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SUMM ARY

This thesisis a critical misgological anaysis of Pentecostal misson, speificaly of
the Corgo Evangdistic Misdon (CEM) in the Katanga Province of the Democratic
Republic of Corgo. It investiggtes how CEM memigrs have been interpreting and
expressng the Christian messge in and for the context of KatangaProvince through their
communal life, worship and misson since its inception in 1914. It also asks the
methoddogical question of how such aPentecostal misson could best be stdied and
evauated misgologically. To carry out this investigation the researcher developed a
A Bntecostal Praxis Missiological Approach 0 ah Ihe used extensiwely throughout his
study. Chapter two demonstetes tha, while British missonaries brought the CEM to
Katanga province, it was the ealy Comgolesepioneers who adualy spread the movement
to different parts of Katanga and beyond its borders. Chapter three showshow CEM
memlers have analysed the Congolese context, identfying it as a lost, unhdy and socially
broken sockety with high levels of poverty, unemploymentand pooraacess to basic needs;
it is aso beset with problems of war and conflict, corruptionand inustices as well as abuse
of women. Chapter four focuseson the spirituality of power that inspres and mativates the
CEM in the various dimensionsof its mission. Chapter five uses maily liturgical sources
like prayers, sangs and srmons toconstructthe Pentecostal theolgy of misson thatguides
and directs the CEM in its misgon. Chapter six explores the agents and strategies of
misgon that the CEM uses toaddress the missona challenges they identify in their
contet. Thefina chapter raisessix key missologica issues that emerged from the study
and that require the attention of misgological scholars in order to foster the futue of
Pentecostalmissonin Congo and the Southen African region as a whok. These issues are:
preventing ongoing schisms, evangelising memlers of other religious traditions, the
scope of heding, the impad of rapture theology, the pbce of women in ordained
Pentecostal mnistry, and the extent ofcontextualisation inthe CEM.

Keys terms

Katanga Province Missiology, Mission, Praxis cycle, Pentecostal, Pentecostalism
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CHAPTER 1

INTRODU CTION

1.1 Aim of the study

The aim of this thesisis to make asystematic missologica investgation of the
nature ofcontempeoary Pentecostalism as an African phenomenon.The main focus of this
study is on Pentecostal misgon, with special reference to the life, witness,spirituaity and
soda impaa of the Cago Evangelistic Misson (CEM) for thepast ninety-five years of its
presence and adions in Katanga. While focussng primarily on the CEM, the study
develops an appraach thatcould be used to sty other African Pentecostal moverents

from a missological perspedive.

1.2 Resear ch question

The growth and impad of Pentecostalismin theworld as a whole and particularly in
southern Africa isno longer a netter of doubtor debate, when compaed with the broader
protesant- evangelical community.

This is sippored by a number of cholars suchas Allan Anderson, Walter
Hollenweger, William P. Menzies, Harvey Cox and othes. Ancderson (2004:1) points out
that the Pentecostal and charismatic movenents consttute the fastest growing group of
churches within Christianity today, with over five hunded million adherents waldwide,
found in amost every county in the wald . In less than a hundd yeas, Pentecostds,
charismatics and assocated moverents rave become the legest numeica force in the
world of Christianity after the RomanCathalic Church.

Hollenweger, the father of Pentecostal academic studes, together with Anderson
(1999:19), add their voiaes on the growth phenomenon inthese tems 6 P emstalsm has
bewmome the dommant expresson of Christianity and one of the most extraordinary
religious phenomena in the world at any timed William P. Menzies and his son
Robert P. Menzies (2000: 9) supportthe argument that the advent of the moden
Pentecostal movenent is, without doult, one of the most dramaic developments of the
twentieth century. From a small, ostracised tand in the ealy 1900s, the movernent has

grown to be a significant force within the Chistian mowement.
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The growth of Pentecostalismis not just a North American, European, Asian redlity
but also a Cagoleseexperience For closeto a hundred years row, the Congo Evangelistic
Mission (henceorth CEM) has been doing significant misson work in the Congo in
general and Katanga province in particular. Recent reports show that this movenent has
thousands of churches, with a membership of more thanone million all over the Katanga
province, and about 150 cagregations in thecity of Lubunbashiaone.

CEM is notonly experiencing numeical growth; it also has arich history of ailmosta
hunded years as a misson organisaion operating on Congolese soil. The movenent
has madean impact on the society, with a local church after amost every kilomete in
Katanga, when compared with other Chistian denominations in the area What is most
significant, however, is not the number of its memlers or local churches in the province
but the methods ostrategies this Pentecostalmisson has been using br the past 95 years.
What is most sgnificant is the messge thatthis Pentecostal group has been preaching, the
pradical effects it has had in the lives of other Christian churches and of the Congolese
people at large, and thecontinuousgrowth of the movement throghout its hstay.

This pesent woark strives to unestand the contextual reture of ths Pentecostal
misgon in Katanga for the past close to hunded years of its existence to study the
misgological significance of Pentecostal pneumatology by exploring the rapport between
baptismin the Holy Sprit and misson in the context of CEM in Katanga province. It aso
looks at reconstricting thehistory of Pentecostalmisson with regard to CEM by showing
the contributions of thdoca people to thegrowth of Pentecostalismin the Cogo.

Underlying all thesequestions the fundamentd reseach question of the study is:
How can Pentecostal misson as a contempoary phenomenon be studed from a
missiological point of view? This is the doublethrustof this research projed: it analyzes
and refleds on oneparticular instance of contempeoary African Pentecostalismand in so
doingit attemptsto develop a missitogica reseach methoddogy to dothat acequately.

The thesis thesfore answers two key questions: @) How hae the members of the
Congo Bvangdlistic Missions been interpreting and expressng the Chrstian message in
andfor the context of LubumbashKatangaprovince thraugh their communal life, worslip
andmisson for the pastninety-five years? b) How can sucha Pentecostal misson best be
studed andevaluated missologically?

This double gestion will bethe central focus of the stuly. In order to ansver them, it

is necessry to address a numbeiof sub-questions that flowfrom it. These seven ets of

13



guestions are loosdy based on the fipraxis matrixo developed by Kritzinger & Saayman

(2011):

1.2.1

1.2.2

123

1.2.4

Examining the history of the CEM (6 alesid analysis )6 What were the pradices
of the CEM memlers in the past for the context of Katanga? Did the CEM give
the church(es) agood or a lbd name in Katanga province? Do CEM lo@ churches
have positons of power and privilege or influential public contects? How do
CEM local churches view otherchurches (especially the domnant RomanCathalic
Church)? What are thephysicad and institutional structures of the CEM churches
and how are they utilised in or for the community at large? What are their
leadership patterns and structures? How do thesefadors shape their approaech to

mission in Katanga?

Examining the role of 6 gency6in the CEM for the past ninety-five years: Who
were/are the agents of transfamation,in relation to the community in which they
are waking for change? What is their socel, emnomic, gender, classposition in
relation to the fiothasd? How are they finsertedo into the socal space that they
shae with that community? What are the power relations prevailing between
them? How do thesefactorsinfluence their appraach? Who are theirfinterlocutorso,
who help to fiset their agendad and determine their priorities? How do al these

factors skapetheir approach tomission in Katanga?

Examining the context anaysis of the Congo Evangelistic Mission for the past
ninety-five years: What are the social, politicd, emnonic, cultural factors that
influence the sockety within which theCEM work and do thewitness?How did/do
the CEM change agents analyse their specific context? How do they firead the
signs of the time0  H o wthesd tadors shge their approach to misson in
Katanga? What are the most prtinent issues that tkey identify in theircommunity?
How do politicd, socil, ecnomcd, cultura issues influence their msgon as
Pentecostak?

Examining the theobgical reflection of the CEM: how have they been reading the
Bible? What has been their hermeneutical approach? On what have they based
their misgon for the past hunded years? What is their theolayy of misson? How

contextualisedhas it been? What are theirmost preached biblical texts? How are

14



1.3

they developed or interpreted? What kind of tesimonies do they give in church?

How are these testmoniesrelated to biblical teaching? Since Pentecostalstend to

believe in a God fiwho can do it nowo (not only a historica God, who did grea

things in the past), how do CEM membrs experience God in thdr contexts and

communities?

1.2.5

1.2.6

1.2.7

Examining the underlying spirituality of the CEM: What are the features of
ther pneumatolaical encounter in worship, life and msson? What have they
been simging? How do they sing? How do they celebrate festivals like Passove,
Pentecost, and Christmag and what is theimpaa of thesefestivals for misson?
How have they been preaching and praying? How do they understand and

serve the agaments?

Examining CEM msgon stetegies: What kind of concrete faith projects or
organisationsare CEM memlers involved in, particularly in relation to the
community at large? What kind of plans are they making to embody their
theolgical insightsin Katanga? How broad is their theolaicd agenda and how
does it shge their actions?

Examining the reflexivity of the CEM in relation to its mission in Katanga
How has CEM shown signs of matue reflexivity in their way of doing misson
in Katanga? What has been the impad and results of the CEMchangeagentsin
Katanga for the past ninety-five years? What lessonsare to be learned from the
CEM experiences? Hw does ths shape thePentecostal approah in doing
misson in Katanga lence fath? Daes ths refledion leed to renewed and
degoened agency, contextual understanding, interpretation of the tadition,
spirituality and plannng?

Theological interests and assimptions

To makemy reseach accountabk, my theobgicd interestsand assunptionsneel to

be clarified at the outset.l view my Pentecostd-Evangelistic perspective as an assetto the

study of Pentecostalismand misson. My Pentecostal experience, educaion and ministry

took place within the context of the Pentecostal Asemblies of God #&lowship. As a

participating Pentecostal | have been identified with the presuppositons, values and
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beliefs of classi@ Pentecostalisn.* In other words, | represent an insiderés perspedive
with respect to the Pentecostalworldview. Schreiter (1985:19-20) argues thata rootedress
in the experience of a loa@ community theinsidad sxperience is essentia in developing
local theobgies. This experientia understandng of the movenent affords me the
oppatunity for understanding Pentecostalism from a perspedive of a sympathetic
participant. Needleman (1978:142) obseves that new religious movenents like
Pentecostalismare often not described in a reiable way by outside obsevers. Outsde
obsevers often tendto be biased in their analysis of Pentecostalisn, mainy because they
ladk personal experience of what Pentecostalismis all about. My insider siperspedive is
therefore crucia for understanding the Pentecostalmisson of CEM.

This admisgon of the value of my classta Pentecostal theolagy and worldview
for this study, does not mean that it will be biagd or doctrinaire in nature. On the contrary,
suchawareness allows for the control of biasin an acalemic endeavour. As an African
Pentecostal gholar, | will disciplinemy biases by using reliable empiricd findings on the
CEM and analyze them in the lght of the New Testanent mission and tleology.

It is my contention that it is time for Pentecostal scholas to stat evaluating
thenselves, and theirway of doing misson and theolayy in Africa There was atimewhen
others came to teadh African Pentecodals how to formulate doctrines, how to plant
churches, how to med the reeds of people; in short: how todo misgon in Africa. Since
African Pentecostalleaders and scholars have gathered much experience through years of
learning and doing misson, | believe that the time has come for them to develop their
own misgological approaches that can serve as mohblising and analyzing tods for
misgological reflection. The basic thrust kehind this study is to understand CEM as a
Pentecostalmisson movement:Where has it comefrom?Where s it now?And what is the
way forward in doing Penteaostal misson in and for the context of Katanga province?
Since the CEM is oneof the oldestPentecostal msson aganisatons in theregion, it will

save as agood casestudy for our investigations.

1.4 Rationale for the study
Pentecostalismis oneof thereigious movenents within the Christian world thatis drawing
the attention of amost everyone. Theologians, missiologists and misgon practitioners both

Pentecostalsand non-Pentecostalsare interestedin the developments of this movenent. To

! For adefinition of fi @sdcal Pentecostalismo, seel.9 below
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date, a number of huks, articles, reviews, journas and thegs have been written on
Pentecostalism; and surprisingly enough, the emphasisis more on the history of
Pentecostalism.There is a neal for more effort to be put into studying the missologica
dynamics of the growth of the movement and the reture of its contempaeary impad in
French speking African courtries like the Democratic Republic of Congo.l argue thatthe
growth of Pentecostalismis not unqueto the Anglophoneparts of Africa a great ded is
happening also in the Francophone Africa, which is yet to be studed acalemicdly.
Having said this, | advance eight reasonswhy this research project is worthy of academic

investigation.

1.4.1 The African contributions to Pentmstalmisson

The study of the histay of Pentecostalismin the world has been biased. Most of what
has been written by historians on the movenent in the past portrays a westan history of
the movenent on the African continent. Allan Anderson (2004:168) adknowledges that
ealier Pentecostal hisorians overlooked or nminimised the Mial role of thaisands of
national workers in the early Pentecostal movenent particularly in Africa and Asia.
Anderson adds that these racial distortions are serious problems that neal to be
overcome in Pentecostal €holarships in the future. He argues that one of the
fundamertal problems in acalemic studes of Pentecostalsm has been a misinformed
interpretation of Pentecostaltharismatic experience whereby much emphasisis on the
white North Americans and westen Europeans. These distortions have not spaed the
Democatic Republic of Comgo, the few literature souces that are available on the
movenent undermines the role played by Congolese in spealing the Pentecodal

movenent in the country. This observation makes the present project worth doing.

1.4.2 Thesignficance of Pentecostdism in Afica

A lot has been written about the growth and significance of Pentecostalismin North
America Euope and other parts of the wald. | contend that tha@mporiance of ths
movenent on the African continent should not be ignored. There are marny parts of
Africa where it has continued to experience quantitative and qualitative growth, especially
in Katanga province. In his assessmentn Pentecostal scholarship in the world, Anderson
(2004: 15) says that ' although uth has been written on the s#ngth of
Pentecostalgcharismaticsin America, relatively little has been written on their significance

in Africa and Asia'. | share the posiion that we neeal to make the non westean nature
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of Pentecostalismmore visible and accessble, without overlooking its North American
roats. | agree with Anderson (2004:15) tht research has totake seioudy the contributions
of the majoity world to thedevelopment of this form of Christianity that can be described
as atnew reforma t iofothre éhurch.

1.4.3 Themissological sgnificance of Pentecosialism in Africa

Debates on the movenent have been revolving around theolagical or doctrinal issues
and around exegetica issues of biblical interpretation. Anderson (2004:6)contendsthat
very little has been undertaken in the area of missology. Since Pentemstalsm is
inherently a misgonary movenent, there is a nead to redirect the aientation of research
on the moement. Considgring thatthere are different types of Pentecostalismin the
world, Pentecostal sholaship requires new missologica methods to evauate
contempaoary manfestationsof the movenent.

This implies that more research needs to be caried out in different parts of
the world, including Africa, to discower the new African missonary contribution or what
the continent hes to offer in the area of misson. We are facel with new challenges in
Africa that @mand rew approahes to misson. Whereas Pentecostals lave madegood
contributions in this area, theseinitiatives seen not to have recaved much attention
from msdological researchers. The Congo Evangdistic Mission, for instance, uses
approahes to doing misson thathave proved to be highly efficient. Theseapproaces have
madeit to grow fasterthan many other Christian churches in the Congo. And yet, from a
research point of view, not much attention hes been given to ths growing movement in
Sub-Saharan Africa

1.4.4Thened for a Rentecostal oraxis missological approach 6

Commenting on the importance of Pentecostal spirituaity, Anderson (2004:14)
points outthat 0 écause Pentecostalismhas its emphasisin experience and spirituality
rather than in formal theolayy or doctrine, it is not possible to define it in terms of
doctrine but experience/spritualityd Pentecostalism las been considered in previous
studes as an hidorica movenent and several methodshave been developed in that
regard. My argument is thaPentecostalism is not jusén higorical movenent butalso a
contempaoary phenomenonUsing previous methodswhich explored the historical nature

of the movenent s2ans to be iadequate when it comes toanalyzing the contempaoary
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nature of the movenent. | believe that African scholars need to develop Pentecostal
misgological approaches that can look at Pentecostalismas a dynamic contempaoary
phenomenon.Such appraaches can respondto Pentecostal challenges and redlities in

Africa particularly in the Demoaatic Republic of Congo.

1.4.5 TheAICS resgarchfindings

The research findings of my Master of Theology dissertation in missiology on
Kimbanguism, which was comgetedin 2008, was aso a strong mdivation for this project.
Reseach on the oldest African-initiated church in the Caigo suggests that Simon
Kimbargu is now being worshipped as the Holy Spirit (the third person of the trinity) by
his followers. Lembi Dilulu (1993:23)writes that the Holy Spirit, for the Kimbanguist
Church, is not only a human being but speifically a black persan, meaning Simon
Kimbargu. Fungwa Kipimo Jesse(2008:105) eports that it was on 14" June 2003 that
Simon Kimbargu Kiangani, the current spiritual head of the EJCSK,? officially declared
Simon Kimbangu to be the Holy Spirit in a letter addressed to theWorld Courcil of
Churches (WCC).

Such theolajical controversies around the person and work of the Holy Spirit
in Corgo require thetheologicd and misgological attention from researchers in Sub-
Saharan Africa. This led me to consider doing research on Pentecostalismin the Corgo,
with theaim to understand the theolay of CongolesePentecostds on the personand work
of the Holy Spirit, speifically in relation to misson. Data from this study will become
a basis for future research among menbers of other Pentecostal groups in Corngo and
soutlern Africaat large.

1.4.6 Thegrowth of Pentecostdism and its new challenge

The interadion | had with some recent volumes on Pentecogalism, such as Cox
(19%), Faupd (19%), Hollerweger (1997), Hollerweger and Anderson (2000),
Anderson (2004), and Anderson(2007) became anothersource of inspration to embak on
this project. Two major issues drew my attention in thesepubications: The growth of
globa Pentecostalism and the crossoads e&perience of the movenent after amost a

century.

2 The official French name of the Kimbanguist Church is LQ $is8 de Jesus Christ sur la terre par son envoye
spedal Smon Kimbangu (abbreviated as EXCXK)[The church of Jesus Chiist on earth by his specialenvoy Simon
Kimbangu] (cf Jesse 2008.9).
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1.46.1 Thgrowth of global Pentecostalism

Reportsby thesescholars on Pentecostalismand its growth sean to concentrate on North
Americaand Europe, even if somestaementsare made withreference toother farts of the
world. The emphasisis on the historical nature of the movenent its origins, growth and
spread. But this research strives to analyse and refled on the contemporary nature of
Pentecostalismas an African prenomena, specificaly in the Demoaatic Republic of
Corgo. The emphasiswill therefore be on the missonal significance of Pentecostalism,
in this largest French spe&ing nation in Africa This matif agrees with the assessment
that Anderson and Hollenweger (199:25) made of the movenent. They report that
since the 1990s, theyreaest quantitative growth of Pentecostalism has been in Sub-
Saharan Africa, including theDemocratic Republic of Congo. Scholars are amazed at this
and someeven asset that the whole African continent is turning Penteaostal (Anderson
and Hollenweger 1999:25).Many, if not mog, of the rapidly growing Christian churches
in the 6 ircdhworld6 are Pentecostal, indigeous, and operate independently from westen

Pentecostalism.
1.4.6.2 Therossoads eperience

The otherissue deds with the &rossoads experience @f the Pentecostal movenent.
Hollerweger obsrves that when the Pentecosl movenent readhes the age of a
hunded yeas (with reference to the European experience), its growth slows downor stogs.
| contend that themethodolgical approach used by Hollenweger in evauating
Pentecostdism in Euope orAmerica mght not be applicable elsewhere. This posiion is
based on what the moverent is experiencing in most African counties and the
Demoaatic Republic of Corgo in particular. There are Pentecostal groupings or church
denominationsthat have continued to grow and deserve ourattention as scholars. For more

details onthis argument,see the methodolgy section 1.63.

1.4.7 The CEM ninety-five years in Katanga

Studying Pentecostalismmissologically in the Congo, after a period of ailmosta century,
has beaome a necessty among scholars. Not only has its growth drawn the attention of
many but its history in the county is also a matter of debate. A consensws has not yet

been reached as to when CEM strted in the Cango. For some, this mission organization
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started in 1914, connecting it with the work of Bowie who came to the Northern part of
Katanga before 1915 and purchased the ground where the CEM wasstatdished (see
2.2). Others opt for 1915 as the year marking the beginning of the CEM (Anderson
2007:182).

All thesedifferent dates makethe reseach interesting, as more investgations will
help in establiding the exad year of the arrival of the British missonaries. My interest,
however, is more direded toward understanding the dynamics of the growth of
Pentecostal misson during ths long period. It would be scholarly to know what has been
the dynamics of its growth and establishmentthe impad, the influence or the gowth of
Pentecostal missgon in and for the context of Katanga. What have keen its failures? What
messge have Pentecostals been preading in Katanga? What pradicd effects do
Pentecostalshave in thelives of the Congolesecommunity? What lessonscould belearnt
by both Pentecostalsand nonPentecostals?And how shouldPentecostalsin the Cogo do
misgon inthe next century? This misgon has experienced tremendous nonericd growth in
Katanga. Recent reportssuggest thatthe CEM has morethan150 lo@ churches within the
city of Lubumbashislone. What mattes in this research is not the statstics but what has
been the impaa of CEM on the socal, econonical, developmenél and politicd life of

Congolesesockty for the past ninety- five yeas of misson.

1.4.8 Thedeath ofthe firstAfrican CEM bishop

The ckah of thefirst African CEM bishopin 2004 at the age of 115is another inspration
to this study. Jonathan Mbuya Kalulwa was a leader who madea good contribution to the
CEM in its African dimension but his deah has left his church organisation in trouble
(Kaondji 2009:53) Successon into leadership has introduced a trend that is peauliar to
AICs. The church has askedthe son of the late bishop to take over from his father.
What is worth noting is that CEM was a dnisson churchd headed by a British
missonary from its inception, untl the independence of the Congo in 1960. In the early
1960s,Corgolese church lealers took over the reins from the whitemissonary leadership
and the church entered a new phase of its misson, beacoming consciousy and intentionally
African in mostof its aspets. In readion to top-down white misgonary leadership for so
many yeas, the CEM in the 1960s establisheda governance stricture that encouraged
demoaatic forms of leadership. But sudcnly, after the deah of Kalulwa in 2004 (Kaondii
2009:53),the church adoptedan African leadership style in which leadership sucesson is

21



no longer based on administrative principles, through an eledion or a vote by the
registered members of the CEMut linked to blood relations or descent. This leadership
crisis has divided the church into two tendencies, one predomnantly constituted by rural
churches and the otherby urban churches. The latteris in supportof the late bishogs s,
while the former is not. The future of tHs Pentecostal mather church in the Comgo is at

stakebecause ofthis Pentecostal/Clarismatic kadership crisis(see chapter 2).

15 Literaturereview

As athedogical college lecturer in the Demoaatic Republic of Congo, my homecounty, |
regularly teach a numkber of courses and speak in misson forums and conferences within
Pentecostal circles. My experiences in theseassgnmentsespecially, in Lubumbashiin
Katanga province, shows the need for scholarly work at a higher level to be carried out in
Pentecostalism.

Katanga has the presence of one of the oldest Pentecstal misson organisations in the
region, Congo Evangelistic Mission. Despite its being on the Congolese soil for amost
a century, very little ornothing at al has besn writtenfrom amissological perspedive on
this paticular misson enterprise. This agrees with Veli-Matti KarkkéinenGs (199:75)
obsevationst h a t eadstBlI€ hwme been moredoers than thinkes in the area of missiond
They have generadly been sobusy with their pradicd misson and evangelismthatthey did
not botherthemslves with witing missological tredises oracalemic theolaical studes.
And very few publcaions reflect on the contributions of Africans to the history and
spirituality of Pentecostalismor the impat of Pentecogalism on the Cogolesesociety.

The growth of the Pentecostal movenent has attraded the interest of a rumber of
scholars to write on different aspects of the movenent. In any field of study, there are
always predecessorswho ought to be adknowledged, regardless of the level of their
contributionsto thefield. Pentecostalismis no exception to this rule. In this sedion of the
project | highlight the views of same scholars with whoseviews on Pentecostalisml have
interacted. Bearing in mind that the list is not exhausive, these sources on the
Pentecostaltharismatic movemnrent exhibit five major trends: a) thosepresenting the global
(rather than contextual) character of Pentecostalisn; b) literature highlighting theolaicd
debates on Pentecostal pneumatolay, without reflecting on its missona significance c)
publicaionsfocusing speificaly on the Hdy Spirit and misson; d) literature deding with
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African Pentecostalsm in general; and finally, €) literature onthe Congo Evangelistic

Mission, in which a biographical emphasishas accupied thecentra place.

15.1 Literature on globalPentecostdism

Pentecostalismhas receved the attention of many schalars in the past century, but mostof
these pubtaions are oriented toward the global nature of the Penteastal movenent. In
this particular section of our literature review, we refled critically on important sources
with regard tothe mavement inits global perspective.

(1 Anderson, Allan (20@). An introduction to Rentecostdism: Global and charismatic
Christianity. Anderson's bookgives a historical badkground of the Pentecostal and
charismaticmovenent. He points out that Pentecostalismis a global phenomenorwith
various roots. Anarson book is indeed one of the key text books on the charismatic
movementin our ime. However, the emphasisof this important volume is more on
the North American and European type of Pentecostals. The treatment of
Pentecostalism inthe &hird worldéis notconsistent with the faus of the bok, despite
the fact that thegrowth of the moverent is moreprominent in Africa, Asia and Latin

America

1 Anderson, H. Allan. 2013An Introduction to Pentecostalism: Global charismatic
Christianity. This second edition of Anderson's book is a classic on Pentecostalism as
a global movement. The author presents an updated global history of the movement
which addresses significant events and changes in recent years. The book presents a
comprehensive explatian of the significance of charismatic Christianity throughout
the world and its effect upon the globalization of religion and its transformation in the
present century. This book is a very good contribution to Pentecostal scholarship even

though the migsnal dimension of the movement is not very much emphasized.

[1 Cox, Harvey (19%). Fire from Heaven: The rise of Pentecostal spirituality and
the reshapingof religion in thetwenty-first century. Cox has produced a valuable source
for Pentecostal histoy and growth. His argument onprimal spirituality as the main
reason br the growth of Pentecogalism is indeed a great contribution to the study of
Pentecostal spiriuality. However, caeful attention shouldbe drawn to the tendency in
this bookto consider spiritual manfestationsas simply natural occurrences. In addition,
when Pentecostalismin Africa is referred to in Cox0 sookb the bcus ison African
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Independent Churches, with very little attention given to Pentecostal misson churches.
In fact, mostof thesechurches have now embraced a new orientation and have become
African in their encountes with God.

(1 Dayton, Dahad W. (1987). Theological roots of Rentecostdism. This is a @tailed
reflection on the theolagical roots of Pentecostalism. But the study tendsto narrow
the roots of the movenent to Methodismalone. Pentecostalismhad other roots which
are not discussd in this book, namdy the holiness and revivalist movenents of the

19" century.

1 Miller, Donald E. and Yamamori, Tetsunao. 20@®lobd Pentecostalism : The New
Face of Christian social Engagemerithis volume analyses Pentecostal churches'
involvement with social problems in the contemporary world. These scholars argue that
some of the most innovative social programs in the world areybeitiated by fast
growing Pentecostal churches. Pentecostals are increasingly engaged in community
based social ministries. This publication is a significant contribution to the study of
Pentecostalism in the sense that it shows clearly the role t#éd@stals in addressing

social issues.

(1 Bartleman, Frank (1980). Azusa Strest: The roots of modern-day Pentecod.
Bartlemanhas presented a mowving historica acount of the ealy days of the
Pentecostal revival on AzusaStred. He describes the seand Pentecostas aresult of a
long time of preparation. People longed for a change in their churches and God
answered their prayers. The author is more descriptive of how the movenent started
without showingits missionary nature and how it fas spead throughouttheworld.

) Anderson, Allan (2007). Spreading Fires: The missonarynatureof early

Pentecostdism.

This book brings to life some sient voices in &hird world6é Pentecostalism. It also
refleds onthe link between the baptism of the Spirit and misson. However, this book
does not contain much data on recent developments in Africa and other ¢hird worldo
nations. For example, only the early yeas of the CEM misson are described; up to
date information on cdvelopments in African Pentecostalism is neeéd to emich

Penecostalstudes.
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(1 Anderson, Rolert, M. (19M). Vision of the dimherited: the m&ing of Anerican
Pentecostdism The wlume traces the rootcause of thePentecogal movenent in
America as being socal discontentlts initia millenarian vision contaired within it the
rejection ofthe ®cial order and ahope for anew morejust SOcety.

(1 Martin, David (20®). Pentecostdism: The world their parish. The culturd

dynamics which informed both Pentecostals and charismatcs are discussd in this

publication. For Martin, Pentecostalism is thelargest global slift in religion in the 20™
century. He examines the different forms of Pentecostalreligion in five continents and
draws some iteresting conclusions on the future of Christianity. Even though the
title (The world their parish) implies misson in a broader sense, my comment is that
this book does not discus$entecostalism withn thecontext of mission.

(1 Anderson, H. Allan and Hollenweger, Walter J. (199). Pentecostds after a
century: Global perspectives on a movement in transition. This is another sminal
publicaion in Pentecostal studes. It containsthe papers presented at a consultationon
Pentecostalismin 1996 at Selly Oak Colleges in Birmingham. The main argument
around which the papers were written comes from HollenwegerGs assesment of
Pentecostalism. He argued that, after amost a century, Pentecostalism was at the
crosgoads and the way forward was to reconsicer the original roots and spirituality of
the moverment. This volume containsgood holarly contributions but mostapers are
American and Euopean in reture, consicering the experiences shaed by scholars.
Further missological studes are neededto proveor disprove Hollenwegerés claimson
Pentecostalism. And thistudy on the CEM is agood attempt in that diedion. This is
important when we consider how Pentecostalismis growing and making impact today
in Africaand in the Democratic Republic of Corgo in particular.

1 Land, Steven J. (2001). Pentecostal spirituality a passon for the kingdam. In this
bodk, Land argues thatthe early years of thePentestal movenent form the reat, not
the infancy, of its spirituality. He also showsthe crucia importance of its Wesleyan,

holinessand 19N

century revivalist-restoretionist roots. The book focuses on the early
years of Pentecostalism by emphasizing the various roots of the movement. It is an
important study on Pentecostal spirituality from a historical perspective

1 Faupel, D. William (1996. The Everlasting Gosgl: the significance of eschatdogy in
the devdopment of Rentecostal though The contribution of ths pubication on the

Pentecostal movenent is that it showsthe key factor to the fast growthof the
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movementwithin Christendomasthe commitmentof the early adherentso announce
the return of the Lord Jesus Christ to establish his kingdom on éarthighlights all
the theolgical and practicd issues thatPentecostals lad to ded with through centuries.
Faupel has interestsin linking the Pentecostal experience to world mission.

[1 Hollenweger, Walter J. (1997). Pentecostdism: Origins and devdopments

worldwide.

This is aclassi@ book on Pentecostal studks. It traces theroots ofthe movenent from
Seymour to Wesley and other key figures in American revivalism and ends with
theolggical issues that Pentecostals struggle with; issues of soteiology,
ecdesiology, misgon, hermeneutics and ecumenism. Any critical researcher will
appreciate Hollerwegerd s twroos the crossoad experience of Pentecostalismas a

global movenent.

1 Miller, Donald E., Sargean, Kimon H. and Flory, Richard (eds). 28@Bit and Power:

The growth and global impact of Pentecostalidmthis book the authors reflect on
Pentecostadim in a global contexfhey describe Pentecostalism as the fastest growing
religious movement in the world, currently estimated to have at least 500 million
adherents. The book also looks at the shifting social ecology of Pentecostal Christians
which incudes many middlelass individuals rather than attracting the majority poor
alone. These scholars contend that the stereotypical view of Pentecostals as those who
isolate themselves from the politics and social issues is now being challenged. From my
analysis of the book, it emphasises the social involvement of Pentecostals and its growth
in the world. In their estimates of the growth of the movement, however, these scholars
seem not to emphasise the role of the Third World in this global development.

[1 Giammo, Michad Di ( 1999. Les Asemblés de la Pentectte du Canala: leur
origine, leur ewlution et leur théologe distinctive. [Pentecostal Assemblies of
Canada: their aigins, their dvelopment and their distinctive theobgy]. This
publicaion revolves arounda historical survey of the Pentecostalmovementin genera
and the Pentecostal Assemlies of Canada in @rticular. Giacomo& mainargument is
that without the spaking in other tongues there is no Pentecostal movenent. This
posiion seansto raise somedifficulties in the area of Pentecostalstudes. It suggestsa
narrow understanding of Pentecostalism.And it is surgrising to notethat his book has
no emphasis on misgon, which has been theriving force of the Pentecogal movement
in theworld.
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To summarise this sedion of literature on Pentecostalism in global perspective, the
following are my refl ections. There is atendency in Pentecostal scholarshipto globdisethe
Pentecostal moverent, without paying enough attention to its contectual rature.
Consideing the \arious roots of Pentecostalism, studes should not ignore different
contexts in which the movenent emerged and continuesto grow. Most literature written
outdde Africatendsto look at the global charader of the movementat the expenseof their
contextual redlities. This trend tends togeneralisethe findings on Pentecostalismin Europe
or North America and to apply those findirgs aso to therest of theworld. When reference
is madeto Pentecostalismin Africa, mostof the informationis sadly out of date and no
longer applicable. Rigorous empiricd studes on Pentecostalism are required, and this
shouldbe conducted in different parts of the wald on a regular basis in order to establish
accurate contempoary data on the movenent. The dynamic nature of global
Pentecostalism demands continuous contextual invedigations, to legp Pentecostal

schdarshipabreast with upto date information.

1.5.2 Literature on preumatologcal debags

In the area of Pentecstl scholarship, some publicaions focus mainy on the doctrine of
the Hdy Spirit. The person and thework of the Holy Spirit take centre stage in such
publicaions. Thefollowing paragraphslook at pneumatobgical debates within Pentecostal
and non- Pentecostal schadrship.

(1 Menzies, William and Menzies, Robert P. (2000). Spirit and Power: Foundations
of Pentecostal experience This is a profoundbook on Pentecostaltheolayy, but instead
of giving thevarious features of Pentecostal theolagy, the authorshave been absorked
by debates between evangelicds and Pentecostals onthe pneumatobgy of Luke-Acts
and the Pauline letters. To my mind, thesedebates have been taken too far, to the

extent of misgngtheesseme of Pentecostal theology and its msgological signifi cance.

(1 Dunn, James D.G. ( 1970. Baptism in the Holy Spint. In this volume, this
evangelical scholarargues thatall the New Testament autlors present aunanimous view
on thegift of the Holy Spirit. They present baptism of the Holy Spirit as the most
fundamentl asped of the process of beaoming a Christian, the climax of conversion-

initiation. From my analysis, the Holy Spirit plays a vital role in communicating divine
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nature to believers. Havever, this role shoud not be confused with baptism of the Holy
Spirit at Pentecost (Acts 2), whch was a charismaticexperience with the expressaim of
mobilising believers todo misson. Seandy, to affirm thatal New Testanent authors
share a common preumatolagy (with a soteiological emphasis)is to misinterpret the
authorsof different biblical booksand theirintended meanings to ther recipients. When
we consider Luke- Acts for instance, Lukan theolay deals with a certain type of
pneumatolay thathas an empowerment emphass. The Holy Spirit comes with theaim
of empowering the community of believers for service But Pauline pneumatobgy, as
described in his Corinthiansepistles, has a soteiological emphasis.They emphasise the
work of the Holy Spirit in regeneration. This argumentis clearly statedin the words of
Menzies (2000:48): dor Evangelicds, Spirit-baptism is equated with conversion. It is
that which makes a person truly a Christian. By way of contrast, most Pentecostals
insist that the Spirit came ondisciples at Pentecost not as a souce of new covenant
existence, but rather as a saurce of power for effedive withes€ More onthis argument

will bediscused in Chapter 3that deds with Pentecostal liturgical spiritualities.

Turner, Max (199%). The Holy Spirit and spiritual gifts: Then and now. For Turner,
al New Testanment writings refled the Holy Spirit as the Spirit of prophecy: the
soure of life-giving wisdom,charismaticrevelation, prophetic spesch and praise. It is
important to affirm the unity of scriptures: the differing pneumatolagies in Luke-Acts
and the Pauline and Johannine sedions of the New Testanent are different

emphases, which are notcontradictory but compémentry.

1 Kipimo, F.J. 2011 Revisitons le SairiEsprit et ses dondn this book the author

argues that the Pentecostal gpality of power is indispensable for African
Christianity. By experiencing Spirit baptism after their regeneration; Christians in
Africa would be able to fill the vacuum left by ancestral spirits. This book contributes
to pneumatological studies by contieg pneumatology and African Christianity.

Chan, Francis. 200%orgotten God: Reversing our tragic neglect of the Holy Spirit.
Chan contends in this book that Christianity has to be understood as a life with
power. It is the experience of the superndtpaver of God the Holy Spirit. Chan
argues that it is this spirituality of power in the church which fights intellectualism

and attract non Christians to Christ. This is a good contribution to the
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pneumatological debates in the sense that it invites hinecle to rediscover the

spirituality of power in order for it to be effective in mission.

(1 Laurentin, René (1974). Cathdic Pentecostdism: an in-depth report on the
charismatic enewal. This book gives an informative refledion on thecharismatic
movement within the RomanCathalic Church. The emphasisis on the history of the
movement and its doctrinal issues, but the author does not show the missond

significance of charismaticsin theworld.

(1 Lederle, Henry 1. (1983). Treasuresold and new, interpretations of Spirit-bapismin
the charismatic renewal movement. Lederle has made a wide-ranging eaumenical
study on theinterpretation of the doctrine of Spirit baptism among nm-Pentecstls,
Pentecostals,charismaticsand neo-Pentecostal churches. And it is a good contribution

to Pentecostal esearch.

(1 Kelsey, Morton (198). Tongue speaking: the higory and neaning of charismatic
experience. Kelsey contends that spesking in tongues can be a genuine, transfaming
experience and as suchneals to be carefully diserned and evaluated. | contendthat
spe&ing in tongues shauld not be understoodas an isolated phenomena, as it is the
case with Kelsey in this volume, but as a distinguishing charaderistic of the whole

charismaticexperience

(1 Bittlinger, Arnold (198). The churchis charismatic:The World Courcil of Churches
and thecharismatc renewal. Bittlinger describes the growth of the charismatic renewal
in churches around the wrld. He undrlines thefad thatthis phenomenon ks brought
together Christians across denominational lines, so it has obvious affinities with the

eaumenca movenent. But the book does not show any relationship between the

charismaticrenewal andthe Pergastal evival of the D" century.

To end this sedion, let met repea that doctrinal and exegeticd debates on
pneumatolgy have unfortunaely occupiedmore spacein Pentecostalstudies
than missiologicalrefledions onthe moverent. The iterature | consultedreved that
Pentecostal €holars have taken mud time to discuss with ther evangelicd colleagues

on prneumatobgical matters. It is a necessary and healthy development for Pentecostal
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scholars to establish them&ves in the academic terain and overcome the pgjudice and
marginalisation imposedon it by mainine Protestantand Cathalic scholars in the past.
However, as a result of this thesePentecostal contributionshave often been apologetic
and defensive, and have failed to express the true genius of Pentecostal pneumatolay,
which is the integral link between Spirit baptism and misgon, pneumatobgy and
misgology. That rapgport constiutes the batbea of Pentewmstal experience What is
urgently needed in aur studes of Pentecostalismare efforts to explore this connedion
between the baptismin the Holy Spirit and misson and all the implicaionsthatthis shodd
have for Pentecostal theology and practice.

153 Literature ontheHoly Spirit andmisson

There are somescholars who have dedt with the subed of the Holy Spirit in the context
of misson. Some of thesefocussedspecificaly on exploring the relationship between the
Holy Spirit and nisson or the Pentecostal experience and misson. In the following

paragraphs, theaim is to consicer anumberof thesesaurces.

(1 Fee Gordon D. (1991). Gospl and Spirit: Issues in New Testanent Hermeneutics.
Fee as aclassi@ Pentecostl scholar, discusss the isue of Pentecostalexperience and
the datrine of baptismin the Spirit from an exegetical and hermeneutical perspedive.
Although Pentecostal himself, Fee exposesPentecostal weeknesses inthe articulation
and presentation of their own doctrines, based on biblicd precedent and biblicd
analogies. For him, Pentecostalarguments on their dirinescan beacceptedin thearea
of homletics rther thantheolayy. | agree with Feed s edi@nf on Pentecostal
hermeneutical weaknesses, but he relates these exegetical problemsto misson only by
implicaion as he addressesthe preating of the gospe, which is the heat of Gods
misgon. Feed <fleation leads to another vital question: Can a poor lermeneutic anong
Pentecostals affect their missonal enthusiasn? This is one question that will be

addressedby this dudy when | analyze Pentecostalsermons.

[1 Hodges, Melvin L. (1971). The Indigenous church. Hodges, one of the key
Pentecostal €holars, deals in this book with the indgenouschurch principles as found
in the New Testament church. He describest h ereeGelvdsd self- government, self-

propagation and slf-support. He conterds that Pentecostal misson as demonsteted
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in the ealy church was bagd on indgenous methodsand theeffedive useof these
methods &d the church to greder expansion. This is an important volume for
Pentecoga scholarship because it reconciles ealy Pentecostal misson strategies with
today6 misson practice in theareaof church plantng and church growth.

Hodges, Melvin, L. (1977). A Theology of the church and its misson: A
Pentecostal perspective In a follow-up to the previous book, Hodges here presents a
more systematic and doctrinal study of misson and ecclesiology. It is an important
contribution to Pentecostal missology in that it establishesa rapport between
misgon and the Holy Spirit. For Hodges the growth of the New Testanent church was
conneded tot h eacedgvén to the Holy Spirit in preading and life experience The
early church, he argues, did notventureinto misson outof obediernce to the so-cdled
Great Commission. It was the pesence and working of the indwelling Hdy Spirit in
theirlives thatled to theredlisaion ofthe Great Commission. This understanding of the
Holy Spirit and misson is necessay even for the church today: The Holy Spirit is the
one who compels the church to venture into misson. This makes the stdy of
Pentecostalmisgon important and nteresting.

Boer, Harry R. (1961). Pentecost and missons. This ealy study by a Reformed
scholar, revolves around the impad of the Pentecost experience on the missonary
adivity of thechurch. Boer contendgthatin the ealy church the emphasiswas more on
the empowerment of theHoly Spirit for misgon than on the f@a Commission as a
command. The Great Commission has been and will always be the heart and the soul
of all true misdonary labaurs, but it derives its meaning and power wholly and
exclusively from the Pentecost event. | think that Boer has made here a good
contributionto the study of contempwary misson from a Perdgmstalperspedive which
neals to begppreciated.

Pomaville, Paul A. (1985). The third force in missions. This book focuses on the
subgantive contribution of thePentecostal moverent to the understanding of the
churchs theobgy for its worldwide misson. The author points out that
Evangelicdism tes been influenced by the age of Enlghtenment thatgave rise to
scholastic Protestantisn, which rgeds any belief in the supernatura manfestation of
God. Roman Catholicism and Pentecostalisn, however, in contrast with European

Protestantism,emphasisethe experiential and dynamic nature of the Christian faith.
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Christianity is not al about doctrines and reflection, but also about power and the
experience of the supenatural. This argument is vital to the study of Pentecostal
misgon in the sensethatit shads morelight on the reasonswhy mostAfricans (who are
oriented to an experiential and ritual way of life) identify themsehes with the Roman
Cathadlic or Pentecostaltypes ofChristianity.

(1 Culpepgr, Robert H. (1977). Evaluating the charismatic movement: A theological
and bildical appraisal. Culpepper identifies thedistinguishng marks of the charismatic
movenent as faithfulnessto the New Testament teaching on the Holy Spirit, an
emphass onthe indigenous nature of the moverrent, and an aggressve approac to
evangelism. However, for Culpepper the kaptism of the Hoy Spirit is no different from
the experience of regeneration. As a classic Pentecostal, | do not shae this position,
sinceit undermines the misgonal nature of the Pentecost experience This argument
will be lookeckt in detail in Chapter2.

1 Menzies,Robert, P. (2008). A paradigm for Pentecostal misson. Menzies contends
that weare living in the dastdaysd which is the period that started with Christd birth
and will end at his second coming. On this basis, Menziespresents Acts 2:17-21 as a
model for doing misgon in the church today. This model can contribute to some
extent to misson mobhlisation. Thisbook challenges Pentecosal scholars to ®e beyond
misgon moblisation to misgon anaysis, a shift that cdls for the @velopment of rew

misgological appoaches.

(1 Anderson, Allan (199). Moya: The Holy Spiit in an Afican contet. This is an
insightful study on the conrection between pneumatolagyy and African spiritual
experiences. It is a good contribution in thatit establishesa link between the Holy
Spirit and African spiritualities.

(1 Suurmond Jean-Jacques (1994. Word and Spiritat play: Toward acharismatic
theolog.

The author undrlines the mportance of Pentecostalismas one of the mostapidly
growing Christian movenents. His main argument is that Pentecostalismshouldnot be

confused with fundamentalism, which isrigid in nature, since Pentecostalismis playful
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in character. This playful and dynamic nature of Pentecostalismis well expressedin its
worship services, where everyone is involved in singing and praying without a rigid

liturgical order as found inmostmainline Protestantchurches.

(1 Watt, C. Peter (2001). Strugglefor the centre: South African missology in
context.

Wattd study focuseson the misson of the Assemblies of God as a classic Pentecostal
church in South Africa He cdls on classic Pentecostalsto recover thar misson in
South Africa This is a good contribution to Pentecostal studes, but to my mind the
author does not desribe cleaty enough what he neans by Pentecostal misiology in

contexta

1 Allan H. Anderson (199). African Pentecostdism in South African Urban
environment: A missological ewaluation. A very good misgological evauation of
African Pentecostalism,with emphasis on the South African context. The insights on
the reasons forthe growth of African Pentecostalismare challenging. Emplesisin this
bookis on the Arican type of Pentecostalism,but this research looks at the Pentecostal
misgon aganisaton that has gone through two phases. One phase under white
leadership and the otler with the African leadership making it an African Pentecostal
church.

1 Smith, Susan RNDM (ed.). (2001). The Holy Spirit and misson in some
contemporary theologies of misson. This is a volume with contributions by five
Roman Cathadlic authorsfrom different contexts that explore the relationshipbetween
the Holy Spirit and misson. Themainargumentin Smithds paper is thatthe mission of
the Holy Spirit precedes themisson of Christ and thatof the church. Elizabeth Johnson
argues that, becaisethe Holy Spirit is present in creation, humanty shouldtake care
of otha speies keyond their own. Stephen Bevans believes that Gods misgon
through the Spirit came lefore the misgon of the historical Jesus Christ. Therefore
emphasisshouldbe put on preumataentric rather thanchristocentric misson. Rolert
Schreiter thinks that we should nagmphasise achristocentric misson approah but
develop a th@centric mission because God is bringing slvation even to traditional
religions through the univesal presence of the Holy Spirit. Jacques Dupuis expands
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on SchreiterG postion and argues thattraditional religions are salvific becaiseof the
universal presence of the Hdy Spirit in the members of thesetraditions, which should
be the starting point for interreligious dialogue. Jos¢ Combin and Leonardo Boff
emphasise theote of the Hay Spirit in liberating the poor and the oppressedin
history. For them, the work of the Spirit shouldnot be restricted to the interior life of
believers, but aso be seen a work in changing the societal structures that are
oppressve and dominating towards the poor. These scholars referred to by Smith
defend the misgon of the Holy Spirit as being prior to that of the historical Jesus
Christ. However, the paper seans to put more emphasison the historical than the
eschatological work of the Holy Spirit stated on the day of Pentecost. And thework of
the Spirit here isnot conneded to the Pentecoga experience, which isthefocus of air
study.

Literature on misson and Holy Spirit are more on the critical side of Pentecostalism,
espeially the work by Susan Snth (2001). The other authors are more inclined toward
the hidorical work of the Spirit, reports on what the Holy Spirit did in the ealy days of
the Pentecostal movenent, without making reference to the eschatological work of the
Holy Spirit: the work which the Holy Spirit has continued to do to date in the sense of
preparing the church for the £cond coming of our Lord. More on ths will be discussd in
Chapter7.

154 Literature on African Pentecostdism

A number of scholas have embaked on studying Pentecostalism as an African

phenomenon. Mosbf their publicaions have become todls for appreciating the African

contributionto the Pentecostalmovenent and misson at large. In this sedion | will look at

someof thekey scholars inthis aea

(1 Daned, M. L. 200L. African Christian outreach Vol. 1. African Initiated Churches.
He explores the missonary nature ofthe African Pentecostal churches. Daneel argues
that AICs are not just denominational institutions butsocal movements, products of
indigenousculture and leadership. These churches are creators of African theologies. |
regard this volume as a good contributionto the missona appraisal of what Africans
are doingfrom their own initiatives. It also reminds Pentecostal scholars not to view

Pentecostalismjust as aVestan movenent butalso anAfrican phenomenon.
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Anderson, Allan. 2001African Reformation: African Christianity in the 20th Century
This is a contemporary study of church history and missiology wétichws how the
centre of gravity of world Christianity has shifted from the North Atlantic to the South,
with Africa, Asia, Latin America and the pacific as the new heartlands. This book by
Anderson throws light on the relationship between gospel and reultthe
contextualization of Christianity, the new forms of mission strategy, and a radicalized
experience of an indigenized Christianity. Anderson attempts to demonstrate the
importance of the African form of spirituality (AICs) to the proclamation ofgb&pel in

the mission of the universal church. This study is a good contribution to African
Pentecostalism. It shed light on the missionary role of African Christianity to global
mission of the church. At least the missionary genius of African Pentecostelkearly
reflected upon.

Gifford, Paul. 1998 African Christianity: its public role Gifford points out the wider
context of Africa's churches. The author uses concepts taken from political and social
analysis to shed more light on recdetelopmentsn African Christianity. This book is

an important contribution to the study of African churches and their roles in the public
life.

Gifford, Paul . 2004Ghana's New Christianity: Pentecostalism in a globalizing African
Economy The author considers theogvth of Christianity in sutSaharan Africa by
focusing on Accra, Ghana. He examines various dimensions of the new churches and
megachurches. These dimensions include theological vision, worship, music, media
involvement, etc. This book looks at Penteabisin in a more contextualized manner,
taking into account the social and economic realities of Pentecostals in Ghana.

Robert, D.L. 2003. African Christian Outieach Vol.2. Mission Churches. In this
publicaion the author looks at the legacy of misgortinitiated African churches, their

impad on the African society and the attitudes and resporse of African communities

to theendeavoursof thesechurches. My interadion with this bookreveds thatmisson
churches do play significant roles in transfaming African communities despite

being loyal to theirdmother churchesbin the West.

Gifford, Paul (1992). New dimensionsin African Christianity. This book by Gifford
contains eight essays on various aspects of the impact of independent Pentecostal and
charismatic churches during the 1980s in Nairobi, Lagos and Kinshasa. The

author presents the poblemsand challenges facing thesechurches and the roles they
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play in African society as a whole. He argues that Pentecostalismshouldnot only be
consicered from a negative perspedive by mainline churches but aso seen as a
blessing to the African nations through their misson to the community, which is
spiritual, socil, economicad and even politicd. The value of this book is that it
explores the contribution of Pentecostalism to the diily life of people in different

African countiies.

(1 Daned, M. L. 1987.Questfor belonging.

The author stresses the neal for independent churches in Africa to break away from
isolation and experience an enriching encounter with the wider theolgyical and
ecdesiastical world without jeopardising theirunique character and contribution to the
growth of Pentecostalism.If at al African Pentecostalshave to makean impad in their
community, coming tgether is not an opton but an obligation. African-initiated
churches and other Pentecostal churches in Africa need to come togetter and share

experiences in order to enhance Pentecostal mision onthe continent.

(1 Turner, HW. 1979. Religious innovation in Africa. Boston: Hall. The volume
emphasises theimportance of African-initiated churches in Africa The author points
out that AICs consttute somesortsof oasis for the oppressedand outcasts of African
sockety. They provide fellowship,security and guidance for Africans. This book givesa
good approah to the ministry of the AICs in Africa Ratler than emphasising the
spiritual nature of these churches, Turner explores the soial and humaniérian face of
the AICs.Tosunmarisethis ®dion, African Pentecostalsm has becomea huge topic of
reseach, produwcing numeous publicaions. However, most literature on African
Pentecostalism, especially the ones mertioned abowe, tend to show to the world of
Pentecostal misgon the contribution of Africans to the growth of Pentecostalism as a
whole. They aso emphasise the viewthat Pentecostalismis an African phenomenm,

making awide and deep impad on African communities.

155 Literature onthe Congo Evangelistic missions

One of thefeatures of the Briti sh Pentecostalmisgonaries to the Congo was their interestin

writing bookson the CEM. These sources describe the formative years of the Pentecostal
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movement in Katanga povince. The information in these publicaions is vauable,
suppying good historical data, but needsto be suppkemerted with more re&ent reseach. In
thisfinal sedion of my literaturereview, | look at thee publications.

1 Womasley, David and Garrard, David (2006). Into Africa: the thrilling story of
William Burtonand the Central African missons. The authors give the missonary
history of the Como Evangeistic MissionG pioneers, Burton, W.P. and James
Salter. These mssonaries madea great impad on the formaton of the CEM in its
early years up to 1960.However, the book is just a missonary report writtenwith the
aim of pleasing the donaes in England. There are so many things which justify this
obsevation, but one of the most striking aspects is that almost everything the book
presents has to do with what the British misgonaries did in the Corgo, rather than
being a misgon history on the Comgo Evangelistic Mission as a whole. Not much is
said about the cortribution of the Corgolese Christians to the growth of the

movement.

1 Womeasley, W.F., and Burton, F.P. (1973). Congo pioneers. In this book, the
authorsgive a suvey of the CEM pioner dides, their ministry and their influence on
the Comolese misson. What is not clearly described in this publicaion is the
meaning of 6 C gorpioneasd .  fhlase susedwith reference to white missonaries
alone as if there were noCorgolesepioneers of the same misgon. This historical bias
needsto be owercome inrewriting the history of the CEM.

1 Atkinson, J.A. (1970). Congo stay. This is a brief account of the history of the
Congo Evangdlistic Mission, its wak, and the people amongst whom tlkey worked.
Efforts made by this author are commendable as he gives the historical badground of
the CEM, but (like the previous books) it does not present 6 t h e sideohther
history Ghe contributions of theCongolesepeople to the spead of theCEM.

[0 Burton, W.F.P. (1967). Quand Dieu travaille avec eux [When God works among
them].

The book was written by the founde of the Congo Evangelistic missons after his

return to his homecounty, which was mativated by the independence of the Congo in
1960.Burton, who ded on 23" January, 1971,cdled his bookthe AActs of Apostles of
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the 20" centuryd This book is the only saurce for the CEM Pentecostal history in the
Corgo that containsdetailed information from the ealy days up to 1960. Apart from
the fact thatit was written in a stay telling form, it centres on the biography of
Burton. And it is limited in its information up to 1960. My analysis of this
publicaion suggests that ingeal of being the history of CEM misson work, the
book is the history of a British missonary in the Coigo. Consi@ring the fats cited
abowe, | argue that new misgological researches are reeded that address two main
issues: &) Including the period from 1961 to date; b) Writing the history of
Pentecostalismin the Congo from a Corgoleseperspective. At the end of his bodk,
Burton (1967:284) wrote &Nousavonsparlé du prix payé par les misgonnaires blancs,
maisla plus grande partde haineet de persécution était retournée sur lescroyants
Congolasd[We have spolen of thecostwhite missonaries paid, butthe major shae of
hatred and persecution was experienced by the Congolese believers]. In spite of this
admisson, though, it is surprising that Burton gave aimost no attention in his book to
the role of indgenous missonaries. Linked to this, Burton (1967:284) quoted the

confesson of a CorgoleseCEM evangelist, which suggeststhathe too was a piorer:

Bwana, il serait facile demourir pour Clnist; cela nouscouteait peu de perdre lavie
pourlui maisil estdurde vivre parr lui: onsemoque de noust on nousfait du mal
aujourdiui, demain, il en sera de méme et la semaine prochaine et | ahnée
prochaine. Oh, pouquoi donc lesgenstraitent-ils si cruellementceux qui vienrent a
eux avec ahodir et la miséricorde?6 [Sir, it would be easy to die for Christ; It
would have cost uslittle to loseour life for him butit is hard to live for him. People
laughat us and mistrea us today, tomorrow, and it will be the same next week
and next yea. Oh, why do people socruelly mistreat those vino come to them with

love and compassiofd].

This confesson from an ealy 20" century CongolesePentecostal reveds three
things: first, ealy memtlers of CEM were prepared to die for Christ, as it was the case
with Paul, who s a iFar medto live is Christ and to die is ga n They did not only
receive the gogpel message, but they were also ready to die for the kigdom of God.
Seoond, they faced serious perseaution for choosng Christ. Their own family

memlers hated them and were ready to keg on mistreating them. The confesgon of
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hosility to the messge of love and grace encounteed from the very beginning
shouldgive encouragementto thosefacing oppositon in the pesent to farge aheal.

It seans to be very different with contempoary Pentecostal believers, who are
often notprepared to suffer for their faith. In fact, most Pentecostal preachers at
present claim in their sermons infllenced by the rosperity gospelé  t ahclailtl of
God should not suffer, becaise everything belongs to hisher heavenly Father. They
are usualy ready to do misson, but only where &he soil is fertiieG The last
implicaion from sucha staementis that ealy CorgolesePentecostals vere indeed
misgonaries in their own ight, and shouldbe recognisedas such. If the white brothers
and sisters were ready to saaifice their comfort and lives in fareign lands,Corgolese
Pentecostals vere ready to die and sufer humiliation anongst their own people for
the ske of Christ and hismisson tothelost.

Brackman, E.M. (1961). Histoire du Protestanisme au Congo. This book gives
the higory of the Protestant moverrent in the Congo from 1885to 1960. Brackman
attempts to bring together the history of different misson organisaions which
established thengbves in the ealy 1960s. However, the book has a number of
weaknessesthat neal to be addressedin future research. First, evangelisaion, the
major thrustof this volume, is notal thatthere isabout misson. Missio Dei is a kroad
concept, which includes the socal, politicd, didactic, eaumencd dimensiors, and
many more. All these aspects of the Protestant misson 1 including the Congo
Evangelistic Mission i have not been discussed in this publication. Sewmnd, the
protestent fraternity in the Corngo is so huge thatonesingle book of about 300 pages
can only present a superficial analysis. The higory of Pentecostlism in Corgo
requires further in-depth studies to becomprehensive. As aconclusion tothis section,
it needs toreiterated that the iimited lterature available on the Cogo Evangelistic
Mission consist mainly of biographies of the ealy Pentecostal mssionaries. These
pulicationsdo not present the history of the CEM, but they give the description of the
early missonaries to the country, their family background, and the challenges they
faced in their early years in centra Africa. Such publications are indeed good souces
of information for further studes in Pentecostal misson in Congp, but much more
research needs to be camied out to reconstrict the history of Pentecostal misson in
Comgo from its ealy days to date. New projects will have to avoid the pitfals of

previous pubicaionsthat did not analyse the misson approaches usedin establising
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the movenent and downphyed the agency of some of the people God used in
this important misson enterprise, especially the indigenous men and women,
Pentecostal heroes and heroines whose voies stll nead to be leard and reflected on

missidogically.

There has been a Gcholarship silence @n CEM from 1961 to date, which now nealsto be
broken. The existing literature on CEM describesthe formative years of the movenent in
Katanga from 19151960. This period represents the time of white missonary influence
on the CEM, but sincethey left at the time of independence very little or nothing has
been written on this misson organisation. From my reflection, this showsto someextent
thatthe ealy Pentecostalmissonaries to the Congo wrote with theaim of reporting to their
donas or ndingchurch, not with theaim of showing toworld what Godwas doing ornot
even within thecontext of acalemic interest.

It is aso clear that there hes been a lack of academic interest on the @rt of CEM
memlers themslves in recoding and interpreting their rich history. For they are best
posiioned to tell the world of the tremendousgrowth within the CEM and what the
church has been doing to carry out the Grea Commission of our Lord JesusChrist. Much
more research from anAfrican misgological perspective is realed to kre& this scholarship

silence

1.6 Towards a paratgm shift in Pentecosial scholarship

There is much more Pentecostal literature today than ever before. Most literature on
Pentecostalism written by European and American Pentecostal and non Pentecostal
schoars shae one thing in common. They describe Pentecostalism as a historical
movenent which grew out of Los Angeles and speal throughout the world as aresult of
westan missonaries.

| consicer this view of Pentecostalism to be biasl; a number of cholars have
suggested that the movement did not only stat from Los Angeles. It has rootsin other

parts of the world, including Asg, the United Kingdom, Latin America, and othes. These

other plaes experienced Pentestalismin the 19" and 20" centuries, often predating the
Azusa Stred revival of April 1906. Studies on Pentecostlism should al® focus onthe

other rootsof the mowement in or@r to bridge the sclolarship gap.

40



Seoondy, Pentecostalismis notjust a hidorical event with AzusaStred as its stating
point. It is a dynamic contempoary movement with grea impact in different parts of
the ¢hird warld. 6 advocae a shiftin our approah to Pentecostalism,moving from a
historical (diadhronic) approah to a morecontempaoary (synchronic) emphass. To explore
the contempaoary nature of the movernt, detailed empirical studes on thegrowth and
expansion of Rntecostalismin different speific contexts oftheworld becomes ecessary.

Another obsevation arising from my interaction with the literature on Pentecostalism
is thatexcept for a <holar like Allan Anderson (1990, 1991, 1992, 20), with very few
exceptions, Pentecostalism in Africa is aways assocated with the African-initiated
churches. | do not ény the Pentecostalnature and lifestyle of these churches or downphly
their importance My Maderés thesisin missology (Kipimo 2008) was indeed on an
African-initiated Church. However, | argue that in Africa there are also Pentecostal
congregations of westan origin, which one could perhaps cdl Pentecostal msson
churches, which have made énd continue tomake) a sgnificant impad. These churches
were once influenced 7 and even controlled i by white missonaries in the years prior to
the indegndence of many African countries; but with the coming of African emarcipation
in the ealy 1960s,most of these Pentecostal churches have been taken over entirdly by
African leaders who have male them become moreAfrican in theobgy and spirtuality.
Such churches should be the focus of regional misgological studes, as it is the case
with the pesent reseach project.

In otherwords, | assert that Pentecostalismis not just a historical event but also a
contempaeary phenomenon. It is not just a movementwith rootsfrom Los Angeles but a
phenomenonwith shods in Lubumbashi,Lusaka, Luanda, Pretoria and many other
mega cities in soutbrn Africa. The approach in previous stutes on Pentecostalism las
been descriptive and narrative, credaing the impresson of a passve missologica
enterprise, dueto too much emphasison the history of the movenent. My posiion is that
we nedal a shift from a rarrative-descriptive to a moreanal yticd-reflective approach that
would engage Pentecosa scholarship in serious critical thinking on what is happening
within the movement today. This will make Pentecostal studies more attractive and
contempaoary. Pentecostal scholarship in the past aimed at giving the history of how
the movenent stated in the United States of America and in Europe. It also focused on
describing what went on within Pentecostalismin different parts of the wald, from a
historical perspective. | do appreciate ths former approech to Pentecostal research.

However, we nedal to render Pentecostl scholarship more contempaoary by studying what
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is currently happening within the movenent today. Consdering theseissues would help
reseachers to explore otherfeatures of the movenent as it spreads out in other parts of the
world and espedally in Africa Such an approadh would also enhance the contextual
understanding of Pentecostalism.| believe that it is now a kairos moment to create the
stay of what God is doing throgh the HolySpirit amongst Pentecostalstoday. To some
extentthis will help in guiding and influencing the future of Pentecostalismthrough serious
critical reflection.

My main argument is that people have for some time now head the 19" and

20"centuries history of Pentecostalism.Somethingnew needs to be told because
Pentecostalism is stl spreading in developing nations. Ibelieve that ths shiftcdls for
consolidaéd acalemic efforts in thearea of empirical research in different parts of the wald-
like the e2moaatic Republic of the Congo and elsewhere, where themoveament is still
making noicedle strides despite claimsby scholars of the &crossoad @xperience
charaderisedby stagnation and lac of growth (bothqualitative and quantitative) within
Pentecostalismin otherparts ofthe world.

When such a paradigm shift occurs, it will bring about innovationsin different
aspects of Pentecostal studes, such as pneumatolayy, Pentecostal history, Pentecostal
theolagy and many others. Pneumatdogy will go through transformation because of new
input from field data oncurrent manifestations of thecharismataand theiruse inaddressng
community issues such as gender and sex, suffering, uncured diseases, poverty, and
spiritual enslavement. RtherthanusingPauline and Lukan writings as proof texts for the
baptism of the Holy Spirit and charismatic manfestations, contempeoary use of these
spiritual graces will inform preumatolay through critical research. In other words, the
Holy Spirit has not stopped warking with Paul and Luke or any other Apostle, but is sill
working toda. And if this is the case, scholas should also use contempoary
marifestationsof the Holy Spirit in their various contexts to sutain Pentecostalclaims and
arguments. This woulddip in addressng misunderstandings among scholars. Some argue
that the charismatic gifts of the Holy Spirit ceaed at the ime of Apostlesand as a result
the growth of Pentecostalismhas beacome akbatable.

Pentecostal history or the history of the Pentecostal movenent will not anly be a
study of what happened with William JosephSeymour, but also ofwhat is happening in
Pentecostal churches on the many streds of cities and villages in Africa, Asia and

Latin America. Scholars and students will be given a contemprary history of
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Pentecostalism that affects both head and heat, as they refled on the working of the
indwelling Spirit in our moden warld.

Pentecostal theolggy and the distinctive claims of the ealy Pentecostal reviva will
thenalso be evaluated on the basis of up to date findings. Space will thus be created
for new trends in Pentecostal theological thought to blossom, especially now that the
movenent has become globalised 1 including the classcal, charismatcs and neo-
Pentecostals. This project cdls for a schdarship shift. Pentecostalismshouldbe consicered
as a contempoary phenomenon with aw challenges that @serve ugent attention from
reseachers in missidogy.

In order to achieve this shift, | proposethe use of ad P ecostalpraxi snéssological
appraech (see 1.7 for details). This is an approach which is birthed and sugained within a
Pentecostalspirituality. The stating pointof this approach is Pentecostalexperience, and it
isaso sugained by Pentecostal spirituality. If we are to understand Pentecostal misgon
we real approaches that enhance suchendeavours, unlike using nssological approaches
which donot takeinto consiceration Pentecoga experiences and redlities. Thisis important
becaise lading schdars in Pentecostal studes like Hollenweger and Anderson (1999,
Cox (19%) and othes sare the undrstandingthat the key factor behind the growth of the
movement les inits spirituality.

| argue that the manfestations of Pentecostal spirituality which served as caalysts
in the development and the spread of the Pentecostalmessge in the world can also helpas
good indcaors in stulying the moverant thraugh its contempaary trends,especially in
developing countries like the Cogo. | suggest that wiat helped in thegrowth of the
movenent in its ealy days can aso play a vita role in guiding and assesing the
movenent as it enters the 4% century and beyond. Theauthenticty or aiginality of
Pentecostal theolgy and practice can be well evaluated through the critical use of a
6 P eamstalpraxis missologyo .

To conclude this literature review section, | argue that the growth of the Pentecostal
phenomenonin Katanga province makes a good topic for studes, espeially among
misgologists, and this particular work is an attempt in that diredion. In the light of what
has been said abowe, the present research consttutes an original contributionto the study
of Pentecostalism in the Congo. The projed strives to reconstrict the history of
Pentecostalism in Katanga through a misdological analysis, interpretation and
evauation of the agents, methodstheolay and spirituality of Pentecostal misson in
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general and that of the Congo Evangelistic Mission in particular. To my knowledge such a
research has not yet been caried out in and for the context of Katanga province,

Demoaatic Republic of Congo.

1.7 Theoretical framework

TOWARD A PENTECOSAL PRAXIS MISSOLOGICAL APPROACH IN AND FOR THE
CONTEXT OF THEDEMOCRATIC RPUBLIC OF CONGO

1.71 Introduction

Anderson & Holleweger (199:36-42) give a description of Pentecostal spirituality.
These leadingPentecostal scholars did not intend to develop a new missology in
their undrstanding of Pentecostal spirituality. They simply described the features of
Pentecostal spirituality. However, their publicaion has been a grea inspration to the
formulation of my theaeticd framework. The main argument behind my 6 mi BgcH o
approach @an be statd as follows:

Considxing the fact that Pentecostal misson stats and ends with its spirituality or
religious experience aview shared by most Pentecostal and non Pentecoga scholars |
argue thatintegrating the various features or dimensions of Pentecostal spirituality in the
praxis matrix would result in a new creative framework or 6 mi kogcal @pproach 6
which | cdl a ¢ ¢ostal tpaxis missiological approach@ And ths consttutes agood
theolagicd framework for studying Pentecogalism in the Demoaatic Republic of Congo
and beyond.

To avoid misunderstanding, eadh term of my heading has to be redefined in and for
the context of thiswork. First, 6 P ea & t dastrildes menand women who encounter God
through the working power of the Holy Spirit, and this experience produwces in them
a particular type of spirituality. No matter what their church affiliation is (classic
Pentecostd, charismatic or Pentecodal-like churches) they share a similar experience
In otherword s , e@Rak liete standgor a particular type of spirituaity, in which there
is an emphasison thepresence of divine power, heding, deliverance, miracles and other

supenatural manifestations in nmsson.
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Seoond, my use of 0 qaxi sid derived from the @pastord circl ediscribed by
Holland and Henriot (1983) and the 6 qaxis cycled of Kritzinger (202). @Praxisd in
this context emphasisesthe interaction between the different dimensions of Gods
mission. It expresses the aing interaction between thinking and adion, thewoy and
practice praying and waking. With regards to my framework, praxis deds with the
interaction between different dimensions of Periosl mission.

Third, 6 mi Bga (@1d O msdologicad are generally understood as critical
refl ection onthemissio Deli. It is here usedo describe aframework from which amissona
interpretation can be carried out. | understand missology as an academic framework that
enables researchers in any field of Christian theology to engage in serious theobgical
reflection on the rssiona issues with theaim of either moklising the community of
believers to venture irto misgon or to understand the missonal dimensionsof any other
religious commurty.

In his comments on the praxis matrix, Kritzinger (2009:5) presents two aspects of
missionalinterpretaton, the one more constuctive and the othermore reanstrictive. The
constrictive emphasisleads to misson mohlisation, but the rewnstructive approach
(according to Kritzinger) revolves aroundthe interpretation or analysis of someoneglsed s
particular mission. In my misgology, | have adopted thereconstrictive emphasis of
misgona interpretation. This is good in the sense that it usesthe praxis matrix as a
framework to reconstrict as closdy as possble the misson of any given rdigious
movenent. Even if the praxis matrix in its origin is a mohilising frame work, | shae the
posiion thatit is also posgble to useit as an analytical instrument to do research on the
transformational attempts of others.

Thegreatestinspration to develop this misgologicd approadh came as a result of my
interaction with somescholars namdy Kritzinger (200) and Anderson and Hollenweger
(199). In his anadlysis of misdon, Kritzinger (2009:2) consicers mission as
multidimensional, whe the churché misson is understood as human @rticipation in
Godé wak on earth. According to Kritzinger (2009:5), a good understanding of this
particular humanparticipation requires a good pneumaology | will say a good Pentecodal
spirituality sinceit is the Holy Spirit who estallishesthe delicae correlation between Gods
work and humanwork, God3 gradousinitiative and our faithful participationin it. In other
words, misgon is not a result of an externa command, but the conseuence of the
indwelling Spirit. The Spirit sets things in mation and empowers people to venture into
misgon in the world. For Kritzinger (2000:5), spirtuality is therefore at the heat of the
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praxis matrix or cycle, which is what distinguishesChristan misson from dl other forms
of persuasive adivism and ropaganda.

From my refledion, Kritzingerés thoughts on the neal for a good pneumatolayy in
misgon analysis are very important in developing a Pentecostal missologicd method.
These thowghts establish a link between Pentecostal experience and missological
refledion. In reference to the matter une discussion,Anderson (20@:14) asserts that
becaise Pentecostalism has its emphasisin experience and spirituality rather than in
formal theology or doctrine, it is not possible to define it or study its mission in terms of
doctrine but only in teems of experience/sprituality. Kérkkéinen (199:77) also writes tlat
carrying out the gospel tothe hungry soulsin this or thatlandis, for Pentecostals,a natural
result of receiving the kaptism in the Spirit. Here misson is directly conneded to
Pentecostal spirituality and not to the Geat Commission. It is a sgn of obediernce to the
voice of theHoly Spirit.

Keeging the same line of thought, Hollenweger (199:35) reports thatthe growth of
Pentecostalsm does not lie in a particular doctrine because there are so many
doctrinal trends amorgst Pentecostals. The reason for its growth lies in its spirituality.
My positon isthatif the growth of the Pentecosal movenent is a result of its spirituality
as is the case in Katanga it is not possble to evaluate Pentecostal misson through
doctrinal or dagmatic methods.We neal to develop a misdological approac that does
justice tothe unique spiritualy at the heat of Pentecostal mision.

The praxis matrix that| usehas seven dimensions. In this resped | follow my own
theaeticd frame work based mainy on the features of Pentecostal spirituality described
by Andersonand Hollenweger (199). However, Kritzingerds articles (2002:150; 2010:14)
have also influenced my 6 nssiologica approach d@o some extent. My choice of seven
momentsand not more or less isbased on severa factors: the nature of the Pentecostal
movenent itself, the aspects of its spirituality, the reture and objectives of the research
under consickeration, and my interaction with aher authors. (See 1.7.for my explaretion of
the ven dimensions).

| contendthat the praxis matrix shouldbe relevant to the nature of the study being
undertaken. All the seven dimensionsof the 6 Ftecostal praxis missiological approachd
that are used in this project are subgct to the purpose of this study, especidly the
Pentecostal msdon in developing countries like Demoaatic Republic of Comgo.

Considring the nature of Pentecostalismin genera and CEM in particular, everything
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about Pentecostal misson in Corgo revolves around fis spirituality. In other words,
Pentecostalmisson CEMin this casecannot be studid effectively outddeits sprituality.
Unlike the previous praxis cycles (Holland and Henriot (1985), and Kritzinger
(20®), in this frame work spirituality is not just one momentin the praxis cycle but the
moather of other menents or dimensionsof 6 P ecostal praxis missiologyd This refleds
the essence of Pentecostalexperience and pradice Pentecostalmisgon staits and ends with
its spirtuality. Having said this, Pentecostal spirituaity has to be defined, its
dimensions described and findly the process of integration between Pentecostal

spirituality and the rest of the praxis matrixneeds to bedemonsteted.

1.7.2 Definition of Pentecostal spirituality

Land quoted by Angson (2004:203) defines Pentecostal spirituality as the dimension
of fipraise, worship, adoration, and prayer to G o d éhe abiding decisive direding
matives and dispodion which characterisesPenteco s t a |iss dgpth fftonviction and
passo n é adfast lbnging for the Lord and salvation of the lost, a continuous,joyous
exclamation of the in lveaking presence and soon to beoming kingdom of Godo

A reflection on the above definition suggeststhree elements: Pentecostal spirituality
is liturgical with a strong sense of praise, worship and prayer. It also has a strongheart
passon and dispostion for the lost and an eschatological fervour for the establishnent of
Gods reign on eath. But | understand Pentecostal spirituality as the divine encounter
that men and wonen have with God through the agency of the Holy Spirit no matter
their socel class, theirlevel of educdion, their colour or cultural context and this
encounter gives them an wgency to win the lost world for their heavenly Father
through the empowerment of the Spirit.

1.7.3 Thedimensions of Bntecogal sgrituality

According to Anderson and Hollenweger (199:36-42), there are five features of
Pentecostal spiriuality. They describe it as liturgical, narrative, participatory,
pneumataentric and contextual. | consicer these aspeds of spirituality as encountes that

require missological refl ection.
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1.7.3.1 Theliturgical dimension

Accordingto Hollenweger (199:36-42), Pentecostal liturgy is primarily oral. Unlike
other Christian churches whoseliturgies arewritten, Pentecostal liturgy is oral because of
its African roots, and African communities believe in oral traditions. Pentecostalsshae the
view that they experience God through their liturgy: praise, worship, prayers, festivals
and saaaments. Pentecostal Iturgy, according to Anderson (20@:201) consists offree and
sponaneous Christian worship', ' it does not betray its essentidly Christian charader', but

it is 'liberated from the faeignness ofWesten forms of Chistianity’. As weevaluate 4,

Pentecostalism, its songs,prayers, scraments, festivals and other feaures will have to be
studed with theaim of exploringtheirmissonal implications.

| see an encounter of God with his church in this aspect of Pentecostal spirituality. And
this leads to transfarmation or liberation and empowerment for misson. This dimension
within Pentecostalismincludes all sacramertal features of the church worship like prayers,
sorgs, festivals, Holy Communion, water baptism and many other liturgicad aspects which
create an environment for God to med with his people. The liturgy (ora liturgy to be
speific) plays a vital role in Pentecostal misson. Pentecostak, through their liturgy, do not
only get transfamed but also empowered for misson. This agrees with Kritzingerés (2009)
understanding of misgon in its Eucharistic aspect. He staes that there is a rapport between
Eucharist and misson; we shouldearn to do mission at the table, where we eceive Gods
grace with empty hands, having presented ourslves and our gifts to God praying that God

will transfam ourgifts and us into vehdles of Christé saving presence

1.7.3.2 Pneumataentric dimenson

For Pentecostalsthe Holy Spirit invades al humanlife, he leads the church, he inspres, he
transfams, he delivers, he spesks. People desire to experience the fulness of the Holy Spirit.
The stating point for Pentecostal misgon is this divine encounterwith the Holy Spirit. The
best question for this dimensioncomesfrom Pau | ihtsraction with the Ephesianschurch
(Acts 19:2): Did you recave the Holy Spirit when you believed?6 This question agrees with
Christd £ommand to his disciples in Luke 2449 d am sending forth the promise of my
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Father upon you; and you are to stay in the city untl you are clothed with power from on
high . 6

In this stage of Pentecostal spirituality the emphasis seems to be on a good
understanding of the doctrine of baptism in the Hby Spirit and its spnificance in the Christian
life as it relatesto misson. And here are somepertinent questions: did you receve theHoly
Spirit when you believed? What do you understand by this experience of the Holy Spirit?
What was your experience of this divine encounte? What does this experience mean in your
lif e? or What is its sgnificance in your Christian misson? What | am suggesting here is that
to understand Pentecostal misson, we real to understand peopled sxperiences of divine
encounte. Peopled sstories of encournters with the Holy Spirit are essential to their
involvement inmission.

In his reference to the issue of baptism in the Spirit and misson, Menzes (2000:90)
assets that for Luke, the Spirit is 0 S p forrothers énd the impaa of the Sp i r inspiréien
is assocated primarily with the missonary enterprise of the church. Luke links baptism in
Spirit to misson or outward expansionof the church. In otherwords,there is no misson within
Pentecostalismwithoutthe baptismin the Holy Spirit. And the doctrine of baptismin theHoly
Spirit, according to Pentecostal theobgy, is a subsegent experience to that of conwversion.
Menzies (2000:109)aludes tothe above argumentas follows:

The datrine of subsegence articulates the conviction crucial for Pentecostal theolay

and practice Spirit-baptism, in the Pentecostal sense, isdistinct from conversion. This

conviction is integral to Penteco st a | costmuédssense of expedation and

effectivenessin misson.

This emphasisis important because it gives the missonal significance of all Pentecostal
pradices. Another asped to be underlined is the work of spirtual gifts that come as a result
of baptism in the Spirit. As a Pentecostal scholar and minister, | argue that thesespiritual
blessimgs are missonal by function. They help in evangelisaion, in church establishmenend
in Christian edificaion. All theseneeal to be analysed and understoodin the frst level of

Pentecostal pexis missiological approah.

1.7.3.3 Maximum paticipationof believers in msson

Hollenweger (199: 36-42) reports that, within Pentecostalism,there is a strang emphasison

the participation of al believersin refledion, prayers, dedsion making, worshipi in misson.
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In this phase, every church menber is empowered to become a responsble partner in
church misson. Everyone is adively involved in reaching out to the lost. Scholars in
Pentecostalstudes shae the view thatthe growth of the movenent is a dired consejuence of
the massinvolvement of the laity in misson. The level of lay mohlisation acieved by
Pentecostal groups was and continues to be undoubtedly one of the main reasonsfor its
suess andgrowth.

To my mind, this asped of Pentecostal spirituality fits in well with Congolesecultural
pradice Congoleseare group-oriented people. They like being invdved in what is happening
aroundthem,be it in church or community. Their involvementgivesthema snse of dignity
and honourin the community. This explainsto some extent why so many Africans identify
with the Pentecostaltharismatic movenent. They desire maximum participation in the life
and misson of the church. This aspect of the African culture supportsthe biblical teaching on
dhe piesthood ofal believers which constiutes a geat emphasis in the mistry of
Pentecostals.In our missonal interpretationof Pentecostdism, we need to identify different
groups withn the church and evaluate their misson engagement. The attention here revolves
around agency within Pentecostal misson key individuals, church ministries, d epartments,
cdl groups, in short: the laity. All these memilers contribute tothe redisation of the one

multidimensioral mission of God.

1.7.3.4 Narrative theobgy and witness

Pentecostalsare knownfor their lack of strength in moden, rationalist refledion, which is
typically European or American in flavour and for their strength in commitment to misson
pradice The Pentecostl sedperiences of God are consicered as their stating point for
reading and understanding the Bible. And what they have experienced with God gives them
the boldressin witnessing.

From my experience as both a minister and a lecturer within Pentecostalcircles, | argue
that Pentecostds éxperience of God aso affeds their theol@icd refledion. There are issues
or even doctrines in which they believe, not ssimply because they have read themin the
Scriptures but because their own experience stands as a witness. They believe in heding,
miracles, and many other supenatural happenings because they have experienced them in
their ownlives. Their premise isthat dvhat God has done tous, he can aso do to othas, 6
which explains the amount of spae given to tedimonies, rather than Bible werses, in

Pentecostal semons.
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Commenting on Pentecostal treology, Anderson (2004196) points out thatheolagy for
Pentecostalsdoes not have philosofhy as a souce. This means that Pentecostaltheobgy is
acted out, not philosophised; adions and expressons are as important as refledion and
religion. Hollenweger (199:178) contends that more often than not the theofy of
Pentecostals in @veloping countries is notcontaired in theirconfesson of faith but in their
songs, prayers, sermons, liturgies and testimonesi in otherwords in theiroral theology.

In order to understand and evaluate a Pentecostaltheolayy of misgon, | assert thattheir
sorgs, sermons, testmonies and prayers reed to be gathered and analyzed in the light of

biblical revelation. That istheexciting and cemanding taskfadng Pentecostal scholarship.

1.7.35 Contextual analysis

Anderson (2004:211) that 6 P eastalism see&ks to provide for more than the spirtual
problemsof lifed The importance of divine heding and exorcism, emphasison the pover of
the Holy Spirit, comprehensive community projeds and significant involvementin politicad
and civic organisatons epresent a rew spirituality, offering help to human poblems.The
emphasign this dimensionis on the holistic approach to life and all its challenges. Pentecostals
link the spiritual and the physical life together. They are committed and sympatketic to African
life and cultures, fears and uncertainties. They strive to address isues of magic, spiritua
world, witchcraft and many other evils by the power of the Holy Spirit.

Menzies(2008:214) confirms that signs and wonders as practised by Pentecostalsare
part of church misson modelsin the lastdays. This understanding of Pentecostal belief in the
supenatural working of God in humanproblems is aso shaed by other scholars. Anderson
(199:211) argues that signs and wonders, particularly that of healing and mirades is
important in Pentecostaland charismatic missiorpraxis andrefledion.

As we usethe Pentecoda praxis missology to interpret Pentecostal mission, various
contextual approaches should be talen into consiceration. Exorcism, healing, miracles and
many other modelsneed to be well understood. This dimension cdls for more attention to

Pentecostalcounselling appraaches and procedures.

1.7.3.6 A PentwstalPraxis Missiological Approach

Integrating the features of Pentecostal spirituality into a praxis matix can result in a new
misgology thatwould help in studying Pentecostal misgon in and for the context of Katanga

province and beyond. Since Pentecostal misson is based on peopleds spirituality or religious
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experience, to interpret this kind of mssion we red to integrate the dimensions ofPentecostal
spirituality into the one mididimensional mssion. | present three diagrams tkelow: Firstly, the
praxis matrix as usedby Kritzinger (diagram 1), secondly, a diagam to present Pentecostal
spirituality (diagram 2), and finally a diagram that integrates the previous two to epresent my
PentestalPraxis Missiological Approach (diagram 3).

Diagram 1. The praxis matrix/cycle
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In this diagram the seven aspects of the praxis cycle are represented, these are dimensions

adapted from Ktzinger (2002), Holland and Henriot (1983).

Diagram 2: Aspects of Pentecostal spirituality

Dreams and
visions:

Narrative
theology and
witness:

Oral liturgy:
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Relationship
between body and
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Participation of all
believers

Pentecostals have a
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the participation of all

In this second diagram, the dimensions of Pentecostal spirituality described by Hollenweger and

Anderson (1999) are presented.
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Diagram 3: Pentecostal Praxis Missiological Approach
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This third diagram is an integration of the previous two. It presents the seven dimensionsof
my O &umstal praxis missiological approachd Two dimensionsof the diagram need some
more explargtion. The narrative theobgy aspect explores Pentecostal theolayy through
testmoniesand sermonsin a Pentecostal community. In the case of maximum participation

of al believersin misson, the emphasiss on anayzing what every memler does in order to
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fulfil the mission of God. In otherwords, thesedimensionsare usedwithin the context of an

analyzing tool rather than moblisation which isthe casein Pentecostal sprituality.
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1.7.3.68) Explaining Diagram 3
In diagram 3, | rave presented dmensions invdéved in the inegration process of the

0 P eastal praxis missologica approach, B this sedion | give some explargtions of the
diagram, to highlight the contrast between the praxis cycle/matrix and 6 P eastal praxis

misgological appoach. 6

(1  Ecdesia anaysis

In the dimensionof Gecclesial analysisdthe historical badgroundof the believing community
is the priority. The reseacher attempts to recondruct the history of the particular group that
s/heis reseaching. Questions of where the church has come from, the name or reputationit
has in the community, and its church leadership and organisaional structures have to be
consicered at this stage of investigation. Ecclesal analysis is an entry point to the effective
useof the PentecostalPraxis missiological appoach.

A numberof guiding questionscan be helpful in this dimensionacording to Kritzinger
(2010:14): What were the pradices of churches and Christiansin the past in that particular
community? Did it give thechurch(es) agoodor abad name inthe community? Do churches
have posiions of power and privilege or influential public contects? What are the physical
and institutional structures of the churches and how are they utilised in or for the community
a large? What are their leadership patterns and structures? How do thesefactors shae their

approech?

(1 Pentecostalspirituality (liturgical and preumataentric dimensian)

In the praxis cycle spirituality is sometimedeft out or seen as just one dimension of the
cycle, but scholars like Kritzinger (2002)and Karecki (2006) prefer to place spirituality at the
centre of the cycle. However, the understanding of the central place of spirituality in misson
differs from one scholar to anothe. In my case, al the dimensionsof my missological

approech are offshootsof a pneumatocentric encounterexperienced by Pentecostals.In other
words, it is the baptism of the Holy Spirit for most Pentecostalsthat starts the ball rolling in

the area of mission.Without sich an experience misson is not possle for Pentecostals.
Likewise, in a Pentecostal misgology, spirituality is the dmother @f al the dimensions.

Spirituality in a praxis cycle explores the dimensionsof prayers, worship, sorgs, etc. and
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these fetures in Pentecostal misgology repesent but one mment cdled liturgical
spirituality. In the Pentecostal liturgical spirituality dimension the following questions lead
to effective study of the group: How do Pentecostas condict their worship services? How do
they sing? What is the contentor messge of their sorgs? How do they understand the church
saaaments and how are these cdebrated? What missonal importance do they attach to
annual festivals like Pasover, Pentecost, andChristmas?

In diagram 3, | have put two dimensionsof Pentecostalspirituality togetrer for the sake
of integration inthe gaxis matix. In the £ondaspect of thespirituality the preumataentric
encourter the researcher is cdled to insat close topeopled &xperiences of Godin order to
understand them. The emphasis here is not on peopleG experiences of suffering, injusices
and poverty, but on their supernatural experiences of God thraugh the agency of the Holy
Spirit.

Peopleis experiences of Spirit baptismand their useof the charismataare the key issues
the leseacher is supposd tofocuson inthis dimension. Questions n this dimensioninclude:
How do you understand baptism in the Holy Spirit? Have ever been baptised in the Holy
Spirit? Do you know people who are baptisedin the Holy Spirit? What relationshipis there
between baptism in the Holy Spirit and misson? How has the baptism of the Holy Spirit

experience changed your Christian life with regard to mission?

(1 Theologica refledion (Pentecostal rarrative dimension)

In the dimension of 6 t h gical Ireflediond of the praxis cycle, peopled sxperiences in
sockty are refl ected upon in thelight of Saipture, theliving faith, church socil teaching and
resources of tradition. But in a 0 dumstal tnissologyd , Pentes® s t axpesefces are
manfestationsof Gods presence and work. These are usedto understand how God works
among his people. They do not go to the Scriptures to seek answers for their life questions;
but the Scriptures are wsed to confirm what God has already been doing among thepeople of
faith. TheBibleis used to authenti@e Penecostal <lédims of their encounter with God. Here
testimoniesand preading are vita toolsto understandingPentecostal theology.

To supportwhat | have said abowve, here is same evidence from the context of Katanca.
As a lecturer in a Pentecostaltheolayical college in Katanga for many yeas now, | have been
exposed toPenteco s t a | sgi@a titerfdewbien b comes toreconciling the Bible and their
experience of God. | made theseobservationssevera timesbut let me share two cases. | was

teaching a classin systematic theobgy on angelology and demondogy. This time | was
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handling theissue of 6 sripual warfare§ discussing howo deal with evil forces. Most of my
studentssuggested thatone of he methodgo deal with demonswas to cdl uponthe fire to
burn and destroy them. | askedthemto give a biblicd basis where suchan instruction was
given by God to the church. The answer was: 6 W do not have a clear biblical basis for
asking Godto send the fire to destroy demons, however whenever we cal uponthefire from
heaven, the experience showsthatdemonsbecme tornented undy the tea of fire and they
plead to go.0 What is interesting in this responsefrom the students(most them Pentecostal
leaders with a CEM badkground) is thatwe donot have bildical evidence but our experience
of what God des confirmsthedoctrine.

At anothertime | was teaching Christology and soteiology when a discusson stated
on Christd stonerrent and its relation to physical heding. My students responakd that there
was physical heding in the atonenent. They said: 6 \Wenever we pray for the sick and
dedare the truth in Isaiah 53 (fBy his stripeswe were hededd) people get heded.6 | had to
explain to them about the context of Isaiah 53 as being first of all that of spiritual heding
becaiselsragl as a retion was sick and that sickness required the death of Christ. But in a
broader sense when salvation is consicered the fact that the Gospel of Luke usesthe Geek
verb sozoto refer to heding and other saving ads of Jesus,implies thatthere isan aspect of
physical heding in the atonement. In addition, there is need to notethat Godis a heder and
he heded people even before thedeah of Christ on the cross.Once again Pentecostalsseem
not to start with the Bible to \erify their experience of God. Inskad, they bring their
experience of God to theBibleto seehow the Bible can confirmiit.

In order to understand Pentecostals, theolggica questions should ewlve around
guestionslike: How do Pentecostalsexperience God in thar midg? What thenes are central
in their prayers, testinonies, sogs, and sermons: power, holiness, grace jusice hedingé ?
What kind of storiesdo they tell? What are their mostpreaded biblical texts? How are these
texts developed or interpreted? What kind of tesimonies do they give in church? How are
thesetestmoniesrelated to biblical teaching? Pentecostalstendto believe in a God who can
do it now, not only a historica God, therefore we need to understand their contempoary

experience of Godin the contexts of their communities.

1  Contetual analysis

In thepraxis cycle, sacial analysis examines thecauses, pobes theconsequences, cHineates

linkages and identifies adors. The equivalent dimension in my proposd Pentecostal
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contextual appraech is almostthe same as the dimensionof the praxis cycle. However, in this
aspect probing the causes and conseuences of peopled problemsdoes not really takecentre
stege; what is central is the hoistc approach used toaddress people® poblems. To
understand the context better, the following questions are important: What are the most
pertinent issues in your community? How do politicd, socil, economicd, cultural issues
influence your misson as Pentecogals? The emphasis is more on the contextual nature of

Pentecostalapproadhes to existential issues in gopleds lives.

(1 Maximum paticipation

In the dimensionthat | call dnaximum participation, the focusis on what every memier is
doing to realise the mission of God in respase to the community neels described in
contextual analysis. The adions of women, men,youth, singes, cdl groups are evaluated in
the light of the Great Commission. How do Pentecostalsdo misson in concrete ways? What
adionsdo they carry out? What strategies do they use?How do thesestrategies affect ther

communities?

(1 Holistic approeches tolife issues

In this dimension the eseacher explores different pradicd actionscaried outby Pentecostals

in their community. All approaches used to meet the real of people ina holstic way have to

bestuded. This dimesionsometmes over | aps wipartcipaiohneimensioa x i mu m
becaise Penteastal change agents usevarious apprcaches to do misson. As the researcher

looksat the work of theseagents he/shealso refleds critically on theirapproahes.

[ Reflexivity

Corcerning thedimensionof reflexivity in the praxis matrk, Kritzinger (2010:7) suggeststhe
following questionsthat give a better understanding of the dimensionto a researcher: Do the
change agents of the believing community consisterity and horesty refled on theimpaa and
results of their work in the community? Do they learn from their experiences? How does this
shape theigpproad in the community? Does this refl ection lead to renewed and deepened
agency, contextual understandiry, interpretation of the tradition, spirituality and planning? In

relation to my Penteastal praxis misgological appraach, | find this last dimension very
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usdul when it comesto the evauation of the Pentecostal misgon. Reflexivity becomesan
evaluation sbage whereby the impats andresults of Pentecostal mision can be assesed.

As staed abowe, my missologica approah cdls for integration between the
dimensions of the praxis matix and those of Pentecostal spirituality. When compaing
Diagrams 1, 2 and 3, it may be helpful to point out thatmy Pentecostalmatrix is based onthe
five dimensions of Pentecostal spirituality, with two dimensions added from Kritzingerés
praxis matix. These are ¢ecclesial analysisd and Geflexivity, ©6oth of which | find very
helpful as additional dimensions,as | have explained above. However, thee is a deger
resonance between my approach and that of Kritzinger, since the dimensions of context
analysis, theobgical refledion and spirituality are aso common to both, even though they
function sightly differently in thetwo designs.

From my understanding, this missiologica approad is an appraoriate instrument to
use in anayzing a Pentecostal moverent like the Comgo Evangelistic Mission, as it

approaches hunded years of existence

1.7.4 Thebrosgo a degpdience within Pentecostdism

In his eflection on a hunokd years of growth and development in Pentecostalism,
Hollenweger (199:22) viewed it as fadng a momentof truth: GAfter aimost a century since
its emergence, Pentecogalismis at the crosgoads. The way forward is to reconsicer its roots
and its spritualityé 6

Two issues stand out in HollerwegerG argumert: his view on the 6 rosgoadsd
experience of Pentecogalism after a century, and the cdl to reconsder Penteco s t a lraots
and spirituaity. First, the &rossoadsd experience: Can such a claim be tue for any
Pentecostalmisgon organisaion turning hunded yeas old in any geographical location or is
this only a North American and European experience? It is helpful to look at Hollerwegerés
(199:187) 0 P ecostal circled at this point. He suggests that all Pentecostal groups go
through four phases of roughly 25 years each in their first hunded years: an ecumencal
phase, alocal church establishmen phase, adenominational, and aclimaxphase.

In Hollenwegerés first phase, the movement is ecumencd, gathering people aadossall
church denominations, socl classs and races. The centre ofall adivities and fellowshipis
the personand thework of the Holy Spirit. In the second phase, the movement changes from
simply gathering people together to establishinga local church, strivesfor a distinct identity
in thecommunity and focusing on memérship recruitment. In thenext phase, which concerns
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the organisaion of a church as a regional, national or even international denomination, the
emphasisis on leadership training thraugh Bible colleges, formulating confessons of faith,
caechism programmes, church building projects, and many more. At this stage, the
eaumenical vision of the original Pentecostal movanent disapgars. In Hollerwegeré dinal
phase, an establisheddenomination begins to look for dialogue with otherdenominations,
via different church ministries, with the am of rediscovering its ariginal eaumencal vision.
Acoording to Hollenweger (1999:187),the Pentecostal movernent is now within its last 25
years of thecycle, which explains he sol-seaching but also the spts and breskaways
amang Pentecostals.

When analysing this 6 éhtecostalcycled the question one may ask is whether being at
phasefour is a dead end for a movement or perhaps the beginning of a brighter future? Can
Hollenwegerd slaims, based on his findings in some parts of the world &entecostalismbe
generalised to beaome norms for evaluating a Pentecostal moverrent in other parts of the
world? | contend that space should be creded for empiricd missologica studes on
Pentecostal moverants in other prts of the wald, which may discower surgisingly different
patterns of growth and development. It is not good scholarly pradice to imposea Northern

framework on stulying an African movenent.

1.8 Resear ch methodology

1.8.1 htroduction

The purmse of this resarch projed is to makea missological investigation of the holstic
misgon adivities of the Cogo Evangelistic Mission for the st rinety five years in Katanga,
and to dewlop an apprapriate approac to study an African Pentecostalmovement.

This study is qualitative in nature becaiseit usesempiricd research approadies in an
attempt to understand the CEM in Congo. Mason (20(6:ix) assets that qualitative research
explores awide array of dimensionsof the socal world includingthe weave of everyday life,
and the unerstandings and experiences of the reseach participants. Mouton (2001:148) adds
that participant obsevation studes are qualitative in nature. They aim to provide an in-depth
description of a goup of people orcommunity. Such descriptions are embedad in the ife-
worlds of the adors being studed and produce insider perspedives of the people group and

their pradices. In this thesis | will strive to adhere to the reseach methodolgies that are
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relevant to qualitative type of research. Mason(2002ix) points out that quaitative reseach
has unrivelled capacity to constiute compeling arguments about how things wak in
particular contexts. It conneds conteats with explanations.

Bearing the empirical nature of the study in mind, | intend to use various approacdes or
multiple methodsthat are common in the area of qualitative research to achievemy aims and
objectives. These nclude textual analysis of the Congo Evangelisic Misson publicaions,

participant obgrvation and interviews.

1.8.2 Bsearch methoddogies
1.8.2.1 Daumentry or textual analysis

Mason(20(2:103-108) contendsthat the analysis of documengry soures is a major method
of socel research and one which many qualitative researchers see as meaningful and
apprapriatein thecontext of their research strategy.

There are different types of documentsthat can be usedin reseach: congregational
papers, reports, and minutes of neetings, newspagrs, mamas, rough notesand other
materials available on the internet. My useof documentsis based on the position thatwritten
words, texts, documentsand records are aspects of socel organisaion and meaningful
consttuents of socal world in them&lves, (I will useavailable CEM documentsand records
in Katanga in data collection). They provide data on historical events of social institutionsto
which | cannot have access today, espedally where the CEM is concerned. | will usethis
methodalongside other methodsof data generation to verify my persordl colledionsof data
frominterviewing and doservations.

When | engage in reading thesedocuments,| will have to dedde what elementsof the
texts can consttute my data. And thesewill be anaysed later, before coming to any
conclusion. And as | use textual analysis, | will consider ethicd issues that go with sucha
research approah, namdy gaining an informed consentand permissionto usethe documents

thatare related orare considaed official documeris forthe CEM.

1.8.2.2 Participant ob®rvation

The main reason for using obsevational methods is my epistemologica posiion which
suggests that knowddge or evidernce of socil world can be generated by observing or
participating in or experiencing natural or red-life settings (Mason 2002:85). Knowledge
generated through high quality obsevation is usualy rich, rounded, local and speific. The
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authoralso assets that most qalitative research operates fom the grspedive that knowdédge
is situated and contextual. And theaefore, the research shoulduse methodolgies thatbring
relevant contexts into focus so that situated knowledge can be produced. Mason (20Q:84)
understandsparticipant obsevation as a methodof generating data which entail the researcher
immersing herself or himself in a research setting sothatthey can experience and obseve at
first-hand a range of dimensionsin and of that context. These dmensionsinclude soal
adions, behaviour, interactions, relationships, events as well as special, locational and
tempaoa dimensions.Three reasonsare behind the choice of this research methodolgy, as
advocaedby Mason (D02:85-86).

First, | understand knowledge to be situational and contextual. My epistemalogical
posiion suggests that meaningful knowledge can be generated by obseving or participating
in real-life sttings or interactions. Participant obsevation can help in generating knowledge
becaisenot al knowledgeis aticulable, recountble orreconstrictible inan interview.

Seowond, | see interadions, adions and behaviours and the way people interpret them
to be central to studying Pentecostalism.Sincethis is a movenent based on the experience of
the power of God, it mattes a grea ded what people say, do and think within their socil
setting.

Lastly, most of the data | require to study the Congo Evangelistic Mission is not
available in written form. This is dueto the Pentecostal culture where more emphasisis put
on pradice rather thanrefledion. In other wads, the stuational dynamics of the ttings of
CEM are not yet fully reported.

Alluding to ths mehodolagyy, Mouton (2@1:148) poins out that prticipant
obsevation studes are qualitative in nature. They aim to provide an in-depth description of a
group of people or communty. Such descriptions are embedad in the life-worlds of the
adors being stulied and produce insider perspedives of the people group and pradices.
Welman, Kruger & Mitchell (2006:195) pointout that garticipant observation requires the
researcher to take an extensive period of time to take part in, andreport on, the daily
experiences of the memkers of the group, community or organisaion or the people involved
in a processor event being studed. Emphesisis puton time, participation and report on the
group experiences. This implies that, in participant obsevation, the reseacher does not
obseve the experiences of the individuals invdved as a detached outdder, but experiences
them first-hand as relative insider. By so doing, the obsever beaomes,in someway, a
memler of the groupor event beng studied. This method iffitting for this study in that it will

help in colleding data from the ground on the Congo Evangelistic Mission. Assumng the
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role of a group member will help in experiencing what the group membe's experience,
understanding their life-world, seang things from their perspective and unravelling the
meaning and the significance they attad to their life-world, including their own behaviour
(Welman et al. 2005:195).

| did so without endangering my role as an obsver, a role that the abovementioned
authorsregard as indispensablefrom a research point of view (Welman et a. 2005:195).
Condueting research by using p@rticipant ob®rvation entails following certain  specific
procedures. Welman et a. (2006:196) proposethe following (in this sequence): a) obtaining
permission fom the group memigrs ortheir representative; b)disclosng the objectives of the
research and building up a posiion of trust with the group menbers neal to follow; c)
making obsevation noteswhile the group adivities are taking place d) making inferences
and interpretationsknown as analyticd notes;e) making methodolgicd notesthatwill help
the reseacher later when writing the report and the conclusions; f) writing a report, which
analyses and describes in detail the verbal and non verbal expressons ofthe group membersd
obsevations of ther environment andexperiences.

Although the purpose of obsevation is to witness or experience what is going onin a
setting, it is difficult sometimesto work out what to obseve and what to be interestedin. So |
generaly followed three stegs: First, | locaed a context or setting from which to generate
data relevant to my research questions. Seaond, | negotiated my accessas a researcher and a
participant observer, especially sincethisis a religious setting. | developed relationshipswith
the memlers of CEM. | also understand that relationshipsin research settings are likely to
develop and change over time; in somecases they beamevery closeand sometimeshey are
difficult or fractured . In his reference to participant obsevation as reseach method,Mouton
(2001:148149) points out that thesestudes are qualitative in nature. They explore the life
worlds of the adors being studed in order to produce insider perspectives of the adtors and
their pradices.

Participant obsevation as a research method has strengths and limitations. Mouton
(2001) describes the strengths of this methodas generating in-depth insights and establishing
rapport with the research subgcts, and the wegnessesas lack of generalisability of results,
and the nonstandrdisation of measuremert. The data colledion and analysis can aso be
very time consumirg. Anotherweanessis the possbility thatthe biasof the reseacher and
her ladk of rigour inanalysing the cita could distort the findirgs.

When doingmy obsevations as a participant observer, | usedfield notesto cagpturemy
obsevations. Masor{2002:88)explains tfat field noes are
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writings produced in or in close proximity to the field. Proximity meansthatfield notes
are written more or lesscontempaaneoudy with the events, experiences or interactions
they describe and recount. They are a form of representation,thatis, a way of reducing
just observed events, persons anglaces to written accounts. Andin reducing the welter
and confusionof the sacial world to written words, field notesconsttute that world in
preserved forms that can be reviewed, studiedand thought about itme and ime again.
Commenting on the use of field notesin participant obsevation, Spradley (1980:69)
points outthatthere are two main kinds of field notesusedto generate an ethnographic
record: A condensed or an expanded account. In this reseach | have used the
condensedacoount type of field notes.It consists of takingll notes during theacual
field obsevations in acondensed ersion of what actualy occurred. Spradley points out
that it is humaly impossble to wite down everything that goes on or everything
participants say. A condensedacmunt usualy consistsmainy of phrases, single words
and unconneded senterces. This approach helped me to colled data of what took
place in the various CEM church services and othermeetings that| attended as
participant obsaver.

While using this mettod, | treaed the question of the relationshps that developed
between the researcher and the participants as an important ethicd issue. | gained informed
consait from ead congregation that | visited as a participant observer to give expresson to
this commitment. Due to the nature of these relationshipsit would have keen culturaly
inappopriate to present a written finformed consent @ocumentto a CEM preader or
congregation in this regard. During my investigation (2032012), the CEM was still going
through some hard times dueth® change in the top leadership of the church following the
death of the first Legal Representative in 2004. Any investigation on the church, no matter its
nature, was regarded as suspicious. My participants chose to be anonymous as | collected my
data In each case | obtaned uncondiional verbal consent from the congregational leader(s)
present when | attended a ®rvice oranother meting, after explainingto them the nature and
purpase of my research project.

Daned (2001:xiii) proposed that mssologica studies onPentecostal and Pentecostal
like churches should be on the basis of sugained empiricd investgation, sincethey are
dynamic and growing movementsand sirce publicaions on tlem soon lecome outdadd. Asl

argued before, research on Pentecogal churches needsto become morecontextual ratherthan
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global in character, giving careful attention tothe existential redlities in different geographical

locaions.

1.8.2.3 Interviews

The firstissue toaddressis sampling. Mason (205:123)points out that sampling is essential
for a reseacher to generate thewetically and empiricdly grounded data related to her research
guestions.In this study, | considered people for sampling and analyticd purposes on the basis
of their age, sex, class and posiions in the CEM. | identified key figures from among
CEM owerseers, loa@l church pastors,church leaders and church memigrship ingeneral. With
regard to the question of the size of my sample in interviews, | agreewith Mason(2006:136)
that a sample shouldbe large enough to make meaningful compaisonsin relation to your
research questions, but not so large as to become so diffuse that a detailed and nwanced
focus on smethingbecomes impossle.

Mason aso points out that a researcher may not be able to make al the sampling
dedsions in advance, since the size of the sample is dictated by the social process under
scrutiny. So as | conducted my interviews | kept this sampling principle in mind in order to
reach the intended research goals and obgdives.

Interviews are oneof the mostcommonly recognisedqualitative research methals. The
choice of this methodfor the present study is justified by the fact that there is virtualy no
published matkrial available on the CEM, certainly not publicaions that address the
misgological dynamics of the development of this Pentecostal church. Interviewing is the
only way to find accessto the knowledge, views, understandings, interpretations, experiences
and interactionsof CEM members, which are themeaningful properties of that socdl redity
which | wanted toinvestigate.

Mason (20@2:79) writes that the use of inerviews as data generation method raisesa
numberof ethica issues. So before condicting an interview, | obtaired informed consent
from each participant. | also remgnise that fully informed conseat may be impossble to
achiewve, but | did my best to engage in reflexive and sensitive moral reseach practice as |
conducted the interviews. When turning my interview transaipts into data, | avoided the
temptation of inventingala or msrepresenting my reseach participan t répectpves.

Commenting on the role of interviews in empiricd studes, Mason (2002:62) argues
that the fuetion of an interview is to ensure thatcontexta knowiedge is generated.
Meanings and understandings are created in interadion, which is effectively a co-production

involving areseacher and an interviewee.
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Three types of interviews were usedin this study, namdy the structured, unstrictured
and semi-structured interviews. Welman et al. (2006:165-166) give a detailed explanaton
thatl want to elabarate on this se&tion.

First, in a structured interview the interviewer puts a colledion of questions, also
known as interview schedule, to a responant face toface and records the latter6 sesponses.
Theinterviewer is restricted to the questions,their wording, and their order as they appea on
the schedule, with relatively little freedom to deviate from it. In this method,| read each
guestion and recorded the responseson the standrdised schedule. What | liked about this
first type is that it offered an interadion between the researcher and the respordent. But
Welman et a. (2006:166) write that: 6 tbe able to run the interview efficiently and without
any disturbances, the reseacher is expededto know the responant, their backgrourd, values
andexped at i @uing ldult a gasiton of trust with CEM memeéxrs, | was able to irterview
them more effectively.

Seoond, unstrictured interviews are informal and are usedto invesigate a genera area
of interest in depth. There is no predetermined list of questons to work through in this
appraech, although theresearcher needsto have aclear idea aboutthe area or areas thathe or
she wants to explore. The participant is invited and alowed to talk fredy about events,
behaviour and beliefs in relation to the topc. In this technique, it is the inervieweds
perception that guidesthe condwct of the interview. Referring to the use and importance of
unstrictured interviews, Welman et al. (2006:166) state that it is used in qualitative or
explorative research to identify important variables in a particular area, to formulate
penetrating guestion about them, and to generate hypothesgs for further investigtions. |
viewed unstruatured interviews as supgmnent totheresults of structured interviews.

Thelastkind of interview | used in this research was the semi-structured interview. It is
a methodbetween structured and unstrictured interviews. This type demands that the
researcher formulates a list of themes and questionsto be covered, athough these may vary
from oneinterview to anothe. In this caegory interview guidesare used. An interview guide
involves a list of topics and aspects of thesetopics that have a beaing ona given themeand
that the interviewer wishes to raise in the interview. The mostinteresting feature in this last
appraech is that it offers a versatile way of collecting data, and can be usedwith al age
groups(Welman et al. 2005:167).

When using &mi-structured and unstrictured interviews, | kept in mind the four stages
involved in suchmethals. Welman et al. (2006:167) identify the following stages: preparing

for an interview, pre-interview, interview and pos-interview
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Preparing for an interview entails analyzing theresearch problem, understanding what
informationmustbe oliained from an interviewee as well as identifying those whowould be
able to provide the information.Pre-interview includesscheduling thetime properly, dressng
in more or lessthe sameway as theresponants.

The interview itself demandsintrodwing the study and its purpose, orienting the
responants as to wl the research questionsare, etc.

Finally, the pog-interview stagerequires transcribing and analysing the interviews.
With regard to the pod-interview sige, in which oneanalyses the interview data, | followed
Mo u t oampfoeeh (2001:1(8-109). He poits out thatall fieldwork culminates in the
analysis and interpretaton of someset of data. All my interview data were broken into
maregeddle petterns, tends and relationshps. | interpreted my data by formulating
hypotheses that acoount for obseved trends and patterns within the CEM. | aso related my
findings to my chosentheoreticd frame work for studying Pentecostalism:the dimensionsof

Pentecostal sprituality dimensions and thientecostal pexis missiological appraach.

1.8.3 Coclusion

Qualitative researching continues to be challenging and provoking, with a variety of methods
and techniques. In this particular study, documentary analysis, participant obsevation and
interviewing were the methodschosen for thenvestigation. The useof these methodsims at
adhieving the goals andpurposeof this research project.

1.9 Terminology

The following terms are usedthroughout the present study, hence the need to define them
briefly. They are listed inalphaketicd order.

19.1 Afican Pentecostal

It refers to thee different types of churches: firsiy, those oiginating from Westan
Pentecogal misson adivities; seomndy, New Pentecostal churches not very different from
Westan Pentecostal churches but initiated and governed by Africans and thirdly, the
prophetic-healing churches aso known as the Pentecostd-type churches ( Anderson 19922-
6).
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19.2 Charismatic

Theterm refers to a group of churches (or terdency within existing churches) that emphasise
the charismata(spiritual gifts) as gifts of the Holy Spirit, but withoutinsisting on the dctrine
of idevidenasd edby classi@ Pentecostals (ge 1.92) (Menziesand Menzies 2000:31).

1.9.3 Clasical Pentecostdism

Classi@ Pentecostalsare thosePentecostal denominationsthat originated in the ealy North
American Pentecostal moverant (Anderson and Hollerweger, 199920) and who define
them&lvesin terms of the datrine of 6 i id evidenced This meansthatbaptismin the Hdy
Spirit must be acompanied by the 6 i id ievidenced of speaking in other tongues (as it
happened on the day of Pentecost in Acts 2) as an essentialdimension of the Pentecostal
experience.

194 Congo&ngelistic Mission

This is a Westen based Pentecostal misson which stated as early as 1915in the Northern
part of Katanga Province, Mwanza village, in the Demoaatic Republic of the Comgo. It was
establishedn Katanga by a British missonary William F.P. Burton. From its inception it was
cdled the CEM, later on after indegendence undr Mobutus regime ead church
denomination recaved a numbe. The numbeing of the church was one way for the
government of Zaire to control churches. And becaise the county name changed from
Comgo to Zare, the CEM lecane 3@me Conmunauté Pentecbtiste au Zaire (30m
Pentecocostal Community in Zaire). But after the deah of Mobutu, Laurent Kabila - the new
Comgolesepresidentchanged the name of Zaire to the Democratic Republic of Congo. And
the name of the CEM becane 30™ Pentecostal community in DRC. In this reseach, | chose
to use thename CEM because ths is thenamewhichis in severa publicationsof this church.
And in many cases people in the county including the memlers refer to this Pentecostal

church as the CEM 1 its original name (Womaeasley and Gerrard, 2005:48).

195 Katanga Provie

The Katanga Province isthe soutlernmostprovince of theDemoaatic Republic of theCongo
(DRC), with its provincial capital in Lubunbash. Ngoy (1970:8) describes the province as
follows: Katanga issurounded on the east by Lake Tanganyika, Moeru and Banguela and by

the Republic of Zambia. In the south,Katangashaes a borderwith Zambia and Angola, in
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the west the province is surounded by Angola and another Congolese province of Kasai-

Orientale and on the north there are two other provinces, Maniema province and Kasai-

Orientale. Katanga province has a sufface area of 497,000km?and its Annua Provincial
Report (Katanga 2003:33)indicaed that it had a populationof around 8.167.240million.
This numberhas increased shaply in the past five years with the migration of many people

into the povincefrom aher DRC provinces insearch of job opprtunities.

1.9.6 Local church

To describe a loal faith community, the CEM usesthe terms église locée (locd church) or
paroisse(parish), but many CEM local churches prefer to cdl themslves égliseévangelique
centre évangelique or cité évangelique When askedfor the reasonsbehind all these terms
that are usedfor a locd church, participant 39 (20 Decamber 2012) explained: What is
important in these namesis the evangelica nature of our local churches i evangelica in the
sensethatwe strorgly believe in the Bible as Gods Word and we pread the Bible as aliving
Word, capable of changing peopled $ives and situations. Terms suchas ficentred and fi ity
that are foundamongour loca churches simply emphasisehe difference between the CEM
and mainiine churches like the Roman @hdlic, the Anglican church and many similar
churches, which often use the word afispes .S6 to show to the puiz that CEM local
churches are Pentecostal churches, churches of theHoly Spirit, they use thesedifferent terms.

In this dudy | use theerm  ftd aburch dor a CEM faith community in aparticular locality.

1.9.7 Mission/missiology

0 Miios 5 the raison d&tre of the Christian movementon eath. The church realises
its purpse in history by participating in the misso Dei, the misson of the triune God
in reaching outto humanty i to restorethe broken creation and to bring about the kingdom of
God. Mission therefore has to with the very existence of the Christian community, and is
aimed at making a difference to the world, at influencing or changing saciety in accordance
with its religiousided gKaitzinger 1995:368).

Missiology is the systematic refledion on the misson (trandormative adivities) of

religious commurties (Kritzinger 1995:372).

70



1.9.8 Bntecostd/Peneastdism

It refers to a moverent concerned primarily with the experience of the working of the Holy
Spirit and the padice of spiritual gifts (Anderson1979:4).Pentecogalism represents a wide
variety of movenents scatered throughout the world, ranging from fundamenglistsand
white middle class megachurches to small indigenous movernents in the 6 irch worldd
(Andersonand Hollerweger 1999:20).

1.99 Peumatology

The theolajicd understanding of the nature, person and work of the Holy Spirit.
(Erickson 1986:846)The work of the Holy Spirit both in the Old and New Testament are
considered. This study also explores the work of the HolyitSpithe life and ministry of

Jesus Christ including that of the believer.

1.10 Survey ofchapters

Chapter 2 traces the history of the Congo Evangelistic Mission from 1915to 2010.Emplesis
is on understanding the history of the CEM in genera and recmnstricting the history of the
Comgolese pioeers who contribuied to the expansion of the Pentecostal moverent in
Katanga. The chapter also looks closdy at the leadership and structural organisation of the
CEM and how tlesehave influenced its missional approad.

Chapter 3looks at various aspects of the contextual analysis of CEM in Katanga and
how they inform and influence CEM misson. This chapter refleds on how the politicd,
socil, developmental, cultural and spiritual issues influence CEM memlers in the way they
do misson in Katanga.

Chapter 4 focuses on understanding the CEM memlers @piritualities. The baptism in
the Holy Spirit and its misgona significance are analyzed. The doctrine of &sulsequence 6
with regard to the Holy Spirit is aso described. A particular emphasiss placed on the useof
spiritual gifts and their missonal implicaionsfor the CEM. The oher aspett of this chapter
looks closdy at Pentecostal liturgical sprituality. The liturgy of the CEM: worship service,
saaaments, songs, festivals and otherforms ofliturgy are at the centre of this chapter.

The Pentecostaltheolaqy of the Congo Evangelistic Mission is refleded uponcritically
in chapter 5. The dctrines and preaching of CEM are analyzed to ascertain the Pentecostal
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basis for misson engagements. A spedal emphasisis placed on CEMG& contextual
understanding of Christology, soteriology and eschatology and how thesedoctrinesinfluence
theirmisgon.

Chapter 6 revolvesaround therole of agency in Pentecostalmisgon, particularly in the
Comgo Evangelistic Mission. The msdonary role of ky membes within the CEM is
explored, as each departmentof the church is analyzed. The chapter restson the theobgy of
the priesthoodof all believers aconcept commonly used by CEM mentbers and advocaed
by mostPentecostalscholars. The misgon strategies usedby these change agentsin carying
outthemisgon of Godare also considead in this chapter.

The final chapter presents a constiuctive approah to the future of Pentecostalismin the
Comgo. The CEM& snissonary impad on Congolesecommunities for the past 95 years is
also analysed in this chapter. The chapter also looks at new issues emerging from the study.
Considring the fact that my stuly is not only phenomenolgicd but also dialogical, this last
chapter consttutesa dalogue with various Pentecogta scholars on major issues that have
emerged from the previous chapters. In this part of the project, | aso propose possble
appraeches that could enhance futue Pentecogal misson in Katanga. The chapter also
evaluates how theexperiences of CEM have led to renewed and degoened agency, contextual

analysis, theobgical refledion, spiritualty and danning.
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CHAPTER TWO

TRACING THE HISTORY OF
THE CONGO EVANGELI STIC MISSION IN KATANGA

2.1 I ntroduction

History dependson people, events and dates. Tracing the history of any religious movenent
therefore implies studying key characters and their contributionsto the movement, analysing
major events and showing howthosehave shapd the movenent. It is also requires refledion
on the dtes ofmajorturning points inthemovenent and tleir signifi cance.

This particular chapter of my projed traces the history of the CEM in Katanga. With
regard to my praxis cycle, reconstricting the history of the CEM is vital in thatit will help in
knowing where this church came from, the name it took in Katanga and the missonary role
of its leadership. This chapter analyses various CEM bre&aways, their key characters, the
main causes of these schisms and the missonary contributions towards chisms within
Pentecostalism.

Pioneers of the Pentecostalmoverrent in Katanga are described, both white rmssonaries
and Corgolesepioneers. The British misgonaries @ontributions to the rise of the CEMare
identified, as ae thecontribution of Cogolesebelievers.

This chapter also showsthat the history of the Pentecostal movenent in Katanga is
closdy related to the rise and expansion of the Congo Evangdlistic Mission i henceforth
CEM. In other words, toreconstrict the history of the CEM impiesremnstricting the history
of the Pentecostalmovementas a wholein the context of Katanga. Such an hypothesis neels
to be supporéd by argumentswhich can prove the missonary role of the CEM towards other

Pentecostal groupmgs in Katanga.
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2.2 CEM and its beginning in Katanga

From the outset, the history of the CEM in this regon of the Congo poses somedifficulties.
There are different views on the exad year when this Pentecostalmisson stated inthe area.
For some scholars, the misgon stated as ealy as 1910, with full Pentecostal missonary
involvementcommencing in 1914. Anderson (D07:182)showsthat attempts to work in this
vast region stated in 1910 but tha it was around 1914 that George Bowie and his friends
went as far as the Congo river in the North of Katanga. They went to this part of Katanga in
acordance with the missonary i eamityd agreementsthat had been negotiated between the
participating goups. They bought a place nea Kayembe mourtain and pomised to ®nd their
fellow misgonaries to come and do work among the Baluba people of Katanga. Anderson

(2007:182) tiaces theearly history of the CEM as follows:

Although there were attempts to penetrate the Corgo as early as 1910, Pentecostals
were fully involved there until 1914,when British missonary Fred John stonewas sent
by the Pentecostal Missionary Union ( PMU) to work with the Congo Inland Mission
among the Baluba at Djoko Pundain Kasai. Meanwhile, in the same year, George
Bowie and three otherAmericans from the Pentecostal Mission procealed from Briti sh
East Africa through present-day Kenya, Ugandaand Rwandato establisha misson in
the Corgo. One turned badk, two contacted malaria, and one, Richardson, died in
Rwanda. But Bowie and Ulyate walked 1,000milesto the Corgo River, went South by
riverboat and seaured a site for a stationfrom the local chief before they returned to
South Africa, where Ulyate died.

From my researctithere were some similarities between the first group of Pentecostal
missonaries (1914) and theteam of William F.P.Burton that arrived in 1915 My argument

is that the Pentecostal missionary work started earlier in 1914 with the American missionaries.
These weréseorge Bowie, Ulyate and others ( Anderson 2007: 182). Though these were not
CEM missionaries per se, what they started in Northern Katanga served as a basis for Burton's
work in 1915. In other words, there is a link between George Bowie's mission arh'8urt

work.
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| argue that this historical Pentecostal missionary heritage need to be taken into account as we
trace the history of Pentecostalism in Katanga. The purchased site and the cooperation between
the twogroups deserve some attentibirst, Bowies mission bought the site at Kayembe Lulu
mountain in Mwanza and started mission work. And the land which was secured became the

base for the Burton's mission in 1915.

Secondly, Burton cooperated with the Pentecostal missioein American missionary
organzation with a base in South Africa, ( Anderson 2007: 172). Burton's cooperation with
Bowie's mission was at two levels. Before he left for the Congo, Burton spent almost a year
working in South Africa with Bowie's Pentecostal mission which became |adfulh Gospel
Church, Andersor§2007 172). And this cooperation continued even when Burton started the

work in Congo.

Gerrard and Womerslg005 112) report that ' William Burton and Salter had come to Congo

in 1915 together with two of the Pentecbst#ssion workers. With the death of George

Armstrong and return of Joseph Blakeney who was the official director of the movement after a
month of arrival in Mwanza, Burton took over and his decision was accepted by George Bowie,

leader of the South and Qteal Africa mission'.

From the above quotation two things are clear: first, when Burton came to the Congo there were
two missionaries in his team from the Pentecostal mission in South Africa. Second, when
Burton took over from Armstrong his decision hadoe approved in a certain way by George
Bowie. From the above reference, Bowie's mission was behind Burton's work though under a
different name.

It is my view that what William Burton and his colleagues came to do laer was a
continuation of the missonary work started by George Bowie, even if this one did not start
officialy the CBM. As | have shownabowe, these two groups of missonaries cooperated
under the samenisson organisaion - the Pentecsial mission with origins in th&/SA and the
site seaured by the 1914 missonaries became the misson basefor the 1915 mssonaries.
Afterthe 1914 team left, they went to South Africa where they had a base, and Burton and his
colleagues stayed in South Africafor a year before travelling to the Congo. | maintain that it
was through this link in SouthAfrica thatthe 1915 misgonaries got al the cetails about the
misgon base in Mwanza Northern Katanga. My conclusion from this discussion is that the
history of the Penteostalmovement in Katangaindirecty that of
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CEM' - should not beraicad badk to 1915butto 1914°

The above argument is supporéd by my interview with one of the oldest surviving
CEM leaders on 25 Septemler 2013. This Pentecostal leader served the missonaries in
helping themcrossrivers and also served as onethe ealy pastorsof CEM in the ealy days.
This 83year old leader confirmedthe fact that before the arrival of Burton and his friends,
the site at Kayembe mourtain had belonged to other missonaries, who left Katanga dueto
the1914-1918 war and theresulting conflictsin theregion.

This =t of factors explains why, upon theirarrival, the frst CEM mssonaries 1
William Burton and his colleagues (see 2.3.)1 went all the way north to Mwanza village and
settled their misson station at the mourtaif?of Kayembe. Vil lagers welcomed them and
rememlered the promiseof the ealier missonaries.

The dispute concerns not only the stating date but also the nature of the misson.
The missonary work of 1914 was small and consisted of preliminary attempts to
establish a church, but it left the mark of identifying the place where thosewho came later
could operate from as their misson base. The debate as to the exad year is ongoing,
consideing that most of the people who lad first hand information tave arealy passed
away. Most of thepublisheddata on the history of this misson seem to suppor thel915
hypothesis, but the information that | have gathered in this study has convinced me that
1914shouldberegarded as theadual beginning of this Pentecostalchurch in Katanga.

2.3 CEM and Pentecostalismin Katanga

It is impossble tospek of Pentecostalismin Katangawithout mentioring the CEM. wish to
argue this case by using three arguments:historical precedence CEM offshoas/breakaways,
and the numbeof CEM congregations.

2.3.1 Thehistorical precedence of CEM

Both scholarly sources and the interviews that | conduwcted in July 2012 with CEM leaders
and the leadership of Evangelicd Fellowshipof Congo in Lubumbashithe mother body for
all evangdical churches in the ragion) confirm that CEM was the first ever Pentecostal

misgon church to beestablishedin Katanga.
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Munyamba (2000:297) reports that CEM is a Pentecostal missonary work stated by
Joseph Kenaston Blakeney, William Paduick Burton, James Salter and George Armdrong.
This misson was regstered by the colonia administration of the then Belgian Congo under

deaeeNo. 129/1in BomaTown on 16th Septemler 1915.Before 1915, there were only two
protesént misgon organisations operating in Katanga. These were the Brethren Mission
(knownin Frerch as Les Fréres Gareganz) and the UnitedMethod st Church. The Brethren
Mission statedin 1886 uneér the leadership of Fred Stanley Arnot and the United Methodist
Church was establishedin 1907 by John Mackendre Springer. This argument of precalence
has been also suppated by Moorheal (1922:5) who quotedJames Slterds letter to s mdher
church in the UK in 1915: filn our parish, which at present is one of about 200 miles to
theNath West of Katarga, there are no other Protestantor Pentecostal missonaries0 T h e
letter was written by Salter as a CEM missonary when they stated the work to report to his
home church in England on their risgon adivities in Katanga. This letter gives supportig
eviderce to the argument that before CEM was planed in Katanga, there was no other
Pentecostal mision organisationin theregion.

My interview on 12 Juy 2012 with participant 1, suggests that the four British
misgonaries mentined above arrived in Katanga on 30 June 1915. Before they arrived in
Corgo, they first passedthrough the Union of South Africain 1914.0Oneyear later they claim
thatthey were guided by the Holy Spirit to go to the Congo. They arrived in Katangathrough
Kolwezi Town. This 74 year old CEM leader also affirmed that, as far as the Pentestal
movenent was concerned, the four white missonaries from Britain were the pioneers of the
movenent in Katanga. Another scholar who has written on Pentecostdism, and CEM in
particular, is Anderson.In his comments on the CEM history, Anderson (2007:182)dedares
that Burton and Salter headed North to the Belgian Como (now Democratic Republic of
Corgo) in 1915together with two other Pentecostal workers, George Armstrongand Joseph
Blakeney, to establishedheir work.

The first argument advocaed above showsthat Pentecostalism in Katanga steed
officially in 1915.But before that year there was no Pentecostal misson organisaion in the
area. The notion of Pentecostalisn in its classta understanding (assocated with Baptismin
the Holy Spirit accompanied with tongues) was introduced to Katanga by the CEM
misgonaries in 1915. In terms of historical scholarship, 1915 was the year when the CEM
was officially registered with the Belgian colonial administration in Katanga but, as | pointed
outealier, theadual mssion work fad statedalrealy in 1914 ( ge2.2).
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2.3.2 CEMbffshoots(breakaways) in Katanga

Theinterview | conducted with participant 2 in July 2012revealed that most Pentecostal and
Spirit-type churchesin Katanga trace their rootsto the CEM. | aso interviewed 50 memtlers

from different Pentecostal denomninationsin Lubumbashibetween the 2™ and 5" of July 2012
to trace thePentecostal badkgroundsof the participants. 70% of theminformed me thatheir
first Pentecostal contect was diredly through a CEM congregation or through a friend who
belongedto a CEM congregation. In otherwords, 7 out of 10 Pentecostalsin Lubumbashi
trace thar roots diedly or indirectly to the CEM.

It is necessaly to clarify, however, that CEM has for many years now not been the only
Pentecostal énomination in Katanga. The dter Pentecostal anominations in Katanga
originated either as breakaways from the CEM (see 2.3.21 below), or from Pentecostal
misgons that were first establishedn other provinces of the Corngo by comity agreement or
that originated from other courtries. The membeaship figures of the other Pentecostal
denominations cannot be compaed to that of the CEM, which has many more congreggtions
and memlers than any of the Pentecostal genominationsthat entered Katanga later.

Munyamba (2000:295) points out that ealy missonaries to the Congo did not work
wherever they wanted. Mission organisationsagreed to work in different parts of the county
on the basis of comity agreementsnegotiated by the Missionary Convention. The latter was
an assocdation of all Protestantand Pentecostalmission organisationsoperating in the Congo
thathad therole of assgning ragions or localities to misson organisatiors. This was a way of
avoiding compettion, conflict and confusion among mssonaries and their Corgolese
followers.

This explains why no other Pentecostal misson organisatians could initially establish
themslves in Katanga. They were allocaed space elsewhere in the country, provided they
were the poneers of their kind of missonin that area. This meansthatin the sme area there
could be two, three or four misgon organisatons, but of different church traditions. For
instance, there could be a Baptist, an Anglican and a Pentecostal misson operating sideby
side in the sme rajion, but not more than oneBaptist or Pentecostal misgon. After the
colonia era thesecomity agreements dopped away, due to thenature of pos-colonial
politics but adso due to wubanisation and internal migration. As a result of this, misson
organisationswere free to plant their congregations anywhere in the country. It was at this

juncture that other Pentecostal misson churches found their way into Katanga. Despite the
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presence of various Pentecostal churches in Katanga, however, their influence is relatively
smal. Katangaremains thenome turfof the CEMand its offshoots.

In addition to thesePentecostal churches that originated outsde Katanga, there are aso
other Pentecostal churches that can be described as breakaways or offshoots from CEM. To
clarify this situation, | have drawn up a diagram representing the CEM offshoots in

Lubumbashi an&atangaas awhole:
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CEM difshoots (196-2011)
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The CEM can be consdered the fimather @hurch to many other Pentecostal denominations
and indegndent ministries in Lubumbashiand Katanga, which broke away from CEM
between 1915and 2011 for ressonsdescribed below. Six schisms can be identified, three of
which | describe as major and three as minor. | regard the first three as major schisms since
they had a national character, stating with top CEM leaders who broke away from the CEM
fi enference o’ These schisms affected the CEM as a denonination to the extent that it lost
somecongregations to m®w denominations.

Apart from thesemajor splits, the CEM also experienced someminor bregaways. |
refer to themas minor splits for the following reasons: First, they did not start from the CEM
conference but from CEM local churches. Second, they did not involve a top national leader
of the CEM sincethefoundingleader was alocal CEM pastor orlay leader. Third, in thelong
run they did not attract memtlers from other CEM local churches but only somemenbers of
thatparticular CEM local church, with mostof their memlers coming from outsde theCEM.
Despite being consicered as minor splits in this thesis,these breskaway groupshave become
huge Pentecostal denominationsin their own right in Katanga. In the next sedion | analyse
the sixspits that Ihave identified.

2.3.2.2  Thd5" Pentecostal Exangelical Community in Congo (est. 1960)

Participant 3 (interviewed on 7 May 2010)suggested that the first bregkaway from the CEM
was a result of struggles for power and leadership. In 1959 CEM cdled on an electora
conference to change the national church leadership becaise the white missonaries were
being forced out by national struggle for independence. Two candidaks were shortistedi
Jonathan Mhuya Kalulwa and Ephraim Kayumba. The latter ves more educated and worked
for a bank but the former was a lay preacher. After the elections, Mbuya was dedared the
winner, but the result was contestedby Kayumbawho regarded himself as more qualified
thanMbuyato lead the CEM. The conflict between the two candidaes after the electionswas
the root causeof the first ever CEM schism. Two issues neal to be clarified with regard to
this first schism: CEM electoral procedures for the office of the LR (2.32.29) and the 1959
election results andits mnseqiences (2.32.2b).

* Accodingto CBM constitution the WonferenO Ss@he highest organ of the church (2005:8).
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2.3.2.2a CEMectora procedures forthe office of theLR

To shed maelight on ths canflict based on he eledion ofthe CEM LR, | will briefly look at
the electoral procedures for the CEM withreference to the national leadership. CEM
(2006:13-15) describes the electoral proceduresin thefollowingterms:

The LR is voted in at the conference level (the highest organ for the CEM in its
organisatonal structure and this organ is in charge of voting in office the national CEM
leaders and make major @dsionsfor the CEM); the candidate for theLR office hasto
meet thebiblical criteria for a church leader stipdatedby ApostlePaul in 1Timothy 3:1-
7, Titus 1:5-9; the candidate has also to meet other requirements such as being a
Comgolesecitizen, be a member of the administration courcil for the CEM, he must
have rved before as a CEM pastor or a church administrator for at least 5 years, must
have been a good pastor living ahdly life, be educaed, be cagpable and compeent, have
obtaired at least a dploma in theobgy, have given proof of his competernce and
experience in pastaral matteas, have a good testmony from the community, not have
falen into digrace he must not have been part of any split from the CEM, have the
Holy Spirit, hemustnever have been jailedfor more than Syears.

From theserequiremerts stakd in the consttution the person whoaspires to be the CEM
national leader needsto meet the biblica requirementsfor church leadership. This showsthat
the CEM upheld the biblicd requirement and stanclrd for leadership. In other wads, the
character of the personmustrefl ect Christ, who is the prime example of Christian leadership.
Comgoles nationality is another equirement. The CEM by staing this condiion in its

consttution dedares that it does not allow foreigners to serve in the top leadership of the

® The original French text reads: d_e Représntant Légal est élu a la conférence par la majorité de membre
effectifs préents. La conférence est |@rgane supréme de la communauté penteddtiste au Congo (art 15). Le
choix de la personne devant représeter la communauté doit se faire a la lumiére de la parole de Dieu
(1Tim.3:1-7, Tite 1:5-9). Pour étre élu Représeantant Légal de la communauté le candidat doit: étre de la
nationalité mngolaise, étre membre effectif, avoir exercé les fonctions de paseur ou dédministration au sein
de |sdciatisn pendant 5 ans au moins étre un bon paster avec une vie sacré, étre indruit, capable et
compétent, ére détenteur déun dipléme de gradué en théologie au moins faire preuve de compétence et
déexpérience érouvées en matiere pastaale, avoir un bon témoignage de ceux de dehors, afin de ne pas
tomber dans Iopprobe, avoir jamais été dans la dissdence, étre saint déegrit, ndavoir jamais été condamné
pénalement aplusde5 ansd .
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church, even though it was establishedy white missonaries. This indicatesthe beginning of
theshift in the CEM from being awhite-led mission church to becoming an African-led and
independent African church. The experience required by the consttution for top CEM
leadershipis also significant. The CEM wantsto beled by people who are matue and have
gained experience in the running of thechurch at grassrods level T as a p@stor or
administrator 1 before ascending to the highest level of leadership. And becausethe church
ministers to the community, the leader should aso have a good testmony from outdders,
othewise the ministry of the church will not impad socety posiively. Being educated is
another sgnificant requirement for leadership, which demonstetes the \alue this church
attadhes to intelledual clarity. Participant 3 (interviewed on 7 May 2010) affirmed that this
was a rew development which was not part of the original CEM by-laws of 1915.The first
official church documentwas slent onacalemic requirements fodeadership.

CEM (2006: 13-15) staks that before a conference isheld to elect a rew LR, the CEM
administration courxcil, through the office of the general seaetary, will recaeve nomnations
and select from the noninees the rames of candidaes to be pesented to the conference.
During the electoral conference, a edal commission is consttuted nade upof 15 long-
serving pastorsor wise church members who are not themslves candidatks for the office of
the LR. This commission will meet with some memlers of the CEM administration courcil
to discussthe different candidaes. It is in this meding that candidaes are finaly shortisted
so that no more thanthree final candidaes are presented to the conference. When the
shortisting processis over and the namesof the candidakes have been madeknown to the
CEM conference,® a sermonwill be preached to the gathering about choosng church leaders,
followed by joint prayer for God® guidance and the adual voting process. In case two
candidaes get an equal number ofvotes, the conference modeator (eleded to chair the
running of theconfererte essons) will refer the matter to the 15 membspesial commission

mentionedabove. They will thentakethefina dedsion on onewho bemmes the next LR.
2.3.2.2b Thd960¢€lection results andits casequences

All the prescribed electora procedures were followed in the 1960 electoral conference, but
the two candidates obtaired an equal number of votes and conseuently the special

commission had to make the final dedsion. E. Hodgson, a CEM misgonary who was the

® The CEM Conference consists of ministers or pastas, national department leaders and registered members
(seealso2.3.2.2aand footnote 4).
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spolespasonfor the sgcial commission of the conference, annownced to the conference that
Mbuya had been elected in accordance with CEM rules. Participant 3 confirmed that E.
Hodgsonwas a legitimate member of the commission and that his annauncement dedaring
Mbuya the winner of the election was in full agreement withthe CEMconsttution.
The dedsion did not please the losing candidae, Ephram Kayumba, who was not
willing to serve under a personhe regarded as a lessqualified leader. Lumbidji (2009/10: 68-

69) confirms that Ephraim Kayumbacould not accept the spedal commissionés deasion and
broke away to stat his own church denomination, cdling it the Evangelical Pentecostal
Community in Congo (later renamed in French to 45eme Conmunauté Evangelique
Pentecosisteau Congp). This particular Pentecostal church is a dynamic community and has
been plantd in Lubumlash, throughout Katangaand in the wholeof the Congo.

From ths first lrekaway there are things which need to be obseed: First,
Pentecostds draw up laws and regulationsfor leading their churches, but oftenfail in the area
of administaing and implemerting these rules This administrative failure is sometimes
justified by severd factors, like 6 t leading of the Holy Spirit, the authority of the church
founder , bishopor lega representative. They fail to implement their church by-laws, saying
that the Holy Spirit is leading themto do somethingelse, contrary to what is staed in the
consttution. In somecases, the dedsion of te church fourder or bishop caries mae
authority thanwritten church rules. What they say is final and cannot be pposel.

Sewnd, the conflict between sodal classs within Pentecostalismin Katangastated
long ago. From my investigationswith most CEM leaders and members on 3-7 July 2012, |
have obseved that there is more emphasison spirituality than educaion, which does not
promae unity between the educated church memlers and those who tend to be more
charismatc. Charismatic memlers in this context are those who operate in various
spiritual gifts like prophecy, tongues, healing, interpretation of tongues, etc. For many CEM
memlers (at least from by investigations) being spiritual or charismatic is more important
than being educated. Lumhdji (2009/10:68-69) points out that from a historical
perspedive of the Pentecostalmovenent, Pentecostals were traditionally not in favour of
education but emphaised the empowerment of their membea's by the Holy Spirit. This way
of looking at spirituality did not encourage educaion for many Pentewstal leaders, aso in
the CEM. In the case of the first CEM ghism, theemphasis orspirituality led to te choice
of Mbuya (thelay preacher) ratherthan Kayumba(the educated lealer).

Third, white mssonariesin genera, and CEM missonariesin particular, oftendeny
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Africans the oppatunities to choosetheir own church leaders or dedde their own future.
They often interfere in the running of missons on the African continent, also in the DR
Corgo, even when Africans themslves know what is good for them. In the above argument
CEM memlers wanted to choose a candidatethey preferred but the influence of the white
missonaries made it ifficult for them’ Pentecostals in Arica, and CEM membrs in
particular, shouldencourage self governance in the way they lead the church, sinceit is a key
principle in building autonanous and matue churches. In missological circles, self-
governing is one of the three fisel v eirstide formula of Henry Venn and Rufus Anderson,
well knownin the area of church planting and growth. Hodges (1977:167-168) argues that to
de sdlf-governing, sef-suppating and self-propagating as a church imply being indepgendent
from an unhedthy foreign rule and financial support. Barguethatif the church is to fulfil its
misgonary mandite as the living body of Christ, it must be free to makeits own dedsions
under Christ without the smahering, limiting and sometimesembarassng dependence on a
foreign entity. It is a vital part of the msgon of the church to see that each new congregation
of the body of Christ developsits responsbility in government, including both administration
and finance.

The fithree Elveso are known in missiological circles as the lasic principles for an
indigenousor autonanous church. Ralph Winter (199:149) points out that a church thatis
self-governing, self-sypporting and self-propagating is by definition an indigenous or
autonanouschurch. Hadges (1977:168) adds:

[Flinarcial self-supportin ead congregation should be initiated from the beginning.
It is acrippling and deadening experience for the new church to leam that ts
advances are dependent on finances other tlan its own, and conseuently the

dedsions forits piogressare made by people controlling the finances.

"It is important to see this election in context. It was the first in which a Congolese CEM minister would be
elected asLR, after 45 years of leadership by white missonaries. It is therefore understandable that the white
missionaries, most of whom had already left or were on the point of leaving the Congo, would have their
preferred candidatefor the new LR. There wasonly one white missionary (E. Hodgson) in the 15-person special
committeewho hadto appant the new LR, but the fact that he wasthe one who announced the name of the new
LR to the conference already shows the influence he had on the process It is alsowell known that missionaries
oftendistrusted fimore learnedo local leaders because they were lesscompliant and more opinionatedthan ol der,
less elucated, colleagues who were iripte and trusworthy. As the CEM emerged from the aa of missionaries
in 196Q it is likely that the missionaries (even though only one was present) still played a decisive role in the
appantment of JonathanMbuya Kalulwa rather than Ephraim Kayumba as LR.
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From what has been argued, it is evidentthatwhen a church begins to take respongbili ty for
its own government and support,it will conseve and propagate Christian truth. Maturity or
growth in the baly of Christ becomes possle when a lo@ church develops its own
administration, reaches out to its own community and funds its own misson programmes.
And with regard to CEM misson, from the information | have gathered in this study three
0a v dawedrought growth in the CEM.

In other words, CEMcongregations do not épend on otherchurchesb support for
propagation al dependson the local congregation, no matterhow small it may be. This way
of doing misson grows the church both spiritually and numeicaly. People beaome more
responsble in supportng their own church, and new congregationsare planed under the
vision or leadership of the local church pastor.l maintain that growth in the Pentecostal
movenent in Africa will be enhanced when Africans take up dedsion-making posiions in
theareaof leadership.

Fourth, this first breakaway T though negative from a CEM perspective i has
contribuied to the numeical growth of Pentecostalism in Katanga. Some churches grow
through breckaways rather than by staying together. This does not mean that numeical
growth is more importnt thanspiritual growth or thanchurch unity. In church growth both
the numberand the quality of memlers are important. Verkuyl (1987:181) reportsthat fisome
misgologists shae the view that as churches discharge their missonary cdling, they must
gear out al their efforts to produce numeica church growth. Making reference to the same
issue unar discussio, Mwakanandi (2000:16) also staes that quantitative expansionis a top
priority of the churches ®usiress. Churches therefore should employ mass movenents to
multiply themelves. As Jesuscommanded the apostes to go into the whole world to make
disciples of dl nations, it is imperative thatthe church shouldexpand beyond its geographical
borders. There is also an emphasison the qualitative aspect of church growth which is
enhanced as believers cometogether tostrengthenoneanotherand thengo to shae whet they
have with others.

However, numeical growth is not more important than the unity of the church.
Pentecostalsshoutl not emphasize the planting ofnew churches at the cost of strengthening
existing churches and deepening the collaboration between them. When the members of an
existing church are united in the Spirit, they can achieve a lot more in their witness,

recruitment and social involvement. The missond influence and socal impact of onelarge
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congregation (e.g. 1000memlers) is certainly greaer thanthe impact of five new breakaway
congregations of 1@-200 memlers each.

From the interview | had with participant 4 (15 July 2012), | was told that the
Evangelicd Pentecostal community in Congo has about 35 congregetions in Lubumbashi
alone and 110 congragations throughout Katanga province and Corgo as a whok. The sme
participant 4 also reported thatfrom its inception in 1960to date, this first CEM offshoothas
itself experienced sveral breakaways, the most wll-knownof which are thefiRama Chuch , 0
fle Paturageo and AGulgal Church . My interview with participant 4, one of the leaders of a
breakaway group, idenified the following reasonsfor their separation from their mother
church: God’ cdling of specific leaders to stat new churches as a way of obeying the

Great Commission, lack of progressin theformermother church, and tribalism.

2.3.2.3 PentecostalCommunity in Northern Katanga (est. 1986)

Kaondji (2009/10:49-53) showsthat the root causesfor the semnd split stated in 1982.1n
this year, the CEM held an annual electoral conference in Kabongo. The meeting brought
together leaders from all CEM churches in the county, but instead of eleding a rew LR to
replace Mbuya, the conference revisedthe CEMconsttution because lalf of the membrs at
the meeting were not in favour of repladng Mbuya. There are a number of factors that
precaled this second schism: the 1984 conference (2.32.3a) and the 1985conference
(2.32.3b).

2.3.2.3a The1984conference

In 1984,another confererte was held with only oneitem on the agenda, namdy changing the
CEM nationa leadership. This conference was held in Kamina (Northern Katanga). After all
the electoral procedures were followed, three candidates were slortlisted, llunga wa Mbuya
(the incumkent LR), Mulwani Manasse(a candidate with a diplomain theolay) and Monga
Gedeon (with a degree in theolayy). Many people in the conference were in favour of
replacing the national CEM leadership. One of the reasonsfor this was that Mbuya had
appoirted national departmental leaders who did not have a good tesimony and whosework
was notappreciated by many church membe's intheprovinee.

It is important to explain thatfor most CEM memters the office of LR is for life. The
CEM consttution has no article which stipulates the length of tenureof the LR. According to
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the conseasusof CEM church tradition, however, this office (and al othernational exeautive
offices) is for life. The ora tradition therefore dictates that once someone is voted in he
serves until deah, but there is a stipulationin the Consttution thata new LR may be elected
before the incumlent hasdied.

Kaondji (20®/10:5) reports that CEM memérs at the conference, especially thosewho
had worked for years with Mbuya, did not want him to bereplaced and creaed confusionso
that the meeting could be disban@d. They aleged that the two missonaries attending the
conference® had made negative comments about Mbuya, thereby suggesting that they were
behind the attempt to unsea him. That caused grea anger among Mbuyad supporérs and
someof themattadked the missonaries physicadly. Due to the ensung chaos, the conference

was suspenetl and postpord tothefollowing yea.

2.3.2.3b Thd985conference

Kaondji (2009/1051-52) points out that in 1985, a thrd electoral conference was held in
Lwena ( Northern Katanga). This time the organising committee for the meeting refused to
invite all CEM registered memlers, espedally thosefrom the territory of Kabongo and
Kamina inthe Northern part of Katanga. This refusalwas based on the fact that pastorsfrom
thesetwo territories were not in favour of Mbuyad $eadership and the best way to exclude
them from voting was not to invite’them to the conference The non invited registered
memlers were about 80 out of more than hunded CEM regstered memtlers. Even though
they were not invited, these memlers neverthel ess attended the meeting on their own. Upon
their arrival to the conference, they forced their way in the meeting, only to notice thatthere
was only one candidae who had been shortistedfor the LR election, namdy Mbuya. The
other candidaes who had been shortlistedin the 1984conference (2.32.3a) were rgected.

® Participant (2&/12/2013), one of the oldest living CEM pastors, who also attended the 1984 conference,
gave their names as Peter Given and David Garard. Participant 4, who could not remember their names,
nevertheless onfirmedthat they were legally delegatedto attend the 1984 conference.

? According the CEM constitution, all participants to the conference of the church have to be invited officially.

They are sent formal invitations by the General Secetary, and only those who are invited have access to the
conference (CEM20058).
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This situation frustrated the uninvted CEM leaders from Northern Katanga and they dedded
to brea&k away from theCEM to stat their own church denomnation.

Kaondji (2009/10:51-52) also writes that iln 1986, the 80 rgistered mambers who kft
the CEM formed their own church under the name @Pentecostal anmunit in Northern
Kat a rfQpmarunaué Pentecotiste au Nord or CPNK, as it is commonly referred to in
Katanga).0 Theselealers organisedtheir electionsand votedin the following leaders: Umba

Ngoy Kiloba as LR, Mulwanyi Manasse as Presidert, and llunga Mutombo as Generd

seaetary. The new church denomination was officially registered on 8" April 1991 by a
presidental decree no 91-094. Participant6 (20 July 2012)informedme that CPNK presently
has morethan 30congregations.

Once again CEM history showsthat the same causesproduce the same effects; the
desirefor leadership orpower was also the cause of thesecond splt.

On the onehand Mbuya, who had led the church for more thantwenty yeas, was not
ready to relinquish power. And the new emerging lealership with theolaical educaion
wanted to bring about change in the church but were not voted in. Most of this new
emeging leadership got their theolgical educaion within the Congo but some aso
studed outsde the country, depending on their persoral contacts. Within Congo they trained
with theolajica schoolsof other denominations suctes the United Mehodig, the Assembiles
of God and the Reformed theolagical school in Lubumbashi.Considring the fact that the
new leadership could not be accommodated in this conference and be given an oppatunity to
lead, they also chose to do misgon in a different context ratherthan theCEM.

Apart from these tgh profile retional breakaways, there are also indegndent ministries

or churches within Katanga thatwere initiated by former CEM leaders and memlars.

2.3.2.4  CEM-Kamina(est.2004)

On 5" Septemker 2004, the CEM Legal Representative died at the age of 115 years, after
leading theCEM for around 45 yeas. As it was alluded to in the previoustwo schisms within
the CEM,the rootcausewas power or desire for church leadership. Now thatthe man who
oppo®d change in leadership died, the question was: Who will takeover? The suacesson to
leadership became thequestion that would determine the futwe of the CEM.The answer to
this question isthe causefor the third major schism within this oldestPentecstalmisson in
Katanga. This schism raisesthe following issues that | intend to look at: Old age and its

challenge in CEM leadership (2.32.4a), the appointment of the CEM General Seaetary
89



(2.32.4b) and the reaction of norrinvited registered member tothe new CEM leadership
(2.32.4c).

2.3.2.4a Oldge and its clallengein CEM leadership

To stat with, the election of the CEM national leadership is done according to procedures
well described in the CEM consttution (®e 2.3.2.2.). Kaondji (2009/10:53) stads that
fibefore the deah of the CEM LR, the administration courcil* did not have all its membasin
place Someof themhad arealy died and were not replaced, still othe's got advanced in age
and could no longer kad the church. The LR was alonein the national leadership of the CEM
and hewas infavour of electoral conferences dueto his oldage . 0

Participant 6 (20 July 2012) revealed that, towards the end of his life, Mbuya was both
the CEM Presidentand the LR. He occupied both posiions becaisethe Presidenthad died
and no electoral conference was held to replace him (or otherleaders). In faa, it was not only
the CEM Presidentbut alsothe General Secretary who died without being replaced according
to CEM rules. Theseimportant CEM leadership posiionsremaired vacant, thus alowing the
LR to attain too much pwer within the church. Participant 6 reported the popular @rception
among CEMmemters that leadership posiions are for life; that one remeains a leader until
deah.

2.3.2.4b Theppoirtment ofthe CEM Gnera Seaetary

Kaondji (2009/10:53) points out thatin 202, at the age of 113, Mbuya persorally appoirted
some close relatives to wak in his cabinetas advisors, and his own biological sonas
seaetary. These people helped the LR in his leadership of the church instead of the
Administration Courxil. In otherwords, the LR cabinet dfice served as the Adminstration
Courxil of the church. According to CEM structural organisation,the LR is asgstedby same
cabinetmemlers who serve as adviseas to the office of the LR. This dedsion was contrary to
the CEM rules (2006:8), which stipulatethat al national leaders or thosewho belong to the
Administration Courcil mustbe elected by an annual conference.

Furthermore, Kaondji (2009/1022 ) reports that on 1°'June, 2003 Mbuya organised a
seminar for CEM leaders, al pastors and evangelists in Lubumbashi.At this meeting he

19 The administration Courcil of the CEM is the organin chargeof adminstrative matters for the church. It is made
up of CEM president, the LR, the General secretary, the General treasuer, dedricts presdents ard national
departrent leaders, CEM ( 2005:10-11).
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appointed his son who arealy served as acabinet ®cretary to become theGenera Seaetary
of the church. According to CEM rules (2006:19) the Genera Seaetary serves as the
national church administrator. He is in charge of al church departments, he keeps the
CEM reports, mails, administrative documents,statitica records and can serve as an interim
LR in case of degsth orabsence of the LR.

Some CEM regstered memlers who were present at this seminar adopted the LR O s
dedsion, but may of thosewho were not present regectedit. They argued that it was contrary
to the CEM constiution. The CEM rules are clear thatthe General Seaetary must be elected
a an annual conference. This negative readion to the unprocedural appointment ofa rew
General Seaetary sgnalled the beginning of the third major schism. Kaondji (2009/10:22)
comments that fother CEM leaders conteste, stating that Mbuya wasnow leading the CEM
as a @rsona enterprise or akingdom where hecould do wret he desired.o

One year later Mbuya died and his deah becane a major cause for another CEM
schism. As church leaders came tothe furera hous, the lateLegal Representatived s s o n
(recently appoirted as General Secretary) gathered all theleaders present at the funeral house
and discused with them the possbility of finding an acting Legal Representative for the
CEM after the death of his father. Kaondji (2009/10:54) reports that the majarity of CEM
regstered memters and leaders were present at the funeral house. But there were also other
leaders and registered memters whowere absent,espedally thosefrom the northern part of
Katanga. Making useof the pesence of CEMIeadership, the lateLR 6 s asked rihechurch
leaders to adopt the proposl that the Generad Seaetary should serve as interim LR. The
propacsal was adoptedby the leaders at the funeral house, dedding thatthe General Seaetary
would ad as the Legal Representative until the election at the next annual conference.
The decision was written downand signed by al the leaders present at the funera house.
This procedurewas contrary to the CEM consttution, which stipulates that national CEM

leaders are voted into office orly at anannual conference.

2.3.2.4c Thereadion of nortinvitedregistered memtler to thenew CEM leadership

Participant 6 (20 July 2012) reported that the church leaders who were not present at
the furera were notin favour of the dedsionsmadeby the otherleaders. They insistedthat

CEM by-laws had to be followed and refused to endorse the dedsionsthat were taken
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outsdethe le@ framework of the constiution. Insiead, they formedther own group and
electedanew LR, in oppostion to the late LR 6 sn. This new group was formed under
the leadership of Rev MbanzaNdaye and their head office is located in Kamina, Northern
Katanga. The new group calls itself ACEM-Kamina. d@he CEM leaders who supporéd the
new leadership in Lubumlashi have continued leading the major part of the CEM, under
the leadership of the rew LR, Mbuya Kalulwa Bethavie, the late LR 6sen.

Efforts toward reconciliation have been madeby organising elections for the new LR
and othemational leadership forthe CEM. But the Kaminagroup did notattend theelections,
saying thatit was held on administrative principles not stipulaied by the CEM consttution.
Despite therefusal of the Kamina group to participate inthe elections, new leaders for the
CEM were elected and they have receaved official recognition from the Corgolese
government. Mbuya Kalulwa Bethavie, the late LR 6 son, was confirmed as LR by the
conference. The official recognition of the eleded church leaders isin accordance with the
countyés laws. My interview with participant 7 (25 August 2012, who is the Registrar of
Societies inLubumbash reveds thatin Congo every church needsto be registered before it
can operate in the county. Among te conditions for registration are the following:
submtting a church consttution, having a church account with enough morey according to
the stanard of the government of the day, submita bide shool certifi cate - minimum level
of a didomain bible and theolayy, submita medicd report on the psychologicd hedth of
the church founder and othersimilar requirements. The practice in the country is that when
new church leadershipis electedin office the electionsresults are to be sent to theministry
of justice in charge of church registration in the county. This procedure prevents any
conflict in church based on electionsresults. And if thelosing candidate vantsto contestthe
results thenthe matter wil be talen to court until justice isadministered to both parties. At
the end of the process, the minister of justice will write an officia letter recognising the
new office beaers in the national leadership of the church. And orce ths letter iswritten
none can contestthe rew church leadership that will mean going against the laws of the

country.

In the case of the new CEM leadership, the minister of justice wrote a letter recognising the
late LR 0 s astlendficial LR, as well as the rest of his team. Hence, the administration
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courxil for the CEM was comp ete while the CEM-Kaminagroupcontinued to organiseitself
as a rew Pertemstal cecnomination.

Having looked at the three major CEM schisms, | now turn my attention to the three
minor bregkaways. These minor splits includefiJesus Chist in all languagesd  (22),
fiComeand See Inter Centresd (2.3.2.5.) and iiNew City of Davido (2.32.6.).

2.3.25 JesusChristin all Languages (JTL) (est. 1987)

The first minor dfshootfrom the CEMoccurred in 1987,under the leadership of Kiluba wa
Kiluba. He caled his new church denomination AJesusChrist in all languagesd JT() (Jesus
Christ en ToutesLangles. Before he left the CEM, this leader was a senior pastor of one of
the leading CEM congregationsin Lubumbashtaled 6 Comeand See church §Eglise viens
et vois). Participant 8 (18 July 2012)reported that Kiluba wa Kiluba had no conflict with the
CEM leadership when he left to stat his own ministry. He left because he wantedto obey
Gods cdling for his life, which was to reach out to other rations with the gospel. The
emphasisof his ministry is world evangdism. Participant 8 obseved that JTL church has
planted gveral congregationsin Congo, Africa and the rest of the world. His hea office is
established irL.ubumbahi, where it has 10congregations.

Participant 8 (18 July 2012) affirmed thattwo other influential churches have branched
out of &Jesus Christ in all languaged (JTL). They are fiThe Lordés Harvestas dLes
Moissonreurs du Seigneur), under the leadership of Bishop Pierre Kyungu and the Victory
Temple (Temple de Vitoire) under the leadership of Bishop Paulin Mwewa. The Lordés
Harvesters church has about 2000 memlers. It has a television broadcast in the city of
Lubumbashiwhich ministers regularly to the Congolese people. The Victory Temple has
about 1500 memiers in its main church in Lubumbashi.Apart from the influerce thesenew
churches have in Lubumbashi, each of themhas severa congregationsin therest of Katanga
and beyond the national borders. Victory Temple has over 500 congregations in Congo and
the Lordd $Harvestershas 10 congregtions in Katanga. The Victory Temple also has a
televisionandradio dation which it usesas drategies toread outto thecommunity.
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2.3.2.6 Comeand See Intedenominational Centres (199-1991)

The fcond minor splt from the CEM was that of the Come and See Interdenominatonal
Centres CentresInterdenomationelVienset Vais). This church stated in1990/91under the
leadership of Bishop Matebwe Lamba Lamba. He was a lay lealer in one of the CEM
congreagationsin Lubumbashi called Kenyal. Early in his ministry he heded thesick, cast out
demonsand did wonders, as a result of which he attracted a large following. Thesefollowers
persuaded him to start a new church denomnation. Theinterview | had with participant 8 (18
July 2012) suggeststhat Lamba Lamba, while he was still a CEM memter, did not abide by
the ruks of the church and was not obedient to the leadership, advancing his own mnistry
interests. For these rasons the CEM leadership released Lamba Lambafrom his leadership

postion in CEM and hesubsegently launched hisown church denominationin 1991.

According to the staftics | got from this church on Bth July 2012, it has 18
congregations in Lubumbashi, and 700 in other parts of the Caigo and in other countries,
including Zambia, South Africa, Kenya and Uganda. Lamba Lambab shurch has a Christian
television and radio dation that mnisters to Congolesesockty through different programmes,
ranging from preading Godds word to the lost, teating Gods word to Christians, Christian
musc, hedth educaion (combating HIV/AIDS, prevention of malaria and other diseses),
developmental programmes (teaching people agricultural principles,farming and small scde
busiresse$, and civic educaion. This church aso has aso establisheda Christian university
offering severa courses, includingtheobgy and communication giences.

Participant 9 (14 July 2012) pointed out thattwo new church denominationshave come
out of Come and See Church for the same reasonsas the previous schisms. These new
offshootsare iCome and See VIPO under Pastor Mponyo Fdix and Rehoboth City under
Pastor Jeff Kimbaanga

2.3.2.7 TheNew City of David

Participant 9 (14 July 2012) informed me that the third minor split occurred in 2001 under
Pastor Albert Lukusa. He was the ®nior pastor of the lagest CEM church in Lubumbashi
(with 7000 members). According to participant 9, one key reason behind his leaving was
ethnic identity (commonly referred to as fitribalis mén the DRC). He was from the Kasai
province in Corgo, whereas the majaity of CEM leaders come from Katanga, from the
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Baluba people in particular (as | have pointed out before). When he left he stated his own
church denomination called theNew City of David (NCD =Nouwsdle Cité de David).

After his deah in 2004, the sucesson battles produced three other church
denomnations, emerging from the New City of David. These church denominationsinclude
NCD Zadarie (led by pastor Zacharie Kabengele), NCD Diambilai (under the leadership of
pastor Jean Clement Diambilai, and the Congest Church (La Conqléte), under pastor
Romain Kazadi. Each of these aw Pentecostal denominations tas congregations of thouands
of memlers in Lubumbashi.NCD Zadharie has a television and radio stationwhere the
gospel is preadched and many otherChristian programmes inthe area of mission.

In the two previous sedions (2.3.1and 2.3.2, | advanced two argumentsfor the pe-
eminence of CEM in Katangese Pentecostalism (historicd precedence and offshoos). My
third argumentin suppat of this has to do with the sheemumberof congregations CEM has

in Katanga.

2.3.3 Arguent from the mmber of CEM congregations inKatanga

The CEM(2010) statstics report showsthat it has about 200 congregations in Luburrbashi
alone and morethan 5400 congregationsin the whole Katanga province My interview with
participant 10 (10 July 2012) confirmed that CEM is the only Pentecostal church within
Lubumbashand Katanga tohave such a tgh number ofcongregations. As a result of their
numeical strength, these congregations exert a large influence on the community and on
other Pentecostal groupings or denominationsin Lubumbahi. Most of these @nominations
take CEM congregationsas mods for their Pentecostal actrinesand practices.

The thee argumentsgiven above give clea eviderce of the influence of CEM on other
Pentecostal denominationsin Katanga. As | staked above, any mentionof Pentecostalsm in

Katanga mustmakereference to the CEM.
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2.4 Early British CEM missionaries andtheir work in Katanga

In this sedion | briefly discussthe names of the early Briti sh Pentecostalmissonaries (2.41)
and thenexplain the piorities that tley had identified for themslves (2.42).

2.4.1 Thenames of theearly British missonaries

The historica records on the four founders of the CEM which were conaulted for this study
do not furnish reseachers with much biographicd detail, except for W.F.P. Burton. The
names of James Salter, George Armstrang and Joseph Knaston Blaleney are dten
mentionedas the partners of William Burton, but the emphasisis always on Burton. In this
sedion | will look first at William F.P. Burton (2.41.1) and thenat the other thee

misgonaries (2.4.1.2.

24.1.1 William F.P. Burton (18%-1971)

Moorheal (1922:20-24, 45-46) gives Burt o rbidgsaphy in theseterms: Born in 1886 in the
United Kingdom; diedin South Africain 1971.At the age of six, an African American (who
was a fomer slaw) visited hishomein Surrey, England and prayed for him to be ®nt to
Africa In 1910, a the age of 24, Burton becane aPentecostal and trained undr Thomas
Myerscough in Prestonand later at the Pentecostal Missionary Union (PMU) training school
in London. Moorlead (192) adds that Buaon becane controwersia becaise of his
unorthodoxand independent ways. This brought him into conflict with the PMU Courxil.
After pastoring chuches whilst waiting for doors to open, hefinally sailed for Africain 1914.
He spenta yea in South Africa and Lesothobefore being joined by his friend JamesSalter.
Later in 1915 they headed North to the fiBelgian Congo dtogether with two Pentecostal
misson workers, George Armgrong and Joseph Blakeney. Arriving in Lubumbashi
(Elizabethville) they were treded favourably by colonia authorities. Then they proceeded to
their first mission gation at Mwanza Kasingu amongst the Balubapeople ofKatanga.

After their arrival , George Armdrong because of his more matue age, contraded
malaria, which developed into fiblack water feverdo and he died before they reached their

misgon stationat Mwanza. JosephBlakeney returned to South Africa after only afew weeks
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in Congo, thus laving Burton and Salteto gart thework among the Baluba tibe in Katanga.
Moorhead adds that Burton, by professon an enginee, was a talented person whowas
(among other things) an adept linguist, author, builder, artist, poet, photayrapher, surveyor
and catographer. All theseskills helped Burton to do his missonary work in an efficient
manrer. Womesley and Gerrard (20(b:115-116) report that Burton waked at Mwanza
village for 45 years, directing hismisson untl 1960, when the civil war in the Corgo on the
gaining of independence forced him to leave. From 1919 onwards, Burt o nn@ésson in
Katanga was independent, cdling itself the Congo Evangelistic Mission (CEM), but it was
only officially organisedin 1922 wlen Salter becamethe home dedor in England.

The founding of the CEM was madepossble by the work of Burton, Salter and
Armdrong, al PMU misgonaries from the United Kingdom. But these Westan misson
workers were not aone in the enterprise of reaching out to the nations, the Congolese
nationals themseles played a bigger rolein spreadingthe Pendcostal messagein Katanga.

24.1.2 Other British missionaries

Anderson(2007:182) points out thatby 1915Burton and Salter were janed by two American
women misgonaries, sent from Johannesbug by Bowie: Julia Richardsonand Anna Hodges.
They establisheda new station sauth of Mwanza but left the mission in 1917 through ill
hedth.

Munyamba (20®:297) reportsthat after 1915, there were about 58 misgonaries from
outdde the Cogo who worked for the CEMin Katanga. Munyamba (2000:298)also reports:
ATwo of the missonaries, E. Hodgson and E. Knauf, got killed for the sske of the gospelin

Kabongoareain1 96 1. 0

2.4.2 Thepriorities of thesarly missonaries

The early CEM missonaries in Katanga facused on four priorities: the learning of the
language (2.4.2.}, social involvement (2.42.2), training the loe@l people (2.42.3), and church
planting (2.4.2.9.
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2.4.2.1 Missionary work and language acquistion

Learning the language of a community is a key factor in the transcultual communication of
the gospel. The ealy CEM misgonaries were aware of this chalenge and madeit their
priority when they arrived in Mwanza. So Burton and his three colleagues began the urgent
task of learning Kiluba, the dominant language of the region. After sane morths they were
trying to preadh in Kiluba but recognised their serious limitations in communication.
Moorhead (1922:30) claims that the missonaries usednotebooksto write down words and
phrases from the children who sat and played aroundthem. It seems as if mostof the ealy
missonaries maraeged to aqquire abasic competence in Kiluba and caried on their ministry
with varying degrees of effedtivity.

2.4.2.2 Missionary work and saial involvement

Bosch(1991:403)understandsevangelism as having two mandites, the one spiritual and the
other socel. The first refers to the commission to announce the good news of savation
through Jesus Christ. The foond mandite calls Christians to responsgble participation in
humansockety, including working for human well-being and justice. Bosch argues that there
is no room for a gospel that is indifferent to the needs of the total human being or of
humanty as awhole.

The CEMmissonaries understoodthe holistic nature of evangelism and therefore got
involved in addressng socal issues among theBaluba people. Womeseley and Gerrard
(2006:24) obseved that the missonaries were consciousof the physical neeals of the people
al aroundthem.They realised that simple medica cae would be another way in which they
could show their love and concern for that Africen community. Therefore, as soon as
misgonary nurses joined their ranks, the misson stated opening hospitds. Later they built
moden gowernment-subsidised hospitals.

Even in this work, havever, the gospel was given aprimary place. Every day before the
dispensry opened, and the nurses and their helpers stated their work, a short gospelservice
was held so that everyone coming to the hospitalfor treament could hea, first of al, the
answer to their spiritual as well as their fysical need.

The CEM built not only hospitalsbut also primary schools where children could get

their basic educaion. Missionaries also offered skills training to local people. They were
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trained in agriculture, bricklaying, carpentry and other skills. The result of this ealy
investrrent in skills training was thatin the 1960s many CEM memlers trained by the early
missonaries could play important roles in building infrastructure and working for various

companesin Northern Katanga.

2.4.2.3 Missionary work and training of thelocal people

The early CEM missonaries were concerned with the future of the misgon in Katanga. For
this reasonthey made the training ofthe believers in ministry and especially evangelism one
of their priorities. Anderson (2007:24§firms ths missonal emptesisas follows:
Evangelists were trained by the missonaries on the misson stations. They were
taught to read and write and mostimportant, they were taught to study the Bible. The
responsbility of an evangelistin a village was to look after both the church and also

the village school.

Afterthey were trained, ead of themwas sent to a particular location to evangeliseand plant
a new congreggtion (often cdled fia new wor K.dCommenting onthe financial supportof
these Congolese workers, Womeseley and Gerard (2005:23) report that each evangelist
depended for his living on what he could grow or produce. However, as the churches became
more establishedthe offerings from each church were pooledand each evangdlist received a
portion for his wages. As these evangelists did their missonary work there were some
features which were charaderistic of their work. CEM ( 1990:2) presents three main features
of this early CEM misson:

1 CEM memlers had an ora liturgy. They never beieved in writing down their
programme of worship or sermons.They believed thatthe fire of the Spirit would be
gquenched if sermons were written davn.

[J They were strongon witnessimg, giving testmonies to people of what the Lord had
donein their lives. For early CEM memlers, true salvation had to be accompangd by
atestmony to bah nan-Christiansand Christans.

(1 Every memler was part of the church misson and participated in witnessingand
prayer. These responsbilities were not reserved for a selected few and becaise
everyone was adive in the misson work, the church grew and spread quicky to

different parts of Katangaand Cango as awhadle.
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