
















































































































































































































































































































































































































































































































































































































































CHAPTER V 

THE FREE EAST AFRICA MISSION, 1889-1899 

Introduction 

For several years at the end of the nineteenth century and 

during much of the twentieth there stood alongside such well-established 

organisations as the NMS and the Church of Sweden Mission a small 

number oL other Scandinavian evangelistic bodies that propagated the 

Gospel in Southern Africa. The first of these, known as the Free East 

Africa Mission, was a so-called "faith mission", to employ temporarily a 

grossly inadequately term which wrongly implies that missions of other 

types were not based on faith. The late eminent South African rnissiologist 

David J. Bosch provided a convenient characterisation of this kind of 

evangelistic organisation, quoted in Chapter I of the present study. 

In the history of Norwegian Christianity the decade of the 1880s is 

generally characterised as one of theological turmoil and increasing 

denominational pluralism, a time ·when the non-Lutheran communions that 

had first come to Norway in the 1850s experienced considerable expansion 

and become firmly attached to the national religious landscape. The 1880s 

also witnessed the birth of the first non-Lutheran foreign missionary 

society in Norway, the Free East Africa Mission (Den frie fJstafrikanske 

Mission), which formally came into being in 1889. Despite its name, the 

FEAM was established for the purpose of evangelising indigenous peoples 

in Southern Africa, and during the ten years of its existence its activities 

were limited exclusively to Natal. As indicated in the Preface, scant 

research has been done on the FEAM, and the little that has been 

published about it in English is neither reliable nor particularly 

revealing. Before being absorbed by a young, nonconformist denomination 

in Norway in 1899, however, the FEAM had added another design to the 

fa bric of Southern African missions history, one which under different 

sponsorship endured until 1960. 

The origins of the FEAM are intimately linked to those of the 

Norwegian Mission Covenant, the denomination which eventually absorbed 

it, and from its inception it reflected characteristics of both that 

denomination and the revivalistic currents which had led to its 
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establishment in 1884. No-one played a more influential role in the 

creation of the Norwegian Mission Covenant than the Swedish-American 

evangelist Fredrik Franson ( 1852-1908 ), ·who returned to Scandinavia in 

1881 and, after a year and a half in Sweden, spent most of 1883 and part 

of 1884 as an itinerant preacher in Norway.1 His evangelism revived 

several small, scattered congregations which had existed since a revival 

of the 1850s, one which prompted some Norwegians to leave the Church 

of Norway. Some of these local bodies, together with others which had 

been gathered by Franson and Norwegians who had co-operated with him, 

united to form the Norwegian Mission Covenant in Jul;}' 1884. This new 

denomination was probably the most loosely structured in Norwa~'· Many 

of its members retained membership in the established church of that 

country, and there was no binding creedal formulation. As a result, in 

spite of its diminutive size the Norwegian Mission Covenant was broad in 

terms of both doctrine and practice, encompassing in its ranks advocates 

of both believers' and infant baptism, to cite but one example of the 

denomination's latitude. Yet certain emphases were apparent. Two 

prominent ones were a revivalistic strain and belief in the imminent 

return of Christ, the latter emphasis reflecting renewed millenarian 
? 

interest in Norway during the 1880s.· Initially lacking theologically 

educated pastors for its scattered congregations, the Norwegian Mission 

Covenant relied heavily on lay leadership and short-term Bible courses 

for training evangelists. The denomination had a periodical, initially titled 

Morgenreden (i.e. The Dawn), which was succeeded by Missionreren (i.e. 

The Missionary), a private magazine launched in 1889 in connection with 

the establishment of the FEAM, for which it is the most valuable historical 

source. Not until 1899, however, did the Norwegian Mis~don Covenant '1ave 

its own foreign missions programme. 

1 The most comprehensive 
Study of Fredrik Franson" 
International College, 1984 ). 

study of Franson is Edvard Paul Torjesen, "A 
(unpublished Doctor of Philosophy thesis, 

2 For a synopsis of eschatological currents in Norway during the fourth 
quarter of the nineteenth century, see Frederick Hale, "British and American 
Millenarianism in Norway during the Breakthrough of Modernity", Fides et 
Historia, XIX, no. 1 (February 1987), pp. 35-50. 
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Nevertheless, interest in missionary endeavours was apparently 

present in the Norwegian Mission Covenant from its inception. At least two 

factors can be cited for this. First, Fredrik Franson, who not only 

inspired the founding of the denomination but also conducted occasional 

Bible courses in Norway for the training of evangelists, emphasised global 

outreach as part of his decidedly millenarian theology and personal 

evangelism. Secondly, a prominent associate of Franson was Paul Peter 

Wettergreen ( 1835-1889), who had served the NMS in Zululand from 1861 

until 1870 but had left the Church of Norway in 1877 to help establish the 

Evangelical Lutheran Free Church. He served as the pastor of that new 

denomination's parish in Arendal, a relatively important port in southern 

Norway, from 1877 until 1888, when he withdrew his membership and was 

re baptised. 

Shortly thereafter Wettergreen played a key role in founding the 

FEAM. He had attended one of Franson's courses for itinerant evangelists 

held in Norway in mid-1888. On 1 January 1889 Wettergreen delivered a 

speech in Larvik, another southern Norwegian coastal town, calling for the 

formation of a "free Norwegian mission in East Africa".3 During the first 

half of 1889 Wettergreen and two of his sons, Jacob and Olaf, travelled 

extensivel~r in Scandinavia to raise funds for the endeavour and stimulate 

interest in it. Though baptised as Lutherans, the younger Wettergreens 

no longer belonged to any Lutheran denomination. One had recently 

returned from a spell in the United States of America, where he had been 

in contact with ·what later became Moody Bible Institute in Chicago. The 

two appear to have been influenced by the nondenominational emphasis 

of the renowned American evangelist Dwight L. Mood~r (1837-1899), who 

had also left hjs n1ark on Franson. The young Wettergreens thus fitted 

well the C' -· "~ssionless status of the Nor-....regian Mission Covenant, although 

at times they were less willing to co-operate with Norwegian Lutherans 

1 
· "Den 0stafrikanske, frie norske Mission", Missionreren, I, !lo. 3 ( 1 

February 1889), p. 18. It is difficult to ascertain precisely when Wettergreen 
first laid plans to form the FEAM. In any case, on 19 December 1888 he wrote 
to the newspaper Missionreren urging readers not only to "think about" the 
"East Africa Free Mission" but also to send financial contributions to a 
merchant in Kristiansand ·who apparently had volunteered to serve as 
treasurer of the budding organisation. See Paul Wettergreen (Larvik) to 
Missionl€ren, 19 December 1888, in Missionreren, I, no. 1 (2 January 1889), p. 2. 
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in Natal than some members of the Covenant in Norway were to work with 

members of the established church there. 

A seven-man steering committee was elected in 1889 to co-ordinate 

the activities of the FEAM and raise funds to sponsor its missionaries. 

The denominational affiliations of some members of the committee are not 

known, but in any case they included the Norwegian Mission Covenant, 

the Salvation Army (1..-.rhich had entered Norwa:.· in 1887 ), and the Church 

of Norway. Johan Plesner, a fairly prominent layman in the Norwegian 

Mission Covenant '''ho later joined the Salvation Army, served as the first 

h . 4 c airman. 

The first group of missionaries in the FEAM sailed from Kristiania 
~ 

on 4 July 1889.· They were a pan-Scandinavian lot, including the 

Wettergreen brothers and their wives (one of whom was a Swede), three 

unmarried Norwegian women named Olava. Solberg, Martha Sanne, and 

Georgine Ansteensen, and an unmarried S'.•.redish woman named Emilie 
h 

Haggberg, and a young Danish bachelor, Sofus Nielsen." They arrived in 

Durban on 15 August, not knowing that the \-lettergreens' father had died 

of a stroke while they were on the Atlantic.? 

A series of setbacks began to erode this corps of missionaries 

almost immediately. Olaf Wettergreen's Swedish bride of two months, 

Hanna, disappeared mysteriously 1.-.rithin a fe'.v days of their landing in 

Durban. Fishermen found her body washed up on an island the following 

morning.8 Murder was initially suspected, but an autopsy revealed that 

the twenty-one-year-old woman had an ovarian tumour. This and reports 

that Mrs Wettergreen had been "in low spirits" led the physician ·who 

4 "Den fri, 0stafrikanske Mission", Missionreren, I, no. 22 !lb :'fovember 
1889), p. 175. 

"Afrikamissionrerernes sidste Dage i Kristiania", Missionreren, I, no. 14 
{ 15 July 1889), p. 111. 

"Den frie, 0stafrikanske Mission", Missionreren", I, no. 17 (1 September 
1889), p. 137. 

"Det f0rste Offer paa Missionsmarken af de til Zulu under 4de Juli d. 
A. afreiste 9 Missionrerer", Missionreren, no. 19 (1 October 1889), p. 149. 

8 "Det f0rste Offer paa Missionsmarken", pp. 149-150. 
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performed the autopsy to believe that she had committed suicide.9 

Further depressing the mood of the surviving missionaries, Jacob 

Wettergreen died of d~,rsentery on 10 December 1889. His widow, Martha, 

left Natal shortly thereafter. Two of the other women, Georgine Ansteensen 

and Emilie Haggberg, also left the FEAM within a few years to marry 

missionaries of their respective nationalities. Olava Solberg died after 

marrying an Englishman, William Dawson, who began to work for the FEAM. 

In 1895 Olaf Wettergreen was expelled from the FEAM for doctrinal reasons 

to be discussed later. The adventurous young Dane Sofus Nielsen left for 

Matabeleland, in what became Rhodesia and ultimately Zimbabwe. Of the 

nine men and women who sailed to Durban in 1889, only Martha Sanne was 

still in the FEAM seven years later, although a small number of 

reinforcements had arrived from Norway and Denmark to assist her. 10 

Lacking the stability which the NMS had amongst its ordained pastors in 

Natal and Zululand, though exceeding the high rate of turnover of that 

society's unordained personnel, the FEAM was severely hampered in its 

efforts to propagate the Gospel during years when the NMS ·was enjoying 

accelerating success in Southern Africa. 

Nevertheless, the FEAM began relatively strongly, despite the 

deaths of Hanna and Jacob Wettergreen in 1889. Olaf Wettergreen, the only 

male survivor who had previously been in Southern Africa (although Olava 

Solberg had been there briefly "\•.rith the Schreuder Mission) - and that 

during his childhood in the 1860s - became the de facto superintendent. 

Before the death of his brother, the two male Wettergreens spent 

approximately a week at the Church of Sweden Mission's station, 

Oscarsberg, at Rorke's Drift. There they worked briefly with its 

administrator, Otto Witt, who later left both that station and the Church 

of Sweden Mission. Before the end of September the Wettergreens had 

purchased on behalf of the FEAM a 300-acre farm near Stanger. The price 

was £160. Their reasons for choosing to do much of their missionary work 

there included the relatively large Zulu population of the area, the 

absence of other missionaries there, its proximity to Zululand, and its 

9 Natal Mercury (Durban), 28 August 1889. 

IO "Til 'Missionrerens' Lresere", Missionreren, VIII, no. 44 {29 September 
1896), pp. 4-5. 
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accessibility from Durban, where the Wettergreens hoped to evangelise 

urban Zulus and conduct a revivalistic ministry amongst resident 
11 

Scandinavians and sea-fare rs ... The farm, which had a ramshackle house 

and a few simple out-buildings, was soon transformed into a mission called 

Ekutandaneni, meaning "brotherly love" in Zulu. This station remained the 

focal point of the FEAM's endeavours even after a second one, Umhlali, 

was acquired at Ocean View between Verulam and Stanger. 

Progress in effecting conversions remained disappointingly slow. 

Olaf Wettergreen appears to have been discouraged almost from the 

outset. After delivering what was probably his first sermon to a Zulu 

audience, preached in Norwegian which Otto Witt rendered into Zulu, the 

young Norwegian wrote dejectedly that "the Kaffers are strange people. 

Many seemed so satisfied with themselves and their present situation that 

they did not aspire to anything better".12 Wettergreen's acquisition of 

the Zulu language during the next few years did not remove all the 

barriers to successful evangelisation. In 1891 he wrote that he and Witt 

had received mixed receptions when they had attempted to take the 

Gospel to various kraals. 13 
.11. little more than a year later Martha Sanne 

reported that Wettergreen had just returned from another evangelisation 

tour despondent and had said that "one might just as \·\Tell preach to 

stones as to the Kaff ers" .14 

The steering committee of the FE.AM continued to rely heavily on 

Wettergreen's leadership and initiative until he began to espouse affinit:,r 

with the beliefs of the Christadelphians, with whom he had come into 

contact soon after being stationed in Durban in 1893. That sect, founded 

in the United States by an English immigrant named John Thomas 

( 1805-1871), rejected the doctrine of the Trinity, the divinity of Jesus 

Christ, the existence of Satan, and the eternal punishment of the 

11 "Den fri, 0stafrikanske Mission", I, no. 22 ( 15 November 1889), p. 175. 

12 Olaf Wettergreen (Durban) to Free East Africa Mission, October 1889, 
in Missionreren, I, no. 23 (1 December 1889), p. 180. 

13 Olaf Wettergreen (Emaulie) to Free East Africa Mission, 8 March 1891, 
in Missionreren, III, no. 12 (9 May 1891>, pp. 90-91. 

14 Martha Sanne (Ekutandaneni) to Free East Africa Mission, June 1892, 
in Mission:::eren, IV, no. 34 (25 August 1892), p. 270. 
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unregenerate. All these points in the non credo of the Christadelphians 

placed that group at odds with Protestantism and indeed also conflicted 

with various non-Protestant Christian traditions. Theological heterodoxy 

of that degree ·was clearly unacceptable to the FEAM, despite its latitude 

on certain doctrinal matters. Wettergreen's resignation was consequently 

demanded and received early in 1895. He remained chiefly in Durban, 

where he affiliated with the Christadelphians and was engaged in various 
. l g commerc1a ventures.·· 

In the meantime the fundamental relationship between the FEAM 

missionaries and their committee in Kristiania had been shaken, partly 

because of Otto Witt's influence. That independent-minded Swede had 

served the Church of Sweden Mission in Natal, chiefly at Rorke's Drift, 

since 1876, but by 1890 he had become convinced of the necessity of 

returning to what he believed were apostolic principles of evangelisation 

and ecclesiastical polity. Witt criticised inter alia bureaucratic structures 

in the church as unnecessary, salaries, and the employment of women as 

missionaries. In February 1890 he resigned from the Church of Sweden 

Mission and joined the FEAM. 16 The leadership of the FEAM initially 

thought it an unmixed blessing to have a man of Witt's experience and 

apparent reverence for Scriptural ·warrant to help extend their efforts in 

Natal. By January 1891, however, he had convinced the other five 

missionaries that their ties with the committee were unbiblical. The six 

missionaries consequently sent a collective letter to the committee 

announcing that all connections with it had been severed. They 

emphasised, hmvever, their willingness to receive financial support from 

private individuals or small 
• • 17 

associations.·· Moreover, the missionaries 

continued to write frequently to Missiont.eren, in which their letters were 

printed in extenso. 

15 Martha Sanne (Umhlali) to Free East Africa Mission, 20 September 1896, 
in Missionreren, VIII, no. 44 (29 October 1896), p. 4. 

16 Otto Witt (Oscars berg) to Free East Africa Mission, February 1890, in 
Missionreren, II, no. 8 (20 April 1892), p. 62. 

!? Olaf Wettergreen, Otto Witt, et al. (Ekutandaneni) to Free East Africa 
Mission, 15 January 1891, in Mission::eren, III, no. 6 (20 March 1891), p. 47. 
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This autonomous arrangement did not long endure. In March 1892 

Wettergreen wrote that while he and his colleagues had advocated the 

dissolution of the steering committee a year earlier, they now saw clearly 

the need for such a body in Kristiania, though not one which would 

determine the actions of the men and women in the field. This ·volte-face 

appears to have been pecuniarily motivated. Wettergreen candidly admitted 

that a shortage of funds was hampering the progress of the mission and 

that reliance on financial gifts from individual donors had caused 

problems, including misunderstandings with the postmaster in Stanger. He 

therefore urged the re-establishment of a committee and conveyed the 

decision of several of the other FEAM missionaries to open a school at 

Ekutandaneni, something v.rhich Witt had previously opposed as inimical to 

the "wild people of nature" whom they were seeking to evangelise. 18 

A central committee was in fact established in Kristiania within a 

few months, although the FEAM missionaries in Natal had to struggle 

financially for several more years. The drought of the mid-1890s, locusts, 

and epidemics ·which their Lutheran counterparts in the NMS were · 

reporting so frequently had at least as limiting an effect on these free­

church Scandinavians. A few other missionaries from Nor·way and Denmark 

bolstered their ranks in the mid-1890s. Their arrival allov-.red the FEAM to 

undertake ·work at a second station, Umhlali, near Ocean View in 1893. 

Compounding the physical hardships which natural factors were 

causing in Natal, the amount of financial support from economically 

depressed Scandinavia generally declined after reaching a zenith of 

11 072 Norwegian crowns in 1892. In 1897 contributions sank to 2 217 ,42 

crowns. This figure rose to over 3 414 the following year, but it seemed 

evident to the central committee in Kristiania that additional suppnrt was 

sorely needed. In 1899 the committee therefore requested the Norwegian 

Mission Covenant to take over the FEAM, a move which appeared to be a 

logical solution in the light of both the origins of the FEAM and links 

18 Olaf Wettergreen (Ekutandaneni) to Missionreren, 2 March 1892, in 
Missionreren, IV, no. 19 ( 12 May 1892), pp. 149-150; Otto Witt (Ekutandaneni) 
to Missionreren, 1 June 1890, in Missionreren, II, no. 15 {6 August 1890), p. 117. 
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between the central committee and that denomination. 19 At its annual 

convention, held in Skien20 in July 1899, the Norwegian Mission Covenant 

approved the proposed arrangement and urged the auxiliaries which had 

supported the FEAM to remain in contact \-vith the denomination, which 

also voted that year to undertake missionary work in China. The FEAM 

thereby ceased to exist, although the Norwegian Mission Covenant 

remained active in Natal on a small scale until 1960. During the twentieth 

century the Covenant co-operated from time to time \dth the Scandinavian 

Alliance Mission of North America, an organisation which also traced its 

origins in part to the ministry of the Franson and which had begun to 

send missionaries to Natal in 1892. 

Correspondence 

Initial optimism q uickl,Y turned to horror nrhen Olaf Wettergreen 's 

h'ife, Hanna, disappeared and was found dead shortly after the nine FEAM 

missionaries arrived in Durban in August 1889. Jacob Wettergreen 

described the incident. (Source: Jacob and Olaf Wettergreen [Durban] to 

FEAM, 21 August 1889, in Missionreren, I, no. 19 [1 October 1889], pp. 

149-150) 

Durban 

21 August 1889 

... As the Lord has been present with his spirit at our meetings 

and blessed us wonderfully with the salvation of souls, we decided to 

continued to have them ever;';' evening. Hanna (Olaf's wife) and my , . .,rife 

stayed home from the meeting on Monday evening, 19 August, because 

the~r were tired. While they were home alone, a Kaffer came and knocked 

19 M. Hansen, "Et tiaars Arbeide", Missionreren, XI, no. 24 (15 June 1899), 
p. 7. 

20 "De herlige Midtsommerdages Samvrer i Skien", Missionreren, XI, no. 32 
{10 August 1899), p. 4. The name "Free East Africa Mission" continued to be 
used for a short time after the Norwegian Mission Covenant had absorbed it. 
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on the door. Hanna opened it, but she could not understand anything he 

said. The Kaffer left. Yesterday afternoon, however, we saw a Kaffer, 

probably the same one, according to the description Hanna had given, who 

had been at the door, loitering near the house. Olaf thought that was 

strange and stood at the window in order to show the Kaffer that there 

were men present. It was nearly 19h00, so we decided to go to the 

meeting. Olaf, •...rho ·was very busy writing, asked the ladies to get ready 

so that ·we would not have to wait. Hanna replied that she was not ready. 

Apparently she went out the door, waiting for us to come very soon. 
?j 9? 

About five minutes later Sofus; Martha;" and Olaf went to the door 

and called to Hanna, who they thought '.·vas in the kitchen, but she did 
?~ 

not reply. They assumed that she had gone to the chapel;· which is 

nearby. To our great surprise and horror, however, we did not find 

Hanna there. We again searched the house carefully, but it was in vain. 

We all understood that she was in danger, either by being lost or by 

having fallen into the hands of a Kaffer. The latter seemed more probable. 

The matter was immediately reported to the authorities, who 

instantly sent out the entire police force accompanied by all our 

Scandinavian friends who had gathered in the chapel. In all about 200 

people searched the city and the vicinity. This search lasted all night, 

but our dear Hanna •.'.'as not to be found. 

The following morning between 8h00 and 9h00 we received the 

saddening news that the corpse of our dear Hanna had been found by 

some fishermen, driven ashore on an island. It had been brought to the 

hospital. The police had continued intensive investigations the entire time. 

T\'\'O Kaffers have already been arrested as suspects. Facts that came in 

later made it necessary to take the case through the normal judicial 

procedures. We cannot give any more information at present, 

21 Sofus Nielsen, the Danish member of the group. 

22 Martha Wettergreen, Jacob Wetter green's wife. 

23 Meant is the "Scandinavian Chapel" in West Street, which was the 
house of worship of Norwegians and other Scandinavians who did not belong 
to the St Olaf Lutheran Church in Durban. The two congregations were often 
at odds during their earl~r years. The Scandinavian Chapel ceased to exist 
early in the twentieth century. 
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unfortunately, because the hearings have not yet begun, and letters must 

be sent by 7h30 if they are to be on the next mail boat. Because of the 

heat, the funeral ·was held already today, \'lednesday, 21 August. Pastor 

Vahlen, who just arrived as a passenger on the Paulus, officiated at the 

chapel and preached on Romans 11:33. Our beloved Pastor [Otto] With [sic] 

spoke at the cemetery, using the text "I am the ·way, the truth, and the 

life". 2 ~ There was a high degree of participation by the Scandinavians .... 

• • • 
Despite the death of Hanna Wettergreen, the group pressed ahead 

l<.rith plans to establish a mission. Olaf TA/ettergreen accompanied the 

Swedish missionar,Y Otto Witt to Oscarsberg, the station at Rorke's Drift, 

to learn more about rural evangelism, which would remain their chief 

emphasis, despite some ministry to urbanised Zulu labourers and 

Scandinavian immigrants in Durban. The group then purchased a farm 

near Stanger and laid plans for developing a station on it. This letter 

also casts light on the PEA.H's early co-operation with Lutheran 

missionaries, which, however, did not long endure, and on Olaf 

Wettergreen 's attitudes towards the Zulus. (Source: Olaf Wetter green 

[Durban] to Mission.::eren, October 1889, in Hission.::eren, I, no. 23 [ 1 

December 1889}, pp. 181-182! 

Durban 

October 1889 

On Monday, 26 August, we left Durban with Pastor Witt in order to 

spend a few days at his station, Oscarsberg. We made the first part of 

the journ'""' by rail. It has to be regarded as wonderful that there are 

railwaJ'S in Natal, and for that reason one should probably refrain from 

criticising them. Let me nevertheless say that I have never shaken 

more .... 

There was a meeting [at Oscarsberg] every afternoon all \'\'eek. Many 

stood to pray our intercessory praJ'er with us. In the evening Witt's 

study was full of worried people who asked, "What must I do to be 

24 John 14:6. 
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saved?" During the meetings I could not always understand the words, 

but I could feel the mighty spirit which was present. I had a strange 

feeling when, using Witt as an interpreter, I first preached to these poor 

souls about God's love and told them that he was ·willing to save all of 

them. The Kaffers are strange people. Many seemed indifferent, so 

satisfied with themselves and their present situation that they did not 

aspire to anything better. Therefore only the work of God's spirit can 

convict them of their sin. For that reason you can imagine our joy when 

fifteen people stood up at the morning service and testified that they had 

found Jesus as their Saviour. Pray for them, that they will remain in the 

truth and be a means for the salvation of many souls. 

This was our first little missionary journey. Naturally we could not 

converse with the people. You are probably wondering, as we did when 

Witt first asked us to go along with him, ·what we could do. Pitifully little, 

to tell the truth, but may God bless that little bit. We got some simple 

words ·written down, such as "Come to church this afternoon", and 

received a copy of the New Testament and song-book in the natives' 

language. At the various kraals we extended our invitation, read the third 

chapter of John, and sang a couple songs .... 

On Tuesday, 24 September, Brother Nilsen25 drove with us to the 

farm ·which for a month and a half we had prayed daily that God would 

reveal to us his will as to whether we should buy it. We did not want to 

live too close to other stations and thus work on a field that is already 

taken. On the way, therefore, Brother Nilsen asked several people whom 

we met whether any missionary came to them and told them about Jesus. 

Everyone ans,vered negatively. Brother Nilsen, who has lived about 

twenty-five kilomet,res from there for fifteen years, told us that for a 

long time he had asked God to send someone to work amongst t!>P masses 

of people who live down in the Tugela Valley. Strangely enough, as soon 

as we arrived here we received a letter from a Brother H0idalsvik,26 who 

21 Almost certainly meant is Petter Gottfred Nilsen (1836-1906), ·who served 
the NMS at Otimati from 1886 until 1902. 

26 The H0idalsvik family had been part of the Norwegian expedition , ... ,hich 
had sought without success to colonise the Aldabra islands in 1879. Many of 
the unsuccessful pioneers who had abandoned that venture after their ship, 
the Debora, reached Madagascar, settled in Natal. 
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has lived in the vicinity for three years and who has also long wished 

that someone would come and take up the work here, informing us that 

the farm was for sale. After walking around it for a while to inspect it, 

we all fell to our knees under a tree and fervently asked the Lord to let 

us buy it without difficulty if it was his will that we settle here; if not, 

he should place large hindrances in the way. 

The Lord has now allowed us to get the farm on quite reasonable 

terms, and we hope to go up there soon and start to work. First, we have 

to stay a bit longer in Durban. Let me conclude with something about this 

city. 

There are a lot of free Christians here \•.rho are seriously interested 

in the revival of the children of God in Christ's love and in the salvation 

of souls. Until we leave we will have meetings for the Scandinavians 

every evening and occasionally on the ships. There are a lot of Norwegian 

ships here now, and more are awaited. No-one is working amongst them 

[i.e. the sea-farers). We long to go up to the Kaffers, however, and wish 

to learn their language so that we will be able to pray to Jesus \<.rith 

those poor people .... 

• • • 
Most of the FEAM missionaries w-ere soon entrenched at 

Ekutandaneni. Thirteen months after TA/ettergreen had i .. rritten to the 

steering committee about the possible purchase of the farm on which that 

station was built, Martha Sanne described a service in the simple chapel 

there and commented on some of the people who attended it. (Source: 

Martha Sanne [Ekutandaneni] to Missionreren, III, no. 3 [6 February 1891], 

pp. 19-20) 

Ekutandaneni 

24 November 1890 

Come along, dear friends, and visit us today in the little chapel at 

Ekutandaneni. But be prepared for a hot day. It will cost you many drops 

of sweat to sit in there. As you know from my previous description of it, 

the little chapel is extremely simple. The walls and floor are made of earth 

and the roof of iron, but it now has some furnishings, namely a large 
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table and some benches. The latter were the cause of great joy, because 

as long as our listeners had to sit on the ground they (especially the 

men) constantly came and complained that it was so bad and inappropriate 

for us to have them sit on the floor. Here and there they even became 

sick from it. We could hardly keep from smiling at those complaints, 

because they have sat on the ground all their lives. But now this problem 

has been solved to the satisfaction of everyone. The large table has been 

designated a school table, but it is also useful in other ways. On Sundays 

·we [i.e. the missionaries] sit at it, and it is equipped with Zulu Bibles and 

hymnals. Our little organ stands in the corner near the table. Sofus 

[Nielsen] is actually our organist, but I serve as such in his absence. 

In front of us '"''e see an assembly of faces in varying shades of 

darkness, from light brown down to the deepest brown colour. The 

gathering numbers between forty and fifty. Olaf [Wettergreen] speaks. He 

reads to them from the Creation story and relates his remarks to it. In 

the beginning he felt so poor and unsuited, but God also revealed his 

steadfastness in him, both by giving him thoughts and words and by 

arousing the attention of the people so they kept their eyes fixed on him 

all the time. 

Look, an old, thin woman is sitting there. She is almost only skin 

and bone. Her bro·wn skin is deeply '"''rinkled, but her eyes are very 

bright; they radiate interest. The woman is the mother of [our Zulu 

employee] Umhawana. She is at our meetings every Sunday, and we really 

believe that she has been led from darkness into light, that she is living 

in communion 'Nith the living God. In front of her sits a girl in a pink 

calico dress and a bright red towel around her ·waist. Her woolly hair is 

tied in long braids which hang dm .. .rn the sides. She has a strange, 

uncomfortable expression on her face. Presumably she has come in order 

to shine in her pretty costume, which in both her eyes and those of the 

other people is incomparably beautiful. 

Beside her sits a pretty, young wife with an inordinately long, 

erect hair style, ·which has been dressed with great care. It takes all day 

to create such a hair style. The job is done by a friend. The person 

being handled must lie on her stomach almost the entire time. The hair 

is kneaded with fat and impregnated with a strong red colour. This young 
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woman is our closest neighbour. She has been strongly influenced, but 

we do not dare to say anything more about her. 

On the first bench sit a row of young girls decorated ·with beads 

and other things of that sort. They have also braided thick wreaths of 

foliage, which they have hung around their heads, necks, and arms. These 

wreaths seem to offer comfortable protection against the burning sun. For 

that reason one of the girls has placed a leaf over each eye and one over 

her nose. That looks quite comical, but we have become so accustomed to 

these various costumes that practically none of them surprises us any 

longer. 

Most of the people gathered here wear their national costumes. Only 

a few have real clothing, most of \•.rhich they got from us. Look, there sits 

a woman in Emilie [Haggberg's] blue-trimmed dress with a handkerchief 

to decorate her head. This handkerchief, also a gift from Emilie, she holds 

in high esteem. She wears it on her head one Sunday, around her \•.raist 

a second, tossed over her shoulder a third, and on her little boy a 

fourth. The children, moreover, are almost completely naked. A chain of 

beads around their necks is all the~r own. Over in a corner two small 

boys sit on my large, black chest. I look at them now and then. One is 

called "Mnandi", which means good and is usually used to indicate a good 

taste, but when he was working for us a few days ago he was so bad and 

angry that Olaf said to him in jest that it would be more appropriate for 

him to be called "Mu bi", which means bad. I believe Olaf's way of 

handling the matter embarrassed him [i.e. the boy]. But today he is again 

"Mnandi", and all is going well. Seated as he is today in the corner, he 

is attentiveness incarnate. His face seems to consist of almost only mouth 

and eyes. A slender, little chap is seated at his side. The most 

distinguishing thing about him is an inordinately large tuft of feathers 

on his forehead. 

But, when it is so hot and in addition there is a strong, unpleasant 

odour of sweat and lard, you can imagine that it is not easy to hold out. 

The young girls agree with that. Now and then they leave briefly, even 

though we ask them to remain seated until the end of the sermon. If \•.re 

\•,rhite people can endure it, we believe the blacks should also be able to 

do so. An exception is made for the little boys who take care of the 

livestock, because they have to go out and tend to the cattle. 
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Olaf is not the only one who speaks. If God prompts any of us 

others to say something, we do so, and a couple of converted kaffers 

sometimes also give a testimony. Once in a while our dear friend Jakobe, 

who is an outstanding preacher in terms of both language and content, 

pays us a visit .... 

• • • 
Less than a ,Year and a half after a.rri"ving in Natal, the surviving 

missionaries in the FEAM formally cut their ties with the steering 

committee in Kristia.nia. The,Y gal.re a brief explanation of their Biblical 

reasons for doing so but underscored their h'illingness to receiT..re 

continued financial support from Sca.ndina"Via.. (Source: Olaf Wettergreen 

et al. [Ekutandaneni] to FEAM, 15 January 1891, in Missionreren, III, no. 

6 [20 March 1891], p. 47) 

Ekutandaneni 

15 January 1891 

We thank and praise our Father, who has guided our ways together 

out here in the dark, heathen world to proclaim the word of Jesus Christ, 

the saviour of sinners and who has prompted you, brothers and sisters, 

to support us with material gifts, so that you may also have part of the 

fruits of the work amongst the Zulus. 

We are not una'.vare of the fact that our richly loving Father up 

there has given us more and more friends in our native lands, and that 

the gifts which have come from you both publicly and privately have 

truly been abundant. They have made us say, with the apostle, that "in 

any and all circumstances I have learnt the secret of facing plenty and 
?? 

hunger, abundance and want".·· The '"''ays of the Lord have truly been 

wonderful for us, and when we now at the beginning of the new year 

have gathered together to discuss our mutual affairs, circumstances have 

led us to examine even more carefully the Word of God with respect to 

one particular matter. The result of this investigation is that through the 

Word the Spirit has shown us that '\•.re have honoured an incorrect 

2? Philippians 4:12. 
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principle and by doing so have become recognised as an organised 

mission. Christ himself ·wants to be our head and direct our \·Vork, so that 

we rely on him and are responsible to him alone. And he v"ho is the living 

and uniting bond between all of God's children, he who connects one limb 

to another with no other joint than the head - Christ, he has told us that 

in future we should be directly connected to individual persons or small 

groups of people. In that way we, his modest, unworthy witnesses, will 

be more in the shadow of the cross of Jesus, hidden from everyone 

except him, and will witness to this people that the night is almost over 

and dawn is near. We have the great satisfaction of knowing that God's 

work through us is being done according to the letter of his own Word 

without regard to what is regarded as advantageous or practical. 

We therefore feel compelled by the Holy Spirit to sever all ties with 

the committee in Kristiania which has been formed under the name "the 

Steering Committee for the Free East Africa Mission". In future we shall 

stand in a direct relationship with you, brothers and sisters, as many of 

you who, through the acquaintance and guidance of the spirit are called 

to seek the fruits of the Lord through us here in the heathen world. 

If you wish to support us either privately or in small associations, 

the easiest way to do so would be through a bank, although sums under 

£10 can advantageously be sent as postal money orders. [Otto] Witt's 

address is: Durban, Natal, while that of the other brothers and sisters is: 

Ekutandaneni, Stanger, Natal. We wish to make it clear to you that like 

the first church we own everything collectively, so none of us regards 

any gifts as his or her private property. Without exception, all gifts will 

be applied to our common needs. 

We herehy admonish you, brothers and sisters, to write to us 

directly. We v.rill respond by reporting to you about our work and our 

activities .... 

• • • 
After the Anglo-Zulu War and the subsequent annexation of 

Zululand, it become more common for missionaries to take the Gospel 

directly to the kraals in both Natal and Zululand. As shoh'n in Chapter IV, 

such "home e-vangelisation" was often used by NNS missionaries during 

the 1880s and 1890s. Wettergreen and Witt sought to bring the Gospel to 
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scattered kraals near the Tugela Ri"ver but found their efforts thwarted 

by the hostility of some Zulus. At others they h'ere recehred hospitably. 

(Source: Olaf Wettergreen [Emaulie] to Missiont:eren, 8 March 1891, in 

Missiont:eren, III, no. 12 [9 May 1891], pp. 90-91) 

As I reported earlier, Brother Witt and I left Ekutandaneni on 21 

February. Our experiences have been varied during these fourteen days. 

I shall try to give our friends in all brevity a description of our 

wanderings .... 

After an hour's walk from Ekutandaneni we \•!ere proclaiming the 

message of salvation in a kraal v.rhere our special testimony was "The 

Lord is coming; the crucified and risen Saviour will soon be revealed in 

the clouds with power and great glory". The questions are then usuall;\' 

"When is the king coming?" "What does he look like?" "Is he an umhlungu 

(white man)?" We reply that we do not know but that he says in his Word 

that he is coming soon and that he looks like the sun and is therefore 

far above both whites and blacks. That satisfied them. 

We did not know the way, and we hardly ·would have dared to go 

where we did had ·we known the way. It was almost unbelievable how we 

managed to go up and come down those steep hills with the donkey. It 

went well, though, and we soon discovered that Betty was the most 

desirable and practical animal for us. 

We set our course for the Tugela, planning to follow it up to 

Untunjambili. We made a detour from the river, however, because we had 

asked that our mail be sent to Mapumulo, \·\'here we wanted to greet Rev. 

Holbrook, an American missionary who ·will perhaps return home for rest. 

We had five meetings there. Brother Witt preached to many blacks, many 

of whom were Christians. We found it to be a spirit-filled station, where 

life was more important than form. We are certain that the da;<.'s we spent 

there were a blessing for both them and us. On Monday morning we again 

began our wandering. It '"''as a burning day, but after being in three or 

four kraals where we gave our precious testimony about Jesus, we 

experienced a holy peace and joy in our task of itinerant evangelisation. 

One evening while the sun was setting, we entered a kraal tired 

and hungry. We asked for shelter and gave our testimony about the 

coming of the king. The people accepted neither us nor our message, 
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however; indeed, they turned us away almost in anger. Even though the 

large forest lay before us, they did not shm•r us the way. As a result, we 

got lost, and it ·was completely dark when we arrived at the next kraal, 

where ·we were cordially received. We were grateful to get shelter in an 

old hut together ·with a man, three women, t<,.,ro small children, a boy, and, 

not to be forgotten, a calf. The children had whooping cough and 

entertained us almost all night with their alternating crying and 

coughing. The next morning we had a very good breakfast consisting of 

a chicken. No doubt it was God himself who provided for us, because with 

the exception of a little amosi {sour milk and a little tinned meat) we did 

not get a real meal until 14h00 the next day. 

We got completely lost. The bushes and brushwood we went through 

show that where there is a will there is a way. If Betty had not had such 

a strong will, •..re never would have made it through. She went on boldly 

on branches that formed a net of thorns. About 18h00 we reached the 

Tugela exhausted, but ,.,re ·were far from any kraal. We saw some cows 

grazing and agreed to unsaddle our tired Betty. While I found a place to 

rest, Witt \•.ras to detain the cattle, as perhaps people would come to get 

them. The idea was good enough, but the cows were not willing to submit 

to this foreign hegemony. One after the other slipped into the brushwood, 

so our hopes of getting shelter for the night disappeared. We thought 

about continuing, but we discovered that Betty was limping. Just before 

the sun set we gathered a lot of dry wood. There was a great deal of it 

there. We lit a large fire under a leafy tree. Darkness fell, but the fire 

under the tree spread both warmth and cosiness. Jesus was near us, and 

trusting in his protection we lay down for the night. Admittedly, it was 

a bit uncomfortaJ:'1e to think that we were lying only about six or seven 

metres fr ~, the home of the crocodiles. When we woke up in the morning, 

the sun was shining comfortably dm.,rn on us between the branches of the 

tree. Our breakfast consisted of only a cup of cocoa. We continued in the 

hope of soon finding kraals, but •..re did not reach this one until 14h00. 

Since leaving Mapumulo we have not had a boy, and we have found 

that we do not need one. Here in Zululand we have experienced what it 

is to be denied shelter, which is one of our most severe trials, because 

it is very uncomfortable to have to go out in the dark on an unknown 

road. But the Lord is with us and helps us. 
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Today we have settled down at a kraal where we arrived yesterday 

and were very cordially received. The head of the kraal sent a message 

to the people in the area to gather them for a meeting today. In spite of 

rain many attended, and "''e were happy to pack ourselves into a hut. It 

was a blessed meeting for my soul, and I am certain that seeds were 

planted for eternity. 

Monday morning. The weather is clearing, so I hope we can leave 

here today. Time passes slowly when one is confined to a Zulu hut all 

day. We usually have company, indeed more than we want when we are 

trying to collect our thoughts for writing a letter .... 

• • • 
. 4t times the initially enthusiastic Wettergreen made disparaging 

remarks about the Zulus and ga.-ve hints that he had almost given up hope 

in the ultimate success of the mission. Efforts to in·vol-ve indigenous 

labour in the construction of the chapel at Ekutandaneni brought 

frustration. (Source: Olaf Wetter green [Durban] to Missiomeren, 12 October 

1891, in Missionceren, III, no 40 [19 November 1891), p. 316) 

Durban 

12 October 1891 

My pen has been idle for a long time, but for a long time I have 

felt that I ought to write. I shall try to obey my inner voice, even 

though I have nothing of interest to discuss. It has been an 

extraordinarily busy time at Ekutandaneni. It has taken a lot of work to 

make 70 000 brick:::. Making bricks is a great art, and as we did not have 

any experience in it the results are not perfect. We have "Orne far 

enough, though, so that the task of building can begin soon. 

The natives are often a hard test of our patience. Their 

sluggishness in working often forces us to do more ourselves than we 

ought to. We all agree that we want to do as much as possible ourselves 

and not be more dependent on the natives than is necessary. Do not get 

the impression that we are constantly quarrelling with them. I am happy 

to be able to write that all things considered we are good friends of all 

our neighbours .... 
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It was a real joy to be able to welcome Mrs Nielsen. 28 It was almost 

in fear that I did so, because I was aware of all the work that awaited 

her. Our house is small and plain, whereas we are many and constitute 

a rather large household. Mrs Nielsen took over the house immediately 

after her arrival at Ekutandaneni. This gave our women the opportunity 

to devote themselves to missionary work without interruption .... 

+ + + 

Wetter green's increasing despondency became obirious to his 

colleagues. Martha Sanne, his indefatigable fellow missionary, also 

expressed a waning of hope after nearl.Y three years in Natal. (Source: 

Martha Sanne [Ekutandaneni] to MissiontEren, June 1892, in Mission!Eren, 

IV, no. 34 [25 August 1892], p. 270) 

Ekutandaneni 

June 1892 

"When one member suffers, the others suffer too", not so? We are 

suffering out here, because the people are so sl0\·1r to accept the Word of 

the Lord which we preach to them again and again. Sometimes it becomes 

so depressing that our work looks impossible, and discouragement sneaks 

in unnoticed. 

Today, Sunday, Olaf was out in the kraals preaching to the people 

whom he met. He returned thirsty and hungry, and when we asked him 

how it had gone he replied in a low voice, "One might just as ·well preach 

to the stones as to the Kaffers". 

The rest of us had held a meeting here at the station. Several 

people came near the end of the meeting. Before they left, we admonished 

them again and again to accept Jesus, to become his disciples, and to 

become children of God. But all remained silent. Umhawana was present. 

He had just returned from Durban, \•:here he had worked for a fe-w 

months. After the meeting I had a serious private conversation with him. 

I reminded him of the first time he was with us, approximately two years 

28 Petra Nielsen, the mother of Sofus Nielsen, had just arrived from 
Denmark to begin a period of service with the FEAM. 
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ago. Then he ·was bright and happy; he loved Jesus and was full of joy. 

But then he began to associate with his old friends, drink beer with 

them, participate in their entertainment, go to beer parties, etc. Little by 

little he fell back into his old life. He admitted that everything I had said 

was true. He remembered well that his heart had been tender and good, 

ready to do the will of God. Worr;<>' was painted on my face. Umhawana 

himself looked worried, and he answered in a soft friendly voice. He 

explained to me that he had two hearts. One was good and ' ..... anted to do 

God's ·will, but the other was evil and loved this world. He did not ·want 

to deceive me; he wanted to tell me the truth, [which was] that the evil 

heart was now governing him. "Come back to Jesus", [I said]. "No, I 

cannot, but I want to go home and lie dm-1.rn, I want to be quiet and 

serious. I want to think". "If you choose God, ;<>'OU must return for the 

afternoon servke", I said. "If I choose God, I shall return", was his 

answer. 

I went indoors and asked Georgine [Ansteensen] if we should pray 

together for Umhawana. She wanted to do so. We prayed and held up to 

God his promise, namely that if two or three people agree to pray for 

something, it shall happen. Umhawana did not come to the afternoon 

service, but we do not conclude from that that our prayers were not 

heard .... 

My soul is ·worried as I write these lines, and this is not the first 

time that I or we have been ·worried and have wept. May God grant that 

the time will soon come when ·with joyful hearts we can thank God for the 

salvation of the Kaff ers. 

• • • 
The question of polity remained vexing, owing partl,Y to financial 

exigencies. fi'ithin a year after cutting their ties with the steering 

committee of the FEAM, T.Vettergreen and some of his colleagues began to 

question the wisdom of that move. Early in 1892 the.Y therefore changed 

their position and informed supporters in Norwa,Y that the;y would prefer 

to have some kind of committee in Kristiania, presumably to serve as an 

agency for collecting funds for their maintenance. They also indicated 

that they no longer agreed with Otto Witt's intransigent opposition to 

schools for the Zulus. (Source: Olaf Wettergreen [Ekutandaneni] to 
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Missionreren, 27 March 1892, m Missionceren, IV, no. 19 [12 May 1892], pp. 

149-150) 

Ekutandaneni 

2 March 1892 

We realise that to many of our dear friends back home we out here 

are a question mark. The friends here have therefore given me the task 

of writing a clarification of our standpoint. It is my intention to answer 

some of the questions which I believe many would like to have clarified. 

Is there anyone who uses the name "the Free East Africa Mission", 

and does it actually exist? We out here are not aware of any dissolution 

of it. A little more than a year ago we agreed to dissolve the steering 

committee which then existed, but by doing so ·we out here did not 

dissolve or did we reject the name "the Free East Africa Mission" .... 

To get to the heart of the matter, the judgement of us may be what 

it will, but we see clearly that we need a central committee for our 

mission, and that it should have its seat in Kristiania. This committee shall 

never become a governing force of missionary ·work out here, but it must 

become part of "the Free East Africa Mission" back home. We out here 

cannot determine how [that should be], but we are heartily thankful to 

God for giving us a friend and brother in Norway, namely Brother 

M(athias] Hansen.29 We no•..: give him to God so that God can use him to 

do everything that can be done to organise a central committee in 

Kristiania for "the Free East Africa Mission". 

I shall now report briefly on our work here and say one last time 

that v:e have always been compelled to proceed slowly because of a lack 

of money. Thank God, '-''e have had enough to stay alive, but, friends, we 

do not wish to be here merely to live, but also to work. 

29 Mathias Hansen, a relatively prominent member of the Norwegian Mission 
Covenant, had served on the steering committee of the FEAM in Kristiania 
before Wettergreen, Witt, and the others in Natal had severed their ties with 
it. Hansen's interest in the FEAM remained strong. It seems plausible that he 
had maintained contact with the FEAM missionaries after the committee was 
dissolved. 
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We believe it is correct to teach children and that precisel~r in that 

way sisters can be used in our >·.rork out here. 1U the conference 

mentioned earlier it was decided to begin a school on the following 

conditions: 

1. Assistance from the government must never be agreed to. 

2. Instruction must be given only in reading, arithmetic, writing, 

singing, and handicrafts. 

3. All instruction must be in the Zulu language. 

4. From first to last emphasis must be placed on imparting the 

Gospel, not merely historically but as a matter of the heart. 

5. The administration of the school shall be left to its teachers. 

6. The brothers [i.e. the men in the FEAM] shall only assist on 

request and not be employed as teachers. 

The school has now been turned over to Sisters Sanne and 

Ansteensen. 

You have heard that Brother S[ofus] Nielsen is in Durban. I hope 

that he will write soon to Missionceren about his stay there. 

As soon as we have completed the practical work, we hope to get 

on with the task of evangelisation with much greater strength. Everyone 

shall have the freedom to work in the way that seems best. Those who 

are at Ekutandaneni all agree that we must be thankful to God for leading 

us to such a densely populated area, which >•:e ought to divide into 

districts and in them undertake well-ordered, systematic work. May God 

then lead and direct everything so that the practical work will soon be 

finished, more brothers come out as evangelists, and that sisters '"'ho are 

needed for our educational work come. When we speak about 

evangelisation, it is 'Nith the prayer and the hope that there will be 

results, which will be the formation of congregations. We believe in 

Biblically organised congregations. We practise only believers' baptism, 

and that only after the natives give personal testimonies. 

None of us has anything against women working, but conditions 

make it impossible for a woman to be an evangelist. She will be used 

gladly '.vhenever and wherever possible. In this regard I cannot neglect 

to say that a brother and a sister united in the Lord in work for Jesus 
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can be a great blessing. That is perhaps the best way in which a woman 

can work .... 

+ • • 

From time to time the missionaries of the FEAM wrote letters to 

Evangelisten, the periodical of the Scandinavian Alliance Mission of North 

America, whose headquarters were in Chica.go. Olaf Wettergreen used that 

forum for telling Scandinavian-Americans about his ministry in Durban, 

where he was stationed after he had little success in effecting 

conversions at Ekutandaneni. He made clear his continuing emphasis on 

conversion experiences and his commitment to religious freedom for 

Scandinavians who had departed from their Lutheran heritage. (Source: 

Olaf Wettergreen [Durban) to Evangelisten, 13 January 1893, in 

Evangelisten, IV, no. 10 [9 March 1893], p. 4) 

Durban 

13 January 1893 

It has been a long time since I wrote to E-va.ngelisten, since I 

thought about ·writing to you about conditions in Durban .... 

It was decided that, God willing, I would spend a year here. Even 

though I shall work chiefly amongst the Kaffers, I shall also help the 

free-church Scandinavians in their work for the salvation of souls. I can 

therefore discuss the conditions of both. 

Let us look at the Scandinavians first. I shall not say to what 

extent there was a Scandinavian house of God [here] previously. In any 

case, it appea»s that some believe that a church in which everything is 

done in the genuine Lutheran, Nor1Negian, state-church way has an 

exclusive right to be called a house of God. We allow ourselves to believe, 

however, that God was present here in Durban before the Lutheran (in 

the Norwegian, formalistic, state-church sense) church was built. But 

enough of that. 

For a long time there has been [Christian] work amongst the 

Scandinavians here in Durban. Several years ago a "congregation of 

Scandinavian believers" was formed. It is actually more an association 

than a congregation, founded on the freest possible principles. One bond 
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is present, however, namel~r that no-one is admitted without being able 

to give a personal testirnon~,r about conversion from darkness to light, 

from the po·wer of Satan to God. Otherwise there is complete freedom of 

conscience amongst them. In order to frighten people away from the 

chapel (the Scandinavian meeting-house), the Lutherans declare loudbr 

that the people there are Baptists. As far as that matter is concerned, all 

'"'ho belong to the congregation have been baptised. Those who believe 

that their infant baptism is a [real] baptism have been baptised in that 

way, but a minority who do not believe that infant baptism is baptism 

have been baptised as believers. 

These brothers and sisters are united in their work for the 

salvation of souls. The~r have four meetings at the chapel and two at the 

pier [every week]. God has often blessed us in the little chapel. We have 

often had the joy of seeing a lost son or daughter say, and act 

accordingly, "I want to be resurrected and go to my father". So 

remember, dear brothers and sisters, a small flock of your countrymen 

are working and breathing for Jesus here in Durban. They need your 

prayers in order to work more eagerly and more filled with the Spirit, 

not only amongst themselves and the sea-farers, but also amongst the 

many heathens around here. 

There are Kaffers here in Durban. They do not reside here 

permanently. They come do·wn for varying lengths of time in order to 

earn money. I attend six Kaffer meetings every week. They are held in 

various places \\'here the Kaffers stay. We can often gather almost 100 at 

these meetings. It is a blessing to be able to go and preach the word 

about Jesus. If one has experienced glorious salvation in one's own soul, 

one wants to see everyone else enjo~,r the same glory. We are often able 

to experience the wonderful presence of the Lord at our meetings. We are 

doing well, but there is sorrow amidst the joy because of the Kaffers. 

Even though they listen with visible interest, we have not had many 

conversions amongst them. It is therefore important that ·we do not grow 

tired, but continue to preach in season and out of season .... 

• + • 

Nils Schaug, a young 1'.forwegian, tra-velled to Natal in the service 

of the FEAM in 1894. Two years later the new chapel at Ekutandaneni was 
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completed, but the series of natural disasters which struck l.fatal and 

Zululand in the mid-1890s hampered missionary endeavours there, as 

elsewhere. (Source: Nils Schaug [Ekutandaneni] to M. Hansen, 11 

September 1896, in Missionreren, VIII, no. 44 [29 October 1896], p. 4) 

Ekutandaneni 

11 September 1896 

Thank you for the letter and the document from the committee. The 

latter was completely satisfactory.30 

Yes, ·we have now finished the chapel. It is very pretty, at least as 

pretty as most of the rural chapels in Norway. If necessary it can 

accommodate 150 people. It is nearly ten metres long and five metres 

wide. The only thing that is lacking is a concrete floor, but we can lay 

one later. It is good [for the earth] to be hard before we lay concrete; 

otherwise it [i.e. the concrete] will crack later. 

Last Sunday we had a very cosy meeting. The chapel was clean and 

attractive, as were the hearers. Most of them were nicely dressed, and 

they listened quietly and attentively. We spoke especially to those , .. ,ho 

say they are believers. It appears that several really wish to belong to 

the Lord, and both their lives and appearance have changed. 

One day I wrote a letter for a woman to her brother, who is a 

believer. Among other things, she wrote: "I can now tell you that I love 

Jesus, and Nonkoma sa~;rs that she does too". That other person is a girl 

from the same kraal, and '"'hen she said that a smile appeared on her 

face. I am glad that God can powerfully save the lost, including the 

Kaffers. 

Th: ·· 1
• you for your dear letter. We all thought it was nice. We are 

all doing well here. Admittedly, we do not have butter these days because 

the cow does not give enough milk, but that does not matter. 

Money has been tight recently, and it is more expensive to live now 

than it was previously because we have to buy all our maize, and it costs 

3o The editor of Missionreren explained in a footnote that the document 
concerned the transfer of ownership of Ekutandaneni from Olaf Wettergreen, 
who held the deed but was no longer in the FEAM, to Petra Nielsen, the 
Danish housekeeper at Ekutandaneni. 
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twice as much as in previous years. We have always had potatoes, but 

now they are gone. We also had milk all last year, but if we want to have 

it now the price is 3d. per bottle, and we can rarely find it even at that 

price. 

Yet we are doing ·well when '"'e think of those \•.rho are fighting m 
11 

Matabeleland"· and are vulnerable to dying of starvation. An ounce of 

bread costs ls. 9d., and the government has forbidden all shops in the 

country from selling flour for less than £12 per sack. You can understand 

from these figures the need which reigns here. It appears that all Africa 

is threatened by famine, because a cattle epidemic which has killed all the 

cattle in Matabeleland is threatening to come here. One farmer up there 

who had 1 500 head of cattle now has no more than seventy; all [the 

others] died in the epidemic. 

No·w it is time to go to bed, so I must end our greeting. But first 

I ought to mention that the country is swarming with locusts which eat 

up everything that is planted. Some days they come in such swarms that 

they darken the sun. Then they leave for perhaps a few weeks. It is 

worst, however, where they lay eggs. They often lie there for many days 

and eat up everything green. After a month the young locusts come out 

of the eggs by the millions, and they eat many times as much as the 

large locusts. The plague has trulJ' descended on us. But let us humble 

ourselves before him who knows us and ·who alone can help .... 

• • • 
Seven years after the first group of nine FEA.M missionaries had 

landed in Natal, Martha Sanne gave a summary of what had happened to 

them. The young J1ane, Sofus Nielsen, had probably suffered the most, and 

most of the others had left to join other missionary societies 'Jr pursue 

other goals. The FEA.M h'as being r11aintained on meagre contributions, but 

it continued to function for another three years. (Source: Martha Sanne 

[Umhlali) to .~fissionEEren, VIII, no. 44 [29 October 1896), pp. 4-5) 

31 British imperialist Cecil John Rhodes, aided by Leander Starr Jameson, 
had expanded his influence north of the Limpopo River in the early 1890s. By 
1893 the Matabele had been subdued. They revolted against Rhodes' Chartered 
Company in 1896 but were defeated after some initial success. 
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Umhlali 

30 September 1896 

... Two of the friends who came out with me [in 1889] were Georgine 

Ansteensen and Emilie Haggberg. Those two sisters are still doing work 

amongst the Kaffers. Georgine is married to the missionary Olsen Feyling. 

They live far up in Zululand in the vicinity of St Lucia Bay, a very 

lonely and dark place which is also a dangerous malarial area. During the 

winter they travel about in a little cart and evangelise in the low land, 

while in the summer they stay at higher altitudes. They do not see much 

fruit from their labours, but they are working in faith and hope that the 

fruits will come in due course .... 
~? 

Emilie Haggberg is married to the missionary Emanuelson."" They 

work amongst the Kaffers in Pietermaritzburg, go around to the worst 

places, and have meetings in bars, warehouses, etc. During the dry 

season they usually go out into the country and work in that way. 

Olaf Wettergreen is living in Durban, where he is working to 

support himself. He belongs to a denomination called the Christadelphians 

or the Brethren of Christ. 

Sofus Nielsen is probably the one who has had to fight through the 

greatest difficulties, but he is very introverted and does not talk much 

about himself. But I know that he has had to go through a great deal. He 

has experienced hunger, illness, poverty, and loneliness. 

During the past few years he has been in Matabeleland. Now during 

the winter he, the only white, is living with another tribe. In a letter to 

his mother some time ago, he said there was great hunger and foodstuffs 

were so expensive and in such short supply that people \•.rould have to 

stop eating. As far as we know, his life must be in constant danger, and 

his mother is very worried about him. 

32 Meant is Oscar Emanuelson of the Swedish Holiness Union, which had 
recentl~r undertaken missionary work in Natal. 
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Mrs Nielsen, known 
<I as Mutter,vv came out to the mission as the 

matron at Ekutandaneni. She still has that position. Since I left 

Ekutandaneni she has also had the school. 

Mrs Martha Wettergreen went back to Non•.ray after the death of her 

husband. The others who came with us have all died out here .... 

• • • 
. "'fartha Sanne described how the Zulus tried to cut their losses 

when yet another cattle epidemic struck. Clearly their methods of 

sla.ughtering cattle and preparing meat did not meet her Norwegian 

standard of hygiene. Regardless of whatever modest attempts the FEAM 

missionaries had made to contextualise the Gospel amongst the Zulus, they 

were not prepared to adapt entirely to indigenous African ways. (Source: 

Martha Sanne [Umhlali] to Mission::eren, December 1897, in Mission::eren, X, 

no. 5 [3 February 1898], pp. 7-8) 

Umhlali 

December 1897 

The air is sultry and full of electricity. Zig-zag lightning, which is 

common in Africa, is striking in all directions. Large, dark clouds hang 

over us, the thunder is rolling, and one flash of lightning follows 

another, but there is not a drop of rain. Both outdoors and indoors it is 

so stuffy that one almost cannot breathe. There is no wind, no breeze; 

not a leaf is moving. It is as though all of nature were dumb and terror­

stricken. I am not usually nervous when there is thunder, but I am nm ... '. 

The s·weat is dripping from us, and I am almost soaked, even though I 

have just changed clothes from head to toe. It is not comfortable for a 

Scandinavian. The ground is terribly dry, and the leaves of the trees are 

drooping. All of nature is crying out for refreshment. For a few weeks 

it has seemed to be on the verge of raining day after day, but it has 

33 Mutter, of course, is the German \•lord for mother. Nothing in the FEAM 
correspondence or in Missionc.eren indicates why that sobriquet was applied to 
Mrs Nielsen. 
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simply glided past, and the sun has sent down its beams in full force. At 

this time of year ·we normally have rain almost every day. 

The cattle epidemic is raging terribly. A month ago we saw herds 

of cattle grazing in the pastures around here; no•..r only two or three are 

left in some places. My nearest neighbour lost eighty head of cattle within 

a few days. It takes a lot of work to bury the sick animals, but they 

must be buried, because the disease is so communicable. 

The poor Kaffers have slaughtered and eaten meat as fast as their 

strength has allowed. They thought it was better to have something 

rather than nothing. It would not surprise me if illness broke out 

amongst them, because in this climate it is not good to eat so much meat. 

But it has to be eaten, because it cannot be salted and preserved. 

Imagine how much work it takes to eat a cow in one or two da~rs. I did 

not wish to take part in that \•.rork; it would have been my death. The 

Kaffers eat the meat, even though it smells bad and is almost rotten. They 

say it is ripe. 

White people find it quite repulsive to see the Kaffers cook and eat 

meat. They do not prepare it in a hygienic or appealing way. The 

intestines and other organs are a pure delicacy to them. They do not 

wash the intestines. They merely squeeze out the contents with their 

fingers, put the intestines on sticks, grill them on the embers, and serve 

them in a dirtJ' way. The head is cooked 'Nith the hide and hair on it. It 

disappears quickly between their strong, shining white teeth. The bones, 

of course, are not eaten. After a day of butchering, all the residents of 

a kraal (including the cats and the dogs) are lethargic and lazy. They lie 

dmvn in the shade or the sunshine, depending on the weather, and do not 

want to do anything. If one wants them to do something, they are very 

sullen and stubborn. These days they can satisfy their desires by eating 

meat, but it will be a long time before they get anything again. Wild 

buck, sheep, and goats also succumb to the plague. Add to that the 

drought and the locusts, and in a worldly sense it looks gloomy in Africa. 

When the ox wagon traffic stops, it is difficult for people upcountry 

to get food. The price of foodstuffs is climbing sharpl~r. I heard today 

that transportation alone of a sack of flour from Durban to Eshowe costs 

£6. Where •.'fill people get that kind of money in these hard times? One 
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cannot buy food from the Kaffers; they hardly have enough for 

themselves. 

God's hand is resting heavily on Africa. But people will not bow to 

him; they will not humble themselves before God .... 

• • • 
Martha Sanne continued to labour at Umhlali, despite a lack of rapid 

success a.t that second FEA.M station. In 1898 she ma.de it clear in a. 

pri"vate letter to a. supporter that her attitude towards the Zulus was still 

at least part.ly condescending. (Source: Martha Sanne [Umhlali) to P.L. 

Dieseth, 16 November 1898, in Missionreren, XI, no. 5 [2 February 1899], 

p. 5) 

Umhlali 

16 November 1898 

Thanks for your postcard dated 4 October. It is encouraging to see 

that despite the lack of many people's confidence and others' lack of 

interest, there are still some who remember us. That is absolutely amazing 

and comes from the Lord. We can truly say that our help comes from the 

Lord 'Nho created heaven and earth and what is on it. 

I see in Missionreren that there were various things about our 

stations to awaken interest and prevent us from being completely 

forgotten. Our united, dear greetings to the little circle of friends who 

faithfully support us. Africa is a difficult field. The hard, heavy, lazy 

spirit also seems to be descending on the white population. The Word of 

God has nevertheless made progress, if not to the same de~rP"' as in 

China. That country is so overpopulated that whereas we can speak to 100 

people, missionaries in China have perhaps 1 000 hearers. But the work 

is the same, and it is God's ·will that the Gospel enters in all ways to all 

peoples. We have had good meetings and a lot of 'Nork here at Umhlali. 

The Methodists are beginning to establish government schools, and 

the Kaffers like that, because they are based on knowledge and learning 

the English language. But kno·wledge only makes people proud, and 

considering the low and poorly developed level on which the Kaffers 

stand it seems to do them more harm than good. They become so foolishly 
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proud that almost no-one wi11 give them ·work; people prefer the raw 

Kaffers. The Kaffers are not mature enough for rapid development. 

If God wishes, I shall go up to Ekutandaneni at Christmas. There 

shall be a missionary conference for all the free Scandinavian 

missionaries. 34 Pray to God that his spirit may bless everything to the 

glory of the Lord and to the progress and growth of the mission. It will 

be refreshing for us to gather together. 

The air is terribly stifling and depressing, and today there is 

constant thunder. I feel very tired. Give my heartiest regards and convey 

my gratitude for everything good in the past year to all our friends. In 

Christ I extend my most cordial greetings to you and your wife. 

34 In addition to the FEAM, the Scandinavian Alliance Mission of North 
America and the Swedish Holiness Mission were then active in Natal. 
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