proper, favorable time ...’.

Although the frequent use of (26 times) is not unusual in a Gospel, we
should note its special connotations in the Fourth Gospel. According to Frey
(1998:215) is in its christological qualified usage the weightiest term to
themetize time.  In the Synoptic Gospels almost always refers to the hour
of the day, while in the Fourth Gospel it is frequently used in a theological
sense. Brown (1975:517f; see also Wilckens 1998:56) gives a useful list of the
relevant texts to determine the meaning of ‘the hour’: (a) the passages that say:
‘My hour has not yet come’ (2:4; 7:6), (b) ‘an hour is coming’ (4:21,23;
5:25,28-30; 7:30; 8:20; 16:2,25,32) and (c) the passages that say that ‘the hour
has come’ (12:23,27; 13:1; 17:1). Unfortunately, Brown only considers its
linguistic usage when establishing its semantic content, and ignores the context.
In our discussion of the semantic profile of by the Fourth Evangelist we
will pay attention to each context. Only those texts (2:4 [7:6]; 4:21-24; 5:21-26;
7:30; 8:20; 12:23; 13:1; 17:1) in which is relevant to this study (bears a
theological interpretation), will now be investigated.
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should become involved seems to be highly significant to the Fourth Evangelist
in his portrayal of Jesus. Jesus states that his hour had not yet come. Most
scholars agree that the reference to in 7:30 and 8:20 is unmistakably to his
death, but this perspective is far removed from 2:4 (cf Lenski 1961:189f;
Schnackenburg 1965:334; Bernard 1969:75f; Morris 1975:180f; Groenewald
1980:66f; Lindars 1981:129; Ridderbos 1997:106).1 It is inconceivable that
Jesus fears that his action here may hasten the hour of his death. It is true that
the death of Jesus is also the hour when the Son of Man is glorified (cf
12:23,27,31f; 13:31f; 17:1f), when he departs from this world to the Father
(13:1). If the in v 4.2 refers directly to the exaltation and glorification of
Jesus, this would mean more or less that it is only the hour of Jesus’ death
which brings about the revelation of his glory (Schnackenburg 1965:334f). But
v 11 says that his glory has been revealed, at that early stage, by the miracle
Jesus performed at Cana, and the result was that his disciples put their faith in
him.

The incorporation of right at the beginning of Jesus’ ministry is of supreme
theological importance to the Fourth Evangelist and this is reflected in his
language. The reference to  in v 4.2 can be seen as a decree issued by the
Father. For the Fourth Evangelist  here signifies the Father’s sovereignty
over Jesus, asserted precisely in view of Mary (Schnackenburg 1968:329f).
The import of this statement is to declare that Jesus’ service for the kingdom
of God is determined solely by his Father; into that area not even his mother
(2:4) or his brothers (7:3-9) can intrude. 

Even in the phrase the possessive pronoun must not be overlooked
(also cf 7:6 [ ]; 7:30 and 8:20 [ ]). This expression does not
simply refer to time, but is rather a specific indication (cf Lenski 1961:189f).
The possessive pronoun  and the noun  indicate a specific moment in
time. Here, they refer to the proper time for Jesus’ intervention (Sanders
1975:147). He will do nothing unless it is the will of his Father (cf 5:19). He
came to carry out the programme determined by the Father, and not to be
prescribed by people. In v 4.2, as often in the Fourth Gospel, this expression
clearly indicates that Jesus takes his decisions in accordance with the sovereign
will of God (Groenewald 1980:68).2 In Johannine thought, the Father is always
in control (12:27); this is an indication of divine sovereignty.

The incident at Cana then was the beginning of the signs of Jesus. This first
sign ( ) has the same purpose as all the subsequent signs:
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to reveal the identity of Jesus. The focus of this revelation is that Jesus is the
one sent by the Father to bring salvation to the world. His glory shines through,
and the only reaction is the disciples’ belief. 

Therefore, because  conveys according to Danker (2000:1103) the meaning
of ‘a point of time as an occasion for an event’, it can be interpreted here,
according to the context, as referring to the moment that has come for Jesus to
intervene in the revelatory-soteriological program established for him by the
Father.3 The time had come for Jesus’ public manifestation of himself as the
Messiah (Bernard 1969:76; Morris 1975:181f; cf Barrett 1978:191).  here
then indicates the moment of the revelation of the Messianic period – the
revelation and inauguration of the eschatological time. Although Jesus said that
this time had not yet come, the Messianic eschatological time has indeed
arrived. The Fourth Evangelist simply wants to indicate that this was a time
determined by God and that Jesus was obedient in performing his task.

3.2 The character of worship in the present eschatological dispensation
(4:21-24)

In Chs 2 and 3 the Fourth Evangelist shows that Jesus is superior to the
orthodox Jewish faith, and represents its fulfilment. In Ch 4 the Fourth
Evangelist indicates that Jesus is also the true fulfilment of heretical Judaism
as represented by the Samaritan faith (4:1-42) (Newman & Nida 1980:107). 

Verses 4:1-4 contain a transition from Ch 3, and vv 5-6 provide the setting (the
context) for the narrative. The theme of vv 7-15 is living water, and in vv 16-26
it is true worship. In this last section the two references to (vv 21,23) are
of importance. When we analyse this section, our focal point seems to be vv
21-24. In his dialogue with the woman, Jesus’ words in vv 21-24 form a unit.
Jesus takes the initiative. He gives the woman a command which relates to her
personal life (v 16). Her response (v 17) gives Jesus the opportunity to further
uncover her sinful condition (v 18). In vv 19-20 the woman tries to draw
attention away from herself by raising the matter of the proper place of
worship. Jesus then responds (vv 21-24) by indicating the true nature of
worship. Because of these words of Jesus, the woman begins to recognize who
Jesus really is (25-26) (Newman & Nida 1980:107f). The following seems to
be a suitable discourse analysis of vv 21-24:
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Jesus’ response to the Samaritan woman is given in three parts:
i. In v 21.1 Jesus announces the impending obsolescence of both the
Jerusalem temple and the Mt Gerizim site as places of worship.
ii. In v 22.1-3 Jesus insists that salvation springs from the Jews and not
from the Samaritans.4

iii. In vv 23f he explains more positively the nature of true worship. The gift
of the Spirit indicates the advent of the Messianic period (cf v 25) when the
Samaritan woman speaks of the Messiah (Carson 1991:222).

Verse 21.1 forms an antithetical parallelism with vv 23,24 while v 22 forms a
link between the two. The parallel is constituted in the act of ,
and the antithesis in the shift from the place of worship to the manner of
worship (cf Brown 1971:180): the physical mountain and city (Jerusalem)
versus Spirit and truth.

From this text it appears that true worship relates to (v 23.1).
 in v 23.1 is used in a copulative and climactic sense and not in a

contradictory sense of ‘but’. It reaches across the antithetical parallelism in vv
22.1 and 2 to the main thought in v 21.1 ( ), and links
the two phrases in v 21.1 and v 23.1. In both these references to

 (vv 21.1 and 23.1) the present tense ( ) indicates that the old
approach is still active and has not yet been completed (Lenski 1961:321).
Also, the redemptive work of Jesus is still in progress, and has not yet been
completed. Both passages refer to a time in the future, the time beyond the
crucifixion and resurrection ( -- v 21.1 and v 23.1) (Barrett
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1978:236), i.e. a few years’ time. Thus, true worship will only commence after
the crucifixion and resurrection of Jesus. 

After the dialogue between Jesus and Nicodemus it is clear that true
worshippers ‘in Spirit and truth’ are those who are ‘born of the Spirit’ (cf 3:3-
8) (Schnackenburg 1965:471). Thus, if people wants to worship God in Spirit
and truth, they must first be filled with the Spirit of God. This is fully and
effectively true of the believers in Christ, for they are born ‘from above’
through the Spirit of God (3:3,5f) and are therefore enabled to lead a holy life
which reveals itself in love (1 Jn 2:29; 3:9; 4:7; 5:1,18).

This eschatological gift of the Spirit has come about through Jesus Christ
(1:17), and therefore true worship in the Spirit is possible only in union with
Christ (Schnackenburg 1965:473). This dialogue between Jesus and the woman
culminates in the self-revelation of Jesus as the Messiah (v 26). The Samaritan
woman raised before Jesus the age-old problem debated between Samaritans
and Jews as to where God should be worshipped (cf 2 Kings 17:28-41). Jesus
answered her with a word of revelation which has future implications: ‘The
hour is coming’ when both central places of worship will lose their
significance. This is a technical expression in the Fourth Gospel for the
eschatological event (cf Lindars 1981:188). This expression has both a
religious and an eschatological sense, and is defined more closely in v 23.2 by
the words . In Jesus this day is already dawning and a new type of
worship signalled. The place where this worship is offered is  (v 23.2)
unimportant. The implication is that the Samaritans will now also worship the
Father, as revealed to them by Jesus. The old shrines on mount Gerizim and in
Jerusalem will no longer be the only places of worship. Jesus forecasts the
destruction of the Jerusalem temple; the Samaritan temple has already been
destroyed (Lindars 1981:188).

In v 23.2 Jesus informs the Samaritan woman that the true worship of God is
beginning , that is, with himself. By contrasting v 23.2 with v 21.1 the same
eschatological tension appears that is apparent in the Synoptics: the kingdom
of God is in the future and yet it is at hand.  This is also clear from 5:25: “

” 

The worship is directed to the Father (v 23.2). As God’s children they can all
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worship him with the familiarity of children and serve him according to his will.
In v 24.1 Jesus explains why this worship must be inspired by the Spirit of God
and must be the response of a pure heart: it is because of God’s nature. He
reminds the woman that ,5 and is therefore different from all
that is earthly and human.  According to Schnackenburg (1965:474), ,
in this context does not define God’s essence but rather expresses the
transcendence and holiness of God.  is used here to signify all that
belongs to God and to refer to the heavenly world in contrast with all that is
earthly and human (see also Lindars 1981:189). 

again confirms the promise made in v 21.1. Here the promise has
been defined more clearly. Although this is Jesus’ usual way of addressing his
Father, he now uses it also to describe the new eschatological relationship
between the true worshipper and God (cf .1:12; 3:5f). The Johannine Jesus
often speaks of  (Cf 4:10,24; 5:42,44; 6:46; 8:40,42; 11:4,22,40), but here
he invites people to an unheard-of intimacy with the ‘Father’. This signals a
new way of life in a new sphere of being. The true worshippers are those who
are part of God’s family, who have God as their Father. Only they can worship
the Father in Spirit and truth. This is due to the nature of this new sphere and
to the prescriptions of the Father.

This worship is performed by the community of believers, the true worshippers
are God’s flock. The verb  (v 24.2) indicates that people must become
different beings, transformed by the Spirit, before they can worship God
adequately (cf Thompson 2001:229). Thus, the 

in v 23.2 relates to the phrase 
of 3:6 (cf Bultmann 1941:140). What is decisive

is not the place where worship is performed, but the person who worships and
the way in which it is done (cf Lenski 1961:319). This new worship differs in
its nature from the conventional form of worship and is characterized by the
words (v 23.2). In v 23.2 and v 24.2 Jesus
significantly describes true worship in a pregnant way as that which is
performed in . These two words6 mean the same,7 with
the emphasis on  (Schnackenburg 1965:471; cf Barrett 1978:239;
Carson 1991:225).  in this context indicates the Spirit of God. Where

 sheds light on the nature of worship,  indicates a
shift from the place of worship (vv 21.1-22.3) to the manner of worship (vv
23.1,2) (Brown 1971:180). These characteristics ( )
qualify the new worship that the Father seeks ( v 23.3). The key to
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understanding the meaning of 
(v 23.2) lies in 

(v 21.1), with which it forms a chiasm. The
following chiasm stresses the contrast between the conventional and new forms
of worship and helps to elucidate the new worship:

          V 21.1                         V 23.2      
                    

 
The contrast between the conventional form of worship (in Jerusalem or on
Gerizim) and the new worship (in Spirit and truth)8 is part of the familiar
Johannine dualism between earthly and heavenly, from below and from above,
flesh and Spirit. This refers to the eschatological replacement of temporal
institutions like the Temple and resumes the theme of 2:13-22 (Brown
1971:180). The contrast which the Fourth Evangelist draws here is not so much
between the forms and ceremonies of the Temple and the spiritual worship of
the Church. It is more concerned with the worship apart from Jesus and
worship within a filial response to the Father which was soon to be revealed in
the Passion of Jesus. This true worship - in the Spirit - is the response of people
who, through his faith in Jesus, are open to the Spirit’s influence (3:6). It is
worship in truth, because it corresponds with the truth revealed in Jesus
(1:14,17) (Lindars 1981:189; see also Sanders 1975:147).9 In the Johannine
theology,  means the divine reality revealed by Jesus which believers
are called to share in. True worship is attainable ). In 17:17-19

 is an agent of consecration and sanctification which enables people
to worship God properly (Brown 1971:180; cf Bultmann 1941:140f).10

With these words, Jesus brings the eschatological prophecy into the present:
in principle it is present in Jesus (Lindars 1981:189).11 Mere lip-service with
a purely interior cult has ceased. There would be no more blood sacrifices, and
although some of the externals of worship would continue, this would be both
more spiritualised and more practical. After all, this new form of worship
would have been effective in (i) the keeping of the commandments of love
(13:34; 14:21,23,24,31; 15:9,12,17), charity (13:35), and mission (17:18;
20:21), (ii) doing the truth (cf 3:21; 17:17,19), (iii) glorifying God, (iv) obeying
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the will of God and so on. In the new dispensation of worship the Jews’
function as the bearers of salvation will be taken over by the disciples of Jesus.
They will carry the message of revelation and salvation to the world through
the new form of worship. Thus the hour that has arrived, and is now, refers to
this new dispensation of a new form of worship.

3.3 The eschatological dispensation, a time of a new way of salvation
and condemnation Jn 5:19-30 

In these verses  occurs twice, in v 25 and v 28.12 The following is a
discourse analysis of these two verses:

(repetition of 4:23)

In this section the Son performs the work of salvation at present on spiritual
level (v 25.1). He will accomplish a similar task in the future in the physical
realm (v 28.1).13 Verses 26 and 27 explain how the Son is able to carry out this
double assignment in the present and the future in both spheres.14 In the closing
passage (vv 41ff), based on vv 25-28, the Son’s perfect unity with the One who
sent him is reaffirmed (Van der Watt 1985:72ff). 

Verses 25 and 28 are distinguished by a comparison of structures. It is clear
that an antithetical parallelism exist between v 25 and v 28. Verse 26 contains
an internal parallelism, and with v 27 also forms a parallelism with v 29 (cf
Brown 1974:219; Van der Watt 1985:72ff). Van der Watt (1985:72ff) is
correct to state that parallelisms appear to play an important role in this section.
It therefore seems only reasonable to deal with these parallel terms and
passages simultaneously. A comparison between these two texts and a
discussion of their differences will help to determine the meaning of 

.

The parallelism between v 25 and v 28 appears to be the following:
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Time A  
A’ 

State of B  
the people B’ 
involved

Events C  
C’ 

Consequences D  
D’ 

This is clearly an antithetical parallelism, constituted particularly in A-A’.
There are similarities and differences in both words and themes. Although the
words and thoughts of the two forms of the discourse are remarkably similar,
the theological differences are clear (Brown 1975:220). This demonstrates that
the Fourth Evangelist was comparing two distinct situations (Van der Watt
1985:71f).15 Because of their structural interlacing, all the occurrences of hour
will be dealt with together. The similarities and dissimilarities between v 25
and v 28 will be pointed out in order to establish the meaning which the Fourth
Evangelist allocated to in these two verses.

The similarities with differences are:

A-A’: The first part of this antithetical parallelism is found in the reference to
the time of these eschatological events. The eschatological  hour 

) of salvation and condemnation was both present and coming (Goppelt
1982:305).  In the case of v 25 the eschaton was present ( ), while v
28 refers to a future event (Bultmann 1941:194, Barrett 1978:263). The time
of in v 25 is determined by , while time indicated
by in v 28 is determined by the interpretation of 

. According to Lenski (1961:391) the   in v 25 refers to the time
of the New Testament era, which still ‘is coming’ since the work of redemption
was not yet complete. On the cross and in the resurrection of Jesus with the
sending of the Spirit this work will be completed. Referring to   in v 28
Lindars (1981:226) describes it as ‘a completely conventional apocalyptic
picture of the resurrection of the dead and judgment.’

The respective eschatological events are thus clearly related to two distinct
phases, the one in the present and the other in future. These events both
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indicate ‘the beginning of the era of life’ (Van der Watt 1985:72). The
expression (for the same expression used in
the same sense in 4:23) refers to an entirely new eschatological dispensation.
Jesus is thinking of all the converts that will be drawn out of the darkness into
the light, out of death into life until the day of his second coming when the
second eschatological event described here (v 28) will take place and those
who died before the crucifixion will be judged according to their deeds (Van
der Watt 1985:72f). 

The Johannine emphasis is on a present eschatology. The moment (
) when a person is confronted with Jesus he enters into

eternal life if he accepts Jesus (1:12) or brings condemnation to himself when
he rejects Jesus. In this context therefore, refers not to Jesus’ hour of
glorification but to a soteriological moment which could be now (i.e. at the time
of the Johannine community) or in the future. According to Thompson
(2001:85) does the Fourth Evangelist use the term ‘life’ to express this
soteriological reality which extends from the present into the future.

B-B’: The state of the people is in both cases described as death. In context it
seems obvious that  (v 25.1) refers to the people who are physically
still alive but spiritually dead (Bultmann 1941:195; Brown 1974:219; Newman
& Nida 1980:158f) because they do not recognize (or accept, 1:12) the

(1:9) and the  which it gives (Bultmann 1941:195). The
metaphorical expression ( ) with the definite article used in the generic
sense indicates all spiritually dead people in their present existential situation
(Schnackenburg 1971:140f). The words (v 25.1) support
this derivation. 

The expression appears frequently in the Fourth Gospel (cf
11:17,31,38; 12:17; 19:41,42; 20:1,2,3,4,6,8,11) and is used here also to
indicate people who are physically dead (Brown 1975:215; Barrett 1978:263;
Newman & Nida 1980:158ff) and already in the tomb (Brown 1971:220; Van
der Watt 1985:72).16 Thus the people referred to as 

should be seen as those who are already dead when Jesus uttered
these words.17 In conclusion, although two different groups are referred to, the
inference is that both groups are unsaved, lost. The soteriological events
( ) in this section are directed towards Christ.

C-C’: Here the same verb is used in the same mode ( ) to describe
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the two different soteriological events, while the object (who seems to be the
same person, Christ) is describe differently: in v 25 he is the Son of God, while
in v 28 he is referred to only by a pronoun ( ). The concensus about the
meaning of  in v 25 is that it relates to believing and acting
accordingly18.

Verse 28 is the only place in the Fourth Gospel where it is stated that people’s
deeds will determine whether they are judged negatively or receive eternal life.
What is meant here is that at the consummation of the age, the voice of the Son
will signal in the resurrection. Then all who are in their graves will rise. Here
there is a reference to the judgment of those who died before the crucifixion of
Jesus. They will be judged according to their deeds. 

In 8:31ff Jesus is confronted by hostile Jews who claim to be the descendants
of Abraham (8:33; cf 37,39). When they try to kill Jesus (v 37), he accuses
them of being more like children of the devil, because they are carrying out the
desire of their father (v 44) and doing the deeds their father is doing (v 41). If
they were children of Abraham, says Jesus, they would do the things Abraham
did (v 39). This is a definite reference to the important role of deeds before the
crucifixion of Jesus. The deeds of the just would have been in accordance with
the things Abraham did; he set the original example, and in imitating him,
people were in effect complying with what Jesus was going to do and say (v
40).  Those who died before the crucifixion of Jesus, would be judged on the
last day on the basis of their compliance with Abraham’s way of life and his
deeds19. 

D-D’: The final important contrast is between the respective results of the two
eschatological events, as well as the way in which these results come about. In
v 25.1 the result of the faithful acceptance of Jesus reflected in the word

, (Bultmann 1941:195; Barrett 1978:262) is living (the eternal life).
In the Fourth Gospel the acceptance of this life is repeatedly described as being
in a relationship with Jesus expressed through faith (cf Van der Watt 1985:72).
In v 28 the basis for receiving life (and judgment) is different. The decision for
life or judgment is taken on the basis of the quality of a person’s deeds (cf Rm
2:6-8; 2 Cor 5:10 and Mt 25:31-46). Whereas v 25 refers to the obtaining of
life, v 28 refers to the resurrection of life and to judgment. Thus v 28 contains
a dimension which is not found in v 25 although it is implied (cf Schnackenburg
1971:140f). Faith in v 25 corresponds to deeds in v 28 in constituting a
relationship with Jesus (Van der Watt 1985:73). Thus faith in Christ is judged
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in the present, while those who died prior to the crucifixion of Jesus will be
judged in future according to their deeds.

This future judgment will take place after the parousia of Jesus (14:2f) and the
resurrection on the last day (5:28; 6:39f,44,54; 11:24; 12:48). Then Jesus will
come back to take his followers to be with him in order so that they may also
be where Jesus is (14:2f) and see his glory (17:24).

The respective eschatological events are thus clearly related to two distinct
phases, the one in the present and the other in future and both indicate ‘the new
eschatological dispensation as a dispensation where Jesus forms the centripetal
point of Johannine soteriology’.

3.4 The present eschatological dispensation constituted by the death and
glorification of Jesus 

‘... his time had not yet come’ (7:30 and 8:20)
These two texts are uttered by Jesus on two occasions at the Feast of the
Tabernacles, and form a parallelism with the phrase 

which occurs in both texts. We will therefore survey them together. 

7:30

8:20

On both occasions Jesus accuses his hearers of not knowing God. This is why
they want to arrest him (although not explicitly stated, this is implied in 8:20)
or go so far as to try to stone him (8:59) but could not because the time fixed
by God for Jesus’ arrest had not yet come. According to the Fourth Gospel,
‘nothing does or can happen to Jesus apart from his own will (2:4; 7:6), which
is controlled by the will of his Father’ (Newman & Nida 1980:240). Jesus is
characterized in the Fourth Gospel as always being in control of his
circumstances. After he had hidden away for a while, he slipped away from the
Temple. For Jesus at that stage the time is still right for him to do the work of
the one who sent him (9:4) (see Schnackenburg 1971:249). But the right 
would be determined by God himself (Carson 1991:341). Then in 12:27 it is
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stated for the first time that his ‘hour’ has arrived. The principal point is that
(Carson

1991:341). Thus we see that in these two texts (7:30; 8:20),  refers to the
death and glorification of Jesus (Barrett 1978:323) as an event still in the
future.

In 7:30 and 8:20 the same phrase occurs as in 2:4 and 7:6 (
). In 2:4 (supported by 7:6) it refers to the beginning of Jesus’

Messianic ministry and the inauguration of the eschatological dispensation,
while in the former it refers to the crucifixion and exaltation of Jesus which
constitutes the realization and ratification of the eschatological dispensation.

We will now look at the following three texts where it is stated that ... 
‘... the time has come’ (12:23; 13:1; 17:1)20

In the following occurrences of a change occurs regarding the reference
to . From now on, reference will be made to . The three
texts where this phrase occur may be compared as follows:

12:23 

13:1

17:1

The protasis of these three phrases is nearly the same, with a slight change in
13:1 where the aorist is used instead of the perfect, and the possessive pronoun
is included. Although the apodosis of the three phrases look quite different does
each of the three texts add a new perspective of our understanding of the hour
that has come. 

John 12:23 associates the hour, which according to 7:30 and 8:20 refers
to Jesus’ death, with the glorification of the Son of Man and the
command that whoever serves him must follow him.
In 13:1  refers to the time that has arrive for Jesus to go back to his
Father (14:12) which again implies the coming of the Paraclete (14:16)
and the continuation of Jesus’ mission through his disciples (Ch 17) as
well as his preparation of a place for his disciples in the house of his
Father (14:2f).
In 17:1 the Fourth Evangelist returns to the glory of Jesus as an effect of
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his crucifixion, which in turn results in the glorification of the Father and
also has other revelatory-soteriological effects.

From this analysis it seems that refers not only to the ‘hour of
crucifixion’ but that the Fourth Evangelist has broadened its semantic field of
meaning to include a progressive sense. These statements will be substantiated
in the discussion of these texts. The following is a discourse analysis of:

Jn 12:23 and 27

The events in Ch 12 represent two turning points in the earthly ministry of
Jesus. With his reference to the Greeks who want to see Jesus, the Fourth
Evangelist sets the stage for the first of these turning points. Jesus’ reply to the
two disciples (Philip and Andrew), who told him that the Greeks wanted to see
him (v 21), contains no answer for the Greeks but only a theological
interpretation of their presence. Jesus refuses their request to see him because
he must die before he can bring salvation to the Greeks (v 24; cf 11:52; see also
Carson 1991:438). 

Jesus’ statement21 that the hour has come22 for him to be glorified means more
than that. The inclusion by the Fourth Evangelist of the coming of the Greeks
is important at this stage of Jesus’ ministry. Jesus interprets it as evidence that
his mission has reached another turning point. Because his hour has come he
will from now on (Chs 13ff) direct himself to his intimate disciples in order to
instruct them about his departure and their eschatological involvement in the
continuation of his mission (cf Morris 1975:592). 

Until now the Fourth Evangelist has stated that Jesus’ ‘hour’ had not yet come
(7:30; 8:20).23 The reference to in 12:23 must be interpreted
in terms of the references to in 7:30 and 8:20 because it refers to the
same event.
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7:30   
8:20  

          12:23        

According to God’s plan the hour has arrived (12:23). In 7:30 and 8:20 it was
only anticipated, but now v 27.1) it is here. The  in v 27.1 corresponds
to the in v 23.1, which is again taken up by in v 27.3
and v 27.4. The hour of glorification has begun (Schnackenburg 1971:485).
The  threefold repetition of  in the following verses (vv 27,31) confirms that
the ‘hour’ has come ( ): in v 27 Jesus says: ‘Now my heart is
troubled ...’ and in v 31: ‘Now is the time for judgment on this world; now the
prince of this world will be driven out’ (also cf Frey 1998:215).

According to Schnackenburg (1971:479) it has come permanently (indicated
by the perfect tense) as a time of glorification. This ‘hour’ of Jesus’ death24 is
now emphasized and the meaning of the lifting up of the Son of Man is
revealed (cf 3:14; 8:28; 12:32,34). Newman & Nida (1980:405) point out that
the meaning of must be determined in correlation with v 28
(glorify your name -- New International Version). According to them, the focus
there seems to be more on revealing the true nature of the Son of Man and of
the Father than on bringing praise to them through this revelation.25

Through the obedience of the Son and through the revelation of God’s love for
the Son on the cross, the deeper significance of this hour is revealed
(Schnackenburg 1971:485); it provides a challenge to follow (v 26) and to
serve the agent through discipleship (Schnackenburg 1971:479). Thus, before
Jesus’ disciples can follow him by serving him through discipleship, he himself
must first be glorified.

Jn 13:1 (also cf vv 31f)
According to Brown (1972:562; also cf Sanders 1975:304) 13:1 is the
introduction to the second half of the Fourth Gospel (Chs 13ff).   is the
subject of this second half and refers to the return of Jesus to his Father (cf
Brown 1972). From this verse onward we can deduce that Jesus’ love for his
disciples and his return to the Father are intertwined so as to form together the
discipleship motif, the leitmotif of the second part of the Fourth Gospel.  The
following is a discourse analysis of 13:1:
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13:1 Setting

Circumstances

Relationship

Setting
From the perspective of the rest of the Last Discourses (Chs 13-17) we can
assume that Jesus is alone with his disciples. According to Lindars (1981:448),
the sequel shows that the Fourth Evangelist is referring to the night before
Passover. From 18:28 it also seems clear that the supper took place on the day
before . According to Schnackenburg (1975:16) the
Feast does not have any historical interest, but it is rich in theological
significance: Jesus died as the Passover Lamb of the New Testament of whom
no bone would be broken (19:36). The phrase in 13:1
links with to indicate the manner of Jesus’ 

.

Circumstances 
The circumstances are described in v 1.1 for Jesus to leave this world and go
to the Father: 

     
(v 1.1) is used in an explanatory sense (Barrett 1978:438). Barrett

(1978:438) correctly interprets as the hour of the death and
exaltation of Jesus. Thus the phrase 

is an expression or explanation of . This would mean that 
refers to this eschatological event, anticipating the transition of Jesus from this
world to the Father (cf Schnackenburg 1975:16). Jesus is going to the Father
because he has completed his earthly ministry (only one act still remains,
namely the Passion itself) (Lindars 1981:448). 

Bernard (1963:454) indicates that is not used anywhere else in
the Greek Bible with this suggestion. The use of here to indicate
the departure from is also without
biblical parallels (cf 5:24). Jesus’ ascension is spoken of again as a ‘going to
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the Father’ (14:12,28; 16:10,28). But implicitly is appropriate to
express the thought of death as a departure.

This spatial metaphor (cf 5:24) is closely connected with the dualistic way of
thinking,  characteristic of the Fourth Evangelist. Here it is made clear that the
death of Jesus is the turning point in history, so as to legitimize the new
eschatological dispensation.

Relationship

The Fourth Evangelist makes it clear that, from his perspective, Jesus
approaches his death as an act of love for those who believe in him. His death
is depicted here as victory because it is part of his return to his Father. The
participle in v 1.2 was chosen to describe Jesus’ earthly ministry
of revelation and salvation (cf Lindars 1981:448) which will culminate in the
event on the cross: 26 

 (v 1.1) here resembles in indicating that ‘a special period of time’
has come because the verb means ‘to make a transition’. The idea is
that of return after the successful accomplishment of his task (Lenski
1961:904). Therefore Jesus (v 1.1), before this last Passover

and because 
(v 1.2), devotes all his attention to his disciples.

According to Lenski (1961:905) the repetition of the article in 
(v 1.2) is intended to give this phrase equal emphasis with

the noun: they are ‘his own’. They are in this world -- their task is not yet
finished, as the task of Jesus is. Compare this with 17:11. The idea is that Jesus
leaves his disciples behind to continue his mission (17:18; 20:21). At a later
stage they will again be with him (14:2,3) to share in the honour of the Father
(12:26) and to see the glory of Jesus (17:24). In order to accomplish this
eschatological task he promised them the Holy Spirit, which will help them.

Jn 17:1-5

Jesus reached the end of the period of teaching his disciples. He now addresses
his Father,  reporting on his mission. Probably the most concentrated reflection
on the ‘hour’ occurs in the first five verses of Jesus’ prayer to the Father (17:1-
5).  culminates here; it has to be understood in relation with the -
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theme in 17:1-5 and 24.

The following is a discourse analysis of 17:1-5.

Verse 1.1 is relevant to our discussion here. From the context of vv 1-5, 
seems to refer to the crucifixion of Jesus which constitutes the new
eschatological dispensation. The mistake made by Brown, Sanders and other
scholars is that they interpret from the perspective of previous
references to the ‘hour’ (7:30; 8:20; 12:23; 13:1). When the interpretation of

is made from its immediate microcontext (vv 1-5 as indicated
in the discourse analysis) as well as the macrocontext (the whole Ch 17), the
meaning seems to broaden. From the context of vv 1-5 the semantic content of

 is determined by  (vv 1.2,4.1,5.1). The  in v 1.2 refers to the
crucifixion of Jesus and correlates with the meaning of  found in 7:30;
8:20; 12:23; 13:1. But  (v 1.2) broadens the meaning of  to
incorporate the giving of eternal life to those whom the Father has given Jesus
(vv 2.1, 3.1). This would imply that  also refers to the post-Paschal period
where God will be glorified through the continuous redemption of people.
Thus, with (v 1.1) Jesus refers to the new eschatological
dispensation characterized by revelation, salvation and discipleship as depicted
in Ch 17.

The semantic structure and unity of verses 1-5

These verses form a separate unit within Ch 17 by reason of the theme of
glorification at its centre and its chiastic structure (Waldstein 1990:320). The
verb occurs 4 times (all in the aorist) and the noun only once to emphasize the
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achievement of glorification in the soteriological events. This repetitive texture
of the verb ( ) gives initial insight into the overall picture of this
discourse (Robbins 1996:8). From this analysis the following chiastic pattern
(cf Malatesta 1971:195f) is derived, which indicates how the glory motif is
interwoven in these verses.

     A       
     B        
     C              
     B’        
     A’         

The interpretation of this chiastic pattern

This chiastic pattern helps to interpret from two different
perspectives: the one where the Son is glorified (A-A’), the other the
glorification of the Father (B-B’). This pattern indicates that the 
theme revolves around the theme. Thus the glorification of the
Father and of the Son has to be interpreted from the perspective of 

, which means that this perspective constitutes the main theological
setting27 from which is to be interpreted.

A-A’ of the chiasm concerns the of the Son which, in v 1.2, centres
around its theological goal, (v 2.1). Here the
‘glorification’ of the Son pertains his exaltation on the cross (and corresponds
with 7:30; 8:20; 12:23), which refers to the beginning of his return to his
Father. This ‘glorification’ of the Son is instrumental to the ‘glorification’ of the
Father. In this striking salvation act the identities of both the Father and the Son
are revealed. However, in v 5.1 the of Jesus corresponds with that
of the Father because it relates to Jesus’ pre-temporal existence with the Father
in the world above (cf. 17:24). Here Jesus’ ‘glorification’ is more closely
defined by the noun 28 in the same verse (v 5.1).

B-B’ of the chiasm concerns the of the Father (vv 2.1,4.1)29. On the
one hand, through Jesus’ death on the cross (v 1; cf also 12:23-24,27-28;
13:31,32), which is the consummation of the ratification of , he
glorifies the Father. But, on the other hand, in v 4.1 the Father is glorified by
the work Jesus completed ( )30 during his ministry, which
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is spelled out in more detail in verses 6-8. This relates to the revelation
of the Father and his Son through the works, words and person of Jesus Christ,
which culminate in the death of Jesus. 

Point C of the chiasm concerns the aim of the glorification of Jesus and that of
the Father, that is to give 

(v 2f). The result of
the gift of was the glorification of the Father and of the Son.
For the Son the giving of was instrumental in the ‘glorification’
of the Father (v 1), while the giving of was also an act through
which the Son was ‘glorified’.

With the inclusio of theme, a close relationship is established
between the -theme and -theme.31 After Jesus’ crucifixion
and resurrection, continuous begetting of new children for God will in future
also serve to glorify the Father (17:3). They will then honour him as Father
(1:12) (Brown 1972:751).

It is thus clear that the two parts of this symmetrical structure interpret 
in two different directions: the first part (vv 1.2 and 2.1) focuses on the effect
of (v 1.1), the gift of (v 2.1), whereas the second part
(vv 4.1 and 5.1) focuses on the theological goal of , the completion of
Jesus’ mission and the reception of the pre-existent glory by the Son (cf
Waldstein 1990:321).32 This again implies the continuation of Jesus’ mission
through his disciples on earth now and the sight of his glory (v 24) in future.

These two perspectives of the -motif are complementary, with far-
reaching results for discipleship. In the case of all three texts that refer to

, an aspect of the new way of life which is part of the
eschatological dispensation is spelt out. This broadens the interpretation of the
noun  as the theological setting for Johannine eschatology.

4. Conclusion

1) The different aspects of the noun  relate to the soteriological event
performed in and through Jesus.

2)  in 2:4, 7:6, 30 and 8:20 indicates God’s involvement in the revelatory-
salvific mission of Jesus. The Father is always in control and steers this
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soteriological event according to his eschatological plan and will.  Jesus,
conscious about God’s plan regarding the commencement and fulfilment of the
hour, submits himself obediently to the plan and the will of God.

3) The Fourth Evangelist does not use the noun  consistently with the same
meaning throughout the Fourth Gospel. In this research it has been indicated
that  relates to the Fourth Gospel’s eschatology and elucidates different
perspectives on it. Firstly,  indicates the revelation and inauguration of the
present eschatological dispensation in which the revelation of Jesus as the
Messiah and faith in him will be the primary events in God’s plan (2:4,11;
7:6,41). Secondly, the character of this present eschatology is to worship God,
in Spirit and truth (4:21-23). Thirdly, the mission of Jesus will create a 
between whether a person will be saved or condemned (5:7,8) when such a
person has been confronted with the need to take a decision about Christ.
Fourthly, the founding of this eschatological dispensation is the lifting up
(glorification) of the Son of Man on the cross (7:30; 8:20; 12:27f; 13:1; 17:1).
Fifthly, the Johannine eschatological hour, has the glorification of God and
Christ as an objective (17:1; see also 12:27f, 13:31) through the continuation
of Jesus’ revelatory-salvific mission by his disciples.

4) Finally,  enriches the present eschatological understanding of the Fourth
Evangelist:  designates a particular and significant moment (the revelation
and inauguration of the present eschatological dispensation [2:4; 7:6]), event
(Jesus’ crucifixion as the constitution and ratification of the eschatological
dispensation [7:30; 8:20; 12:27f; 13:1; 17:1]) and dispensation (where
discipleship will be the continuation of Jesus’ revelatory-salvific mission [13:1-
17; 17:1-5]). These three distinct semantic usages of  can be distinguished
from each other, but cannot be separated as they constitute the theological
setting in which the Johannine eschatology ought to be interpreted and be
understood. 

therefore indicates and legitimizes the occurrence of a new dispensation
which includes the present and future. It reflects eternity, which intervenes in
the present and then moves together with the present into the future.

The addendum gives a brief analyses how the Fourth Evangelist expresses and
structures his -texts.
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2. Most exegetes agree that Jesus’ submission to his mother’s request implies
parallels to 7:1-10. What the Fourth Evangelist is trying to indicate in both
texts is that Jesus is acting from his own sovereign consciousness. 

3. Bernard (1969:75f) sees this prohibition of intervention of Jesus as not to
become involved in the situation there -- he was aware of the problem, and
did not need to be reminded of it. He would act if it was necessary, but then
at the proper moment.

4. in v 22.3 denotes the only salvation anticipated in the promises
of God and ‘now’ to be realized in Jesus. This salvation was promised to the
Jews alone, that it would emanate from their midst (v 22.3). ‘The Messiah
could not be a Samaritan, he had to be a Jew’ (Lenski 1961:320f).

5. The Old Testament concept of God forms the background for the spirituality
of God in the Fourth Gospel. Nowhere in the Old Testament is God called
‘spirit’ (Schnackenburg 1965:474; Lenski 1961:325). Lenski (1961:325) is
of the opinion that it states the nature of God. Barrett (1978:238) agrees with
Lenski but is more specific in his description. means that
he is invisible and unknowable. When God is called in v 24.1 it is
not to define God (cf Bernard 1969:150) but rather a description of God’s
dealing with men: he gives the Spirit (14:16) which begets men anew (see
Brown 1971:172; Bultmann 1941:141; Sanders 1975:147; Carson 1991:225).
Many of these scholars similarly point out that as ‘God is light’ and ‘God is
love’ (1 Jn 1:5; 4:8), so ‘God is Spirit’: these are expressions of the way God
presents himself to human beings, in his self-disclosure in his Son.

6.  occurs a few times in the Fourth Gospel in relation to other words:
(1:14,17); (14:6). is also

characterized by (6:63) as well as by  (14:17; 15:26; 16:13).
7. The preposition  in v 23.2 joins the two nouns and

thus contracts them into one idea. The subjective part of true worship is
covered by  and the objective counterpart by  (cf
Lenski 1961:322f).

8. Verse 23.2 combines the nouns . It is impossible to
separate the two notions. In neither v 23.2 nor in v 24.2 is  repeated before

.
9. Although a few manuscripts (f1, pc), which are not convincing, suggest the

omission of
(v 23.2) it must be retained. The function of this phrase is that it leads

into the explanation of the true worship (cf Lindars 1981:189).
10. Johannine themes are closely interwoven: verse 14:6 refers to Jesus as the

truth in the sense that he reveals the truth of God to men (cf 8:45; 18:37); in
connection with the Spirit the Fourth Evangelist refers to him as the Spirit of
Jesus who is the Spirit of truth (14:17; 15:26) whose task it is to guide men
in truth (Brown 1971:180).
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11. Carson (1991:224) agrees with Lindars. The oxymoron in the phrase
asserts that ‘not only is the time coming, but

has come’; the period of worship in is about to
come and awaits only the dawning of Jesus’ death, resurrection and
exaltation, but this period of true worship is also proleptically present in the
person and ministry of Jesus before the hour of exaltation. This new worship
can only take place in and through Jesus (cf 2:19ff; 11:25). Jesus’ death and
resurrection constitute the turning point upon which the gift of the Spirit
depends (7:38f; 16:7) as well as the perception of Jesus’ real identity: 

(20:31).
12. Chapter 5:19-30 forms a unit within the bigger unit of vv 16-30 which can

be further divided into vv 19-25 and vv 26-30 (cf Brown 1972:218ff;
Schnackenburg 1971:124f; Barrett 1978:257; Carson 1991:246ff). The verses
of interest are vv 25 and 28. Chapter 5 revolves around the theme of the life-
giving power of the Son. This power he derives from the Father. In vv 1-9a
Jesus reveals this life-giving power on a Sabbath day which leads to a
conflict between Jesus and the Jewish authorities (vv 9b-15). As a result of
their persecution Jesus affirms his identity with the Father (vv 17-18) and this
claim again leads to a controversy regarding the authority of the Son (vv 19-
30).

13. Whether the phrase in v 28 refers to people who will
be in their graves when the hour comes, or to people who were in their graves
when these words were spoken are not so much our concern. Van der Watt
(1985:71ff) discusses this problem convincingly. Our concern is how and in
what sense the Fourth Evangelist uses in vv 25 and 28.

14. John 5:26f reads “

.” Only vv 25 and 28 in which the
phrase occur will be discussed in detail.

15. These two texts will not be viewed as an eschatological problem, as indicated
by Van der Watt (1985:71ff); ... and other theologians for they have already
stated and discussed the problem and offered good verifiable solutions.
Therefore these two texts will be regarded, right from the beginning, as two
complimentary phases of a single eschatological event (  (v 25) and

(v 29) namely salvation, viewed from two perspectives.
16. Confer Barrett (1978:263) and Carson (1991:258) for different points of view

which seem unfounded. Newman & Nida (1980:160; also Morris 1975:321)
suggest that (v 28.1.1) can be omitted so that 
would refer to ‘all people who have died’.

17. Van der Watt and other exegetes clearly indicate the problem of eschatology.
Because Van der Watt (1985:1971) deals with this problem thoroughly, it
will serve in purpose to take it up again. After Van der Watt considered
several suggestions by different scholars for solving the eschatological
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problem found in John 5:25-9, he came with a fresh solution. According to
him the phrase (v 28) constitutes the key to the
interpretation of 5:28-9. He indicates that this phrase refers to the people who
had died before the incarnation of Jesus Christ and were physically in their
graves when the words in 5:28-9 were spoken. This suggestion comprises
Christological, eschatological and soteriological implications, which he deals
with. The results of his analysis lead to the formulation of a coherent pattern
of eschatological events in which both realized and futuristic elements have
their proper and functional places respectively.

18. Brown observes that  is used with two connotations:
hear...listened. According to Lindars (1981:225) it means: to obey. Bultmann
(1941:195) describes it as the combination of the perception of sound with

. Newman & Nida’s (1980:159) point of view correlates with that
of Bultmann. They suggest that involves more than listening to
words: to hear and to believe. According to Bernard (1969:243; also Morris
1975:318) with the genetive ( ) conveys the meaning
of: hearing with appreciation. Newman & Nida translate it as ‘who hear and
do what I say will live’. The eternal destiny of people is determined by their
attitude to Jesus.

19. The following two motivations support the deduction that
refers to those who are in their graves before the crucifixion of Jesus:
(a) In Ch 6 there are four texts (vv 39,40,44,54) where salvation and eternal
life are explicitly linked with the event ‘... and I will raise him (them) up at
the last day’. The Fourth Evangelist does not refer here or elsewhere (see
12:48) in the Gospel of any form of judgment of the believer. Only in 12:48
a reference to the judgement of an unbeliever occurs. There Jesus says ‘...
that very word which I spoke will condemn him at the last day’. Nowhere in
the Gospel there occurs any explicit or implicit reference on the judgment of
works of the unbeliever.
(b) No reference occurs in the Gospel where the judgment of one’s faith is
followed by the judgment of ones works at the parousia of Jesus. Such an
interpretation of 5:29f does not do justice to the interpretation of the text and
is influenced by the point of view held in Systematic Theology. 

20. There occur also a reference to in 16:32. Although it explicitly refers to
the reaction of Jesus’ disciples and that of the Father in his moment of
glorification, it implicitly refers to Jesus’ crucifixion. Due to the fact that this
text only refers to the reaction of the disciples and the Father to Jesus’
crucifixion, it will be disregarded. Only those texts relevant for
understanding  Johannine eschatology are considered.

21. Morris (1975:592) points out the significance of in v
23. This verb occurs 78 times in the Fourth Gospel, mostly in the aorist
passive. Only here and in 13:26,38; 18:22 does it occur in the present tense.
According to Morris the intention could be to make these passages especially
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vivid.
22. Up to this point ‘the hour’ has been some time in the future (7:30; 8:20; cf

4:21,23), ‘the hour’ that is nothing less than the appointed time for the death,
resurrection and exaltation of Jesus (in short his glorification). But ‘from now
on until the passion the “hour” is in immediate prospect’ (12:27; 13:1; cf
17:1) (Carson 1991:437).

23. According to Barrett (1978:422) and others the in 12:23 and 2:4; 7:30;
8:20 (where the hour has not yet come), and in 12:27; 13:1; 17:1 (where it is
in immediate prospect) is the hour of the death of Jesus. But from our
investigation into how the Fourth Evangelist utilizes in the Fourth
Gospel we arrived at a different point of view, as has been indicated. With
the exception of 2:4, 4:21,23 and 5:25,28 all the above-mentioned texts refer
to the death of Jesus.  

24. Jesus’ death was the supreme manifestation of his glory. The shame of the
cross was followed by the glory of the exaltation, while Jesus’ glory was also
fully displayed in the shame (Carson 1991:437). The statement by Nicholson
(1983:149ff) that the glorification in the Fourth Gospel never includes Jesus’
death but refers exclusively to his exaltation, is too narrowly based on 17:5.
Even his conclusion that 12:24 does not refer to the death of Jesus is
somewhat strange. From the exegesis it is clear that in v 23.1 is a
reference to the death and exaltation of Jesus.

25. The suggestion that the glorification of Jesus would comprise 
    - the fulness of saving power which the Father would have given him (13:32;

17:1,2),
    - drawing all men to himself (12:32), 
    - that Jesus would regain the  which he had with the Father before the

foundation of the world (17:2), and
    - that his death would bear fruit for many (12:24), remains in the background.
26. Bernard (1963:455) points out that the aorist ( ) must refer to a

specific act; the foot washing as a special manifestation of the love of Jesus.
Lindars (1981:448) and Schnackenburg (1975:16f) differ from Bernard.
Lindars correctly points out that determines the meaning of

. Brown (1972:550) is correct when he states that the phrase 
in v 1.2 has a twofold meaning: qualitatively (cf Schnackenburg

1975:16f) to love his disciples ‘completely’, ‘utterly’ and quantitatively ‘to
the end of life’ i.e. to the death. In 15:13 voluntary death is presented as the
supreme expression of love.

27. ‘Setting’ refers to the theological environment from which a word or concept
is to be interpreted due to the influence the  theological environment will
have on the understanding and interpretation of that particular word or
concept.

28. The content of this is to be interpreted and determined as the contrast
of Jesus’ life in the ‘world below’ for this concerns Jesus’ existence
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in the ‘world above’.
29. In the Fourth Gospel the Father is seen as bringing glory to himself (12:28;

17:5) or to the Son (8:54; 12:16; 13:32; 17:1,5,10,22,24). He glorifies himself
through the life, death and exaltation of Jesus, for in the incarnate Son of God
we have the most concentrated revelation of God. Likewise he glorifies the
Son by helping him to complete his mission (Lindars 1981:518) and by
restoring him to the position of honor and majesty that he occupied before the
incarnation. According to Cook (1984:294) the glory of the Father and the
Son are so closely related in the Fourth Gospel ‘that it seems that the glory
of the one equals the glory of the other (11:4; 16:14,15)’. 

30. According to the Fourth Gospel it is clear that Jesus’ task on earth was to
reveal and to redeem. In Jesus’ report (17:1-8) we find explicit references to
redemption (vv 2,3) and revelation (vv 6-8) as well as implicit references to
both in all these verses.

31. In their mission to the world the disciples of Jesus will not only contribute
to the fact that people come to believe that Jesus is the Christ, the Son of God
(20:31), but in this process they will also glorify God.

32. In order to interpret the pre-existent , Waldstein (1990:322f) uses the
wrong text in Ch 17. He is of the opinion that the oneness motif in Ch 17
refers to the ontological unity that exist between the Father and the Son. From
the perspective of this oneness he tries to explain the pre-existent .
After Jesus’ crucifixion and resurrection, continuous begetting of new
children for God will in future also serve to glorify the Father (17:3).


