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establishment in 1884. No-one played a more influential role in the
creation of the Norwegian Mission Covenant than the Swedish~American
evangelist Fredrik Franson {1852-1908), who returned to Scandinavia in
1881 and, after a year and a half in Sweden, spent most of 1883 and part
of 1884 as an itinerant preacher in I\Iorway.1 His evangelism revived
several small, scattered congregations which had existed since a revival
of the 1850s, one which prompted some Norwegians to leave the Church
of Norway. Some of these local bodies, together with others which had
been gathered by Fransonh and Norwegians who had co-operated with him,
united to form the Norwegian Mission Covenant in July 1884. This new
denomination was probably the most loosely structured in Norway. Many
of its members retained membership in the established church of that
country, and there was no binding creedal formulation. As a result, in
spite of its diminutive size the Norwegian Missicn Covenant’ was broad in
terms of both doctrine and practice, encompassing in its ranks advocates
of both believers’ and infant baptism, to cite but one example of the
denomination’s latitude. Yet certain emphases were apparent. Two
prominent ones were a revivalistic strain and belief in the imminent
return of Christ, the latter emphasis reflecting renewed millenarian
interest in Norway during the 18805.2 Initially lacking theologically
educated pastors for its scattered congregations, the Norwegian Mission
Covenant relied heavily on lay leadership and short-term Bible courses
for training evangelists. The dencomination had a pericdical, initially titled
Morgenreden {(i.e. The Dawn), which was succeeded by Missionaren (i.e.
The Missionary), a private magazine launched in 1889 in connection with
the establishment of the FEAM, for which it is the most valuable historical
source. Not until 1899, however, did the Norwegian Mission Covenant have

its own foreign missions prograzmme.

1 .

* The most comprehensive study of Franson is Edvard Paul Torjesen, "A
Study of Fredrik Franson" (unpublished Doctor of Philosophy thesis,
International College, 1984).

: For a synopsis of eschatological currents in Norway during the fourth
quarter of the nineteenth century, see Frederick Hale, "British and American
Millenarianism in Norway during the Breakthrough of Modernity", Fides et
Historia, XIX, no. 1 (February 1987), pp. 35-50.
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Nevertheless, interest in missionary endeavours was apparently
present in the Norwegian Missicn Covenant from its inception. At least two
factors can be cited for this. First, Fredrik Franson, who not only
inspired the founding of the denomination but also conducted occasional
Bible courses in Norway for the training of evangelists, emphasised global
outreach as part of his decidedly millenarian theolegy and personal
evangelism., Secondly, a prominent associate of Franson was Paul Peter
Wettergreen {1835-1889), who had served the NMS in Zululand from 1861
until 1870 but had left the Church of Norway in 1877 to help establish the
Evangelical Lutheran Free Church. He served as the pastor of that new
denomination’s parish in Arendal, a relatively important port in southern
Norway, from 1877 until 1888, when he withdrew his membership and was
rebaptised.

Shortly thereafter Wettergreen played a key role in founding the
FEAM. He had attended cne of Franson’s courses for itinerant evangelists
held in Norway in mid-1888. On 1 January 1883 Wettergreen delivered a
speech in Larvik, another southern Norwegian coastal town, calling for the
formation of a "free Norwegian mission in East Africa".} During the first
half of 1889 Wettergreen and twoe of his sons, Jacob and Olaf, travelled
extensively in Scandinavia to raise funds for the endeavour and stimulate
interest in it. Though baptised as Lutherans, the younger Wettergreens
no longer belonged to any Lutheran denomination. One had recently
returned from a spell in the United States of America, where he had been
in contact with what later became Mcody Bible Institute in Chicage. The
two appear to have been influenced by the nondencminational emphasis
of the rencwned American evangelist Dwight L. Mcody (1837-1899), who
had also left his mark on Franson. The young Wettergreens thus fitted
well the ¢+ ~fessionless status of the Norwegian Mission Covenant, although

at times they were less willing to co-cperate with Norwegian Lutherans

1

"Den gstafrikanske, frie norske Mission", Missionsren, I, no. 3 {1
February 1889), p. 18. It is difficult to ascertain precisely when Wettergreen
first laid plans to form the FEAM. In any case, on 19 December 1888 he wrote
to the newspaper Missionzren urging readers not only to "think about" the
"East Africa Free Mission" but also to send financial contributions to a
merchant in Kristiansand who apparently had volunteered to serve as
treasurer of the budding organisation. See Paul Wettergreen (Larvik) to
Missionszeren, 19 December 1888, in Missionzren, I, no. 1 (2 January 1889), p. 2.
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in Natal than some members of the Covenant in Norway were to work with
members of the established church there.

A seven-man steering committee was elected in 1889 to co-ordinate
the activities of the FEAM and raise funds to sponsor its missionaries.
The denominational affiliations of some members of the committee are not
known, but in any case they included the Norwegian Mission Covenant,
the Salvation Army (which had entered Norway in 1887), and the Church
of Nerway. Johan Plesner, a fairly prominent layman in the Norwegian
Mission Covenént who later joined the Salvation Army, served as the first
chairm&m.4

The first group of missionaries in the FEAM sailed from Kristiania
on 4 July 1889.5 They were a pan-Scandinavian lot, including the
Wettergreen brothers and their wives (one of whom was a Swede), three
unmarried Norwegian women named Olava. Scolberg, Martha Sanne, and
Georgine Ansteensen, and an unmarried Swedish woman named Emilie
Haggberg, and a young Danish bachelor, Sofus Nielsen.5 They arrived in
Durban on 15 August, not knowing that the Wettergreens’ father had died
of a stroke while they were on the Atlantic.?

A series of setbacks began to erode this corps of missionaries
almost immediately., Olaf Wettergreen's Swedish bride of tweo months,
Hanna, disappeared mysteriously within a few days of their landing in
Durban. Fishermen found her body washed up on an island the following
morning;.E Murder was initially suspected, but an autopsy revealed that
the twenty-one~year-cld woman had an ovarian tumour. This and reports

A3

that Mrs Wettergreen had been "in low spirits” led the physician who

¥ "Den fri, Ostafrikanske Mission", Missionsren, I, no. 22 (15 November
1889}, p. 175.

"Afrikamission®zrernes sidste Dage i Kristiania", Missiongren, I, no. 14
{15 July 1889), p. 111.

¥ "Den frie, @stafrikanske Mission", Missionaren'", I, no. 17 (1 September
1889), p. 137.

" "Det forste Offer paa Missionsmarken af de til Zulu under 4de Juli d.
A. afreiste 9 Mission=rer", Missionzren, no. 19 {1 October 1889), p. 149,

b "Det forste Offer paa Missionsmarken", pp. 149-150.
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performed the autopsy to believe that she had committed suicide.9

Further depressing the mood of the surviving missionaries, Jacob
Wettergreen died of dysentery on 10 December 1889, His widow, Martha,
left Natal shortly thereafter. Two of the other women, Georgine Ansteensen
and Emilie Haggberg, also left the FEAM within a few years to marry
missionaries of their respective nationalities. Qlava Solberg died after
marrying an Englishman, William Dawson, who began to work for the FEAM.
In 1895 Olaf Wettergreen was expelled from the FEAM for dectrinal reasons
to be discussed later. The adventurous young Dane Sofus Nielsen left for
Matabeleland, in what became Rhodesia and ultimately Zimbabwe. Of the
nine men and women who sailed to Durban in 1889, only Martha Sanne was
still in the FEAM seven years later, although a small number of
reinforcements had arrived from Norway and Denmark to assist her.m
Lacking the stability which the NMS had amongst ite ordained pastors in
Natal and Zululand, though exceeding the high rate of turnover of that
society’s unordained personnel, the FEAM was severely hampered in its
efforts to propagate the Gospel during years when the NMS was enjoying
accelerating success in Southern Africa.

Nevertheless, the FEAM began relatively strongly, despite the
deaths of Hanna and Jacob Wettergreen in 1889. Olaf Wettergreen, the only
male survivor who had previously been in Southern Africa (although Olava
Scolberg had been there briefly with the Schreuder Mission) - and that
during his childhood in the 1860s - became the de factc superintendent.
Before the death of his brother, the two male Wettergreens spent
approximately a week at the Church of Sweden Missicn’s station,
Oscarsberg, at Rorke’s Drift. There they worked briefly with its
administrator, Otto Witt, who later left both that station and the Church
of Sweden Mission., Before the end of September the Wettergreens had
purchased on behalf of the FEAM a 300-acre farm near Stanger. The price
wag £160. Their reasons for choosing to do much of their missionary work
there included the relatively large Zulu population of the area, the

absence of other missionaries there, its proximity to Zululand, and its

! Natal! Mercury (Durban), 28 August 1889.

It "Til ‘Missionsrens’ Lmsere", Missionsren, VIII, no. 44 (29 September
1896), pp. 4-5.
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accessibility from Durban, where the Wettergreens hoped to evangelise
urban Zulus and conduct a revivalistic ministry amongst resident
Scandinavians and :-:eawfa.rers‘..n The farm, which had a ramshackle house
and a few simple out-buildings, was soon transformed into a mission called
Ekutandaneni, meaning "brotherly love" in Zulu. This station remained the
focal point of the FEAM'’s endeavours even after a second one, Umhlali,
was acquired at Ocean View between Verulam and Stanger.

Progress in effecting conversions remained disappointingly slow.
Olaf Wettergreen appears to have been discouraged almost from the
outset. After delivering what was probably his first sermon to a Zulu
audience, preached in Norwegian which Otto Witt rendered into Zulu, the
vyoung Norwegian wrote dejectedly that "the Kaffers are strange people.
Many seemed so satisfied with themselves and their present situation that
they did not aspire to anything better".!! Wettergreen's acquisition of
the Zulu language during the next few jyears did not remove all the
barriers to successful evangelisation. In 1891 he wrote that he and Witt
had received mixed receptions when they had attempted to take the

, . 13
Gospel to wvarious kraals,™

A little more than a year later Martha Sanne
reported that Wettergreen had just returned from another evangelisation
tour despondent and had said that "cne might just as well preach to
stones as to the Kaffers".!t
The steering committee of the FEAM continued to rely heavily on
Wettergreen's leadership and initiative until he began to espouse affinity
- with the beliefs of the Christadelphians, with whom he had come into
contact soon after being stationed in Durban in 1893. That sect, founded
in the United States by an English immigrant named John Thomas
{1805-1871), rejected the doctrine of the Trinity, the divinity of Jesus

Christ, the existence of Satan, and the eternal punishment of the

! "hen fri, @stafrikanske Mission”, I, no. 22 (15 November 1889), p. 175.

12 Olaf Wettergreen {(Durban) to Free East Africa Mission, October 1889,

in Missioneren, 1, no. 23 (1 December 1889}, p. 180.

1 Olaf Wettergreen {Emaulie) to Free East Africa Mission, 8 March 1891,
in Missiongren, 111, no. 12 (9 May 1891}, pp. 90-91,

1 . . . s
H Martha Sanne (Ekutandaneni) to Free East Africa Mission, June 1892,
in Missionzren, IV, no. 34 (25 August 1892), p. 270.
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unregenerate. All these points in the non credo of the Chrigtadelphians
placed that group at odds with Protestantism and indeed also conflicted
with various non-Protestant Christian traditions. Theological heterodoxy
of that degree was clearly unacceptable to the FEAM, despite its latitude
on certain doctrinal matters. Wettergreen’s resignation was consequently
demanded and received early in 1895, He remained chiefly in Durban,
where he affiliated with the Christadelphians and was engaged in various
commercial ventu‘res.é5

In the meantime the fundamental relationship between the FEAM
missionaries and their committee in Kristiania had been shaken, partly
because of Otto Witt’s influence. That independent-minded Swede had
served the Church of Sweden Mission in Natal, chiefly at Rorke's Drift,
since 1876, but by 1890 he had become convinced of the necessity of
returning to what he believed were apostolic principles of evangelisation
and ecclesiastical pelity., Witt criticised inter alia bureaucratic structures
in the church as unnecessary, salaries, and the employment of women as
missicnaries. In February 1890 he resigned from the Church of Sweden
Mission and joined the FEAM.! The leadership of the FEAM initially
thought it an unmixed blessing to have a man of Witt's experience and
apparent reverence for Scriptural warrant to help extend their efforts in
Natal. By January 1891, however, he had convinced the other five
missionaries that their ties with the committee were unbiblical. The six
missionaries consequently sent a collective letter to the committee
announcing that all ccnnections with it had been severed. They
emphasised, however, their willingness to receive financial support from
private individuals or small associations.l? Moreover, the missionaries
continued to write frequently te Missicnseren, in which their letters were

printed in extenso.

B Martha Sanne (Umhlali} to Free East Africa Mission, 20 Septnmber 1896,
in Missionzren, VIII, no. 44 (29 October 1896}, p. 4.

16 Otto Witt {Oscarsberg) to Free East Africa Mission, February 1890, in
Missionzren, 11, no. 8 (20 April 1892), p. 62,

! Olaf Wettergreen, Otto Witt, et al (Ekutandaneni) tc Free East Africa
Mission, 15 January 1891, in Mission®ren, 111, no. 6 (20 March 1891), p. 47.
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This autonomous arrangement did not long endure. In March 1892
Wettergreen wrote that while he and his colleagues had advocated the
dissolution of the steering committee a year earlier, they now saw clearly
the need for such a body in Kristiania, though not one which would
determine the actions of the men and women in the field. This volte-face
appears to have been pecuniarily motivated. Wettergreen candidly admitted
that a shortage of funds was hampering the progress of the mission and
that reliance on financial gifts from individual donors had caused
problems, including misunderstandings with the postmaster in Stanger. He
therefore urged the re-establishment of a committee and conveyed the
decision of several of the other FEAM missionaries to open a school at
Ekutandaneni, something which Witt had previously opposed as inimical to
the "wild people of nature" whom they were seeking to e'.nev,ngelise.is

A central committee was in fact established in Kristiania within a
few months, although the FEAM missionaries in Natal had to struggle
financially for several more years. The dreocught of the mid-1890s, locusts,
and epidemics which their Lutheran counterparts in the NMS were-
reporting so frequently had at least as limiting an effect on these free-
church Scandinavians. A few other missicnaries from Norway and Denmark
bolstered their ranks in the mid-1890s, Their arrival allowed the FEAM to
undertake work at a second station, Umhlali, near Ocean View in 1893.

Compounding the physical hardships which natural factors were
causing in Natal, the amount of financial support from economically
depressed Scandinavia generally declined after reaching a zenith of
11 072 Norwegian crowns in 1892, In 1897 contributions sank to 2 217,42
crowns. This figure rose to over 3 414 the following year, but it seemed
evident to the central committee in Kristiania that additional supprrt was
sorely needed. In 1899 the committee therefore requested the MNorwegian
Mission Covenant to take over the FEAM, a move which appeared to be a

logical solution in the light of beoth the origins of the FEAM and links

18 Olaf Wettergreen (Ekutandaneni) to Missiongren, 2 March 1892, in
Missionzren, IV, no. 19 {12 May 1892), pp. 149-150; Otto Witt (Ekutandaneni)
to Missionsren, 1 June 1890, in Missionsren, 11, no. 15 (6 August 1890), p. 117.
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between the central committee and that denomination.!9 At its annual
convention, held in Skienw in July 1899, the Norwegian Mission Covenant
approved the proposed arrangement and urged the auxiliaries which had
supported the FEAM to remain in contact with the denomination, which
also voted that year to undertake missionary work in China. The FEAM
thereby ceased to exist, although the Norwegian Mission Covenant
remained active in Natal on a small scale until 1960. During the twentieth
century the Covenant co-operated from time to time with the Scandinavian
Alliance Mission of North America, an organisation which also traced its
origins in part to the ministry of the Fransen and which had begun to

send missionaries to Natal in 1892,

Correspondence

Initial optimism quickly turned to horror when Olaf Wettergreen's
wife, Hanna, disappeared and was found dead shortly after the nine FEAM
missionaries arrived In Durban In August 1889. Jacob Wettergreen
described the Iincident. {Source: Jacob and Olaf Wettergreen [Durban] to
FEAM, 21 August 1889, in Missionsren, I, no. 19 [1 October 1883], pp.
149-150)

Durban
21 August 1889

... As the Lord has been present with his gpirit at our meetings
and blessed us wonderfully with the salvation of sculs, we decided to
continued to have them every evening. Hanna (Olaf's wife) and my wife
stayed home from the meeting on Monday evening, 19 August, because

they were tired. While they were home alone, a Kaffer came and knocked

P-

7.

19
** M. Hansen, "Et tiaars Arbeide", Mission#ren, XI, no. 24 (15 June 1899},

9 . . . . ..
0 rpe herlige Midtsommerdages Samvear i Skien", Missionaren, XI, no. 32

(10 August 1899), p. 4. The name "Free East Africa Mission" continued to be
used for a short time after the Norwegian Missicn Covenant had absorbed it.
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on the door. Hanna cpened it, but she could not understand anything he
said. The Kaffer left. Yesterday afternocn, however, we saw a Kaffer,
probably the same cne, according to the description Hanna had given, who
had been at the door, loitering near the house. Olaf thought that was
strange and stood at the window in order to show the Kaffer that there
were men present. It was nearly 19h00, so we decided to go to the
meeting. Olaf, who was very busy writing, asked the ladies to get ready
so that we would not have te wait. Hanna replied that she was not ready.
Apparently she went out the door, waiting for us to come very soon.
About five minutes later Sofus,21 I\iartha,22 and Olaf went to the door
and called to Hanna, who they thought was in the kitchen, but she did
not reply. They assumed that she had gone tec the chapel,23 which is
nearby. To our great surprise and horrer, however, we did not find
Hanna there. We again searched the house carefully, but it was in vain.
We all understecod that she was in danger, either by being lost or by
having fallen into the hands of a Kaffer. The latter seemed more probable.

The matter was immediately reported to the authorities, who
instantly sent cut the entire police force accompanied by all our
Scandinavian friends who had gathered in the chapel. In all about 200
people searched the city and the vicinity. This search lasted all night,
but our dear Hanna was not to be found.

The following moerning between 8h00 and 9h00 we received the
saddening news that the corpse of our dear Hanna had been found by
seme fishermen, driven ashore on an island. It had been brought tc the
hospital. The police had continued intencive investigations the entire time.
Two Kaffers have already been arrested as suspects. Facts that came in
later made it necessary to take the case through the normal judicial

procedures. We cannot give any more information at present,

Sofus Nielsen, the Danish member of the group.

>
[y

Martha Wettergreen, Jacob Wettergreen’s wife,

Y Meant is the "Scandinavian Chapel” in West Street, which was the
house of worship of Norwegians and other Scandinavians who did not belong
to the St Olaf Lutheran Church in Durban. The two congregations were often
at odds during their early years. The Scandinavian Chapel ceased to exist
early in the twentieth century.
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unfortunately, because the hearings have not yet begun, and letters must
be sent by 7h30 if they are to be on the next mail boat. Because of the
heat, the funeral was held already today, Wednesday, 2! August. Pastor
Vahlen, who just arrived as a passenger on the Paulus, officiated at the
chapel and preached cn Romans 11:33. Our beloved Pastor [Otto] With [sic]
spoke at the cemetery, using the text "I am the way, the truth, and the

life".* There was a high degree of participation by the Scandinavians....

¢ ¢ 0

Despite the death of Hanna Wettergreen, the group pressed ahead
with plans to establish a mission. Qlaf Wettergreen accompanied the
Swedish missionary Otto Witt to Oscarsberg, the station at Rorke’s Drift,
to learn more about rural evangelism, which would remain their chief
emphasris, despite some ministry to urbanised Zulu labourers and
Scandinavian Immigrants in Durban. The group then purchased a farm
near Stanger and laid plans for developing a station on it. This letter
also casts light on the FEAM’s early co-operaticn with Lutheran
missionaries, which, however, did not long endure, and on Olaf
Wettergreen’s attitudes towards the Zulus. (Scurce: Olaf Wettergreen
[Durban] to Missionzren, October 1889, in Missionzren, I, no. 23 [1
December 1889], pp. 181-182)

Durban

QOctober 1889

On Monday, 26 August, we left Durban with Pastor Witt in order to
spend a few days at his station, Oscarsberg. We made the first part of
the journ~v by rail. It has to be regarded as wonderful that there are
raitlways in Natal, and for that reason one shculd prebably refrain from
criticising them. Let me nevertheless say that 1 have never shaken
more....

There was a meeting [at Oscarsberg] every afternoon all week. Many
stood to pray our intercessory prayer with us. In the evening Witt's

study was full of worried people whe asked, "What must I de to be

% John 14:6.
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saved?" During the meetings I could not always understand the words,
but T could feel the mighty spirit which was present. I had a strange
feeling when, using Witt as an interpreter, I first preached to these poor
souls about God's love and told them that he was willing to save all of
them. The Kaffers are strange people. Many seemed indifferent, so
catisfied with themselves and their present situation that they did not
aspire to anything better. Therefore only the work of God's spirit can
convict them of their sin. For that reason you can imagine our joy when
fifteen peoplek stood up at the morning service and testified that they had
found Jesus as their Saviour. Pray for them, that they will remain in the
truth and be é means for the salvation of many souls.

This was our first little missionary journey. Naturally we could not
converse with the people. You are probably wondering, as we did when
Witt first asked us to go along with him, what we could do. Pitifully little,
to tell the truth, but may God bless that little bit. We got some simple
words written down, such as "Come to church this afterncon', and
received a copy of the New Testament and song-book in the natives’
language. At the various kraals we extended our invitation, read the third
chapter of John, and sang a couple SONgs....

On Tuesday, 24 September, Brother Nilsen25 drove with us to the
farm which for a month and a half we had prayed daily that God would
reveal to us his will as to whether we should buy it. We did not want to
live too close to other stations and thus work on a field that is already
taken. On the way, therefore, Brother Nilsen asked several people whom
we met whether any missionary came to them and told them about Jesus.
Everyone answered negatively. Brother Nilsen, who has lived about
twenty~five kilometres from there for fifteen years, told us that for a
long time he had asked God to send somecne to work amongst the masses
of people who live down in the Tugela Valley. Strangely enough, as soon

§

. . . a2
as we arrived here we received a letter from a Brother Hpidalsvik,” who

1 Almost certainly meant is Petter Gottfred Nilsen (1836-1906), who served
the NMS at Otimati from 1886 until 1902, ‘

% The Hpidalsvik family had been part of the Norwegian expedition which
had sought without success to colonise the Aldabra islands in 1879. Many of
the unsuccessful pioneers who had abandoned that venture after their ship,
the Deborsa, reached Madagascar, settled in Natal.
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has lived in the vicinity for three years and who has also long wished
that someone would come and take up the work here, informing us that
the farm was for sale. After walking around it for a while to inspect it,

we all fell to our knees under a tree and fervently asked the Lord to let

jod
n

buy it without difficulty if it was his will that we settle here; 1f not,
he should place large hindrances in the way.

The Lord has now allowed us to get the farm on quite reascnable
terms, and we hope to go up there scon and start to work. First, we have
to stay a bit longer in Durban. Let me conclude with semething about this
city.

There are a lot of free Christians here who are seriously interested
in the revival of the children of God in Christ's love and in the salvation
of souls. Until we leave we will have meetings for the Scandinavians
every evening and occasionally on the ships. There are a lot of Norwegian
ships here now, and more are awaited. No-one is working amongst them
[i.e. the sea-farers). We long to go up to the Kaffers, however, and wish
to learn their language so that we will be able te pray to Jesus with
those poor people...,

¢4+

Most of the FEAM missionaries were soon entrenched at
Ekutandaneni. Thirteen months after Wettergreen had written to the
steering committee about the possible purchase of the farm on which that
station was built, Martha Sanne described a service in the simple chapel
there and commented on some of the peoprle whe attended it. (Source:
Martha Sanne [Ekutandaneni] to Missionaren, III, no. 3 [6 February 1891},
pPp- 19-20)

Ekutandaneni
24 November 1890

Come along, dear friends, and visit us today in the little chapel at
Ekutandaneni. But be prepared for a hot day. It will cost you many drops
of sweat to sit in there. As you know from my previous description of it,
the little chapel is extremely simple. The walls and floor are made of earth

and the roof of iron, but it now has some furnishings, namely a large

e it s s e e e
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table and some benches. The latter were the cause of great joy, because
as long as our listeners had te sit on the ground they {especially the
men) constantly came and complained that it was so bad and inappropriate
for us to have them sit on the floor. Here and there they even became
sick from it. We could hardly keep from smiling at those complaints,
because they have sat on the ground all their lives., But now this problem
has been sclved to the satisfaction of everyone. The large table has been
designated a school table, but it is also useful in other ways. On Sundays
we [i.e. the missionaries] sit at it, and it is equipped with Zulu Bibles and
hymnals, Our little organ stands in the corner near the table. Sofus
[Nielsen] is actually our organist, but I serve as such in his absence.

In front of us we see an assembly of faces in varying shades of
darkness, from light brown down to the deepest brown colour. The
gathering numbers between forty and fifty. Olaf [Wettergreen] speaks. He
reads to them from the Creation story and relates his remarks to it. In
the beginning he felt so poor and unsuited, but God zalso revealed his
steadfastness in him, both by giving him thoughts and words and by -
arousing the attention of the people so they kept their eyes fixed on him
all the time.

Look, an old, thin woman is sitting there. She is almost only skin
and bone. Her brown skin is deeply wrinkled, but her eyes are very
bright; they radiate interest. The woman is the mother of [our Zulu
employee] Umhawana. She is at our meetings every Sunday, and we really
believe that she has been led from darkness into light, that she is living
in communicn with the living God. In front of her sits a girl in a pink
calico dress and a bright red towel arcund her waist. Her woolly hair is
tied in long braids which hang down the sides. She has a strange,
uncomfortable expression ¢n her face. Presumably she has come in order
to shine in her pretty costume, which in both her eyes and thecse of the
cther people is incomparably beautiful.

Beside her s=ite a pretty, young wife with an inordinately long,
erect hair style, which has been dressed with great care. It takes all day
to create such a hair style. The job is done by a friend. The perscn
being handled must lie on her stomach almost the entire time. The hair

is kneaded with fat and impregnated with a strong red colecur. This young
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woman is our closest neighbour. She has been strongly influenced, but
we do not dare to say anything more about her.

On the first bench sit a row of young girls decorated with beads
and other things of that sort. They have also braided thick wreaths of
foliage, which they have hung around their heads, necks, and arms. These
wreaths seem to offer comfortable protection against the burning sun. For
that reason one of the girls has placed a leaf over each eye and one over
her nose. That looks quite comical, but we have become so accustomed to
these various costumes that practically none of them surprises us any
longer.

Most of the people gathered here wear their naticnal costumes. Only
a few have real clothing, most of which they got from us. Look, there sits
a woman in Emilie [Haggberg’s] blue-trimmed dress with a handkerchief
to decorate her head. This handkerchief, also a gift from Emilie, she holds
in high esteem. She wears it on her head one Sunday, around her waist
a second, tossed over her shoulder a third, and on her little boy a
fourth. The children, moreover, are almost completely naked. A chain of
beads around their necks is all they own, Over in a corner two small
boys sit on my large, black chest. I look at them now and then. One is
called "Mnandi", which means good and is usually used to indicate a good
; taste, but when he was werking for us a few days ago he was so bad and
angry that Olaf said to him in jest that it would be more appropriate for
him to be called "Mubi", which means bad. I believe Olaf's way of
handling the matter embarrassed him [i.e. the boy]. But today he is again
"Mnandi', and all is going well. Seated as he is today in the corner, he
is attentiveness incarnate. His face seems to consist of almost only mouth
and eyes. A slender, little chap is seated at his side. The most
distinguishing thing about him is an inordinately large tuft of feathers
on his forehead.

But, when it is so hot and in addition there is a strong, unpleasant
odour of sweat and lard, you can imagine that it is not easy to hold out.
The young girls agree with that. Now and then they leave briefly, even
though we ask them to remain seated until the end of the sermon. If we
white people can endure it, we believe the blacks should also be able to
do so. An exception iz made for the little boys who take care of the

livestock, because they have te go out and tend to the cattle.
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Olaf is not the only one who speaks. If God prompts any of us
others to say something, we do so, and a couple of converted kaffers
sometimes also give a testimony. Once in a while our dear friend Jakobe,
who is an outstanding preacher in terms of both language and content,
pays us a visit....

L B B

Less than a year and a half after arriving in Natal, the surviving
missionaries in the FEAM formally cut their ties with the steering
committee in Kristiania. They gave a brief explanation of their Biblical
reasons for doring sc¢ but underscored their willingness to receive
continued financial support from Scandinavia. (Source: Olaf Wettergreen
et al. [Ekutandaneni] to FEAM, 15 January 1891, in Missionaren, I1I, no,

6 [20 March 1891], p. 47)

Ekutandaneni

15 January 1891

We thank and praise our Father, who has guided our ways together
out here in the dark, heathen world to proclaim the word of Jesus Christ,
the saviour of sinners and who has prompted you, brothers and sisters,
to support us with material gifts, so that you may also have part of the
fruits of the work amongst the Zulus.

We are not unaware of the fact that our richly loving Father up
there has given us more and more friends in our native lands, and that
the gifts which have come from you both publicly and privately have
truly been abundant. They have made us say, with the apostle, that "in
any and all circumstances I have learnt the secret of facing plenty and
hunger, abundance and want".g? The ways of the Lord have truly been
wonderful for us, and when we now at the beginning of the new year
have gathered together to discuss our mutual affairs, circumstances have
led us to examine even more carefully the Word of God with respect to
one particular matter. The result of this investigation is that through the

Word the Spirit has shown us that we have honoured an incorrect

Philippians 4:12,
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principle and by doing sc have become recognised as an organised
mission. Christ himself wants to be our head and direct cur work, so that
we rely on him and are responsible to him alone. And he who is the living
and uniting bond between all of God’s children, he who connecte one limb
to another with no other joint than the head - Christ, he has told us that
in future we should be directly connected to individual persons or small
groups of people. In that way we, his modest, unworthy witnesses, will
. be more in the shadow of the cress of Jesus, hidden from everyone
except hini, and will witness to this people that the night is almost over
and dawn is near. We have the great satisfaction of knowing that God’s
work through us is being done according to the letter of his own Word
without regard to what is regarded as advantageous or practical.

We therefore feel compelled by the Holy Spirit to sever all ties with
the committee in Kristiania which has been formed under the name "the
Steering Committee for the Free East Africa Mission”. In future we shall
stand in a direct relationship with you, brothers and sisters, as many of
you who, through the acquaintance and guidance of the spirit are called
to seek the fruits of the Lerd through us here in the heathen world.

If you wish to support us either privately or in small associations,
the easiest way to do so would be through a bank, although sums under
£10 can advantageously be sent as postal money orders. [Otto] Witt's
address is: Durban, Natal, while that of the other brothers and sisters is:
Ekutandaneni, Stanger, Natal. We wish to make it clear to you that like
the first church we own everything collectively, so none of us regards
any gifts as his or her private property. Without exception, all gifts will
be applied to our common needs.

We hereby admonish you, brothers and sisters, to write to us
directly. We will respond by reporting to you about ocur work and our
activities....

LK B

After the Anglo-Zulu War and the subsequent annexation of
Zululand, it become more common for missionaries to take the Gospel
directly to the kraals in both Natal and Zululand. As shown in Chapter IV,
such "home evangelisation"” was often used by NMS missionaries during

the 1880s and 1890s. Wettergreen and Witt sought to bring the Gospel to
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scattered Kkraals near the Tugela River but found their efforts thwarted
by the hoestility of some Zulus. At others they were received hospitably.
(Source: Olaf Wettergreen {[Emaulie] to Missionsren, 8 March 1891, in
Missiongren, 111, no. 12 [9 May 1891], pp. 90-91)

As I reported earlier, Brother Witt and I left Ekutandaneni on 21
February. Our experiences have been varied during these fourteen days.
I' shall try to give our friends in all brevity a description of our
wanderingé....

After an hour's walk from Ekutandaneni we were proclaiming the
message of salvation in a kraal where cur special testimony was "The
Lord is coming; the crucified and risen Savicur will soon be revealed in
the clouds with power and great glory”. The questions are then usually
"When is the king coming?" "What does he look like?" "Is he an umhlungu
(white man)?" We reply that we do not know but that he says in his Word
that he is coming soon and that he looks like the sun and is therefore
far above both whites and blacks. That satisfied them.

We did not know the way, and we hardly would have dared to go
where we did had we known the way. It was almost unbelievable how we
managed to gc up and come down those steep hills with the donkey. It
went well, thocugh, and we soon discovered that Betty was the most
desirable and practical animal for us.

We set our course for the Tugela, planning to follow it up to
Untunjambili, We made a detour from the river, however, because we had
asked that our mail be sent to Mapumulo, where we wanted to greet Rev.
Holbrook, an American missionary who will perhaps return home for rest.
We had five meetings there. Brother Witt preached to many blacks, many
of whom were Christians. We found it to be a spirit-filled station, where
life was more important than form. We are certain that the days we spent
there were a blessing for both them and us. On Monday morning we again
began our wandering. It was a burning day, but after being in three or
four kraals where we gave our precious testimony about Jesus, we
experienced a holy peace and joy in our task of itinerant evangelisation.

One evening while the sun was setting, we entered a kraal tired
and hungry. We asked for shelter and gave our testimony about the

coming of the king. The people accepted neither us nor our message,
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however; indeed, they turned us away almost in anger. Even though the
large forest lay before us, they did not show us the way. As a result, we
got lost, and it was completely dark when we arrived at the next kraal,
where we were cordially received. We were grateful to get shelter in an
old hut together with a man, three women, two small children, a boy, and,
not to be forgotten, a calf, The children had whooping cough and
entertained us almost all night with their alternating crying and
coughing. The next morning we had a very good breakfast consisting of
a chicken. No doubt it was God himself who provided for us, because with
the exception of a little amosi (sour milk and a little tinned meat) we did
not get a real meal until 14h00 the next day.

We got completely lost. The bushes and brushwood we went through
show that where there is a will there ic a way. If Betty had not had such
a strong will, we never would have made it through. She went on boldly
on branches that formed a net of thorns. About 18h00 we reached the
Tugela exhausted, but we were far from any kraal. We saw some cows
grazing and agreed to unsaddle our tired Betty. While I found a place to
rest, Witt was to detain the cattle, as perhaps people would come to get
them. The idea was good encugh, but the cows were not willing to submit
to this foreign hegemony. One after the other slipped into the brushwood,
so our hopes of getting shelter for the night disappeared. We thought
about continuing, but we discovered that Betty was limping. Just before
the sun set we gathered a lot of dry wood. There was a great deal of it
there. We lit a large fire under a leafy tree. Darkness fell, but the fire
under the tree spread both warmth and cosiness. Jesus was near us, and
trusting in his protection we lay down for the night. Admittedly, it was
a bit uncomfortahkle to think that we were lying only about gix or seven
metres fr = the home of the crocodiles. When we woke up in the morning,
the sun was shining comfortably down on us between the branches cof the
tree. Our breakfast consisted of only a cup of cocoa. We continued in the
hope of scon finding kraals, but we did not reach thies one until 14h00.

Since leaving Mapumulo we have not had a boy, and we have found
that we do not need one, Here in Zululand we have experienced what it
is to be denied shelter, which is one of ocur most severe trials, because
it is very anomfortable to have to go out in the dark on an unknown

road. But the Lord is with us and helps us.
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Today we have settled down at a kraal where we arrived vesterday
and were very cordially received. The head of the kraal sent a message
to the people in the area to gather them for a meeting today. In spite of
rain many attended, and we were happy to pack ourselves into a hut. It
was a blessed meeting for my soul, and I am certain that seeds were
planted for eternity,

Monday morning. The weather is clearing, so I hope we can leave
here today. Time passes slowly when one is confined to a Zulu hut all
day. We usua“]ly have cempany, indeed more than we want when we are
trying to collect our thoughts for writing a letter....

* ¢

At times the 1’nitia]1y enthusiastic Wettergreen made disparaging
remarks about the Zulus and gave hints that he had almest given up hope
in the ultimate success of the mission. Efforts te involve Indigenous
labour In the construction of the chapel at FEkutandaneni brought
frustration. (Source: Olaf Wettergreen [Durban] to Missiongren, 12 Octeber

1891, in Mission=zren, 111, no 40 [19 November 1891], p. 316)

Durban

12 October 1891

My pen has been idle for a long time, but for a leng time I have
felt that I cught to write. I shall try to c¢bey my inner voice, even
though I have nothing of interest to discuss. It has been an
extraordinarily busy time at Ekutandaneni. It has taken a lot of work to
make 70 000 bricks. Making bricks is a great art, and as we did not have
any experience in it the results are not perfect. We have rome far
enough, though, so that the task of building can begin soon.

The natives are often a hard test of our patience. Their
sluggishness in working often forces us to do more ourselves than we
ought to. We all agree that we want to do as much as possible ourselves
and not be more dependent on the natives than is necessary. Do not get
the impression that we are ccnstantly guarrelling with them. I am happy
to be able to write that all things considered we are good friends of all

our neighbours....
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28
** It was almost

It was a real joy to be able to welcome Mrs Nielsen.
in fear that I did so, because I was aware of all the work that awaited
her. Our house is small and plain, whereas we are many and constitute
a rather large household. Mrs Nielsen tock over the house immediately
after her arrival at Ekutandaneni. This gave our women the opportunity

to devote themselves to missionary work without interruption....

+ 44

Wettergreen’s Increasing despondency became obvicus to his
colleagues. Martha Sanne, his Indefatigable fellow missionary, also
expressed a waning of hope after nearly three years in Natal. (Source:
Martha Sanne [Ekutandaneni] to Missionseren, June 1892, in Missionzren,

IV, no. 34 [25 August 1892], p. 270)

Ekutandaneni

June 1892

"When one member suffers, the others suffer too", not so? We are
suffering out here, because the people are so slow to accept the Word of
the Lord which we preach to them again and again. Sometimes it becomes
so depresgsing that cur work leoks impossible, and discouragement sneaks
in unnoticed.

Today, Sunday, Olaf was out in the kraals preaching to the people
whom he met. He returned thirsty and hungry, and when we asked him
how it had gecne he replied in a low voice, "One might just as well preach
to the stones as to the Kaffers".

The rest of us had held a meeting here at the station. Several
people came near the end of the meeting. Before they left, we admonished
them again and again to accept Jesus, to beceme his disciples, and to
become children of God. But all remained silent. Umhawana was present.
He had just returned frem Durban, where hé had worked for a few
months. After the meeting I had a serious private conversation with him.

I reminded him of the first time he was with us, approximately two years

28 . , . .
** Petra Nielsen, the mother of Sofus Nielsen, had just arrived from

Denmark to begin a period of service with the FEAM.
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ago. Then he was bright and happy; he loved Jesus and was full of joy.
But then he began tec associate with his old friends, drink beer with
them, participate in their entertainment, go te beer parties, etc. Little by
little he fell back into his old life. He admitted that everything I had said
was true. He remembered well that his heart had been tender and good,
ready to do the will of God. Worry was painted on my face. Umhawana
himself looked worried, and he answered in a soft friendly voice. He
explained to me that he had two hearts. One was good and wanted to do
God's will, but the other was evil and loved this world. He did not want
to deceive me; he wanted to tell me the truth, [which was] that the evil
heart was now governing him. "Come back to Jesus", [I said]. "No, I
cannot, but I want to go home and lie down. I want to be quiet and
serious. I want to think", "If you choose God, you must return for the
afternoon service", I said. "If I choose God, I shall return", was his
answer.

I went indoors and asked Georgine [Ansteensen] if we should pray
together for Umhawana. She wanted to do so. We prayed and held up to
God his promise, namely that if two or three people agree to pray for
something, it shall happen. Umhawana did not come to the afternoon
service, but we do not conclude from that that our prayers were not
heard....

My soul is worried as I write these lines, and this is not the first
time that I or we have been worried and have wept. May God grant that
the time will soon come when with joyful hearts we can thank God for the
salvation of the Kaffers.

LR BN 2

The question of polity remained vexing, owing partly to financial
exigencies. Within a year after cutting their ties with the steering
committee of the FEAM, Wettergreen and some of his colleagues began to
question the wisdom of that move. Early in 1892 they therefore changed
their position and informed supporters in Norway that they would prefer
to have scme kind of committee in Kristiania, presumably to serve as an
agency for ccollecting funds for their maintenance. They also indicated
that they nc longer agreed with Otto Witt’s Iintransigent opposition to

schools for the Zulus. (Source: Olaf Wettergreen [Ekutandaneni] te
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Missionaren, 27 March 1892, in Missionaren, IV, no. 19 {12 May 1892], pp.
149-150)

Ekutandaneni

2 March 1892

We realise that to many of our dear friends back home we out here
are a question mark. The friends here have therefore given me the task
of writing a clarification of our standpoint. It is my intention to answer
some of the questions which I believe many would like to have clarified.

Is there anyone who uses the name "the Free East Africa Mission",
and does it actually exist? We out here are not aware of any dissolution
of it. A little more than a year ago we agreed to dissolve the steering
committee which then existed, but by doing so we out here did not
dissolve or did we reject the name "the Free East Africa Mission"....

Tc get to the heart of the matter, the judgement of us may be what
it will, but we see clearly that we need a central committee for our
mission, and that it should have its seat in Kristiania. This committee shall
never become a geverning ferce of missionary work out here, but it must
become part of "the Free East Africa Mission" back hcome. We out here
cannot determine how {that should bel, but we are heartily thankful to
God for giving us a friend and brother in Nerway, namely Brother
M{athias] Hansen.zg We now ¢give him to God so that God can use him to
do everything that can be done to organise a central committee in
Kristiania for "the Free East Africa Mission',

I shall now report briefly on our work here and say one last time
that we have always been compelled te proceed slowly because of a lack
of money. Thank God, we have had enough to stay alive, but, friends, we

do not wish to be here merely te live, but also to work.

1 Mathias Hansen, a relatively prominent member of the Norwegian Mission
Covenant, had served on the steering committee of the FEAM in Kristiania
before Wettergreen, Witt, and the others in Natal had severed their ties with
it. Hansen's interest in the FEAM remained strong. It seems plausible that he
had maintained contact with the FEAM missionaries after the committee was
dissolved.
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We believe it is correct te teach children and that precisely in that
way cisters can be used in cur work ocut here. At the conference
mentioned earlier it was decided to begin a school on the following

conditione:

1. Assistance from the government must never be agreed to.

2. Instruction must be given only in reading, arithmetic, writing,
singing, and handicrafts.

3. All instruction must be in the Zulu language.

4. From first tec last emphasis must be placed on imparting the
Gospel, not merely historically but as a matter of the heart.

5. The administration of the school shall be left to its teachers.

6. The brothers {f.e. the men in the FEAM] shall only assist on

request and not be employed as teachers.

The school has now been turned over te Sisters Sanne and
Ansteensen.

You have heard that Brother S{ofus] Nielsen is in Durban. I hope
that he will write soon to Missionsren about his stay there.

As socn as we have completed the practical work, we hope tc get
on with the task of evangelisation with much greater strength. Everyone
shall have the freedom tc work in the way that seems best. Those who
are at Ekutandaneni all agree that we must be thankful to Ged for leading
us to such a densely populated area, which we cught to divide into
districts and in them undertake well-ordered, systematic work. May God
then lead and direct everything so that the practical work will soon be
finished, more brothers come out as evangelists, and that sisters who are
needed for our educational work come. When we speak about
evangelisation, it is with the prayer and the hope that there will be
results, which will be the formation of ccngregations. We believe in
Biblically crganiced congregations. We practise only believers' baptism,
and that cnly after the natives give personal testimonies.

None of us has anything against women working, but conditions
make it imposcible for a2 woman to be an evangelist. She will be used
gladly whenever and wherever possible. In this regard I cannot neglect

te say that a brother and a sister united in the Lord in work for Jesus
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can be a great blessing. That is perhaps the best way in which a woman
can work....

+ 40

From time to time the missionaries of the FEAM wrote letters to
Evangelisten, the pericdical of the Scandinavian Alliance Mission of North
America, whose headquarters were in Chicago. Olaf Wettergreen used that
forum for telling Scandinavian-Americans about his ministry in Durban,
where he was stationed after he had little success In effecting
conversions at Fkutandaneni. He made clear his continuing emphasis on
conversion experiences and his commitment to religious freedom for
Scandinavians who had departed from their Lutheran heritage. (Scurce:
Olaf Wettergreen [Durban] te Evangelisten, 13 January 1893, in

Evangelisten, IV, no. 10 [9 March 1893], p. 4)

Durban
13 January 1893

It has been a long time since I wrote to Ewvangelisten, since 1
thought about writing te you about conditions in Durban,...

It was decided that, God willing, I would spend a year here. Even
though I shall work chiefly amongst the Kaffers, I chall also help the
free-church Scandinavians in their work for the salvaticn of souls. I can
therefore discuss the cenditions of both.

Let us look at the Scandinavians first. I shall not say to what
extent there was a Scandinavian house of God [here] previcusly. In any
case, it appears that some believe that a church in which everything is
done in the genuine Lutheran, Norwegian, state-church way has an
exclusive right to be called a house of God. We allow ourselves to believe,
however, that Ged was present here in Durban before the Lutheran (in
the Necrwegian, formalistic, state-church sense) church was built, But
enough of that.

For a long time there has been [Christian] work amongst the
Scandinavians here in Durban. Several years ago a "congregation of
Scandinavian believers" was formed. It is actually more an association

than a congregation, founded on the freest pessible principles. One bond




313

is present, however, namely that no-one is admitted without being able
tc give a personal testimeny about conversion frem darkness to light,
from the power of Satan to God. Otherwise there is complete freedom of
censcience amengst them. In order te frighten people away from the
chapel {the Scandinavian meeting-house!, the Lutherans declare loudly
that the people there are Baptists. Ac far as that matter is concerned, all
who belong to the congregation have been baptised. Those who believe
that their infant baptism is a [real] baptism have been baptised in that
way, but a mineority who de not believe that infant baptism is baptism
have been baptised as believers,

These brothers and sisters are united in their work for the
salvation of souls. They have four meetings at the chapel and two at the
pier [every week]. God has often blessed us in the little chapel. We have
often had the joy of seeing a lost son or daughter say, and act
accordingly, "I want to be resurrected and go to my father". So
remember, dear brothers and sisters, a small flock of your countrymen
are working and breathing for Jesus here in Durban. They need your
prayere in order to work more eagerly and more filled with the Spirit,
not only amcngst themselves and the sea-farers, but also amongst the
many heathens around here.

There are Kaffers here in Durban. They dc not reside here
permanently. They come down for varying lengths of time in order to
earn money. I attend six Kaffer meetings every week. They are held in
various places where the Kaffers stay. We can often gather almost 100 at
these meetings. It is a blessing to be able to go and preach the word
about Jesus. If one has experienced gloricus salvation in one’s own soul,
one wants to sese everyone else enjoy the same glory. We are cften able
to experience the wonderful presence of the Lord at our meetings. We are
doing well, but there is sorrow amidst the jov because of the Kaffers.
Even though they listen with visible interest, we have not had many
conversions amongst them. It is therefore important that we do not grow
tired, but continue to preach in seascn and out of season....

¢

Nils Schaug, a young Norwegian, travelled to Natal in the service

of the FEAM in 1894. Two years later the new chapel at Ekutandaneni was
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completad, but the series of natura! disasters which struck Natal and
Zululand in the mid-1890s hampered missionary endeavours there, as
elsewhere. (Source: Nils Schaug [Ekutandaneni] te M. Hansen, 11

September 1896, in Missionzren, VIII, no. 44 [29 October 1896], p. 4)

Ekutandaneni
11 September 1896

Thank you for the letter and the document from the committee. The
latter was completely sa.tisf&.ctory.s"J

Yes, we have now finished the chapel. It is very pretty, at least as
pretty as most of the rural chapels in Norway. If necessary it can
accommodate 150 people. It is nearly ten metres long and five metres
wide. The only thing that is lacking is a concrete floor, but we can lay
one later. It is good [for the earth] to be hard before we lay concrete;
otherwise it [i.e. the concrete] will crack later.

Last Sunday we had a very cosy meeting. The chapel was clean and
attractive, as were the hearers. Most of them were nicely dressed, and
they listened quietly and attentively. We spoke especially to those who
say they are believers. It appears that several really wish to belong to
the Lord, and both their lives and appearance have changed.

One day I wrote a letter for a woman to her brother, who is a
believer. Among other things, she wrote: "I can ncew tell you that I love
Jesus, and Nonkcma says that she does too'". That other person is a girl
from the same kraal, and when she =aid that a smile appeared on her
face. I am glad that God can powerfully save the lost, including the
Kaffers.

Th: ' you for your dear letter. We all thcught it was nice. We are
all deing well here. Admittedly, we dc not have butter these days because
the cow does net give enough milk, but that does not matter.

Money has been tight recently, and it is more expensive to live now

than it was previously because we have to buy all cur maize, and it costs

A The editor of Missionzren explained in a footnote that the dccument
concerned the transfer of ownership of Ekutandaneni from Qlaf Wettergreen,
whe held the deed but was no longer in the FEAM, to Petra Nielsen, the
Danish hcusekeeper at Ekutandaneni.
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twice as much as in previous years. We have always had potatces, but
now they are gene. We also had milk all last year, but if we want to have
it now the price is 3d. per bottle, and we can rarely find it even at that
price.

Yet we are doing well when we think of those who are fighting in
Ma,tab(’elelan-.:131 and are vulnerable to dying of starvation. An ounce of
bread costs 1s. 9d., and the government has forbidden all shops in the
country from gelling flour for less than £12 per sack. You can understand
from these figures the need which reigns here. It appears that all Africa
is threatened by famine, because a cattle epidemic which has killed all the
cattle in Matabeleland is threatening to come here. One farmer up there
who had 1 500 head of cattle now has no more than seventy; all [the
others] died in the epidemic.

Now it is time to go to bed, so I must end our greeting. But first
I ought to mention that the country is swarming with locusts which eat
up everything that is planted. Some days they come in such swarms that
they darken the sun. Then they leave for perhaps a few weeks. It is
worst, however, where they lay eggs. They often lie there for many days
and eat up everything green. After a month the young locusts come cut
of the eggs by the millicns, and they eat many times as much as the
large locusts. The plague has truly descended on us. But let us humble
ourselves befere him who knows us and wheo alene can help....

¢+

Seven years after the first group of nine FEAM missicnaries had
landed in Natal, Martha Sanne gave a summary of what had happened to
them. The young Dane, Sofus Nielsen, had probably suffered the most, and
most of the others had left to join other missionary socleties nr pursue
other goals. The FEAM was being maintained on meagre contributions, but
it continued to function for another three years. (Source: Martha Sanne
[Umhlali] to Missionzaren, VIII, no. 44 [29 October 1896}, pp. 4-5)

i British imperialist Cecil John Rhodes, aided by Leander Starr Jamescn,
had expanded his influence north of the Limpopo River in the early 1890s. By
1893 the Matabele had been subdued. They revolted against Rhodes’ Chartered
Company in 1896 but were defeated after some initial success.




Umhlali

30 September 1B96

... Two of the friends who came out with me [in 1889) were Georgine
Ansteensen and Emilie Higgberg. Those two csisters are still doing work
amongst the Kaffers. Georgine is married to the missionary Olsen Feyling.
They live far up in Zululand in the vicinity of St Lucia Bay, a very
lonely and dark place which is also a dangerous malarial area. During the
winter they travel about in a little cart and evangelise in the low land,
while in the summer they stay at higher altitudes. They do not see much
fruit from their labours, but they are working in faith and hope that the
fruits will come in due course....

’ Emilie Haggberg is married to the missionary Emanuelson.32 They
work amongst the Kaffers in Pietermaritzburg, go around to the worst
places, and have meetings in bars, warehouses, etc. During the dry
season they usually go out into the country and werk in that way.

Olaf Wettergreen is living in Durban, where he is working to
support himself. He belongs to a denomination called the Christadelphians
or the Brethren of Christ

Sofus Nielsen is probably the one who has had to fight through the
greatest difficulties, but he is very introverted and does not talk much
about himself. But I know that he has had to go through a great deal. He
has experienced hunger, illness, poverty, and loneliness.

During the past few years he has been in Matabeleland. Now during
the winter he, the only white, is living with another tribe, In a letter tc
his mother some time ago, he said there was great hunger and foodstuffs
were so expensive and in such short supply that people would have te
stop eating. As far as we know, his life must be in constant danger, and

his mother iz very worried about him.

g Meant is Oscar Emanuelson of the Swedish Holiness Union, which had
recently undertaken missionary work in Natal,



317

ne
A
<

Mrs Nielsen, known as Mutter,” came cut to the mission as the
matron at Ekutandaneni. She still has that position. Since T left
Ekutandaneni she has alsc had the school

Mrs Martha Wettergreen went back to Norway after the death of her
husband. The others whe came with us have all died out here....

¢ ¢+ 0

Martha Sanne described how the Zulus tried to cut their losses
when yet ancther cattle epidemic struck. Clearly their methods of
slaughtering cattle and preparing meat did not meet her Norwegian
standard of hygiene. Regardless of whatever modest attempts the FEAM
missicnaries had made to contextualise the Gospel amongst the Zulus, they
‘were not prepared to adapt entirely to indigencus African ways. (Scurce:
Martha Sanne [Umhlali] to Missionzren, December 1897, in Missionzren, X,

no. 5 [3 February 1898]), pp. 7-8)

Umhlali
- December 1897

The air is sultry and full of electricity. Zig-zag lightning, which is
commen in Africa, is striking in all directions. Large, dark clouds hang
over us, the thunder is rolling, and one flash of lightning follows
another, but there is net a drop of rain. Both cutdoors and indoors it is
so stuffy that one almest cannot breathe., There is no wind, no breeze;
not a leaf is moving. It is as though all of nature were dumb and terror-
stricken. T am not usually nervous when there is thunder, but I am now.
The sweat is dripping from us, and I am almost soaked, even though I
have just changed clothes from head to toe. It is not comfortable for a
Scandinavian. The ground is terribly dry, and the leaves of the trees are
drooping. All of nature is crying out for refreshment. For a few weeks

it has seemed tc be con the verge of raining day after day, but it has

3 . . .

i Mutter, of course, is the German word for mother. Nothing in the FEAM
correspondence or in Missionzren indicates why that sobriquet was applied to
Mrs Nielsen.
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simply glided past, and the sun has sent down its beams in full force. At
this time of year we normally have rain almest every day.

The cattle epidemic is raging terribly. A month ago we saw herds
of cattle grazing in the pastures around here; now conly two or three are
left in some places. My nearest neighbour lest eighty head of cattle within
a few days. It takes a lot of werk to bury the sick animals, but they
must be buried, because the disease is so communicable.

The poor Kaffers have slaughtered and eaten meat as fast as their
strength has allowed. They thought it was better to have something
rather than ncthing. It would net surprise me if illness broke out
amongst them, because in this climate it is not good to eat so much meat.
But it has to be eaten, because it cannot be salted and preserved.
Imagine how much work it takes to eat a cow in one or two days. I did
not wish to take part in that work; it would have been my death. The
Kaffers eat the meat, even though it smells bad and is almost rotten. They
say it is ripe.

White people find it quite repulsive to see the Kaffers cook and eat
meat. They do not prepare it in a hygienic or appealing way. The
intestines and other organs are a pure delicacy to them. They do not
wash the intestines. They merely sgqueeze out the contents with their
fingers, put the intestines on sticks, grill them on the embers, and serve
them in a dirty way. The head is ccoked with the hide and hair on it. It
disappears quickly between their strong, shining white teeth, The bones,
of course, are not eaten. After a day of butchering, all the residents of
a kraal {including the cats and the dogs) are lethargic and lazy. They lie
down in the shade or the sunshine, depending on the weather, and do not
want to do anything. If one wants them to do something, they are very
sullen and stubborn. These days they can satisfy their decires by eating
meat, but it will be a long time befere they get anything again. Wild
buck, sheep, and goats also succumb to the plague. Add to that the
drought and the lecusts, and in a werldly sense it locks gloomy in Africa.

When the ox wagon traffic stops, it is difficult for people upcountry
to get focd. The price of foodstuffs is climbing sharply. I heard today
‘that transportation alone of a sack of flour from Durban to Eshowe costs

£6. Where will people get that kind of money in these hard times? One
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cannot buy food from the Kaffers:; they hardly have enough fer
themselves.

Ged’s hand is resting heavily on Africa. But people will not bow to
him; they will not humble themselves bhefore Ged....

* e 4

Martha Sanne continued to labour at Umhlali, despite a lack of rapid
success at that second FEAM station. In 1898 she made it clear in a
private letter to a supporter that her attitude towards the Zulus was still
at least partly condescending. (Scurce: Martha Sanne [Umhlali] to P.L.
Dieseth, 16 November 1898, in Missionzren, XI, no. 5 [2 February 1899],
p- 5)

Umhlali

16 November 1898

Thanks fer your postcard dated 4 October., It is encouraging to see

' lack of

that despite the lack of many people’s confidence and others
interest, there are still some whe remember us. That is absclutely amazing
and ccmes from the Lord. We can truly say that our help ccmes from the
Lord who created heaven and earth and what is on it.

I see in Missionzren that there were various things about our
stations to awaken interest and prevent us from being completely
forgotten. Qur united, dear greetings to the little circle of friends who
faithfully support us. Africa is a difficult field. The hard, heavy, lazy
spirit also ssems to be descending on the white population. The Word of
God has nevertheless made progress, if not tc the same degre~ as in
China. That ceuntry is so overpopulated that whereas we can speak to 100
people, missicnaries in China have perhaps 1 000 hearers. But the work
is the same, and it is God’s will that the Gospel enters in all ways to all
peoples. We have had good meetings and a let of work here at Umhlali.

The Methodists are beginning to establich government schools, and
the Kaffers like that, because they are based on knowledge and learning
the English language. But knowledge only makes people proud, and
considering the low and poorly developed level on which the Kaffers

stand it seems to do them more harm than good. They beccme so foolishly
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proud that almost no-cne will give them work; people prefer the raw
Kaffers. The Kaffers are not mature enough for rapid development.

If God wishes, T shall go up to Ekutandaneni at Christmas. There
shall be a missionary conference for all the free Scandinavian

o . )
mlisgsionaries, ¢

Pray to God that his =spirit may bless everything to the
glory of the Lord and to the progress and growth of the mission. It will
be refreshing for us to gather together.

The air is terribly stifling and depressing, and today there is
constant thunder. I feel very tired. Give my heartiest regards and convey
my gratitude for everything good in the past year to all our friends. In

Christ I extend my most cordial grestings te you and your wife.

i In addition te the FEAM, the Scandinavian Alliance Mission of North
America and the Swedish Holiness Mission were then active in Natal.




BIBLIOGRAPHY

archivalia

Norwegian Missionary Society Archives, Norwegian Missionary Society School,
Stavanger

" files

"Inkomne brev
This repository contains relatively few letters for the years
before 1870 but hundreds stemming from the last three decades
of the nineteenth century.

census report

Census cof the Colony of Natal April 1904, Pietermaritzburg: P. Davis & Sons,
Government Printers, 1905,

academic theses

Ballard, Charles. "The Transfrontiersman: The Career of John Dunn in Natal
and Zululand, 1834-1895". Doctor of Philosophy thesis, University of Natal,
Durban, 1980.

Borhaug, Thomas M. "Imperialismens kollaboraterer? En analyse av norske
mis jonzrers holdning og rolle under den europeiske etableringsfase i Zululand
1873-1890". Candidatus philologiae thesis, University of Trondheim, 1976.

De Kock, Leon, "'Civilising Barbarians’: Missionary Narrative and African
Textual Response in Nineteenth-century South Africa". Doctor of Literature
and Philesophy thesis, University of South Africa, 1993,

Etherington, Norman. "The Rise of the Kholwa in Southeast Africa: African
Christian Communities in Natal, Pondoland and Zululand 1835-1880". Doctor
of Philosophy thesis, Yale University, 1971.

Gynnild, Vidar. "Norske misjonzrer pa 1B800-tallet. Geograficsk, sosial og
religios bakgrunn", Ccandidatus philologiae thesis, University of Trondheim,
1981,

Hale, Frederick. "The Histery of Norwegian Missionaries and Immigrants
in South Africa". Doctor of Literature and Philosophy thesis, University
of Scuth Africa, 19886.




322

Hale, Frederick. "Scandinavian Free Church Missions in Southern Africa,
1889-1960", Doctor of Theclogy thesis, University of South Africa, 1988.

Hale, Frederick. "The Development of Religious Pluralism among Norwegians
in Norway, the United States of America, and Southern Africa". Master of
Theology thesis, University of South Africa, 1987.

Hernazes, Per Q. Norsk misjon o©g sosial endring. Norske misjonsrer i
Zululand/Natal 1887-1906". Candidatus philclogiae thesis, University of
Trondheim, 1978.

Jergensen, Torstein. "Contact and conflict. Norwegian missionaries, the Zulu
kingdom and the gospel 1850~1873". Doctor of Theology thesis, University
of Ocslo, 1988.

Sonstabs, Endre. "Fortropper for europeisk imperialism, Norske misjonarer
i Zululand 1850-1880". Candidatus philologiae thesis, University of Trondheim,
1973.

Torjesen, Edvard Paul. "A Study of Fredrik Franson: The Develpment of
His Ecclesiology, Missiology, and Worldwide Evangelism". Doctor of Philesophy
thesis, International College, 1984,

articles

Hale, Frederick. "Britich and American Millenarianism in Norway during the
Breakthrough of Modernity". Fides et Historia, XIX, no. 1 {February 1987),
pp. 35-50.

Hale, Frederick. "The 1882 Norwegian Emigration to Natal". Natalia, XII
(December 1982), pp. 35-44,

Hale, Frederick. "Clav Guttorm Myklebust and the Historiography of Norwegian
Missione in Southern Africa". South African Historical Journal, XIV {(November
1982)_, pp. 95-101.

Jergensen, Torstein. "Norske misjonzrer, samtid og forstielse i det 19.
Arhundre". Norsk Tidsskrift for Misjon, XXXIX, no, 2 {1985), pp. 75-85.

Legstrup, T. "Den frie, gstafrikanske Mission". Nordisk Missions-TidssKkrift
{new series), IT {1900), pp. 70-74.

books

Astrup, Nile. En Missionsreise til Limpopo. Kristiania: T. Steens Forlags-
expedition, 1891.



323

Birkeli, Emil. Kallet og veien. Det norske misjonsselskaps misjonsskole 1859~
1959, Stavanger: Det norske misjonsselskapet, 1959,

Birkeli, Emil. En grkenvandrer. Norges forste Afrikamissionsr H.C. Knudsen.
Osle: Lutherstiftelsens Forlag, 1925.

Bosch, David J. Witness to the World: The Christian Mission in Theological
Perspective. Atlanta: John Knox Press, 1980,

Breve fra Biskop Schreuder m.m. Kristiania: Nils Lunds Forlag, 1876.

Brookes, E.H. and De B. Webb, C. A History of Natal Pietermaritzburg:
University of Natal, 1965,

Brzendeland, Daniel. Det norske Misjonsforbund gjennem 50 4dr. Oslo: Det
norske Misjonsforbunds Forlag (1934).

Braatvedt, N. Erindringer fra mitt misjonsliv. Stavanger: Boye & Hinnas
boktrykkeri, 1930.

Christensen, John. Verdensmisjonsren Fredrik Franscn. Oslo: Det Norske
Misjonsforbunds Forlag, 1927.

Christensen, Torben, and Hutchison, William R. {eds.). Missionary Ideologies
in the Imperialist Era, 1880-1920, Aarhus: Forlaget Aros, 1982,

Danbolt, Erling. Misjonstankens gjennombrudd i Norge. Osl: Egede-instituttet,
1947,

Danbolt, Erling. Det norske misjonsselskaps misppnzrer. 1842-1948. Stavanger:
Det norske Misjonsselskap, 1948.

Diesen, Ingulf, and Hagelia, Hallvard. Velen videre DPet Norske Misjonsforbund
1884-1984. Osle: Ansgar Forlag, 1984,

Duminy, Andrew, and Ballard, Charles (eds.). The Anglo-Zulu War: New
Perspectives. Pietermaritzburg: University of Natal Press, 1981.

Du Plessis, J. A History of Christian Missions in South Africa. London:
Longmans, Green =2nd Co., 1911.

Daa, Ludvig Kr. Udtog af Geografien, 5th ed. Kristiania: J. Chr. . belstad,
1875,

Etherington, Norman. Preachers, peasants, and politics in socutheast Africa,
1835-1880: African Christian communities in Natal, Pondoland, and Zululand.

Londen: Royal Historical Society, 1978.

Falk, Peter. The Growth of the Church in Africa. Grand Rapids: Zondervan
Publishing House, 1979.

Franson, F. Welssande Té&chter. Emden: Anton Gerhard, 1890,




324

Groves, C.P. The Planting of Christianity in Africa. 4 vols. London: Lutter-
worth Press, 1948-1958.

Guds hostfollkc — Det Norske Misjonsselskaps misjonsrer 1842-1977. Stavanger:
Det Norske Misjonsselskap, 1977.

Hale, Frederick. The Missionary Career and Spiritual Odyssey of Otto Witt.
Lewiston, New York: The Edwin Mellen Press, 1994,

Hale, Frederick. Norwegian Religious Pluralism: A Trans-Atlantic Comparison.
Lewiston, New York: The Edwin Mellen Press, 1992,

Hale, Frederick. Their Own Saga: Letters from the Norwegian Global Migration.
Minneapolis: Minnesota Press, 1986.

Hale, Frederick. Trans—-Atlantic Conservative Protestantism in the Evangelical
Free and Mission Covenant Traditions. New York: Arno Press, 1979,

Handeland, O. Fram kristmenn, korsmenn! Hovedlinjer og forerskikkelser
I norsk hedningemisjon. Bergen: Lunde, 1963.

Hartmann, Olai. Skandinaver | Syd-Afrika. Cape Town: The City Printing
Works, 19300.

Kane, J. Herbert. A Global View of Christian Missions from Pentecost te the
Present. Grand Rapids: Bakeer Book Heouse, 1971.

Karlgren, Anton. Svenska Kyrkans Mission 1 Sydafrika. Uppsala: L. Norblads
Bokhandel, 1909.

Kielland, Thecdor. Zululandet. Reiseerindringer. Bergen: F. Beyer, 1877.

Landmark, N. Det Norske Misjonsselskab, dets Oprindelse og historiske
Udvikling, dets Arbeidsmarker og dets Arbeidere. Kristiania: Det Norske
Missionsselskabs Forlag, 1890.

Latourette, Kenneth Scott., 4 History of the Expansion of Christianity. V.
The Great Century in the Americas, Australasia and Africa A.D. 1800 - A.D.
1914. New York and London: Harper and Brothers, 1943.

Lear, M.F. (ed.) The St. Olav Lutheran Church 1880-1980. Durban: Unity
Publications, 1980.

Lorentzen, Kari, et al Det Norske MIsjonsforbunds ytremisjon. n.p., n.publ.,
n.d.

Lund, C.H. Pastor Paul Peter Wettergreens Liv og Virksomhed, Arendal: Chr.
Christensens Forlag, 1890.

Mannsaker, Dagfinn. Det norske presteskapet i det 19. hundredret. Oslo:
Det norske samlaget, 1954.



325

Molland, Finar. Norges kirkehistorie i det 19, 4rhundre. 2 vols. Oslo: Gylden~-
dal Norsk Forlag, 1979.

Morris, Donald R. The Washing of the Spears. New York: Simon and Shuster,
1965,

Myklebust, Olav Guttorm. En var den forste. Studier og tekster til forstdelse
av H.P.§. Schreuder. Oslo: Gyldendal Norsk Forlag, 1986.

Myklebust, Olav Guttorm. H.P.S. Schreuder. Kirke og misjon. Oslo: Gyldendal
Norsk Forlag, 1980,

Myklebust, Olav Guttorm. Det Norske Misjonsselskaps historie. III. Sor-Afrika.
Stavanger: Det Norske Misjonsselskap, 1942,

Neill, Stephen. Christian Missions. Harmondsworth: Penguin Bocks, 1964.

Nome, John. Demringstid i Norge. Fra misjonsinteresse til misjonsselskap.
Stavanger: Det Norske Misjonsselskapet, 1942.

Nome, John. Det Norske Missionsselskaps historie i norsk kirkeliv. Fra
stiftelsestiden til Schreuders brudd. Stavanger: Det Norske Misjonsselskap,
1943.

Norenius, J.E. Bland zuluer och karanger. Femtio 4rs missionshistoria frén
svenska kyrkans fdlt | Sydafrika. 2 vols. Stockholm: Svenska Kyrkans
Diakonistyrelses Bokfdrlag, 1924, 1925,

Olden, Ole Fredrik. Atlas over norske missioner. Karter over norske missions—
felter, fortegnelse over missionsstationer og missionsarbeidere. Kristiania:
Lutherstiftelsen, 1910.

Olsen, A. Hjem fra Kamppladsen. Livsbilleder af vore afdode missionarer
og kvindelige missionsarbeidere [ Zulu og paa Madagaskar. Kristiania: Steen,

1906.

Olsen, A. Missionsprest Karl Larsen Titlestad. Det Norske Missionsselskabs
senior. Bergen: J.D. Beyer, 1929.

Preston, Aarian {ed.}). The South African Journal of Sir Garnet Wolseley,
1879-1880. Cape Town: A.A. Balkema, 1973,

Sales, Jane M. The Planting of the Churches in South Africa. Grand Rapids:
William B. Eerdmans Publishing Company, 1971.

Schlyter, Herman. Kar! Giitzlaff als Missionar in China. Lund: C.W.K, Gleerup,
and Copenhagen: Ejnar Munksgaard, 1946,

Schreuder, H.P.S. Grammatik for Zulu-Sproget forfattet. Kristiania: Fabritius,
1850,

Simonsen, Jarle (ed.). Norsk misjon og afrikanske samfunn: Sor-Afrika ca.
1850-1900. Trondheim: Tapir, 1984.



326

Simonsen, Jarle. (ed.). Norwegian missions in African history. 1. South Africa
1845-1906. Osglo: Universitetsforlaget, 1986.

Sommerfelt, Halfdan. E. Den Norske Zulumission, Et Tilbakeblik paa de forste
20 Aar af det Norske Missionsselskabs Virksomhed. Kristiania: Wm. Grans
Forlag, 1865.

Stavem, Q. Et bantufolk og kristendommen. Det norske missionsselskabs
syttigaarige Zulumission. Stavanger: Det Norske Missionsselskap, 19815.

Stavem, 0. The Norwegian missionary scociety. A short review of its work
among tk- Zulus. Stavanger: Det Norske Missionsselekap, 1918,

En sdmann gikk ut til Swaziland. Oslo: Filadelfiaforlaget, 1956.

Thrap, Daniel. Biskop H.P.S. Schreuders Liv og Virksomhed i1 korte Trzk
fremstillet. Kristiania: Marius Lund, 1877.

Thomassen, Magda (ed.). En av de fi — Afrikamisjonser Martha Sannes dagbok-
optegnelser og brev. Oslo: Det Norske Misjonsforbundsforlag, 1929.

Torjesen, Edvard P. Fredrik Franson: A Mocdel for Evangelism. Pasadena:
William Carey Library, 1983.

Warneck, Gustav. Abrif3 einer Geschichte der protestantischen Mission von
der Reformation bis auf die Gegenwart. Berlin: Verlag von Martin Warneck,
1910.




	Button1: 
	Button2: 
	Button3: 
	Button4: 
	Button5: 
	Button6: 
	Button7: 
	Button8: 
	Button9: 
	Button10: 
	Button11: 
	Button12: 
	Button13: 
	Button14: 
	Button15: 
	Button16: 
	Button17: 
	Button18: 
	Button19: 
	Button20: 
	Button21: 
	Button22: 
	Button23: 
	Button24: 
	Button25: 
	Button26: 
	Button27: 
	Button28: 
	Button29: 
	Button30: 
	Button31: 
	Button32: 
	Button33: 
	Button34: 
	Button35: 
	Button36: 
	Button37: 
	Button38: 
	Button39: 
	Button40: 
	Button41: 
	Button42: 
	Button43: 
	Button44: 
	Button45: 
	Button46: 


