
CHAPTER FIVE

Cape settlers I: from the Loire
to the Channel

Before discussing the Cape colonists who came from 
this north-western part of France a closer identifica
tion of the region concerned will not be out of place. 
Its natural maritime boundaries to the north and 

west extend from the mouth of the Bresle, north-east of Dieppe, to 
Bourgneuf Bay below the Loire estuary. The borders of Normandy and 
the Orleanais, together with that segment of the Ile-de-France, exclus
ive of Paris of the left bank, lying west of the Seine, represent the 
eastern limit of the region, while the Loire forms a rough demarcation 
to the south, more accurately delimited by the southern borders of the 
ancient provinces which straddle that river: Brittany, Anjou, Touraine 
and the Orleanais. The region therefore comprises these four prov
inces, Normandy and the western Ile-de-France, and Maine with the 
county of Perche.

In physical features, the rocky coast and forested interior of Breton-
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speaking western and north-western Brittany stand apart. For the rest 
the region is largely an extension of the central European plain, broken 
by the hills of Upper Normandy and those of Perche. A part of France 
predominantly agricultural, it is principally watered to the east and 
north-east by the Seine and its tributary the Eure, in the north by such 
rivers flowing into the Channel as the Orne and the Ranee, and to the 
south-west and south by the Vilaine and the rivers of the Loire system, 
among them the Sarthe, the Loir, the Mayenne and the Cher.
Administratively the region fell within the jurisdiction of the intendants 
of seven generalities: those of Rouen, Alen^on and Caen for Nor
mandy, the generality of Nantes for Brittany, those of Tours and 
Orleans to the south and the generality of Paris for the western portion 
of the Ile-de-France. The generalities were further subdivided into 
elections. Significant too in the joint campaign of church and state 
against the Calvinists were the cathedral cities and the dioceses subordi
nate to them. Some cities, among them Orleans and Rouen, were the 
seats of generalities; others included Sees, north of Alengon. Angers on 
the Maine and Chartres near Paris, in whose magnificent cathedral 
Henri IV was crowned in 1594 after his abjuration of Protestantism had
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brought to a temporary close the religious wars. The region also con
tained several royal seats, including Versailles, west of Paris, and Fon
tainebleau, south-east of the city, where the edict of revocation was 
signed. Finally, and important with regard to Huguenot escape routes 
by sea and the prevention of such evasions, are the seaports of the 
region. They include Dieppe and Le Havre in Normandy; Saint-Malo, 
Brest, Lorient and Nantes in Brittany.

In terms of the ecclesiastical organization of the Calvinist church with 
which we are so closely concerned, this part of France in the seven
teenth century included the three synodal provinces of Normandy, 
Brittany and Anjou-Touraine-Maine, as well as the Beauce colloquy 
and a small part of the Ile-de-France colloquy of the synodal province 
of Ile-de-France-Champagne-Picardy, together with a considerable part 
of the synodal province for the Orleanais and Berry. With the exception 
of the flourishing Calvinism of coastal Normandy, members of the 
reformed church were largely a scattered minority and their temples 
focal points for small groups of worshippers from communities other
wise isolated. The church was very weak in Brittany, Anjou, Touraine 
and Maine; somewhat stronger in the farming areas of Upper Nor
mandy, the Blesois and the Beauce colloquy. Its survival in some 
localities owed much to the Protestantism of landowners among the 
lesser nobility; the Beraults, whose background in Normandy will be 
sketched in this chapter, were of this class. In all, little more than 10% 
of French Protestants lived in this region.1

The Cape settlers from this part of France came largely, but not exclus
ively, from the towns and villages of coastal Normandy and from a rural 
quadrilateral with Paris, Orleans, Blois and L'Aigle at its corners. 
Indeed one refugee ship brought a party of French settlers from the 
United Provinces whose original homes, despite indications to the 
contrary by C. Graham Botha2 and J.L.M. Franken,' were all within 
the quadrilateral. The vessel was the Voorschooten of Delft, which 
sailed from Goeree on December 31, 1687 under the captaincy of Frans 
Villerius.4 Special provision had been made for the spiritual needs of 
the emigrants. The ship carried two new quarto French Bibles and ten 
books of the psalms of Marot and Beze, and for the edification of the 
refugees on the voyage, the sermons of the former Caen pastors Pierre 
du Bose and Jean Guillebert.5
In the context of this voyage, Franken’s identification of the Cape farm 
Le Plessis Marie with a locality near Marie in Picardy is certainly wide 
of the mark.6 It was the refugee Charles Marais who perpetuated the
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name of his place of origin in the designation of the farm granted to him 
in 1688. He and his family came from the Hurepoix region of the Ile-de- 
France, south and south-west of Paris, and were members of the con
gregation worshipping at Le Plessis-Marly near Longvilliers, a village 
north-west of Dourdan towards the Rambouillet forest. Le Plessis- 
Marly was the estate of the Duplessis-Mornays, the family which gave 
the statesman Philippe de Mornay to the Protestant cause in the trou
bled days of Henri IV. Le Plessis-Marly came into Philippe’s possession 
through his mother Frangoise, daughter of Charles du Bec-Crespin, vice- 
admiral of France. Formerly owned by her maternal aunt Jeanne de 
Deauvilliers, the property was acquired by Frangoise in June 1561.

The church was chosen in 1601 by the royal commissioners Fran$ois 
d’Angennes and Pierre Jeannin to serve the Calvinists of the Montfort- 
l’Amaury bailiwick, replacing an earlier place of worship at Garan- 
cieres-en-Beauce to the south-west.8 The Mornays made personal pro
vision in 1606 for the salary of a minister and for the support of the 
poor. The church was included in the Beauce colloquy of the synodal 
province for the north-east of France and had close connections with 
the seigneurial church of La Norville in the Hurepoix, sharing the same 
pastor, Maurice de Lauberon de Montigny, for a number of years after 
1626. The Paris temple had been sited in the Hurepoix before 1606, first 
at Grigny and later, in 1599, at Ablon-sur-Seine. both south of the 
capital, but with the removal to Charenton, Le Plessis-Marly and La 
Norville alone served the region.9

It was for Jansenism, rather than Calvinism, that the Hurepoix was 
noted in the seventeenth century. The Calvinist reform movement had 
made little headway there and was very much a minority cult. Jean 
Jacquart has put forward some tentative reasons: the ease with which 
repressive measures could be introduced to counter heresy in towns and 
villages close to the capital; few complaints of a material kind against 
the Catholic church and close family ties between many of the clergy 
and their parishioners; social stability in a region which remained rela
tively strong economically during the wars of religion. Here then was no 
fertile field for religious innovation and proximity to Paris strengthened 
the efforts of Catholic reform: mission priests, following in the footsteps 
of Vincent de Paul, were active; eucharistic devotions, a counterpoise 
to Calvinism, were encouraged. A number of landowners returned to 
the Catholic faith and those who remained members of the reformed 
church do not appear to have strongly influenced their tenants.10

The anti-Calvinist drive mounted by Louis XIV drove the pastor Jac-
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ques Rondeau of Le Plessis-Marly to England,11 while Charles Marais, 
his wife Catherine Taboureux and their children Claude, Charles, Isaac 
and Marie-Madeleine made their way to the United Provinces. Like so 
many other refugees of the period they had been compelled to accept 
Catholicism at the revocation, but returned to the reformed faith in 
their first country of refuge. Charles, his wife and the older children 
rejected their forced conversion at the Walloon church in The Hague 
on September 14, 1687.12

Tradition has it that Claude served as an officer in the French army and 
that the family occupied a higher social position than most other Cape 
refugees.1-' However, apart from the fact that it was to the more aristo
cratic congregation of The Hague that they were attached in the United 
Provinces, nothing has been discovered to substantiate the claims. Did 
economic hardship play any part in deciding Marais to quit France? The 
peasantry of the Hurepoix, essentially a region geared to the production 
of cereals and wine for the Paris market, suffered a long period of 
growing pauperization in the seventeenth century, as Jacquart has 
amply demonstrated. The crisis reached its peak in 1652 during the 
military operations of the Fronde, with widespread famine and general 
misery. A subsequent increase in land appropriation, in which the Paris 
bourgeoisie played a conspicuous part, subjected the humble rural 
population to further degradation.14 We do not know the circumstances 
of Charles Marais’s daily life, but it is possible that, even without 
religious persecution, his position was becoming intolerable. The Hure
poix, unlike some other agricultural regions of France, did not generally 
offer alternative means of remunerative employment, apart from the 
usual run of village crafts. Those who normally made a living from the 
land could often turn elsewhere to small scale textile manufacture. 
However it was virtually only in the stocking industry of Dourdan that 
such an opportunity existed in this part of the country.15

But were opportunities for immigrant agricultural workers much 
greater in the United Provinces? It is to be doubted. The Cape of Good 
Hope, however, needed farmers and if the Marais parents were a little 
old to begin a new life in a distant land, their children might be 
expected to prosper and make a useful contribution to the well-being of 
the colony. Claude was twenty-four years of age when the passenger list 
of December 19, 1687 was sent by the Delft chamber to the Cape, 
Charles was nineteen, Isaac a boy of ten and Marie a child of six.16

The refugee Pierre Sabatier who accompanied them on the Voorschoo- 
ten was a bachelor of twenty-two in December 1687. The surname is a
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common one in the south, a circumstance which perhaps dictated 
Botha’s choice of Mazeres in the county of Foix in south-western 
France as his birthplace.17 It is just possible that he was a southerner 
resident in the north at the time of the revocation. The Blois records 
mention, for example, the death in November 1684 of a young soldier 
from Languedoc, Simon Soulier,18 and Sabatier could have been in 
military service. Flowever, the place-name inaccurately transcribed in 
the Delft passenger list must surely have been one of the villages called 
Mezieres in the region discussed in this chapter: Mezieres north of 
Blois, perhaps, or Mezieres-en-Drouais between Nogent-le-Roi and 
Dreux. The former seems the more likely as Sabatier is described in the 
United Provinces as from Blois.19
The only single girl of marriageable age among the party on the Voor- 
schooten was Marguerite Pierre Basche, aged twenty-three, who was 
among a group of fugitives who had apostatized before leaving France 
and who returned to the reformed faith at the Walloon church in Delft 
on October 19, 1687.20 It is probable that Marguerite came from Aunay, 
just north of Mer, a small town near the Loire with a flourishing 
Protestant congregation, situated on the road from Blois to Beaugency. 
Mer was also known as Menars-la-Ville. Here we find the vine-dressers 
Jean and Pierre Basche, brothers, and it is of more than passing interest 
in the Cape context to note that Jean Basche was married to Esther 
Retif.21 Marguerite Basche’s mother, evidently Marie Pierre, was living 
at Mer in 1688.22 The church at Mer is significant in Cape Huguenot 
history and we shall have occasion to return to it in this chapter. 
Interesting too .are the instances of social mobility revealed in the 
records of this congregation. The Basches, for example, were not all 
agriculturalists. Timothee Basche was a merchant in Beaugency in 
1670.23
Also on the Voorschooten was the young bachelor Jean Machepaste, 
twenty-five years of age. Botha is in error in suggesting that he may not 
have reached the Cape.24 The names Machepaste and Paste appear in 
Dutch East India Company records and Franken’s guess that the 
shorter is simply an alternative for the longer name25 is borne out by 
Paul de Felice in his study of the church at Mer.26 The Cape refugee 
certainly came from the Blesois. A Daniel Machepaste took part in an 
illegal Protestant assembly at Mer in 1685 and a vine-dresser Francois 
Paste was one of several members of this family living at Roches near 
Marchenoir, a Calvinist centre not far to the north of Mer.27 Jean 
Machepaste fled to Delft, where he made reparation in the Walloon 
church on December 7, 1687 for abjuring Calvinism in his native land.28
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Like that of many of the Cape refugees his stay in the United Provinces 
was of short duration.
Daniel Terrier, who reached the Cape in 1688, although not on the 
Voorschooten, was among several refugees who made amends before 
the Delft congregation on October 19, 1687 for having accepted Catho
licism in France. There were Terriers in exile from Dieppe, but the 
Delft entry suggests strongly that Daniel was from the Blesois.29 He 
came perhaps from Marchenoir, birthplace of Marie Terrier who be
came a member of the Threadneedle Street church in London.31' There 
were others from this region in England. On September 26, 1689 Pierre 
Terrier from the Blesois died at Thorpe-le-Soken near Colchester in 
Essex.31
Paul Godefroy, twenty-two years of age in December 1687 was another 
of the Voorschooten bachelors. Despite a suggestion that he might have 
had La Rochelle connections,32 there is little doubt that he was from the 
Orleanais. There were Godefroys from Lorges and Marchenoir in the 
United Provinces in 1687,33 but it is likely that Paul Godefroy 
worshipped at the temple of Bazoches-en-Dunois which served a scat
tered rural population in the fertile Beauce, north of Orleans. The 
pastor there, Jeremie Perrot, went over to Rome in 1682,34 but the 
Calvinists of the region showed themselve recalcitrant in the face of 
efforts to convert them by force after the revocation.35
At Leyden in October 1687 Pierre and Paul Godefroy were helped with 
food and lodging by the Walloon church authorities. The name of their 
place of origin, incorrectly spelled in the records, is almost certainly 
Bazoches.36 Five years later, on November 27, 1692, Pierre Godefroy, 
son of the late Jacques Godefroy and Elisabeth Sevain of Bazoches-en- 
Dunois, married Susanne Renaud of the same town at the London 
church of La Patente de Soho.37 This could well be the brother of the 
Cape settler and would not be the only instance of family links between 
London refugees and those in the distant Dutch settlement. The Gode
froys are well represented in the Bazoches registers and we may note 
the marriage on June 23, 1673 of a Pierre Godefroy to Judith Couvret, 
member of another local family with Cape connections.38
The refugee Gedeon Malherbe was a bachelor of twenty-five when he 
sailed on the Voorschooten. He was among a group of refugees at Delft 
who on September 21, 1687 appeared before the celebrated pastor and 
Huguenot historian Elie Benoist, once minister at Alengon in Nor
mandy, to make public reparation of their fault in abjuring Calvinism 
before escaping from France.39 Gedeon Malherbe was named among
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those who had worshipped at the little church of Laons on the road 
from Dreux to Brezolles in the Thimerais. This wooded region between 
the Avre and the Eure came under Norman jurisdiction, although it 
had more in common with the Perche to the west and like its neighbour 
was renowned for the breeding of the heavy percheron cart-horse. Its 
three Protestant churches at Laons, Favieres and La Ferte-Vidame 
formed an outlying part of the Beauce colloquy of the synodal province 
for the Ile-de-France and the north-east and were sometimes united 
under a single pastor in the seventeenth century. The seigneurial church 
at Favieres was one of the few congregations which did not lose its 
temple at the revocation. It was converted into a barn.40

This was Malherbe country indeed and the name is associated with all 
three congregations in the Thimerais. Malherbes who attended the 
Favieres temple are to be found in Catholic records after the signing of 
the Edict of Fontainebleau in October 1685.41 However in the invento
ries of the possessions of Calvinist refugees from the Verneuil election 
of the Alen?on generality appears the name of a merchant Gedeon 
Malherbe, with wife and four children, of Les Ressuintes, near the road 
from La Ferte-Vidame to Senonches.42 On September 1, 1684 a daugh
ter Marie-Elisabeth was born to Gedeon Malherbe and Elisabeth Ber
nier and christened two days later at L’Aigle. The parents came from 
La Manceliere, perhaps the hamlet of that name near La Ferte- 
Vidame.43 It was at this period, on the eve of the revocation, that the 
closing and demolition of temples and the general harassment of Cal
vinists were causing a movement of peoples within France and a rising 
tide of emigration.

The effects of the revocation were fully brought home to the Protest
ants of Laons in November 1685, when troops employed by Vauban in 
an abortive attempt to construct a canal from the Eure to Versailles 
were seconded to the task of conversion. Calvinists were herded to
gether and driven to the church of Saint-Pierre at Dreux, where they 
were browbeaten into accepting Catholicism.44 Dreux had unhappy 
memories for reformers. It was here in December 1562 that Conde and 
Coligny had suffered defeat at the hands of Frangois de Guise. Protest
antism was to rise again, but by 1685 its militancy of old had long since 
disappeared. Among those forced to abjure on November 17, 1685 
were Pierre, son of Jean Fouber, and a carter in his employ, the future 
Drakenstein farmer Gedeon Malherbe.45

After his arrival at the Cape Malherbe married Marie Grillon. Al
though she did not sail on the Voorschooten she was evidently from the
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same part of France as the settlers aboard that vessel and it is more than 
likely that she accompanied the Retifs and Pierre Rousseau from the 
United Provinces. Marie and Jacques Grillon were among those who 
returned to the reformed faith at Delft on October 19, 1687 and the 
refugee Jeremie Grillon who married at The Hague had family connec
tions in the nearby Dutch town and links with the Rousseaus through 
his wife Anne Bottereau.46 Church registers for Mer and Lorges in the 
Blesois reveal further connections between these families and also 
between the Grillons and the Basches. Jeremie Grillon is known to 
have come from the Orleanais and it is therefore reasonable to suppose 
that Marie Grillon’s home was originally at Mer or a village in its 
vicinity. The baptism of a Marie Grillon is recorded at Lorges on 
September 28, 1659, the daughter of Isaac Grillon and Anne Cham
pion. A Marie Grillon of Mer died in August 1674.4"
On December 10, 1687, three weeks before the Voorschooten sailed, 
the refugee Jacques Pinard married Esther Foucher at the French 
church in the Prinsenhof at Delft, where Willem the Silent was mur
dered in 1584. The bridegroom was twenty-three years of age and his 
wife two years his junior, the youngest of the three married couples 
aboard that vessel. It would seem that the Cape attracted Jacques 
Pinard as a place where he would be able to find employment in his 
trade. He was a carpenter and the fact that this description of him has 
been deleted in the entry of his marriage and the word cloth-worker 
substituted suggests that he was unable to follow his calling in the 
United Provinces.48
Earlier research into the history of the Pinards of France has, not 
surprisingly, brought to light many who have borne that name, but it is 
probable that few were connected closely with the first Pinard at the 
Cape. Nevertheless the evidence collected cannot be dismissed out of 
hand. Although the findings emphasize the social elite, the records of 
the seventeenth century frequently reveal a considerable class range 
within families living in a given region. With regard to the Pinards, 
genealogical investigation indicates that a branch of the family left 
Brittany, perhaps in the fourteenth century, establishing itself in suc
ceeding generations in Maine, the Vendomois, the Blesois, Upper 
Normandy and the Pays chartrain.49 Pinards adhering to the Calvinist 
church in the seventeenth century were particularly numerous in the 
Drouais. Many worshipped at La Fontaine-sous-Premont near Dreux, a 
temple serving several neighbouring communities, among them Cher- 
izy, where a Jacques Pinard lived in 1669, Mezieres-en-Drouais, No- 
gent-le-Roi and the strongly Calvinist Marsauceux.5" Demolition of the
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temple was ordered on November 26, 1682 and the pastor Jean Regnier 
took refuge across the Rhine.51

The name Pinard is also to be found in Calvinist circles at L’Aigle in 
Normandy, where services continued until the year of the revocation.52 
Was there perhaps a connection between the Pinards of the Drouais, 
strengthened by the discontinuance of worship at La Fontaine-sous- 
Premont? Much points to the Dreux region as the country of origin of 
the Cape Pinards, but a Jacques Pinard presented an attestation from 
L’Aigle to the Walloon church authorities of Amsterdam on October 
13, 1686.51 It is possible that this is the Cape refugee who perhaps 
moved in that direction after 1682. On the other hand a Jacques Pinard, 
clearly a former member of the congregation at La Fontaine-sous-Pre- 
mont, was among those forced to abjure at Saint-Pierre in Dreux on 
November 15, 1685.54 The Calvinists of the Drouais suffered as did 
those of Laons in the efforts to stamp out Protestantism in the region. 
The name Jacques Pinard appears again when the Paris generality 
sought to settle the complicated question of local Huguenot church 
finances after the revocation. This must have been after the Cape 
settler left France, but it indicates the prevalence of the surname in the 
country east of Dreux. On this occasion a Jacques Pinard refused to 
acknowledge a debt he was said to owe the former Houdan consistory 
and was ordered to explain the matter to the subdelegate at Dreux.55

That Jacques Pinard was probably from the Drouais is suggested by 
family links indicated in church registers at La Fontaine-sous-Premont 
and Dreux56 with two refugees who came to the Cape on another Delft 
ship, the Driebergen, which sailed for Batavia from the United Prov
inces on May 25, 1698 under the command of Marten de Jeught. The 
vessel reached the Cape on September 3 after a voyage which was 
enlivened by a successful engagement with a pirate north of the Canary 
Islands. Aboard her were the future colonists Louis le Riche, Pierre 
and Etienne Cronier, Jean Duthuile and Philippe Drouin.57

The names Duthuile and Drouin appear both at La Fontaine-sous- 
Premont and among those compelled to abjure at Dreux. The abjura
tions include those of Daniel Duthuile and his wife Madeleine Drouin 
on November 16, 1685 and two days earlier, that of Philippe Drouin.58 
Comparison with names listed in the minutes of the Walloon church at 
Delft makes it clear that the Philippe Drouin who returned to the 
reformed communion on December 9, 1693 was also from La Fontaine- 
sous-Premont.59 The name was not uncommon in the north-east of 
France and the Drouins may have come originally from the Calaisis.60 It
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would seem that the Philippe Drouin mentioned here was the Cape 
refugee. In his will, proved in September 1702, he names as his heir his 
true friend Gedeon Malherbe, whom he doubtless knew at Dreux.61 In 
December 1701 the refugee pastor Henri Rou, formerly at Lorges, sent 
him a sum of money from the estate of his late father, who had died in 
France. Philippe Drouin did not live to receive the legacy, however, 
and it went to Gedeon Malherbe.62

What of Jean Duthuile? Again, the name in its various forms was 
widely distributed in northern France. A man with these names from 
the Calaisis was a silk worker in Groningen in 1687,63 but it seems not 
unlikely that the Cape refugee was a member of the congregation of La 
Fontaine-sous-Premont. There we find the baptism on April 25, 1658 of 
Jean, son of Francois Duthuile and Madeleine Pinard. The child was 
named for his godfather Jean Pinard of Marsauceux.64 Another Du
thuile from this region, Claude from Houdan, was in Canterbury, 
England in 1686.65 There is evidence that some of the Duthuiles of the 
Drouais were of a certain standing in local society, although many 
refugees were without means on arrival in exile. A Gedeon Duthuile 
was assisted from the poor-box of the Walloon church at Delft in 
December 1684.66

Jacques Pinard’s wife Esther Foucher has not been positively identified 
with others of that surname, but it may reasonably be assumed that she 
was related to the Foucher family which travelled out on the Voor- 
schooten. These were Gaspard Foucher, twenty-one years of age, who 
perhaps died on the voyage, and his brother Philippe, accompanied by 
his wife and three children: Anne, aged six, Esther, five years of age, 
and Jacques, who was three. Philippe Foucher was a cultivator from the 
parish of Saint-Lubin de Suevres, the church of the village of Suevres, a 
short distance from Mer on the road to Blois and not far from Menars, 
seat of Jean-Jacques Charron, the marquis of Menars, intendant of the 
Orleanais in 1674 and of Paris in 1681. Saint-Lubin was a sixth-century 
bishop of Chartres.67

The father of Philippe and Gaspard Foucher, the agriculturalist Ber
nard Foucher of the farm La Bruslee near Suevres, was born in March 
1617 and died in January 1674, leaving a widow Anne, daughter of 
David Bruere of Mer. In this town lived her brother Etienne and his 
wife Susanne Ylaire, very probably the parents of the Cape refugee 
Etienne Bruere, who also sailed on the Voorschooten,68 A wainwright 
by trade, he was then twenty-three years of age. Anne Bruere’s 
brother, a miller, was still in Mer after the revocation.69 Mer too was
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the home of Pierre Foucher, a cooper, and his wife Anne Rousseau. 
Pierre died on April 20, 1669 and the burial notice with its characteristi
cally quaint spelling and vagueness about age, says of him: “Le deffeunt 
lors de son vivant estoit age de trante quatre a trante sinq ans ou en 
Viron”. Present among the relatives at the funeral was the vine-dresser 
Noe Retif.70 It will be apparent therefore that there were close relation
ships among the refugee families from the region at the Cape of Good 
Hope.
The temple at Mer and that at Blois to the south-west must have held a 
special place in the affections of those from this part of the Loire valley 
who made the Cape their home. The congregation at Mer was a flou
rishing one until Calvinists began to leave the district after 1680, and 
that despite attempts to make Catholic converts and to curtail worship. 
A Catholic missionary drive in 1659, a few years before the great 
famine in the district, is said to have had some success; in 1668 a dispute 
over title led to the demolition of the temple, but a new one was soon 
erected to replace it.71 Several provincial synods were held there, one as 
late as 1679, and church life continued until July 1685, under the 
pastoral care in the last decade of Salomon le Clerc and Louis Scoffier. 
The former was twice imprisoned in the Bastille before he was able to 
enjoy his state pension as a suitably repentant retired minister; the 
latter chose exile in the United Provinces.72
It was Scoffier who officiated at the marriage of Philippe Foucher on 
Monday, June 7, 1677. Philippe took as his wife Anne, daughter of Paul 
Souchay and Anne Paillevert of Aunay. This was clearly an excellent 
match. The merchant Paul Souchay was the son of Jean Souchay, an 
Aunay lawyer, and was connected not only with the world of local 
commerce, but also with a landowning lesser nobility which had ramifi
cations from the Blesois to the Perche.73 And, in the context of Cape 
families from this region, we may note the alliance of the Souchays with 
the Le Roux family of Blois and Nantes. On April 3, 1684 the merchant 
Paul Souchay de Lamerie married Constance, daughter of Theodore le 
Roux, agent for the West India Company, whose son Alexandre, a 
merchant, became an Amsterdam citizen in March 1686.74 Paul and his 
wife also fled to the United Provinces, joining the ’s-Hertogenbosch 
congregation. A son Paul was born to them there is April 1688.75 The 
father served in William Ill’s army, but died in poverty in London; the 
son, however, prospered in the English capital and attained high office 
in the Goldsmiths’ Company before his death in 1751.76 A second link 
between the Fouchers and the Souchays is revealed in the registers of 
Blois and Mer. On July 1, 1685 Jean Foucher married Marthe Dutens at
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Blois. The bridegroom was the son of Anne Souchay and the late Pierre 
Foucher, probably the usher of that name at Mer who died before 
March 1670.77 The Dutens were of some distinction in the Blesois and 
Touraine.

Philippe Foucher, the Cape settler, evidently moved into the merchant 
class after his marriage to Anne Souchay. Sons Philippe were born to 
the couple at Suevres on May 8, 1679 and September 26, 1680, Salomon 
le Clerc administering baptism to each.78 Both must have died in in
fancy, unless the son Philippe at the Cape was the second of them, 
whose name was perhaps accidentally omitted from the passenger list 
for the Voorschooten, or who travelled separately.79 The daughter 
Anne would seem to have been born in November 1681,80 but there is 
no mention at Mer or Blois of the children Esther and Jacques. Military 
means to encourage conversion were not used at Mer until December 
1685, but news of Marillac’s brutal dragonnade in Poitou in 1681 cannot 
have failed to have caused considerable alarm among Calvinists in the 
Blesois and the Beauce. It is therefore possible that the Fouchers took 
refuge in Paris, particularly as it is known that one member of the 
family made his way there. The escape of a Pierre Foucher of Mer to 
the United Provinces is noted in the papers of the police chief La 
Reynie. A young man of twenty-five or twenty-six years of age, he had 
abjured on April 6, 1686 and had been working as a waiter in a tavern 
on the Place de Greve, but had fled later in the year to The Hague 
where he was received into the Walloon congregation on October 5.81 
He was perhaps the Pierre Foucher who married Marie Hattenville of 
Bolbec in Normandy at Rotterdam on September 15, 1692.82

If the precise relationship between Pierre Foucher and the Cape refu
gee Philippe Foucher is uncertain, there is no doubt about that between 
Philippe and the exile in England, David Foucher. The two were 
brothers and David made his home in London, where on October 22, 
1693 he married Marthe des Fontaines at the church of La Patente in 
Spitalfields.83 A daughter Susanne was born to them while they were 
living among the Huguenot weavers of Stepney. Her name appears in 
the baptismal register of the French church in Threadneedle Street, 
London on July 29, 1705.84

It is possible that Etienne Bruere visited Amsterdam before he sailed 
for the Cape,85 but it is known that he was one of six former members of 
the Mer congregation to appear at Delft before the pastor Augustin 
Baccuet from Breuil-Barret in Poitou on June 25, 1687. There, in the 
words of the Walloon church minutes, they made “recogce publique de
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la faute qu’ils avoyent faite en soucrivant aux erreurs de Rome et (ont) 
este regeus a la paix de l’Eglise”.86 Etienne may have been born in 
Blois,87 moving later to Mer. It is interesting to note in the records of 
the French Protestant Hospital in London an entry of January 1775 
concerning an elderly sufferer from rheumatism, Jacques Bruere of 
Blois, the son of Henri Bruere and Elisabeth Coson of Menars-la- 
Ville.88 A Jean Bruere of Mer, son of a father of the same name, a 
master miller, went to Sedan at an early date, became a cloth-worker 
and married there in 1662. This may have provided other members of 
the family with an escape route, particularly as several Brueres from the 
Blesois settled in Berlin, where they followed trades in the textile 
industry.89
Appearing before Baccuet with Etienne Bruere were two other refu
gees who were to accompany him to the Cape on the Voorschooten, the 
brothers Jean and Gabriel le Roux, both of whom worshipped at Mer.90 
It is to the enthusiasm of Andre M. Hugo of Cape Town that we owe 
what knowledge we have of this family from Blois, with its Mer connec
tions.91 There seems little doubt that the Gabriel who was born on July 
25, 1669 to Pierre le Roux and Anne Bourdon and baptised three days 
later in the temple at Blois was the Cape colonist.92 It would appear that 
his brother Jean was born about the year 1666. Another son Daniel was 
born to Pierre le Roux and his wife in 1661 and christened on March 10 
of that year. Pierre was bailiff at Cour-Cheverny in 1661, a small town 
south-east of Blois on the road to Romorantin and, as A.M. Hugo has 
suggested, was perhaps the son of Jean le Roux, who was engaged in 
the linen trade and died at Blois on November 5, 1668 at the age of 
seventy-five.93 Godfather at Daniel’s baptism in 1661 was Daniel Bour
don, surgeon at Mer. In Mer too lived Jeanne Bourdon and her mer
chant husband, Isaac le Roux de Pommegorge. The Fouchers and the 
Bourdons were related. Philippe Foucher was attended at his wedding 
in 1677 by his uncle Etienne Bruere and his cousin, Jean Bourdon, 
usher at Mer.94 Amsterdam records also suggest a link between the 
Bourdons and the Basches.95 One of the Blois pastors, appointed in 
1660, was Michel Janigon, later to serve at Utrecht. John Locke met 
him in 1678 and found him “a very ingenious and civil man”.96
Although they did not travel on the Voorschooten, the refugees Pierre 
Rousseau, Frangois Retif and his sister Anne Retif reached the Cape in 
1688. All were members of the Mer congregation, but their parentage is 
uncertain. These were closely linked families and for the most part 
vine-dressers, although there was a surgeon Daniel Rousseau at Mer, 
while Jacques Rousseau, a royal usher, was a leading member of the
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consistory in 1668 and 1669.97 Those with vineyards included Daniel 
Rousseau and Marie Retif at Suevres, perhaps the parents of Pierre, 
who was born about the year 1666. Marie Retif died in 1682. It is 
worthy of note that Philippe Foucher stood godfather to Marthe, 
daughter of Daniel Rousseau and his wife, in July 1671. Two other 
vine-dressers were Jean Rousseau of Mer, married to Madeleine Retif, 
and Paul Retif of Aunay, whose wife was Frangoise Rousseau.98

Frangois Retif, born on February 2, 1663, may possibly have been the 
son of Jacques Retif, whose father Paul, the Aunay cultivator, died on 
September 8, 1677 at the age of some seventy-five years. There was also 
a Pierre Retif at Aunay.99 It seems probable that Pierre Rousseau's 
marriage to Anne Retif took place at Drakenstein and that he was not 
the refugee at Zierikzee in Zeeland who, with a young daughter, was 
helped by the Walloon church authorities in the winter of 1687-1688. 
This Pierre Rousseau was too poor to pay for shoe repairs.100 A Pierre 
Rousseau abjured with three of his children at Delft on December 7, 
1687.101 No trace of the Marie Rousseau of Blois who came to the Cape 
has been found, if this indeed is the correct version of her surname, 
while the Cape burgher Frederik Roussouw, more properly Pieter de 
Wit, is not connected with the Rousseaus of the Blesois.102

The name Martineau, like Foucher, is to be found in Protestant regis
ters over a large area of western France on both banks of the Loire. The 
association of the surname with those of Cape refugees in the Blois and 
Mer registers suggests, however, that the settler Michel Martineau, who 
reached Table Bay in 1688, was from this region. There was a Michel 
Martineau at Mer, who appeared for the bride at the marriage in Blois 
on June 24, 1685 of Francois Chasteigne, a weaver from Marchenoir, 
and Isabelle, daughter of Paul Couvret and Madeleine Pigeard of Mer. 
Martineau is known to have left at the revocation.103 There was also a 
Susanne Martineau at Aunay.104 Chateaudun in the Beauce is not far 
distant from Blois and the baptism took place there on August 29, 1666 
of Michel, son of Michel Martineau and Esther Guelot, born on August 
25.105
The vine-dresser and shoemaker Paul Couvret, who came out to the 
Cape in 1700 with his wife and daughter on the Delft ship the 
Reijgersdaal, commanded by the experienced Marten de Jeught, was 
from Bazoches-en-Dunois, where the Couvrets were well represented 
in the congregation.106 His wife Anne Valette could perhaps have ties 
with Chatillon-Coligny on the Loing, beyond Orleans to the south
east.107 Paul Couvret was probably a late refugee, leaving France after
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the signing of the Treaty of Ryswick of 1697. He was admitted to 
membership of the Rotterdam Walloon congregation on July 6, 1698 
and would seem to have married in the United Provinces.108 C.C. de 
Villiers has drawn attention to a Paul Couvret who was imprisoned for 
his faith in the castle of Saumur.109 The Couvret’s child Anne-Elisabeth 
was baptized at Delft on October 14, 1699.110
With the Couvrets on the Reijgersdaal were Josue Cellier, carpenter 
and vine-dresser, and his wife Elisabeth Couvret, doubtless related to 
Paul. The Celliers were from Orleans, where Josue was born about the 
year 1667 and Elisabeth some nine years later. The temple where the 
Calvinists of the city worshipped was at Bionne to the east.111 A Josue 
Cellier, perhaps the Cape refugee’s father, appears in the records of the 
church at Bazoches-en-Dunois, when Nicolas Cellier, born on April 8, 
1676 to Josue and his wife Judith Rouilly was baptized on April 26. The 
godparents, Jeanne Cellier and Maurice Rouilly, were both from 
Orleans.112
Another member of this family, Jean Cellier, made reparation at The 
Hague on July 2, 1701 for abjuring Calvinism.113 Celliers from Orleans 
also made their way to London, where a daughter Marie was born to 
Nicolas Cellier, a lapidary of Greek Street, and his wife Claudine 
Fouquet on March 19, 1705/6. At her christening in the church of La 
Patente de Soho on March 31, 1706 she was named for her godmother 
Marie Cellier.114 The father could be the Nicolas from Bazoches.
Before leaving the region between the Loire and the borders of Nor
mandy we may consider the background of some other Cape colonists 
who, on the available evidence, would seem to have come from this 
part of France. There is no precise information on the birthplaces of 
Louis le Riche and the Cronier brothers who accompanied Duthuile 
and Drouin on the Driebergen in 1698. All three made their way to 
Delft, where assistance was given on August 18, 1697 to Louis (le) 
Riche “pour aprandre son mestier”.115 He does not appear to have 
persevered in the trade he intended to follow.
The Croniers arrived at about the same time. Etienne made his peace 
with the reformed church on August 7, 1697 and Pierre on January 22, 
1698. Pierre’s delay is accounted for in the minutes of the Delft consist
ory, which also reveal that the Croniers were Catholics by birth and 
upbringing. “Pierre Cronier”, we read, “qui avoit embrasse nostre Ste 
Religion depuis quelques anees ayant eu le malheur d’estre arreste en 
voulant sortir de france et la foiblesse de renoncer a son esperance a fait 
publiquement recogce de sa faute et (a) este regeu a la paix de Peg-
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lise”.116 Pierre, born about the year 1671, and his brother Etienne 
considered themselves Normans and may perhaps have come from the 
Thimerais. The abjuration of a Francois Cronier of La Ferte-Vidame at 
Leyden in September 1687 provides a possible clue.117 Le Riche was 
perhaps from the same area.

Sara Avice, listed to sail on the Zeeland East Indiaman the Oosterland 
in 1688, was a native of Chateaudun, where Cyrus du Moulin, son of 
the distinguished Charenton pastor Pierre du Moulin, occupied the 
pulpit.118 Claude Marais’s first wife Marie Avice was perhaps from the 
same town. The name Avice is also to be found at Mer and Blois. In 
1659 a master surgeon from Orleans, Francois Avice, married in the 
latter town.119 It is possible that the refugee Louis Cordier came from 
the Orleanais. There was a Louis Cordier at Blois, but the name 
appears among the Catholic baptisms of that town. The son of a master 
lace-maker Louis Cordier and his wife Jeanne Blessebois, he was bap
tized on March 29, 1656.120 Cordier arrived in 1688 with his wife, 
Frangoise Martinet, and three daughters Susanne, Jeanne and Louise. 
Jeanne married Mathieu Frachas, whose place of origin will be dis
cussed in a later chapter. The Frachas farm, however, was named 
Orleans,121 a city with which he had no apparent connection. Was it 
perhaps chosen with reference to the French background of his wife’s 
father? There is some evidence to suggest that Frangoise Martinet was 
from north-eastern France and she will be discussed in that context 
later.

The Cordier background, however, remains uncertain. Fie could poss
ibly have come from the north-east like his wife;122 again, a Cordier 
family lived at Espenel, near Pontaix in Dauphine, the Cape minister 
Pierre Simond’s home province.123 Simond may have recommended 
Louis Cordier as an elder at Drakenstein in 1691 because he was a 
fellow-Dauphinois, although of the other members of the first consist
ory there only Pierre Meyer came from that province. Fie may equally 
have been chosen as a man familiar with the Dutch language, a circum
stance which would suggest a longer acquaintance with the United 
Provinces than had most Cape refugees. There were certainly Cordiers 
at Haarlem as early as 1627.124 One thing, however, is certain. The Paris 
silk-weaver Jacques Cordier, in London and Amsterdam before the 
revocation, was not, on the evidence submitted by A.P. Hands and 
Irene Scouloudi, related to the Cape family.125

The relationship between the various members of the Le Long family at 
the Cape cannot yet be fully elucidated. Elisabeth was perhaps the
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sister of Charles and Jean le Long; Jean had a daughter Marie and it 
seems not unlikely that the Jacques le Long who died early in 1707 at 
the hands of a certain Abraham Jacob was Jean’s son.126 Jacques le 
Long is presumably the Jacobus le Long whose name is encountered 
among the Drakenstein burgher infantry shortly before that date.127 J. 
Hoge’s researches have established that Charles le Long came to the 
United Provinces from the Palatinate,128 while more recently A.M. 
Hugo has suggested that Elisabeth might have been the daughter of a 
Blois attorney Louis le Long and his wife Marie Baignoulx, born in 
1653.129 This possibility is reinforced by Paul de Felice’s assertion that a 
Pierre Baignoulx preached a sermon at the Cape towards the end of the 
seventeenth century.130 On the other hand, the Elisabeth le Long at the 
Cape would seem to have been a much younger woman. The Le Long 
emigration is associated with the sailing of the Suijdbeveland from 
Zeeland on April 22, 1688, the vessel which brought to the Cape the 
pastor Simond, to be discussed in a later chapter, his wife Anne de 
Berault and her brother Louis. As the Beraults came from the L’Aigle 
district in Normandy, perhaps the Le Longs hailed from the same town. 
The name is known there.131 However the ship also carried refugees 
from Dieppe, where a Calvinist servant Jean le Long was living in 
1686.132
The Berault family of L'Aigle in the Pays d’Ouche was of considerable 
antiquity and distinction, numbering among its members the jurist and 
author Josias Berault (1563-1633), who abjured Calvinism and married 
a Catholic, Renee Marchand, widow of Jacques Alexandre of Paris.133 
His niece Marie de Berault became the wife of Jean de la Maugere de 
Saint-Jacques of La Barre-en-Ouche and it is to this branch that Anne 
de Berault and her brother Louis belonged.134 The Beraults played an 
active part in the life of the Protestant congregation which assembled at 
the temple in the Pont-de-Pierre suburb of L'Aigle. In 1669 and 1670 
Marie’s brother Simeon de Berault, Sieur du Mesnil et du Boisbaril, 
residing in the parish of Saint-Martin-d’Ecublei north-east of L’Aigle, 
led discussions with the Catholic party in the town over cemetery 
rights.13' In 1684, on the eve of the revocation, the marriage of the 
chevalier Christophe de Berault de la Maugere de Saint-Jacques to 
Louise de Challenge was celebrated.136
Some members of the family, Louise de Challenge among them, were 
to emigrate, but the estates at Saint-Sulpice-sur-Risle, between L’Aigle 
and Saint-Martin-d’Ecublei, remained after the revocation in the hands 
of Elisabeth de Berault de la Maugere.137 Arms were registered at 
Verneuil-sur-Avre in 1697 on behalf of Marie de Berault, widow of
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Louis de la Maugere.138 It is evident that the Cape Beraults, Anne and 
Louis, left France several years before the revocation at a period of 
intensified action by Louis XIV against the Calvinists. A widow La 
Maugere is known to have emigrated to the United Provinces with four 
children139 and on September 6, 1679 Louis de Berault, Esquire, of 
L’Aigle was accepted as a member of the Walloon church at ’s-Herto- 
genbosch in Dutch Brabant.140 A little over a year later, on October 29, 
1680, Anne de Berault, described as the Demoiselle des Fontaines, was 
received at Middelburg on the island of Walcheren in Zeeland with 
attestation from L’Aigle.141 This was probably Simond’s future wife and 
the couple may have met in Middelburg. A former minister at L’Aigle, 
Michel Chastreson de la Juganiere, who had signed the attestation 
presented by Louis de Berault at 's-Hertogenbosch, also made his way 
to Zeeland and settled at Tholen.142 Louis de Berault joined the service 
of the Dutch East India Company and it was as a sergeant that he 
accompanied his sister and brother-in-law to the Cape on the Suijdbeve- 
land.
Coastal Normandy provided the Cape settlement with several colonists. 
Among those on the Suijdbeveland was Salomon de Gournay. He came 
from the port and textile manufacturing town of Dieppe and would 
seem to have been resident there after the revocation. A schoolmaster 
Abraham de Gournay was also still in Dieppe after October 1685 and it 
is possible that he was the Cape settler’s father.143 Calvinism was strong 
in Dieppe and it was not until November 1685 that the intendant 
Marillac sent in troops to bring the Protestants to heel.144 It was a 
contributory cause of the decline of the Norman seaport, accentuated 
by outbreaks of plague in 1668 and 1670, and the obstruction of naviga
tion in the harbour after the great storm of 1672. Dieppe’s misfortunes 
culminated in the bombardment of July 1694 by Berkeley’s naval squad
ron and the resultant fires which razed most of the town.145
The revocation and its aftermath led to massive emigration, particularly 
to England and the United Provinces. Of the four pastors, Thomas de 
Caux followed Antoine le Page in emigrating to the Protestant Nether
lands, Jacob Asselin fled to England and Moise Cartaut abjured. It is 
said of Cartaut that his action resulted in a mental breakdown.146 The 
schoolmaster Abraham de Gournay went first to Middelburg, where he 
was received on March 2, 1686.147 He subsequently settled in London, 
but did not long survive his changed fortunes and was buried in the 
English capital on February 1, 1687/8.148 In London too was Salomon de 
Gournay’s eldest brother Jean, evidently living in the Spitalfields dis
trict.149
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Jean de Gournay was the close friend of another refugee couple in 
London, Jean Senecal and his wife Elisabeth Poitevin, and was god
father to their children Jean Guillaume, Jean and Jean Robert, bap
tized in the capital between 1693 and 1705.150 The repetition of the 
Christian name suggests a high rate of mortality in the crowded Spital- 
fields district in which the family lived. Jean Senecal is first described as 
a turner, but later became a weaver. That some who followed this trade 
in the early eighteenth century suffered economic hardship is demon
strated by the references to poverty among silk-weavers in the records 
of the French church in Threadneedle Street.151
It is reasonable to suppose that Jean de Gournay married during his 
early years in London. An entry for August 27, 1690 at Threadneedle 
Street speaks of the marriage of Jean de Gouy (sic) to Catherine Nel, or 
more properly, Neel, of Luneray in Normandy.152 The daughter of 
Jacques Neel and Anne de la Balle, her baptism is recorded in the 
registers of the Norman church on December 3, 1662. Her father was 
both serge maker and cultivator, a duplication of remunerative activi
ties not uncommon for the period.153
The Luneray temple lay near Dieppe and until its closure in 1681 served 
a wide rural area to the south-west of the port. The Senecals, allied by 
marriage to both the La Balles and the Neels, figure prominently in the 
church records of the seventeenth century.154 Senecals from both 
Dieppe and Luneray took refuge in Canterbury and London after 
1682155 and it is probable that the Cape refugee David Senecal of 
Dieppe was related to some of them. David Senecal emigrated to 
Middelburg, where he was received by the Walloon church on May 4, 
1686.156 He accompanied Salomon de Gournay to the Cape on the 
Suijdbeveland.
Another Dieppois who became a burgher at the Cape of Good Hope 
was Jean le Sage. He reached the Cape in 1714 aboard the Sleewijck 
and was appointed cook to the governor, Maurits Pasques de Cha- 
vonnes, soon afterwards.157 A David le Sage, still living in Dieppe after 
the revocation, was perhaps the refugee of that name in Rotterdam; 
there was at least one Jean le Sage in exile at Leyden.158
C. Graham Botha has suggested that the widow Du Puis, Anne Martin, 
was from the Calais region.159 There was certainly a Jean du Puis, 
married to an Anne Martin, at Guines, near Calais, in 1679, where a 
son Jean was born to them on May 31. The baptismal entry for June 4, 
1679 may refer to the future Cape refugee and her first husband, 
particularly as it would seem that they resided in several places during
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their life together.160 There is, however, a strong possibility that Jean du 
Puis was a native of Dieppe and as his widow married Salomon de 
Gournay of that town and her daughter Anne-Madeleine became the 
wife of another Dieppois, David Senecal, Anne Martin may also have 
come from the Norman seaport.161 There was indeed a Jean du Puis 
from Dieppe in exile who, with his wife Anne Martin, is noted in the 
records of both London and the United Provinces.162 He was a clock- 
maker by trade. If we are dealing here with the widow Anne Martin at 
the Cape, the fact that her daughter Anne-Madeleine du Puis was born 
in Paris may indicate a move to the capital by Jean du Puis in search of 
work.163
We do not know the date of departure of this couple for the United 
Provinces, but they evidently went first to Utrecht and from there to 
Amsterdam, joining the Walloon church early in February 1682. On 
February 12 of that year Jean du Puis was made a burgher of Amster
dam and would seem to have become the father of a son Jean in the 
following month.164 The other daughter of the Cape refugee, Susanne 
du Puis, is described as from Amsterdam.165
The movements of Jean du Puis the clock-maker and his wife typify 
both the restlessness and the economic problems of many of the Calvin
ist refugees. The couple moved to London in 1683, becoming members 
of the Threadneedle Street church on August 26. At that time Jean was 
in need of financial assistance.166 Did they remain in England, thus 
passing out of this story?167 Or did they return to Amsterdam, where a 
Jean du Puis died in January 1686?168 What is certain is that a widow Du 
Puis, Anne Martin, was given a certificate of membership by the Wal
loon church there on December 15, 1692 before leaving for the Cape 
with her daughters Anne-Madeleine and Susanne.169 The second daugh
ter married Etienne Bruere, then a widower.170
Dieppe and the villages surrounding it were not the only strongholds of 
Protestantism in the Pays de Caux. The triangle of land west of a line 
from Fecamp on the coast to Caudebec-en-Caux on the Seine contained 
many Calvinist communities whose spiritual needs were served by the 
temples for Fecamp and Bolbec, and those for Criquetot-l’Esneval at 
Le Preche, for Harfleur at Senitot and for Havre-de-Grace (Le Havre) 
at Sanvic.171 It is interesting to find in the Sanvic records a sad reminder 
of the busy Cape sea route. An entry for 1663 reads: “Le 17me decem- 
b re .. .a estey trouvey au Rivage de la m er.. .dix sept corps tant hom
ines que femmes sortiz duy (sic) navire angloiz allant aux Indes”.172
It is with this part of Normandy that the surname Vivier is particularly
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associated. Again, as at Dieppe, proximity to the sea gave many fugi
tives the opportunity of escaping by boat to England and the United 
Provinces and Viviers were to be found in both countries. Among those 
in London in 1693 was an Abraham Vivier, a widower from Crique- 
tot.173 The temple at Le Preche was closed at Easter 1685 and the 
pastor, Jean Taunay, took refuge in the United Provinces, where he 
died before the close of the year.174 Was this the congregation to which 
the Cape Viviers were attached? A Pierre Vivier, son of Abraham 
Vivier and Elisabeth Louvel was baptized there on July 2, 1662 and the 
christening of a son Jacob in the same family took place on January 20, 
1665. An Abraham Vivier was baptized on June 20, 1654; he may have 
been an older brother. Elisabeth Louvel died in October 1670 at the age 
of forty.175

Whether or not this is the Cape family, there is no doubt that the three 
Viviers were in exile at Zierikzee on the island of Schouwen in Zeeland, 
before embarking with the minister Simond on the Suijdbeveland. They 
were in needy circumstances. On September 29, 1686 a small sum of 
money was paid to Pierre, “qui estoit malade”. This was the first of a 
series of charitable gifts made to Pierre and Abraham. The purpose was 
not always specified, although on May 11, 1687 they each required two 
shirts. Another payment was made to Abraham Vivier early in 1688, 
but it was apparently with some relief that the Walloon church author
ities were able to note on March 28, 1688 that a final sum had been 
handed over “aux 3 Viviees (sic) pour partir”.176 Jacob, whose name 
does not appear before, had evidently rejoined his brothers. Was he 
perhaps looking for work elsewhere? There was certainly a Jacob Vivier 
in Amsterdam just before the revocation. Lie had come from Lon
don.177

The great temple for the Calvinists of Rouen, situated at Grand-Que- 
villy in the meadows across the Seine south-west of the city, was one of 
the largest in France. Of polygonal design, with an interior three-tiered 
gallery, it could accommodate more than 7 000 worshippers. So good 
were its acoustics that even a preacher of mediocre voice could make 
himself heard by all with ease.178 The temple was closed before the 
revocation and the ministers Philippe Ie Gendre and Jacques Basnage, 
both of high intellectual standing, fled to Rotterdam.177 Le Gendre may 
have exaggerated when he asserted that more than three-quarters of his 
flock chose exile at the revocation, although it is certain that many left 
the country. Le Gendre noted that they were dispersed throughout 
western Europe “et ailleurs jusques dans le fond des Indes les plus
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reculees”, having no reason to regret “d’avoir abandonne leur Patrie, 
pour suivre le flambeau de l’Evangile”.180
The Cape refugee Guillaume Neel, farmer and tailor,181 born about the 
year 1663, is known to have come from Rouen,182 although his name has 
not been found among the Neels who worshipped at Grand-Quevilly.183 
He took refuge in Amsterdam before the revocation of the Edict of 
Nantes and married Jeanne la Batte in that city on May 3, 1685. In 
addition to their children Jean and Jeanne born in Amsterdam, they 
had a son David, baptized there on March 7, 1686, who must have died 
in infancy.184 Jeanne la Batte was born in 1663 at Saumur in Anjou, seat 
of the famous academy.185
The background of one Norman settler at the Cape remains a mystery: 
that of Jean le Roux (Roex). The name is frequently encountered both 
in French Calvinist records and among refugees in the United Prov
inces.186 It would seem probable that the Jean le Roux who became a 
member of the Walloon congregation at Amsterdam in May 1687 was 
the future Cape refugee, although another of that name from Nor
mandy was accepted as a citizen of Groningen in 1682. A Pierre le Roux 
from the Pays de Caux was in Amsterdam in 1686.187 Also from Nor
mandy were the ancestors of Francois le Sueur of Ooij in Gelderland, 
who came out to the Cape on the Midloo in 1729 as a Dutch Reformed 
church minister. His father Jacques fled from France with his parents 
Jean le Sueur and Marie Haulen in the last decade of the seventeenth 
century.188

The city of Nantes in Brittany had close trading associations with the 
United Provinces in the seventeenth century and during Louis XIV’s 
minority Dutch vessels in the Loire far outnumbered French ships. Not 
surprisingly the Dutch, “si ardents au lucre, si actifs au negoee et si forts 
en vaisseaux”, were regarded with some jealousy by their trading part
ners.189 One Cape refugee of 1695 is known to have come from Nantes: 
Guillaume Loree, a Catholic who did not publicly abjure until after he 
had settled at Drakenstein, when he appeared before Pierre Simond.190 
His reasons for leaving France are uncertain. He may have been one of 
those who accompanied a Protestant master into exile, or he may have 
simply left in order to improve his economic position. He was born 
about the year 1671.
Jeremie Auret, a clerk at the Cape in the service of the Dutch East 
India Company in 1747, provides another link with the French seaport 
on the Loire. His father Jeremie-Etienne Auret fled from Nantes to the 
Hague at the time of the revocation, although the family seems to have
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originated in the Albigeois, east of Toulouse. The future history of the 
Aurets falls outside the scope of this book, but a brief mention of the 
grandson of the Nantes refugee, Jeremias Auret, born at the Cape in 
1751, is appropriate as his career coincided with the French occupation 
under Suffren in 1781. Jeremias was one of those who sought to profit 
from the prosperity the occupying forces brought to the settlement and 
who, with the withdrawal of the troops, were compelled to struggle 
against the restrictive practices of company rule.191

These then are the refugees who are known to have come from this 
north-western region of France, or who may with some confidence be 
ascribed to it. The vast majority were Calvinists by birth and upbringing 
and it is evident that a large number were compelled to abjure in order 
to escape from France. They were in the main agriculturalists and 
artisans, although there is considerable evidence to suggest that the 
families of which they were a part covered a wide segment of the social 
scale. Reasonably high standards of literacy have been noted, particu
larly among Calvinists in the Blesois, the Fouchers among them. There 
is, for example, an excellent signature of a Marie Foucher at Mer as 
early as 1615.192

These refugees brought with them into exile abilities for which there 
was no extensive market in the United Provinces in view of the large 
influx of foreigners. It is therefore not surprising that most of those who 
sought a second refuge at the Cape were men with rural crafts at their 
fingertips. It is not to be doubted that there were some who hoped to 
gain economic advantage in emigrating from France, although so mass
ive a rejection of Louis XIV’s religious policy suggests that the econ
omic motive cannot have been paramount. It must, however, have been 
otherwise with the further emigration to the Cape of Good Hope. The 
poverty of the Viviers and Jacques Pinard’s inability to work at his trade 
in the United Provinces lend support to this view.

There is evidence too of families and friends trying to keep together in 
adversity and it seems likely that emigrants in the first groups of refu
gees to reach the Cape encouraged others to follow them. Some contact 
must also have been maintained with those who remained in France, or 
who settled in European countries of exile. It would appear, for ex
ample, that Salomon de Gournay from Dieppe had not lost touch with 
his brother Jean in London. The exchange of letters, messages passed 
on by the passengers or crews of passing ships and official communica
tions through company channels must surely have prevented complete 
isolation. It is to be regretted that we have so few indications of these
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contacts in comparison with the considerable volume of correspondence 
which illuminates the great transatlantic emigration from Europe of a 
century and a half later.193 At the same time, however, as Michel 
Richard has pointed out, it must have been the sad lot of many a village 
Calvinist in exile to lose all contact with his family in France. Cupidity 
played its part. His estate had passed to those who remained behind 
and abjured. This very circumstance served to remove the refugee from 
the fold in spirit as well as in person.194

Finally, before turning to another region of France in the context of the 
Cape emigration, what proportion of the Calvinists between the Loire 
and the Channel sought exile in the face of persecution and what 
proportion of the total emigration of French speakers to the Cape in the 
late seventeenth century is represented by the settlers from the north
west?

An answer to the first question must be tentative. Calvinism was widely 
disseminated and nowhere a majority creed. It lacked that cohesion 
which enabled it, as in Languedoc, to survive as a strong underground 
movement. Coastal Normandy is the only exception and there strict 
measures taken in 1747 against Protestant children led to a new wave of 
emigration to Jersey and to Britain.195 In the seventeenth century too, 
flight was a solution to persecution taken more frequently by those 
living close to the sea or to land frontiers. Adapting the figures given by 
Mours for the Calvinist population of this region, it would seem that 
some 25 000 people left France, representing one in four of the mem
bers of the reformed church.196 The economic effects of persecution 
were sometimes locally severe, if impermanent, and long preceded the 
revocation. At Alen?on, for example, restrictions on Calvinists in the 
lace industry as early as 1663 led to a movement of workers away from 
the town197

In answering the second question it is interesting to note that French 
speakers at the Cape came overwhelmingly from parts of France where 
Calvinism was at its weakest, a circumstance which will become increas
ingly apparent in succeeding chapters. Since it is not certain whether all 
the refugees who embarked for the Cape in fact reached Table Bay, a 
precise figure for the number of settlers arriving before 1700 is imposs
ible to determine. It must, however, have been about 225 and we may 
say that those from the region discussed in this chapter represent 
approximately 22% of the total.

We turn our attention now to that part of France where the Calvinist
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faith had established itself most firmly in the religious life of the nation 
before the revocation of the Edict of Nantes.
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