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CHAPTER 1 

INTRODUCTION 

This thesis is a Wesleyan-Pentecostal literary-theological reading of the book of 

Judges that examines the role of God in the narrative of Judges, giving primary 

attention to the narratives of divine speech in which Yahweh addresses the Israelites 

as a whole (Judg. 2.1-5; 6.7-10; and 10.6-16). The study is Wesleyan-Pentecostal1 in 

the sense that I acknowledge both the conscious and unconscious influence that my 

Holiness-Pentecostal community of faith exerts upon my interpretation,2 and I am 

attempting to produce a pro nobis study that will enrich the biblical component of 

Pentecostal l ife and practice.3 The methodology of the study is literary-theological 

                                                
1 I use the term ‘Wesleyan’ in order to place myself within the holiness stream of the Pentecostal  

tradition. A lthough Pentecostal ism exhibi ts a common theological core, the movement is by no means 
monolithic. Cf. A llan Anderson, An Introduction to Pentecostalism: Global Charismatic Christ ianity 
(Cambridge: Cambridge Universi ty Press, 2004), pp. 1-18, 187; and Manuel A . Vasquez, The Brazilian 
Popular Church and the Crisis of Modernity (Cambridge Studies in Ideology and Religion, 11; 
Cambridge: Cambridge Univ. Press, 1998), p. 87. In fact, some streams of Pentecostalism have 
evolved into a form that no longer bears the qualities that were characteristic of the movement at i ts 
most distinctive phase. Those quali ties are described by Steven Jack Land, Pentecostal Spirituality: A 
Passion for the Kingdom (JPTS, 1; Sheffield: Sheffield Academic Press, 1993), p. 13. Cf. also Harvey G. 
Cox, Fire from Heaven: The Rise of Pentecostal Spirituality and the Reshaping of Religion in the 21st Century 
(London: Cassell , 1996), p. 76, who points out that many Pentecostals regret the move away from 
early Pentecostal  theology and are calling the movement back to i ts roots. From this point forward, I 
will  describe myself only as ‘Pentecostal’, with the understanding that I stand within the Wesleyan-
Holiness tradition. It should be stated at the outset that Pentecostalism does not lay claim to a 
distinctive methodology for the study of Scripture, but at the foundation of our Bible reading are the 
‘central  narrative convictions’ of the community of faith. Cf. Kenneth J. A rcher, A Pentecostal 
Hermeneutic For The Twenty-First Century: Spirit , Scripture And Community (JPTS, 28; London: T&T 
Clark International, 2004), pp. 114-26. 

2 This is not an ideological study, al though it may be argued that every interpretation of Scripture 
is to some extent ideological. Cf. W. Dow Edgerton, The Passion of Interpretation (Literary Currents in 
Biblical  Interpretation; Louisville, KY: Westminster/ John Knox Press, 1992). Ideological readings, 
however, often stand in judgment of the text; cf. Elisabeth Schüssler Fiorenza, Bread Not Stone: The 
Challenge of Feminist Biblical Interpretation (Boston: Beacon Press, 10th anniversary edn, 1995), p. 155; 
but a Pentecostal would want to stand under the judgment of the text. Cf. Kevin J. Vanhoozer, Is There 
a Meaning in This Text?: The Bible, the Reader, and the M orality of Literary Knowledge (Grand Rapids, MI: 
Zondervan, 1998), p. 382, who writes that every reading is contextual (not disinterested) if not 
ideological. Furthermore, even a non-ideological reading can recognize what Elisabeth Schüssler 
Fiorenza, But She Said: Feminist Practices of Biblical Interpretation (Boston: Beacon Press, 1992), p. 34, 
calls ‘ideological inscriptions’ within the text. 

3 The strictures of the academy required previous generations of Pentecostal scholars to detach 
themselves artificial ly from their fai th confession in order to complete doctoral level studies. See John 
Christopher Thomas, The Spirit  of the New Testament (Blandford Forum, UK: Deo Publishing, 2005), 
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inasmuch as I employ synchronic l iterary/ rhetorical methods to the critical study of 

Judges as a narrative theological text.4 I chose to examine the role of God in the 

narrative of Judges because, although God is the most prominent character in 

Judges, his role has been largely overlooked by previous scholarship and because 

the Pentecostal worldview places God precisely in the center of life.5 The thesis gives 

primary attention to the speeches of God because of their crucial placement within 

the narrative framework of Judges and because of the Pentecostal emphasis on 

hearing the charismatic Word of the Lord.6 Furthermore, the root cause of Israel's 

failure in Judges is diagnosed by Yahweh in his rebuke: ‘you have not heard my 

voice’ (2.2; 2.20; 3.4).7 Therefore, it is by means of a Pentecostal l iterary-theological 

approach to Judges that I am striving to hear the voice of Yahweh and then to 

communicate that voice to the academy and to my community of faith. 

                                                                                                                                                  
pp. 3-6, who describes the four generations of Pentecostal biblical scholars and their challenges. 
Similar chal lenges have been faced by other scholars who have desired to work in the academy while 
acknowledging their context. These scholars who are seeking an authentic and distinctive voice 
include women, African Americans, and non-Western biblical scholars. Cf., Madipoane Masenya, ‘An 
African Methodology for South African Biblical  Sciences: Revisiting the Bosadi (Womanhood) 
Approach’, OTE 18, no. 3 (2005), pp. 741-51; Stephen Breck Reid, ‘Endangered Reading: The African-
American Scholar between Text and People’, CCur 44, no. 4 (1994), pp. 476-88; and Jonathan A . 
Draper, ‘"Less Literate are Safer": The Pol itics of Orali ty and Li teracy in Biblical Interpretation’, ATR 
84, no. 2 (2002), pp. 303-18. An appreciation of the pro nobis reading of Scripture is called for by Daniel  
Patte, ‘The Guarded Personal Voice of a Male European-American Biblical  Scholar’, Personal Voice in 
Biblical Interpretation (London: Routledge, 1999), pp. 12-24, who suggests that all interpretations 
should acknowledge the ‘personal voice’ of the interpreter, and that all  interpretations should be 
offered as tentative and ‘guarded’. He does express a fear of subjective and i llegi timate readings, a 
fear which could be lessened if he would take more of a communal rather than an individualistic 
approach to biblical interpretation. See John Christopher Thomas, ‘Women, Pentecostalism and the 
Bible: An Experiment in Pentecostal  Hermeneutics’, JPT 5 (1994), pp. 31-32, who makes this clear. 

4 See Rickie D. M oore, ‘Canon and Charisma in the Book of Deuteronomy’, JPT 1 (1992), p. 11, who 
explains that the combination of li terary methods with theological interest offers a helpful  approach 
for the Pentecostal biblical  scholar; and Robert Christopher Waddell, ‘The Faithful  Witness of a 
Pneumatic Church: The Role of the Holy Spirit in the Apocalypse of John’, (Ph. D., Universi ty of 
Sheffield, 2003), pp. 42-120, who combines a Pentecostal theological approach with the methodology 
of intertextuali ty. I will  describe my methodology more fully in chapter three. 

5 See Jackie David Johns, ‘Pentecostalism and the Postmodern Worldview ’, JPT 7 (1995), p. 88, who 
describes the Pentecostal worldview and its relationship to the Bible and theology. Cf. also Rebecca 
Pierce Bomann, Faith in the Barrios: The Pentecostal Poor in Bogotá (Boulder, CO: Lynne Rienner 
Publishers, 1999), pp. 84, 128-50. 

6 The Pentecostal view of Scripture as authoritative Word of God (canon), is consistent with the 
placement of Judges within the division of Scripture that the Jews call  the Former Prophets. Judges, 
therefore, is not seen as historiography, but as narrative theology with a prophetic message that must 
be heard. Cf. M oore, ‘Canon and Charisma’, p. 12. 

7 Unless otherwise stated, all bibl ical quotations are the author's translation. 



Chapter 1: Introduction 

 

3 

The title of this thesis thus conveys a double meaning. First, the voice of 

Yahweh goes unheard by the Israelites within the narrative of the book of Judges. 

Second, that same voice has been largely ignored in contemporary scholarship on 

the book of Judges. The current openness of the academy to multiple approaches 

toward biblical interpretation suggests that the time is now right for a fresh hearing 

of the unheard voice of Yahweh. 

1.1. MO TIVATION: PENTECOSTALS AND THE BOOK OF JUDGES 

Pentecostals have always been intrigued with the Spirit passages in the book of 

Judges. In Judges the Spirit of the Lord comes upon chosen leaders, endowing them 

with supernatural abil ities. In the past, Pentecostal and Charismatic writers such as 

Stanley Horton, John Rea, George Montague, and Wi lf H ildebrandt have given 

attention to the Spirit of Yahweh in Judges;8 but otherwise, Judges has been mostly 

avoided. That avoidance is not surprising, given the troublesome themes found in 

the book. Judges is more about failure than success, more about defeat than victory, 

more about fear than faith, more about disobedience than obedience, and more 

about impurity than purity. There is little in Judges about worship, w itness, 

eschatology, or a passion for God—themes that would resonate w ith Pentecostals.9 

However, since the power of the Spirit is central to Pentecostal experience, the 

judges have been used by Pentecostals as Old Testament examples of Spirit 

empowerment.10 For Pentecostals, Judges could almost be called the Acts of the Old 

                                                
8 Stanley M. Horton, What the Bible says About the Holy Spirit (Springfield, M O: Gospel Pub. House, 

1976), pp. 33-42; John Rea, The Holy Spirit in the Bible: All the Major Passages About the Spirit : A 
Commentary (Lake Mary, FL: Creation House, 1990), pp. 48-55; George T. M ontague, The Holy Spirit: 
Growth of a Biblical Tradition (An Exploration Book; New York: Paul ist Press, 1976), pp. 17-18; Wi lf 
Hildebrandt, An Old Testament Theology of the Spirit  of God (Peabody, M A: Hendrickson Publishers, 
1995), pp. 112-18. 

9 For an extensive treatment of Pentecostal  theology see Land, Pentecostal Spirituality; and for a 
summary see Anderson, Introduction to Pentecostalism, pp. 187-242. 

10 E.g., Horton, Holy Spirit, p. 112, argues that the Spiri t remained on the judges throughout their 
lives. Cf. Rea, Holy Spirit, p. 55, who goes so far as to say that the judges provide ‘valuable insights 
into the work of the Holy Spirit in the modern renewal movement’; and Michael Green, I Believe in the 
Holy Spirit (I  Believe, 1; Grand Rapids, MI: Eerdmans, 1975), p. 20, who directly applies the Judges 
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Testament. In the New Testament book of Acts the Holy Spirit comes upon Peter, 

and he preaches w ithout fear (2.4; 4.8). When the Spirit comes upon the disciples 

they are full of boldness (4.31). Stephen preaches powerfully through the Holy 

Spirit, and sees a vision of Jesus (6.10; 7.55). The Spirit catches away Philip and 

transfers him to another location (8.30). The Holy Spirit sends Paul and Barnabas 

into missionary work and on many occasions speaks words of guidance (13.4; 16.6, 

7). The Holy Spirit comes upon Paul, empowering him to strike the enemy of the 

Gospel w ith blindness (Acts 13.9-11) and to cast out evil spirits (16.16-18). In a 

similar episodic fashion, the Spirit of the Lord in the book of Judges comes upon 

these leaders, enabling them to accomplish feats that are beyond their normal 

abilities. When the Spirit of the Lord comes upon Othniel (3.10) he goes to war and 

triumphs against the enemy. Clothed by the Spirit, Gideon gathers an army and 

wins a miraculous victory (6.34). Jephthah also defeats the enemy by the power of 

the Spirit (11.29); and Samson rips apart a lion (14.6), kil ls a thousand Philistines 

(15.15), and snatches up the gates of Gaza (16.3).  

A lthough the book of Judges has been a source of affirmation to Pentecostals, 

it has also been an embarrassment; it has been both a blessing and a curse. At times 

we have approached Judges with confidence, but at other times with trepidation. We 

have mixed feelings about the charismatic heroes who journey into the 

extraordinary as the Spirit of the Lord moves upon them, but who wander into 

failure as they follow their faulty desires. On the one hand, we have appreciated in 

Judges the many examples of Spirit empowerment; on the other hand, we have been 

disappointed w ith the moral deficiencies of those same judges. We are unable to 

                                                                                                                                                  
texts to the modern context, stating that the Holy Spirit should be expected to move with the same 
kind of force or power as he did in Judges. I t should be noted here, however, that the book of Judges 
has played a very small  role in the development of the Pentecostal  theology of Spirit-baptism. 
Pentecostals have relied most heavily upon the New Testament for their theology of the Holy Spiri t, 
and Judges has served as li ttle more than Old Testament background. 
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reconcile the contradictory behavior of the judges.11 The Spirit of the Lord comes 

upon Jephthah, but later his doubts precipitate a rash vow, the fulfi llment of which 

results in the sacrifice of his own daughter. The Spirit is prominent in Samson's l ife, 

but he seems to be more interested in pursuing women than pursuing holiness. The 

personal lives of Gideon, Jephthah, and Samson are embarrassing to Pentecostals, 

who have commonly taught that God uses only those persons who are qualified by 

their purity of heart and holiness of life.12 This tension in Judges is commonly 

explained by the fact that Judges is not a New Testament book. Thus, some 

Pentecostals have argued that in the New Testament the Holy Spirit empowers only 

those who are pure in heart through sanctification, but in the Old Testament a 

                                                
11 Interpreters from other traditions also have questioned how it is possible for the Spiri t of God to 

come upon these judges who seem to be morally deficient. E.g., Herbert Wolf, ‘Judges’, in F. E. 
Gaebelein (ed.), The Expositor' s Bible Commentary (Grand Rapids, MI: Zondervan, 1992), III, p. 381, 
calls this tension a ‘problem’; and J. Clinton M cCann, Judges (Interpretation: A Bible Commentary for 
Teaching and Preaching; Louisville, KY: John Knox Press, 2002), p. 1, admits that Judges is ‘an 
embarrassment to most church folk’. On the other hand, one stream of the Jewish tradition asserts 
that God's choosing of the judges is evidence of their spiritual  qualifications. See Nosson Scherman, 
The Prophets: Joshua/Judges. The Early Prophets with a Commentary Anthologized from the Rabbinic Writings 
(Artscroll; Brooklyn, NY: Mesorah Publications, 1st Rubin edn, 2000), p. xiv, who writes, ‘The judges 
were chosen by God as individuals of outstanding meri t’. 

12 Holiness-Pentecostals have a saying—‘The Holy Ghost wil l not fil l  an unclean vessel ’, a saying 
meant to encourage believers to seek for God's sanctifying grace. The saying is often associated with 
Mt. 12.43-45; cf. James L. Slay, This We Believe (Church Training Course, 301; Cleveland, TN: Pathway 
Press, 1963), p. 86. Cf. also James A. Cross, A Study of the Holy Ghost (Cleveland, TN: Pathway Press, 
1973), p. 104; who ci tes 2 Tim. 2.21; as does Ray H. Hughes, What is Pentecost? (Cleveland, TN: 
Pathway Press, 1963), p. 55. Another version of the saying, which derives from 1 Cor. 3.17 and 6.19-
20, is ‘The Holy Ghost will not dwell in an unclean temple’; cf. Ray H. Hughes, Church of God 
Dist inctives (Cleveland, TN: Pathway Press, 1968), p. 120. The idea that spiritual  puri ty precedes Spirit 
empowerment is pervasive in holiness-Pentecostal literature; e.g., Bennie S. Triplett, A Contemporary 
Study of the Holy Spirit (Cleveland, TN: Pathway Press, 1970), p. 64, states, ‘Holiness is a prerequisi te 
to Pentecost’. The concept is formalized in the doctrinal statements of the Church of God (Cleveland, 
TN) and the International Pentecostal-Holiness Church. The Church of God states, ‘We believe in the 
baptism with the Holy Ghost subsequent to a clean heart’; Gene D. Rice (ed.) M inutes of the 68th 
General Assembly of the Church of God (Cleveland, TN: Church of God Publishing House, 2000), p. 95. 
The IPHC's statement in IPHC, Discipline of the Pentecostal Holiness Church (Franklin Springs, GA: 
Board of Publication, Pentecostal  Holiness Church, n.d.), p. 13, asserts that a believer must be ‘ful ly 
cleansed’ before Spirit baptism; and explanatory notes in John W. Swails, Focus on Doctrine: A Detailed 
Study of the M ajor Tenets of the Pentecostal Holiness Church (Franklin Springs, GA : Advocate Press, n.d.), 
p. 51, include the elaboration: ‘we do not bel ieve that God wi ll fil l  an unclean temple or vessel with 
His Holy Spirit’. The idea that the Holy Spiri t will  not fil l an unclean vessel can be found also outside 
of Pentecostal  circles and may be traced at least as far back as Chrysostom (Eph. Hom. 15) and 
Augustine (Tract. in Ep. Ioann. 4.6). 
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person' can be inspired but not purified’,13 a view which makes the Spirit's work in 

the New Testament essentially different from his work in the Old Testament.14 

While it is not my goal to construct a theological treatment of the tension 

between purity and power, I mention it as the primary example where the content of 

Judges poses difficulties for the Pentecostal reader. I would suggest that the book of 

Judges can inform a theology of the purity/ power theme when the narrative 

character of God is given due consideration. When Judges is taken into account, a 

theology of purity and power would both maintain and appreciate God's concern for 

the purity of his people and acknowledge God's role in the human struggle for 

power, w ithout eliminating the essential friction that occurs when the two interests 

intersect. 

Furthermore, it should be acknowledged that Pentecostals are not the only 

ones who struggle w ith the content of Judges. Neither Luther nor Calvin produced a 

                                                
13 Harold D. Hunter, Spirit-baptism: A Pentecostal Alternative (Lanham, MD: Universi ty Press of 

America, 1983), p. 25. Harold Hunter fi rst helped me appreciate this tension between purity and 
power in the Old Testament. Hunter affi rms that the Holy Spiri t does have ethical connotations in 
many Old Testament texts, but he insists that in the Old Testament puri ty and power can be 
separated (p. 24). John Rea discusses the empowerment of the judges, but he does not even mention 
their questionable activities. See Rea, Holy Spirit , pp. 53-55. Stanley Horton acknowledges the failings 
of the judges, but he does not attempt to explain the relationship between purity and power. He 
comments merely that the Holy Spiri t worked sometimes ‘in spite of’ the judges (Holy Spirit , p. 35). 

14 We have failed to notice that this tension continues in the New Testament i tself, where 
charismatically endowed believers are not morally infallible. In the Book of Acts, immediately 
following the unifying actions of the Jerusalem council, Luke relates the details of a sharp 
disagreement between Paul and Barnabus (15.36-41). Their contention is so deep that neither person 
is willing to submit to the other, and they can no longer work together. In Paul's epistles to the 
Corinthians, he accuses a charismatically gifted church of being morally deficient (the only church 
that he describes as sar ki ko,j ). Paul's rebuke of Peter as recorded in Galatians reveals Peter's 
hypocri tical  behavior toward the Gentiles (2.11-14). James accuses his readers of being ‘sinners’ and 
‘double minded’ and calls upon them to purify their hearts (4.8-9). In his message to the seven 
churches of Asia Minor, the risen Christ rebukes the church for multiple sins and repeatedly 
summons them to repentance (Rev. 2.1-3.22). 

Unfortunately, our Pentecostal  history (as well as Christian history in general) includes numerous 
persons whose behavior was just as paradoxical as that of the judges. Many established leaders 
within Pentecostalism, who apparently served for many years with distinction, have fallen into 
immorali ty like the judges of the Old Testament. The testimony of history seems to call into question 
the view that in the era of the New Testament power and purity are inseparable and that power is a 
reward for purity. That is not to say that there is no relationship between purity and power, but i t is 
possible that the relationship between purity and power is more nuanced in the Bible than we have 
recognized. It is possible that we have not wrestled suff iciently with the Biblical texts like Judges 
where purity and power are in tension. 
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commentary on Judges, and John Wesley did not preach from Judges.15 Apparently, 

many commentators would agree with Burney that Judges lacks ‘spiritual appeal’.16 

It is, however, the Pentecostal ambivalence toward Judges that invites, even 

demands, my engagement, and provides the primary motivation for this thesis. My 

work here is an attempt to appropriate the message of Judges for the Pentecostal 

community of faith in l ight of the insufficiency of the prevalent views of Judges. 

Furthermore, the thesis contributes to the field of Old Testament studies by 

significantly advancing the discussion of the role of God within the narrative of 

Judges. 

The book of Judges does not present an admirable picture of the people of 

God or of their judges, but I have chosen to focus my attention upon the God of 

Judges rather than upon the people of Judges. The God of Judges is a God who is 

faithful to his covenant and patient toward his people Israel, whom he saves time 

and time again. It is through a fresh hearing of the voice of God in Judges that 

Pentecostals can appropriate the message of the book and the academy can 

appreciate the importance of God's role in the narrative. 

1.2. JUSTIFICATION: PREVIOUS RESEARCH ON THE BOOK OF JUDGES 

Although the book of Judges has seen an increase in scholarly attention in recent 

years, there remains a need for studies that address issues of interest to Pentecostals. 

According to Kenneth Craig, over two hundred journal articles on Judges were 

written in the last fifteen years, compared to only one hundred eighty-four that were 

                                                
15 Neither the Scripture index nor the subject index in John Wesley, The Works of John Wesley (14 

vols.; Grand Rapids, MI: Zondervan, 1958), XIV, pp. 367-532, includes any reference to Judges, 
although he does include a short commentary on Judges in his collection of notes on the Bible. See 
John Wesley and G. Roger Schoenhals, Wesley' s Notes on the Bible (Grand Rapids, MI: Francis Asbury 
Press, 1987), pp. 715-90. 

16 C. F. Burney, The Book of Judges, with Introduction and Notes (London: Rivingtons, 1918), p. cxxi . I t 
is the violence in Judges that offends many contemporary interpreters. 



Chapter 1: Introduction 

 

8 

produced in the preceding forty years (1950-1990).17 An investigation of these 

studies reveals that none of them appreciates the concerns of the Pentecostal 

community of faith nor serves adequately the needs of that community. As my 

review of research w ill show, historical critical studies have focused either on the 

compositional history of the book or on the history of pre-monarchic Israel. 

Furthermore, sociological studies have addressed issues relating to tribal 

organization, theories of settlement, and the nature of leadership in the time of the 

judges. More recent l iterary/ rhetorical studies have tended to confine themselves to 

individual narratives rather than to the book as a whole, but even those works that 

encompass the entire book have overlooked the role of God as a character in the 

narrative. Finally, the narratives of Judges are a fertile field for a variety of 

ideological perspectives, including feminist readings, and liberationist readings. 

A lthough I would vigorously defend the validity of each of the above approaches, I 

would insist that none of them adequately addresses the concerns and interests of 

the Pentecostal community (a community that numbers between 300 mill ion and 500 

million adherents).18 Therefore, the need for this thesis is evident, given the fact that 

no one has interpreted Judges from a distinctively Pentecostal perspective and there 

exist few studies that would appeal to the specific interests of a Pentecostal reader. 

Furthermore, in spite of the dramatic increase in Judges research, only three 

publications devote any substantial consideration to the role of God within the 

narrative of Judges. Richard Bowman's introduction to narrative criticism includes a 

brief summary analysis of God's role in Judges,19 L. Juliana M. Claassens' study of 

                                                
17 Kenneth M. Craig, Jr., ‘Judges in Recent Research’, CurBR 1, no. 2 (2003), pp. 221-59. For the 

survey of research between 1950 and 1990, see Rüdiger Bartelmus, ‘Forschung am Richterbuch seit 
Martin Noth’, TRu 56 (1991), pp. 221-59. 

18 See Douglas G. Jacobsen, Thinking in the Spirit: Theologies of the Early Pentecostal Movement 
(Bloomington, IN : Indiana University Press, 2003), p. ix; Cf. Anderson, Introduction to Pentecostalism, 
pp. 11-14; and Cox, Fire from Heaven, p. 87. 

19 Richard G. Bowman, ‘Narrative Cri ticism: Human Purpose in Conflict w ith Divine Presence’, in 
G. Yee (ed.), Judges and Method (Minneapolis: Fortress Press, 1995), pp. 17-44. 
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the Gideon story examines the narrative activity of God in Judges 6-8 as a source for 

moral theology,20 and J. Cheryl Exum's reading of Judges highlights the ambiguous 

nature of God's role in the book.21 

Bowman begins with an introduction to the methodology of narrative 

criticism, and he completes the chapter by applying narrative criticism to the role of 

God in Judges. In his brief thirteen pages of application, Bowman considers only the 

actions of Yahweh and descriptions of the presence of Yahweh. H is analysis of God's 

role in Judges is somewhat simplistic and superficial, and he does not include any 

evaluation of the speeches of Yahweh.  

Claassens, on the other hand, has produced a much more detailed reading, 

focusing on just three chapters of Judges. A lthough her study is an exemplary 

treatment of God as a character in Judges, she does not examine adequately the 

speech of God in 6.1-10, and her narrow focus on the moral/ ethical dimension of the 

story generates an interpretation that is somewhat l imited theologically.  

Exum's twenty-one page journal article is a summary of the book of Judges, 

interspersed with comments about the actions (or inaction) of God in the narrative. 

She is concerned specifically with the ‘increasingly ambiguous role of the deity’,22 

arguing that as the behavior and fortunes of Israel decline throughout the book of 

Judges, the role of the God becomes more uncertain. She suggests that in Judges God 

acts paradoxically both to further and to thwart the fortunes of Israel. She offers an 

insightful reading, raises some important questions, and she rightly observes that 

the book moves toward structural incoherence.23 However, she fails to see the key 

                                                
20 L. Juliana M. Claassens, ‘The Character of God in Judges 6-8: the Gideon Narrative as 

Theological and M oral Resource’, HBT 23, no. 1 (2001), 51-71. 
21 J. Cheryl Exum, ‘The Centre Cannot Hold: Thematic and Textual Instabili ties in Judges’, CBQ 52 

(1990), pp. 410-31. 
22 Exum, ‘The Centre Cannot Hold’, p. 411. 
23 This narrative movement toward the collapse of the cyclical  pattern is recognized earlier by J. P. 

U. Lilley, ‘A  Li terary Appreciation of the Book of Judges’, TynBul 18 (1967), pp. 98-101. 
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role of 10.6-16 in this movement, and she does not recognize the narrative function 

of the three major speeches of God in the book. She devotes only three sentences to 

Judg. 2.1-5,24 less than half a page to 6.6-10,25 and only one short paragraph to 10.6-

16. In all, she offers less than two pages of combined commentary on the three major 

speeches of God. The reason for her lack of scrutiny of speeches of God might be 

found in her purpose, which is to expose the ‘problems in the presentation of God 

that disrupt the stable meanings some interpreters seek in the text’.26 She admits that 

she focuses on the ‘negative side of that presentation, since most commentators 

whether intentionally or not, pursue the positive’.27 Possibly, Exum considers the 

speeches of God to be on the positive side of the presentation of God in Judges, but I 

would suggest that 10.6-16 is a major event in the shift toward ambiguity in God's 

role and the other speeches contain elements of ambiguity as well. Finally, while 

Exum's description of God's role is the most extensive study on the topic to date, she 

fails to examine the fundamental covenant relationship between Israel and Yahweh. 

That relationship forms the matrix that produces the meta-plot of Judges, which 

Exum describes accurately as collapsing by the end of the book. Exum, however, 

does not use relational terminology when speaking of the collapse of the relationship 

between God and Israel. Instead, she speaks in terms of the well-known cycle of 

rebellion and deliverance that forms the framework for the judges stories when she 

argues that the structural incoherence at the end of Judges is caused by the ‘cycle's 

inability to sustain itself’.28 Her personification of the ‘cycle’ as if it were an actor in 

the narrative obscures the fact that its continuance is dependent on the actions of 

Israel and Yahweh and the continuity of covenant relationship. I would prefer to 

                                                
24 Exum, ‘The Centre Cannot Hold’, p. 413. 
25 Exum, ‘The Centre Cannot Hold’, pp. 416-17. 
26 Exum, ‘The Centre Cannot Hold’, p. 430. 
27 Exum, ‘The Centre Cannot Hold’, p. 430. 
28 Exum, ‘The Centre Cannot Hold’, p. 414. 
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frame the question not in the impersonal terms of whether the cycle can sustain 

itself, but whether the people of Israel w ill continue to be unfaithful and whether 

Yahweh their God will continue to accommodate their unfaithfulness. 

The works of Bowman, Claassens and Exum provide a point of departure for 

my work, but their incomplete coverage of the role of God in Judges serves to 

highlight the fact that studies of Judges have failed to take seriously the role of God 

as a character in the narrative. The lack of attention to the role of God (who acts and 

speaks more than any other character in the book) offers further justification for this 

thesis. Several factors combine to explain the lack of interest in the role that God 

plays as a character in the narrative of Judges. First, the greater part of the book of 

Judges is devoted to the lives of six major characters: Ehud, Deborah, Gideon, 

Abimelech, Jephthah, and Samson. Therefore, many studies of Judges focus on these 

characters and their electrifying exploits. Second, other studies of Judges have 

approached Judges as history rather than theology. They have failed to appreciate 

the role of God as a central character in the book because of their governing concern 

for history and culture.29 Third, the book's sheer quantity of violence, coupled w ith 

its concentrated involvement of women characters has drawn the attention of 

ideological critics from all persuasions. 

The God-centered worldview of the Pentecostal30 opens a w indow to the 

primacy of God's role in the narrative and the theological implications of that role. 

                                                
29 The Hebrew categories were reordered first by the Greek LXX, which located the historical 

books together. The move away from the Hebrew concept of prophetical li terature was solidified by 
modernity's description of the corpus as the Deuteronomistic ‘H istory’. I will address this issue in 
more detail  in ch. 3 of the thesis. 

30 Again, for an insightful  introduction to the Pentecostal  worldview  as God-centered, see Johns, 
‘Pentecostalism’, pp. 73-96; and Scott A. Ellington, ‘Pentecostalism and the Authority of Scripture’, 
JPT 9 (1996), pp. 16-38, who writes, ‘the central  emphasis of Pentecostalism is . . . a God who must be 
reckoned with in direct encounter’ (p. 17); that is, God is experienced. For a definition of the term 
‘experience’ in Pentecostalism, see Peter A lthouse, ‘Toward a Theological Understanding of the 
Pentecostal  Appeal to Experience’, JES 38, no. 4 (2001), pp. 399-411. He concludes by saying, ‘The 
charismatic experiences of the Spirit are transformative in that they create a deeper commitment to 
Christ through encounter with the divine. They are reconstructive in that they envision a community 
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Given the relative insignificance of God in most scholarly studies of Judges, it is 

somewhat surprising to learn that God is mentioned (~yhil {a/ or hwhy or a combination 

of names) two hundred twenty-four times within the six hundred eighteen verses of 

Judges. In fact, in spite of the apparent prominence of such judges as Deborah, 

Gideon, Jephthah, and Samson, God is named more than all of the judges combined, 

and he is named in every chapter of the book.31 Clearly, God is a (the) major 

character in Judges. 

In l ight of the fact that previous approaches to Judges have overlooked God 

as a character in the book, I suggest that a Pentecostal approach to Judges may 

provide opportunity for hearing the book w ithin its context of the Former Prophets 

as a word of prophecy, a Word of the Lord. The Pentecostal desire to hear the voice 

of the prophetic text, leads to the appropriation of holistic literary methodologies as 

one way to hear that prophetic voice. One element w ithin the narrative of Judges is 

the pervasive presence of God, both in his speeches and in his actions. Hopefully, 

this study will open the doors for conversation in the academy regarding the role of 

God in the book of Judges and the theological implications of his role. 

1.3. PROBLEM FORMU LATION 

From the foregoing discussion, a formulation of the problem addressed by this thesis 

can now be summarized. I am addressing the problem of the role of God as a 

narrative character in the book of Judges while focusing specifically on the speeches 

of God to the Israelites (2.1-5; 6.7-10; and 10.6-16). Literary studies have begun to 

appreciate the role of God in the book, and I hope to add a significant contribution 

from a Pentecostal perspective. A lthough God is the most prominent character in 

                                                                                                                                                  
of God's people as the context for encountering God‘. The fact that Pentecostal experience is both 
transformative and reconstructive may be appl ied as well to the hearing of Scripture. 

31 The following list gives the major characters in the book along with the number of times that 
they are named: the Israeli tes 133, Abimelech 40, Gideon 39, Samson 38, Jephthah 28, angel 23, Micah 
21, Deborah 9, Ehud 8, and Othniel  3. Since the angel speaks for God, one might argue that his role 
should be counted as a part of God's role. 
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Judges, his role has been largely overlooked by previous scholarship. Because the 

power of the Spirit is central to Pentecostal experience, the judges have been viewed 

by Pentecostals as Old Testament examples of Spirit empowerment, a view that has 

resulted in a l imited appreciation of the book of Judges by Pentecostals. 

A survey of previous studies of Judges reveals that none of them appreciates 

the concerns of the Pentecostal community of faith nor serves adequately the needs 

of that community. Therefore, the need for this thesis is evident, given the fact that 

no one has interpreted Judges from a distinctively Pentecostal perspective and there 

exist few studies that would appeal to the specific interests of a Pentecostal reader. 

Furthermore, the fact that the role of God in Judges has not been fully explored 

suggests that this thesis fulfi lls an obvious need from the perspective of the 

academic study of Judges.  

1.4. GOAL AND OBJECTIVES OF THE STUDY 

The goal of this thesis is that I will hear the Word of God in the book of Judges 

through giving attention to his direct discourse w ithin the narrative. I use the term 

‘hearing’ (Heb. [mv) as a contrast to the commonly used term ‘reading’. The 

objective of chapter three is to describe my understanding of ‘hearing’ and my 

motivations for choosing the term, but a few explanations may be appropriate here. 

In some ways the terms ‘hearing’ and ‘reading' are similar—they both refer to a 

synchronic, holistic, contextual interpretation of the text. I prefer ‘hearing’, however, 

because: (1) it is a thoroughly biblical term; (2) it accords w ith the orality of the 

biblical and Pentecostal contexts; (3) it is relational, presupposing the existence of a 

‘person’ who is speaking the Word; (4) it denotes a faithful adherence to the Word 

since in Scripture to hear often means to obey; (5) it implies transformation since the 

hearing of the Word always produces change; and (6) it demands humility because, 
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unlike the process of ‘reading’, the hearer submits to the authority of the biblical 

text.  

In order to accomplish the goal of hearing the Word of God in Judges, my 

first objective is to construct a critical method that w ill create the conditions for such 

a hearing to take place, and my second objective is to apply that method to the book 

of Judges. Methodologically, ‘hearing’ is an attempt to appropriate the theological 

message of the Word of God through a careful and critical (discerning) attendance to 

the canonical biblical text. It presupposes that the book of Judges is a prophetic 

Word that was directed to the ancient people of Israel and functions presently as the 

Word of God to the Pentecostal community of faith. The ‘hearing’ of Judges is a 

conversation between the text and the hearer in a way that acknowledges the 

authority of the Word of God over the life of the hearer. It is by no means a license 

for incoherent and fanciful interpretations, since it demands a careful attendance to 

the text. In spite of the fact that the hearer brings a worldview, a history, and 

theological presuppositions to the interpretive task, all of these elements may be 

challenged and transformed through the hearing of the Word of God. In other 

words, the world w ithin the text takes priority over the world behind the text 

(history) and the world in front of the text (the reader).32  

Since my overall goal is to hear the Word of God in Judges and since I 

acknowledge the influence of my Pentecostal context, it is essential that I uti lize a 

critical methodology that is consistent with the Pentecostal ethos and is conducive to 

theological apprehension. The objective of chapter three, therefore, is the 

construction of a Pentecostal methodology for biblical study that integrates the three 

worlds of the text, while giving priority to the world within the text. I have chosen to 

uti l ize a holistic narrative approach, often called literary criticism or rhetorical 
                                                

32 Cf. W. Randolph Tate, Biblical Interpretation: An Integrated Approach (Peabody, MA : Hendrickson 
Publishers, 1991), p. xx, whose entire outline of hermeneutics is based on the differentiation of the 
three worlds of the text. 
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criticism. 33 While literary criticism examines the whole story in terms of plot, 

characters, setting and point of view; it also observes compositional, semantic, 

l iterary, and theological patterns such as comparison, repetition, progression, 

synonyms, antonyms, alliteration, figures of speech, allusions and theological 

movement. Because of a keen interest in exegesis, my application of l iterary criticism 

will involve a detailed examination of the Hebrew text.34 In my formulation of a 

critical Pentecostal hermeneutic, I have been influenced by the work of Rickie D. 

Moore and Larry McQueen. Moore convincingly deconstructed the dichotomy 

between confessional reading and critical distance and demonstrated the fruitfulness 

of the narrative literary-theological approach in his seminal work on Deuteronomy.35 

McQueen successfully articulated and exemplified a Pentecostal ‘prophetic 

hermeneutic’ in his interpretation of the prophet Joel.36 

Literary criticism assumes that the compositional and rhetorical devices in the 

text combine to direct the reader toward certain themes and purposes; and because 

                                                
33 Cf. Barry G. Webb, The Book of the Judges: An Integrated Reading (JSOTSup, 46; Sheffield: Sheffield 

Academic Press, 1987), pp. 36-37, who seems to draw a distinction between rhetorical cri ticism and 
literary cri ticism, but he also seems to indicate that they overlap. Biblical  interpreters are not uniform 
in their use of the terms. The l iterary method as applied to biblical studies was called ‘rhetorical 
cri ticism’ by James Muilenburg, ‘Form Criticism and Beyond’, JBL 88 (1969), pp. 1-18, probably 
because at that time Source Cri ticism (Quellenkritik) was known as Li terary Cri ticism; cf. Robert 
Henry Pfeiffer, Introduction to the Old Testament  (New York: Harper, 1948), p. 48. For a summary of the 
history of terminology and distinctions between terms see Richard N . Soulen, Handbook of Biblical 
Criticism (Atlanta: John Knox Press, 1976), pp. 13-15, 168-69 and John Haralson Hayes and Carl R. 
Holladay, Biblical Exegesis: A Beginner' s Handbook (A tlanta: John Knox Press, 1982), pp. 73-80. 
Traditionally, rhetorical  criticism examined the text from the perspective of the author's purpose and 
argument. Recently, as Source Cri ticism has faded from prominence, and as the author-centeredness 
of rhetorical criticism has come under fire, ‘l iterary criticism’ as arisen as the preferred name for the 
synchronic study of the text as li terature. 

34 I am by no means suggesting that my methodology is the only one that is appropriate for a 
Pentecostal  interpreter. Every interpreter comes to the text with specific gif ts, abili ties, background 
and goals, which give rise to a particular emphasis or focus for that interpreter. Even within a given 
faith community, one member may be gifted to hear the social  aspects of the text; another may hear 
the poli tical  ramifications; another may hear the moral/ ethical dimensions; etc. Multiple voices do 
not diminish the meaning of the text, rather they enhance, deepen, and strengthen i t. No 
interpretation has the right to assert i tself as the only correct voice. This is particularly true in the 
hearing of narrative texts, which are inherently ambiguous and polysemic. 

35 Rickie D. M oore, ‘Deuteronomy and the Fire of God: A  Critical Charismatic Interpretation’, JPT 
7 (1995), pp. 11-23, 32-33. In ch. 3, I wil l discuss in further detail the contributions of Moore and 
McQueen. 

36 Larry R. M cQueen, Joel and the Spirit: The Cry of a Prophetic Hermeneutic (JPTS, 8; Sheffield: 
Sheffield Academic Press, 1995), pp. 107-12. 
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of my interest in the integrating of scholarship w ith the community of faith, my 

methodology w ill involve theological reflection. It is my objective to construct a 

l iterary critical methodology that advances the academic study of Judges and at the 

same time is relevant to the Pentecostal community of faith. Therefore, in order to 

accomplish the goal of hearing the Word of God in Judges, my first objective must be 

to construct a methodology that w ill create the conditions for such a hearing to take 

place. To my knowledge, few (if any) doctoral theses in Old Testament have 

successfully employed an integrative method along the lines that I am attempting. 

Therefore, the construction of the methodology itself constitutes a major 

contribution to the methodologies of Old Testament study. 

My second objective is to apply my methodology to the book of Judges. 

A lthough my overall goal is to hear the Word of God in Judges, the scope of this 

thesis cannot encompass every aspect of the book of Judges. Numerous themes have 

been identified in Judges, and many of the individual narratives have been studied 

already in great detail. I have chosen, therefore, to limit the thesis to the heretofore 

neglected role of God within the narrative, focusing specifically upon God's three 

speeches to the Israelites (2.1-5; 6.7-10; and 10.6-16). Therefore, my second objective 

is to apply a l iterary-theological method to the speeches of God in Judges, with the 

goal of hearing the Word of God. It is through a fresh hearing of the voice of God in 

Judges that we can appreciate the message of the book. 

The dual objectives of the thesis are to articulate an integrative Pentecostal 

approach to Scripture and to apply that approach to the speeches of God in the book 

of Judges, engaging the biblical text of Judges in a way that forwards the academic 

study of the Old Testament and at the same time is faithful to the ethos of my 

Pentecostal tradition. For me, the bridging of the gap between the academy and the 

Church is an imperative, not an option. My hearing of the voice of God in Judges 
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w ill benefit not only the community of faith but also w ill enrich and critically inform 

the academy, and w ill embody a method that allows scholarly research to be 

relevant in the post-modern environment. 

1.5. RESEARCH QUESTION 

This thesis addresses the question of the narrative-theological significance of the role 

of God in Judges. The question consists of two elements: (1) the role of God in the 

narrative; and (2) the theological significance of that role. The role of God must be 

determined by a careful study of the text, and the theological significance of that role 

must be determined by disciplined reflection and conversation between the text and 

the hearer. 

The narrative role of God can be explored from a variety of perspectives. 

What is his function in the story? Is he predictable in his actions, words, and 

character? Since God is a referential character, is he consistent w ith previously 

known data? 37 Is he a flat character or a round character? How does he respond to 

conflict? Is he a static character or does he change within the process of the story? 

What effect does his presence or absence have upon the narrative? 

The theological component of my goal proceeds from the assumption that 

narrative is no less theological in its purposes than any other genre of Scripture; in 

fact, Walter Brueggemann argues convincingly that story is Israel's ‘primal mode’ 

theological discourse.38 W. Randolph Tate agrees when he distinguishes history 

from biblical story, describing the book of Judges as ‘mimetic narrative’ that 
                                                

37 A  referential character is one who is already known to the hearer of the story. Cf. Mieke Bal, 
Narratology: Introduction to the Theory of Narrative (Toronto: Universi ty of Toronto Press, 1985), p. 83. 
See also, David M . Gunn and Danna Nolan Fewell, Narrative in the Hebrew Bible (Oxford Bible series; 
Oxford: Oxford Universi ty Press, 1993), pp. 81-89, who address the difficul ties of reconstructing God 
as a character. 

38 Walter Brueggemann, The Creative Word: Canon as a Model for Biblical Education (Phi ladelphia: 
Fortress Press, 1982), p. 17. Cf. also John Goldingay, Old Testament Theology: Israel' s Gospel (Downers 
Grove, IL: InterVarsi ty Press, 2003), pp. 15-41. Goldingay's two volumes on OT theology serve as a 
valuable and instructive example of reading OT narrative theologically. For a narrative theological 
method that focuses on the ethical implications of stories, see Gordon J. Wenham, Story as Torah: 
Reading Old Testament Narrative Ethically (Grand Rapids, MI: Baker Academic Books, 2004). 
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embodies a theological message.39 The theological significance of the role of God in 

the narrative will occupy a relatively small part of the thesis, but it is an important 

part. Both during and after engaging the text through a literary methodology, I w il l 

offer theological observations regarding the significance of the text for the Christian 

community in general and the Pentecostal community in particular. This does not 

mean that I wil l Christianize the Old Testament, but I w il l allow the book of Judges 

to speak from its context w ithin the Former Prophets. The methodology of narrative 

theology that I employ does not address the text w ith a preconceived agenda or with 

a l ist of dogmas to prove, rather it allows the theology to emerge from the text. I 

must concede, however, that every discussion of theology is prejudiced by the 

preexisting theological commitments of the participants, and theological discussions 

that proceed from narrative are no exception to the rule. My theological reflection 

w ill interact w ith the view of God as found only in Judges and will not attempt to 

synthesize the voice of Judges w ith the voice of books that come after Judges in the 

canon. It w il l be assumed, however, that the implied reader of Judges is familiar 

w ith Genesis-Joshua, all of which precede Judges in the canon. 

1.6. METHODOLOGY EXPLAINED 

As stated above, the methodology for hearing the Word of God in Judges will be 

explained fully in chapter three. Nevertheless, since chapter three is concerned 

primarily w ith the concept of ‘hearing’, a few words regarding the literary method 

are in order at this point. Literary criticism begins with the assumptions that ‘the 

final, present form of the text functions as a coherent narrative’ and that the 

narrative ‘has a literary integrity apart from circumstances relating to the 

compositional process, the historical reality behind the story, or the interpretive 

                                                
39 Tate, Biblical Interpretation: An Integrated Approach, p. 83. 
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agenda of the reader’.40 Literary criticism is not a theological method,41 but in that it 

views the text as a coherent whole it is a favorable companion to canonical and 

theological approaches.42  

In the broad sense, literary criticism may be applied to any genre of literature, 

but when applied to narrative texts it may be called ‘narrative criticism’43 or 

‘narratology’.44 A lthough I w il l use the theories of Robert A lter, Adele Berlin, Mieke 

Bal and others as a guide, my methodology is distinctively my own, w ith emphasis 

upon language and exegesis. I agree w ith Berlin's reason for claiming a unique 

approach: ‘In most cases the slavish application of one particular method or 

approach to a text produces a mechanical, lifeless criticism. Rather, the starting point 

should be the text’.45 I would add to Berlin's argument that the results proceeding 

                                                
40 Bowman, ‘Narrative Criticism’, p. 17. Barry Webb and others have demonstrated the legitimacy 

of reading Judges as a unified work. See Webb, Judges: An Integrated Reading, pp. 13-40; and Tammi J. 
Schneider, Judges (Beri t Olam; Collegeville, M N: Li turgical Press, 2000), pp. xi-xxi . Influential  
monographs in the application of li terary theory to the interpretation of biblical  narrative begin with 
Robert A lter, The Art of Biblical Narrative (New York: Basic Books, 1981); and continue with Adele 
Berlin, Poetics and Interpretation of Biblical Narrative (Bible and Literature Series, 9; Sheffield: A lmond 
Press, 1983); Meir Sternberg, The Poetics of Biblical Narrative: Ideological Literature and the Drama of 
Reading (Bloomington, IN: Indiana Universi ty Press, 1985); and Shimeon Bar-Efrat, Narrative Art in the 
Bible (Bible and Li terature Series, 17; Sheffield: A lmond, 1989). A  helpful  contemporary introduction 
is J. P. Fokkelman, Reading Biblical Narrative: An Introductory Guide (Louisville, KY: Westminster John 
Knox Press, 1999).  

41 Cf. Adele Berlin, ‘Characterization in Biblical  Narrative: David's Wi ves’, JSOT 23 (1982), p. 69, 
who points out that literary criticism is valid as an end in itself. I t does not necessarily include the 
goal of reaching historical, moral, or theological conclusions. In this thesis, however, I am using 
literary cri ticism as a means to an end; the end (goal) is to hear the voice of God. 

42 Robert M organ and John Barton, Biblical Interpretation (Oxford Bible Series; New York: Oxford 
University Press, 1988), p. 203. 

43 Bowman, ‘Narrative Criticism’, p. 17. 
44 Berl in, Poetics and Interpretation of Biblical Narrative, p. 15. Cf. also Bal, Narratology, p. 3, whose 

purpose is to define the theory of narrative criticism with scientific precision. Her defini tions are very 
helpful, but her work claims too much certitude. I would argue that analyzing narrative is much like 
analyzing language in general. As the norms of la langue are always changing in order to adapt to la 
parole, narrative theories can never exhaustively describe every possible li terary alternative. Theories 
of narrative, therefore, are aids to interpretation, but they not defini tive for determining meaning. 
Furthermore, like all good structuralists, Bal has a tendency to reduce the data to charts and graphs, a 
practice that I consider contrary to the nature of li terary art, something akin to the charting of brush 
stroke directions in the Mona Lisa. 

45 Berl in, ‘Characterization in Biblical Narrative’, p. 69. 
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from any method will be enhanced by the integration into that method of the 

particular gifts and interests of the interpreter—the interpreter's ‘personal voice’.46 

The standard approach of narrative criticism is to examine the text from the 

perspective of five formal elements:47 (1) the narrator; (2) the plot; (3) the characters; 

48 (4) the point of view; and (5) the setting. The presence of a narrator distinguishes 

narrative from drama. The narrator is the person who tells the story, and in the 

biblical stories the narrator is always anonymous.49 The plot is the sequence of 

events that makes up the story. The characters may be human, divine, or even 

animals (e.g., the serpent in Gen. 3 and the donkey in Num. 22). Point of view is the 

perspective from which the story is told. The setting is the time and location in 

which the story takes place.  

The first element of narrative, the narrator, is the person who tells the story, 

and in biblical narrative not only is the narrator anonymous, but he is authoritative 

and omniscient. The narrator sets the stage, relates events, describes characters, and 

allows characters to speak for themselves. Robert Polzin argues convincingly that 

the narrator claims a prophetic voice, so that the voice of the narrator is the voice of 

God. Polzin writes: 

the Deuteronomic H istory is indeed a monologue, that is, its ideological 
evaluation is carried out from a single dominating point of view which 
subordinates all others in the work. The Deuteronomic H istory, viewed as the 
juxtaposition of two principal utterances, that of its narrator and that of God, 
is constructed as an utterance within an utterance: the reported word of God 
is found within the reporting word of the narrator . . . This is the narrator's 
obvious conclusion about the history of Israel. He says to the reader, ‘In terms 
of what God and myself say, “I  and the Father are one”’ .50 

                                                
46 See again the plea of Patte, ‘The Guarded Personal Voice’, pp. 12-24. 
47 Cf. Bowman, ‘Narrative Criticism’, pp. 20-30. 
48 A  perceptive introduction to characterization in biblical narrative may be found in A lter, The Art 

of Biblical Narrative, pp. 114-30. 
49 There are, of course, embedded narratives where a character tells a story or reports an event, 

e.g., Jotham's fable in Judg. 9. 
50 Robert Polzin, Moses and the Deuteronomist: A Literary Study of the Deuteronomic History (New 

York: Seabury Press, 1980). 
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The second element of narrative, the plot, is the sequential arrangement of 

actions (events) that make up the story. The events in a plot are not random; they 

occur in a particular order. The events are not disconnected; they are joined by cause 

and effect. Normally, the events in the plot will involve conflict between characters 

that provokes rising tension in the story. The tension w ill continue to intensify until 

it reaches a climax, which is then followed by a dénouement, a resolution of the lines 

in the plot. A plot may include crucial turning points and more than one climax; and 

the climax may lead to tragedy rather than resolution. Often, a story may consist of a 

weaving together of multiple plots, which may be called sub-plots or ‘plot-levels’.51 

In biblical narrative, individual stories with their own plot may be joined together in 

a larger story to form a macro-plot.52 Bar-Efrat argues that the book of Judges has an 

overall plot, with the individual stories forming episodes,53 and Polzin insists that 

the entire Deuteronomistic H istory is a ‘unified literary work’, which implies that it 

has an overarching macro-plot. I would suggest that the book of Judges has the same 

macro-plot theme as that of the Deuteronomistic H istory, which is ‘the course of 

history as the embodiment of the relationship between the one God, the creator of 

the world, and H is chosen people, the people of Israel’.54 

The third element of narrative, the characters, are the actors, the participants 

in the story; and characterization is the narrator's depiction of the characters. The 

characters may be described directly (by the narrator or by other characters) or 

indirectly (by their actions, by their thoughts, by their words, and by comparisons 

                                                
51 Robert H . O'Connell , The Rhetoric of the Book of Judges (VTSup, 63; Leiden: E.J. Brill, 1996), p. 5. 
52 Fokkelman, Reading Biblical Narrative, pp. 161-71. 
53 Bar-Efrat, Narrative Art in the Bible, p. 139. 
54 Bar-Efrat, Narrative Art in the Bible, p. 140. Cf. Gunn and Fewell, Narrative in the Hebrew Bible, pp. 

112-13, who insist that reading the narratives of Judges separately as individual stories may produce 
an interpretation that is quite different from the one which emerges from reading the narratives 
together as parts of one book. 
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w ith other characters).55 The characters vary in the amount of information that is 

given about them. Based on the varying levels of development, characters may be 

classified as flat or round. According to Berlin, ‘Flat characters, or types, are built 

around a single quality or trait. They do not stand out as individuals. Round 

characters, on the other hand, are much more complex, manifesting a multitude of 

traits’.56 Berlin adds a third category of character, which she calls the ‘agent’. The 

‘agent’ is an actor w ithout attributes, who enters and leaves the story more or less as 

a part of the setting. In addition to adding a third category of characters, Berlin 

chooses to abandon the traditional terminology of ‘flat’ and ‘round’ in favor of the 

terminology ‘type’ and ‘character’. The ‘type’ is a stereotypical character, and the 

character is an actor who is more fully developed, who sometimes acts outside of 

stereotypical behavior. I object, however, to Berlin's categories on three fronts: (1) 

using the term ‘character’ as a sub-type of character in general is bound to result in 

confusion; (2) it is unnecessary to use the word ‘type’ as a category, since the 

reference to a character as ‘a type’ or ‘stereotypical’ would be easily understood, 

even without Berlin's categories; and (3) since these levels of character development 

are relative and inherently artificial, they could be multiplied infinitely into different 

categories—three categories, ten categories, or fifty categories; there is no necessity 

to stop at three. 

Besides the classification according to level of development, characters may 

be classified according to their function in the events of the narrative, how they 

interact w ith other characters, and how they change and develop as the story 

unfolds. Bal, for example appreciates the actantial model of structuralism when 

                                                
55 Cf. Bal, Narratology, pp. 79-93; Bowman, ‘Narrative Cri ticism’, p. 30; Gunn and Fewell , Narrative 

in the Hebrew Bible, pp. 46-89; and Shlomith Rimmon-Kenan, Narrative Fiction: Contemporary Poetics 
(London: Methuen, 1983), pp. 59-71.  

56 Berl in, Poetics and Interpretation of Biblical Narrative, p. 23. In her chapter on characterization, 
Berlin fails to give any attention to the characterization of God. The categories ‘flat’ and ‘round’ are 
replaced w ith more specific functional terms by Berlin, ‘Characterization in Bibl ical Narrative’, p. 78.  
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describing function, and she argues for the importance of exploring other models as 

well. She suggests, for example, that characters may be juxtaposed in their 

psychological and ideological relations as well as paired in a variety of oppositions.57 

According to Alter, the biblical narrator is selective in the extreme when it 

comes to descriptions of character. Often, important bits of information are 

w ithheld, and the reader is kept in the dark about characters' motives. There seems 

to be a desire to maintain a ‘mystery in character’. Regarding the character of God, 

sometimes the narrator w ill inform the reader of God's perspective on things and 

sometimes s/ he w ill not.58 

On those occasions when the narrator chooses to reveal one or more pieces of 

information toward the development of a character, any element in the text may be 

used, but certain elements are utilized more often than others for this purpose. The 

common indicators of character may be divided into two categories, ‘direct 

definition and indirect presentation’.59 Direct definition is any description that is 

directly applied to the character by the narrator, by another character or by the 

character himself/ herself. Indirect presentation defines character through the 

character 's actions, which may be either ‘singular’ acts or ‘repetitive’ acts.60 Shlomith 

Rimmon-Kenan argues that singular, or one-time actions 

evoke the dynamic aspect of the character, often playing a part in a turning 
point in the narrative . . . Although a one-time action does not reflect constant 
qualities, it is not less characteristic of the character. On the contrary, its 

                                                
57 Bal, Narratology, pp. 25-37, 79-93. 
58 A l ter, The Art of Biblical Narrative, p. 126. The gender of the anonymous narrator is never stated 

in the text. Given the androcentric nature of the Bible, we may assume that the narrator is male, but I  
prefer to leave the question open. 

59 Rimmon-Kenan, Narrative Fiction, p. 59. For the same categories, Bal, Narratology, p. 89, uses the 
terms ‘qualification’ and ‘qualification by function’. 

60 Cf. Bal, Narratology, p. 90. 
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dramatic impact often suggests that the traits it reveals are qualitatively more 
crucial than the numerous habits which represent the character's routine.61 

Both direct definition and indirect presentation may occur within the context of a 

comparison between characters, in which case the similarities and dissimilarities 

between them contribute to the character development of both characters. 

A lter ranks the direct and indirect modes of characterization according to 

their trustworthiness when he contends that qualities that are revealed indirectly 

through actions are the most ambiguous and must be understood as inferences. On 

the other hand, direct definition either by the narrator or by a character, while it is 

often clear enough, must be evaluated carefully because it may or may not be 

trustworthy.62 It should be remembered that characters are not always reliable; 

therefore, direct definition should be accepted at face value only if it ‘proceeds from 

the most authoritative voice in the text’.63 Furthermore, what one character says 

about another may say as much about the speaker as about the one who is 

described. Inward speech of a character can be accepted as reliable, at least 

regarding the conscious thoughts and purposes of the character. When it comes to 

the ‘narrator's explicit statement of what the characters feel, intend, desire; here we 

are accorded certainty’, although the narrator's statements may be intentionally 

ambiguous.64 

In l ight of the discussion above, the narrative role of God may be evaluated 

on the basis of the following factors: (1) the presence or absence of God throughout 

the narrative; (2) the actions of God within the narrative; (3) the role of God as 

described by the narrator; (4) the role of God as described by other characters in the 

                                                
61 Rimmon-Kenan, Narrative Fiction, p. 61. Rimmon-Kenan adds that the actions of a character may 

be acts of ‘commission’ (acts performed), ‘omission’ (acts not performed), and ‘contemplated act’ (an 
unrealized plan or intention). 

62 A l ter, The Art of Biblical Narrative, p. 117. 
63 Rimmon-Kenan, Narrative Fiction, p. 60. 
64 A l ter, The Art of Biblical Narrative, p. 117. 
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narrative; (5) the role of God when compared and contrasted to the role of other 

characters; (6) the role of God as characterized by his own speech (either direct 

speech or inward speech). Each of these elements may or may not be present in a 

given text, and each of these elements may vary in terms of clarity and 

completeness.  

During any episode of Judges, God may participate or he may be absent; he 

may be a flat character or a round character;65 and he is not always in the 

‘foreground’ of the story.66 In some narratives, God plays a dominant role, 

interacting frequently w ith the other characters, but in other narratives, God rarely 

appears. At times it appears that God is completely absent, and at other times we are 

informed that he is working in the background, as Judg. 14.4 testifies. 

Furthermore, the testimony of another character may or may not be 

trustworthy, and may say more about the nature of the other character than about 

the nature of God. For example, when the angel says to Gideon, ‘The Lord is with 

you . . .’, Gideon replies, ‘If the Lord is w ith us, then why has all this come upon us?’ 

(6.12-13). The conversation between Gideon and the angel reveals to us that God has 

not forsaken Gideon and his people, but it also reveals that Gideon believed 

otherwise. Also, Gideon's response implies his timorous nature and foreshadows its 

domination over him for most of the story. 

Meir Sternberg explains that in biblical narrative the character of God is 

developed with more reservation than is the case w ith other characters. Divine 

attributes are not revealed in an ‘orderly form at the start but piecemeal and in their 

dramatic manifestations’67 due to the fact that God is the object of description. The 

‘narrator first pretends to assume his reader's knowledgeability and then slips in the 

                                                
65 Cf. Gunn and Fewell , Narrative in the Hebrew Bible, pp. 75-89. 
66 Richard L. Pratt, He Gave us Stories: The Bible Student' s Guide to Interpreting Old Testament 

Narratives (Brentwood, TN: Wolgemuth &  Hyatt, 1990), p. 130. 
67 Sternberg, Poetics of Biblical Narrative, p. 323. 
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necessary premises, under dramatic guise and often w ith corrective or polemical 

intent, as the need for them arises’.68 Direct description of God would be equivalent 

to reducing him to the level of the other characters ‘rather than a unique and 

enigmatic power, knowable only through his incursions into history’.69 The method 

of indirect description ‘reveals enough to make the divine order intell igible and 

impressive while concealing enough to leave it mysterious, transcendent, irreducible 

to terms other than itself’.70 Furthermore, according to Bar-Efrat, ‘The narrator does 

not often provide us w ith information about God's inner feelings. In consequence, 

we can assume that when such information is given, the matter is of special 

importance’.71 It may be said, according to Gunn and Fewell, that the character of 

God in Old Testament narrative is portrayed ‘more elusively, positing of God the 

enigmatic ambiguities found in complex human characters’.72 

Another challenge to the discerning of the role of God in biblical narrative is 

that the hearer already possesses a certain portrait of God before s/ he encounters 

God in the given text. Let us consider this fact from two perspectives. First, the 

implied reader already has formed a picture of God from earlier biblical narratives 

in which various roles are assigned to God. In Genesis, God is creator of the universe 

and sovereign over its affairs. He judges evil, but he shows grace to Noah. He calls 

Abram and promises to make of him a great people. In Exodus, God remembers his 

promise to Abraham, Isaac and Jacob, and he saves Israel from the bondage of 

Egypt, while exercising his mastery over the Pharaoh.73 God appears on Mt. Sinai in 

an awesome display of power, but he makes a covenant w ith Israel and claims them 

                                                
68 Sternberg, Poetics of Biblical Narrative, p. 323. 
69 Sternberg, Poetics of Biblical Narrative, p. 323. 
70 Sternberg, Poetics of Biblical Narrative, p. 323. 
71 Bar-Efrat, Narrative Art in the Bible, p. 19. 
72 Gunn and Fewell , Narrative in the Hebrew Bible, p. 85. 
73 Gunn and Fewell , Narrative in the Hebrew Bible, pp. 85-87. 
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as his people. In Leviticus and Numbers Israel tests the holiness of God and the 

patience of God, and God proves himself to Israel. In Deuteronomy, God affirms the 

covenant w ith a new generation, showing that his relationship to Israel is not 

temporary. In Joshua, God brings Israel into the promised land, defeats the 

Canaanites, and fulfi lls all of his promises. These readers who come to Judges 

searching for the nature of God's character ‘bring to the story a conception of God 

from other stories’.74 Second, today's readers who approach the text from the context 

of a community of faith (Jewish or Christian) can be tempted to construct the 

character of God based upon their preexisting theology and fail to give serious 

consideration to the features of the narrative that may challenge their views. When 

the text is allowed to speak in all of its complexity and polyphony, ‘coming to some 

understanding of the character of YHWH  is one of the great challenges of the 

Hebrew Bible . . . complex, mysterious, enigmatic, and quite often frustratingly 

elusive’.75 

The fourth element of narrative, the point of view, is the perspective from 

which a story is told. There are three points of view in any narrative: the view from 

the narrator, the view from the characters, and the view from the reader. The 

narrator, being omniscient, controls what the reader knows about the story and its 

characters.76 Fokkelman argues for giving attention to the ‘emotional’ point of view 

of the characters.77 A lthough affective impact forms an important part of art criticism 

(music, painting, sculpture, cinema, dance) in which emotive qualities of art (beauty, 

                                                
74 Gunn and Fewell , Narrative in the Hebrew Bible, p. 85. 
75 Gunn and Fewell , Narrative in the Hebrew Bible, p. 89. 
76 Bar-Efrat, Narrative Art in the Bible, pp. 13-45. 
77 Fokkelman, Reading Biblical Narrative, pp. 143-47. 
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emotions such as hope, fear, dread, etc.) are fully appreciated, this affective 

dimension is often overlooked by critics of biblical literature.78 

The fifth element of narrative, the setting, includes both the spatial and 

temporal location of the story. Literary criticism monitors the location, how the 

location changes, and why the location might change. Meaningful references to 

spatial location in Judges include the geographical ordering of the tribal battles in 

chapter one, the tribal origin of each of the judges, the location of battles throughout 

the book, and the movement of the Angel of Yahweh from Gilgal to Bochim in 2.1. 

The temporal location of every narrative includes three kinds of time: (1) ‘discourse’ 

time is the length of the written narrative; (2) ‘narrative time’ is the length of time 

covered by the story, the ‘time within the story’; and (3) chronological time is the 

order of events that are reported in the narrative. The narrative may or may not 

relate the events in chronological order.79 Significant temporal references in Judges 

include the numbers of years that Israel suffered under oppression, the numbers of 

years that each judge ruled, and the numbers of years between episodes of 

oppression.80 

While l iterary criticism examines the whole story in terms of narrator, plot, 

characters, point of view and setting; it also observes compositional, semantic, 

l iterary, and theological patterns such as comparison, repetition, progression, 

dramatic irony and theological movement. In addition to these patternings in the 

text, other linguistic rhetorical devices are examined as an integral part of a holistic 

l iterary criticism. These linguistic devices include imagery, synonyms, antonyms, 

all iteration, figures of speech, allusions, paronomasia, double entendre, ambiguity 

                                                
78 The affective dimension of reading Scripture is explored by Robert O. Baker, ‘Pentecostal Bible 

Reading: Toward a M odel of Reading for the Formation of the Affections’, JPT 7 (1995), pp. 34-38. For 
an explication of Pentecostal spirituality/ theology as knowing, being, and doing integrated in the 
affections, see Land, Pentecostal Spirituality, pp. 32-45, 131-61. 

79 Fokkelman, Reading Biblical Narrative, pp. 35-44. 
80 Bar-Efrat, Narrative Art in the Bible, p. 158. 
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and indicators of tone. Because of my keen interest in exegesis, my application of 

l iterary criticism will involve a detailed examination of the Hebrew text. 

A literary-theological hearing of Judges from a Pentecostal perspective 

appreciates the role of God in the narrative. The method that I am pursuing assumes 

that biblical narrative should be allowed to perform a variety of functions within the 

community of faith. As Gunn and Fewell explain, narratives may ‘order and reorder 

our experience’; they may create an alternative world; they may ‘give meaning to 

l ife’; or they may be ‘subversive’, ‘criticizing dominant patterns of thought and 

institution’.81 Thus, a hearing of Judges may serve the Pentecostal community and 

the academy as a confirmation or a critique, a comfort or a challenge. The hearer of 

the story must be open to any and all possibil ities. 

1.7. RESEARCH PROCEDURE AND STRATEGY 

The research procedure and strategy for this thesis consists of two major projects. 

The first project is the constructing of a Pentecostal methodology for hearing the 

message of Judges. The second project is the application of that methodology to the 

book of Judges.  

The first project, the construction of a Pentecostal methodology, is completed 

in two stages. The first stage is a survey of previous studies of the book of Judges, 

which results in the categorization of those studies, along w ith a discernment of 

their appropriateness for the Pentecostal study of Scripture. The second stage is 

study of and reflection on the distinctive goals of Pentecostal hermeneutics, and the 

construction of a methodology that is consistent w ith the nature of biblical narrative, 

faithful to the ethos of the Pentecostal community of faith and rigorous enough to 

push forward into new directions of Old Testament academic study. 

                                                
81 Gunn and Fewell , Narrative in the Hebrew Bible, p. 1. 
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The second major project, the application of my methodology to the book of 

Judges, involves three levels of investigation. Since narrative criticism reveals that 

characters are known by their words, by their actions, by the descriptions of other 

characters, and by the descriptions of the narrator; one level of the thesis consists of 

a brief survey of the book of Judges, w ith the character and role of God as the focus. 

The entire book of Judges is summarized from the perspective of God's desires, 

actions and character. The second level in the reconstruction of God as a character is 

the detailed examination of the three speeches of God to the Israelites in Judges 

chapters two, six, and ten by means of the literary-theological method. This analysis 

of the speeches of God forms the heart of the work. The third level in the study of 

God's role will be a summary of the findings and suggestions for further research. 

1.8. THE CONTENTS OF THE RESEARCH 

The thesis consists of eight chapters, beginning w ith an introductory chapter that 

outlines my motivations, purposes and plans for my investigation into a Pentecostal 

hearing of the book of Judges. Chapter one describes the thesis as a Wesleyan-

Pentecostal l iterary-theological reading of the book of Judges that examines the role 

of God in the narrative of Judges, giving primary attention to the narratives of 

divine speech in which Yahweh addresses the Israelites as a whole (2.1-5; 6.7-10; and 

10.6-16). The lack of a sufficient Pentecostal interpretation of Judges provides the 

primary motivation for this thesis, and the lack of a detailed study of the role of God 

in Judges provides sufficient justification for such a study. Chapter one introduces 

the Pentecostal approach to biblical study, explains the literary-theological method 

and clarifies the research procedure. 

Chapter two offers a more detailed examination of previous approaches to 

Judges, and suggests that those approaches have followed the basic pattern of 

biblical studies in general. That is, the chronological development of approaches to 
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Judges reveals three fundamental paradigms: (1) precritical; (2) critical; and (3) 

postcritical. These paradigms overlap each other to some extent, so that current 

scholarship on Judges continues to include historical criticism, but is now dominated 

by sociological, literary and ideological approaches. The works of Bowman, 

Claassens and Exum provide a point of departure for my work, but their incomplete 

coverage of the role of God in Judges serves to highlight the fact that studies of 

Judges have failed to take seriously the role of God as a character in the narrative. 

Many studies of Judges have approached the book as history rather than theology. 

They have failed to appreciate the role of God as a central character in the book 

because of their governing concern for history and culture. Some biblical scholars 

oppose the post-modern paradigm arguing that it lacks scientific and objective 

standards. Other scholars, however, practitioners of post-critical methodologies, are 

gratified that they finally have a voice. I contend that the acceptance of a plurality of 

voices w ithin the academy does not result in confusion; it results in understanding. 

It does not bring a weakening of critical precision; it brings a richness of critical 

perspectives. Wi thin the current diversity of voices, I do not seek to discredit the 

voice of history, or the voice of sociology, or the voice of feminism, or the voice of 

archaeology; I seek only to add to all the other voices the unheard voice of God, as I 

hear it in the book of Judges. 

Chapter three details my proposal for a Pentecostal hermeneutic. I construct a 

Pentecostal hermeneutic based upon the biblical concept of ‘hearing’ (Heb. [mv). I 

use the term ‘hearing’ as a contrast to the commonly used term ‘reading’. In some 

ways the terms ‘hearing’ and ‘reading' are similar—they both refer to a synchronic, 

holistic, contextual interpretation of the text. I prefer ‘hearing’, however, because: (1) 

it is a thoroughly biblical term; (2) it accords w ith the orality of the biblical and 

Pentecostal contexts; (3) it is relational, implying the existence of a ‘person’ who is 
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speaking the Word; (4) it denotes a faithful adherence to the Word since in Scripture 

to hear often means to obey; (5) it implies transformation since the hearing of the 

Word always produces change; and (6) it demands humility because, unlike the 

process of ‘reading’, the hearer submits to the authority of the biblical text. I propose 

that ‘hearing’ is an attempt to appropriate the theological message of the Word of 

God through a careful and critical (discerning) attendance to the canonical biblical 

text. It assumes that the book of Judges is a prophetic Word that was directed to the 

ancient people of Israel and functions presently as the Word of God to the 

Pentecostal community of faith. The ‘hearing’ of Judges is a conversation between 

the text and the hearer in a way that acknowledges the authority of the Word of God 

over the life of the hearer. It is by no means a license for incoherent and fanciful 

interpretations since it demands a careful attendance to the text. In spite of the fact 

that the hearer brings a worldview, a history and theological presuppositions to the 

interpretive task, all of these elements may be challenged and transformed through 

the hearing of the Word of God. An integrative Pentecostal methodology engages 

the biblical text of Judges in a way that is academically rigorous and at the same 

time is faithful to the Pentecostal tradition. This integration of rigorous study and 

faith commitment is possible partially because the heart of the Pentecostal pursuit of 

truth is different from the rationalist pursuit of truth. While religious rationalists 

(Evangelical Fundamentalists) define truth in terms of their dogma that is 

undergirded by the historicity and inerrancy of Scripture, Pentecostals define truth 

in terms of the genuineness of their encounter and continuing relationship with God 

through his Word and his Spirit.  

Chapter four begins the study of Judges in earnest by overviewing the 

structure, themes and canonical placement of the book. The purpose of this chapter 

is to familiarize the reader of the thesis w ith the basic content and message of the 
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book of Judges, so that he or she might be better equipped to join the main 

discussions in chapters five, six and seven. In regard to the structure of Judges, 

scholars are virtually unanimous in their appraisal of the book, agreeing that it 

consists of three major sections: (1) a dual introduction that begins with unity and 

victory (1.1-3.6); (2) stories of the judges that spiral downward into unfaithfulness 

(3.7-16.31); and (3) a dual conclusion that ends in idolatry and anarchy (17.1-21.25). 

In regard to the theme of Judges, however, multiple options have been set forth. The 

theme of the book has been identified as: (1) idolatry brings punishment and 

repentance brings divine approval;82 (2) a defense of the Judahite/ Davidic 

monarchy,83 (3) the question of leadership,84 (4) the ‘failure of Yahweh's promise to 

the patriarchs’ to give them the land,85 (5) the question of Israel's faithfulness,86 (6) 

an affirmation of God as the true judge,87 (7) a celebration of death,88 (8) the 

‘inefficacy of the judges’,89 (7) ‘the Canaanization of Israelite society’,90 (8) ‘signs and 

leadership’,91 or (9) a mélange of traditions w ith no central theme or purpose.92 The 

reason for this diversity is found within Judges itself, which may suggest more than 

one purpose for the composition. Although the canonical placement of Judges has 

                                                
82 Burney, Judges, p. cxxi . 
83 Lawson Grant Stone, ‘From Tribal Confederation to M onarchic State: The Editorial Perspective 

of the Book of Judges’, (Ph. D., Yale University, 1988), pp. 388-408. Cf. also Marvin A. Sweeney, 
‘Davidic Polemics in the Book of Judges’, VT 47 (1997), 517-29. 

84 Schneider, Judges, p. 23. 
85 Webb, Judges: An Integrated Reading, p. 208. 
86 McCann, Judges, p. 24; and Cheryl Anne Brown, ‘Judges’, Joshua, Judges, Ruth (Peabody, M A: 

Hendrickson Publishers, 2000), p. 151. 
87 M ichael Wi lcock, The Message of Judges: Grace Abounding (Downers Grove, IL: InterVarsity Press, 

1992), p. 15. 
88 M ieke Bal, Death &  Dissymmetry: The Politics of Coherence in the Book of Judges (Chicago Studies in 

the History of Judaism; Chicago: Universi ty of Chicago Press, 1988), p. 1. 
89 Adele Berlin and Marc Zvi Brettler, The Jewish Study Bible (Oxford: Oxford University Press, 

2004), p. 508. 
90 Daniel I . Block, Judges, Ruth (New American Commentary, 6; Nashville, TN : Broadman & 

Holman Publishers, 1999), p. 141. 
91 Yairah Amit, The Book of Judges: The Art of Edit ing (trans. Jonathan Chipman; Biblical  

Interpretation, 38; Leiden: E. J. Brill , 1999), pp. 23-119. 
92 Exum, ‘The Centre Cannot Hold’, pp. 410-31. 
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garnered little attention, I consider it to be an important topic for consideration. I 

suggest that Judges can be seen as a counterpart to the book of Joshua, a preparation 

for the book of Samuel and a key ingredient to Israel's primary story (Gen.-Kings). 

Chapters five through seven form the heart of the thesis, w ith each chapter 

focusing upon one of the three speeches of God to Israel. Chapter five begins with a 

survey of the role of God in Judges 1, and then examines Judg. 2.1-5, the first of three 

speeches from Yahweh to Israel. In his first speech, Yahweh sends his angel to 

confront Israel for their failure to keep the covenant. The fact that this speech occurs 

near the beginning of the book makes it the starting point for the rising action in the 

plot layer that focuses on Yahweh and Israel, and reinforces its importance as 

fundamental to the theme of the book. In other words, it sets the agenda for the 

narrative that follows. 

The crucial theme for Judg. 2.1-5 is that while Yahweh has been faithful to his 

covenant w ith Israel, they have been unfaithful to him. He sums up Israel's 

unfaithfulness in the words of rebuke: ‘you have not heard my voice’ (2.2). At this 

point in Judges, the two main characters are Yahweh and Israel, w ith the Canaanites 

serving as the occasion for conflict. Yahweh is characterized as a powerful and 

faithful God, who responds to the actions of his covenant people. Yahweh's response 

to his people is not characterized as legalistic, mechanistic, or altogether predictable. 

H is promise to Israel ‘I wil l never break my covenant’ (2.1) is a risky statement, 

putting Yahweh in a disadvantaged position in the negotiating process. Yahweh's 

faithfulness continues in the face of insult and injury and by confessing his 

reluctance to abandon Israel, he opens himself up to further injury. Israel does not 

escape punishment, however, for Yahweh allows the Canaanites to remain in the 

land to serve as discipline to Israel. 
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Chapter six begins with a survey of the role of God in Judges 2-5 and then 

examines Judg. 6.7-10, the second of the three speeches from Yahweh to Israel. In his 

second speech, Yahweh sends his prophet to confront Israel for their repeated 

episodes of unfaithfulness in Judges 2-5. As he did in his first speech, Yahweh 

reminds Israel of his saving acts, and his previous commands. In this case, the 

command that he reiterates is: ‘You shall not fear the gods of the Amorites’ (6.10). 

Like in the first speech, he declares, ‘but you have not heard my voice’ (6.10). In 

God's first speech the covenant was the fundamental issue, but in this second speech 

the threat of losing the land and syncretism are the fundamental issues. To fear the 

Canaanite gods is to deny to Yahweh's superiority over those gods, a superiority 

that was proven in the Exodus. Apparently, to the Israelites, the power of the enemy 

gods were held in higher esteem than the power of Yahweh. The speech ends rather 

suddenly, w ithout any statement of consequences, but the theme of fear figures 

prominently in the Gideon story. 

Chapter seven begins w ith a survey of the role of God in Judges 6.11-10.5 and 

then examines Judg. 10.6-16, the third of the three speeches from Yahweh to Israel. 

In his third speech, Yahweh presents his case in broken grammar, which is 

suggestive of his passion and his frustration w ith Israel. He declares that he w ill not 

save Israel again; and, for the first time, the Israelites put aside their idols in 

repentance. Israel pleads for mercy and surprisingly, Yahweh answers with silence, 

not w ith the expected word of salvation. More than the two earlier speeches, this 

speech demonstrates that God does not respond to his people automatically or 

mechanically; rather, he responds in ways that evidence a genuine relationship of 

care and risk.  

Chapter eight of the thesis presents conclusions and implications of the 

Pentecostal hearing of Judges. My work offers a significant contribution to the field 
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of Old Testament studies both in its methodology and in its content. The integrative 

literary-theological methodology advances the academic study of Judges and at the 

same time is relevant to the Pentecostal community of faith. In order to hear the 

Word of God in Judges, I constructed a methodology that will create the conditions 

for such a hearing to take place. The methodology is consistent w ith the nature of 

biblical narrative, faithful to the ethos of the Pentecostal community of faith and 

rigorous enough to push forward into new directions of Old Testament academic 

study. 

In terms of content, this fresh hearing of the voice of God will open the doors 

for conversation in the academy regarding the role of God in the book of Judges and 

the theological implications of his role. I offer the following conclusions: (1) God's 

actions in the book of Judges are not entirely predictable. A lthough the narrative is 

driven by the interplay between the behavior of Israel and God's response to that 

behavior, his response is not mechanical or automatic. At times God brings 

deliverance even though Israel has not repented, and at other times God withholds 

deliverance or is silent even though they demonstrate signs of genuine reform. (2) 

God's unpredictabil ity, however, does not negate the consistency of his concern for 

the covenant. H is pursuit of a covenant relationship that involves intimate knowing 

and being known is fundamental to his motivations. In his words and actions God 

expresses his responsibility both for maintaining his own faithfulness and for 

nourishing Israel's faithfulness through deliverance and discipline. (3) A lthough it is 

true that most of the action in Judges is attributed to the human characters, it is God 

who determines the course of events at almost every level of the narrative. (4) God 

relates both individually and communally, but the covenant community seems to 

take precedence in God's actions. This may explain how God can continue to use 

judges who are not morally/ ethically fit for leadership. If the community can benefit 
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from the continued ministry of an individual, he may use them. Past studies of 

Judges have focused on the failure of individuals, but the book of Judges places 

Yahweh's concern for the community above that of the individual. Furthermore, the 

book of Judges demonstrates that the covenant is the central motivation out of which 

God relates to his people. Thus, one of the overarching themes of Judges is God's 

concern for his covenant relationship with Israel. He saves them from their 

oppressors time after time, but they continue to rebel against him. God's goal for 

Israel is that they dwell safely in the land that he promised to their ancestors, but 

their resting in the land is conditioned upon their faithful hearing of the Word of 

God. Yahweh instructed them to make no covenant w ith the enemy, but they did not 

hear his voice. Yahweh instructed them to fear no other gods, but they did not hear 

his voice. Israel's covenants w ith the enemy violated their covenant w ith Yahweh, 

and Israel's fear of the enemy's gods violated their trust in Yahweh's sovereignty and 

kingship. The God who had brought them out from the bondage of Egypt and had 

brought them into the promised land is now relegated to secondary status. 

1.9. CONCLUSION  

Chapter one has outlined the motivations, purposes and plans for my investigation 

into a Pentecostal hearing of the book of Judges. I have introduced the Pentecostal 

approach to biblical study, explained the literary-theological method, clarified the 

research procedure and summarized previous research on Judges. Chapter two will 

offer a more detailed and in-depth account of the major lines of study of the book of 

Judges. 



 

CHAPTER 2 

APPROACHES TO JUDGES: THE DEVELOPMENT AND  
PRESENT STATE OF JUDGES SCHOLARSHIP 

2.1. INTRODUCTION 

This chapter w ill overview the most significant approaches to the book of Judges 

and will summarize the implications of these approaches for the present study. The 

purpose here is not to supply a complete history of the study of Judges, but to 

outline the significant moves within Judges scholarship as they relate to the goals 

and methods of my thesis.1 That is, as I follow the story of Judges scholarship, I will 

pay particular attention to ways in which previous methodologies might contribute 

to a Pentecostal approach to interpretation. I conclude that previous studies of 

Judges have progressed according to the basic paradigms of Old Testament studies 

in general: (1) precritical, (2) critical, and (3) postcritical.2 These paradigms overlap 

each other to some extent, so that current scholarship on Judges that is dominated by 

literary, sociological and ideological approaches continues to include some historical 

critical concerns. I conclude further that the hermeneutical development in Judges 

research and the variety w ithin contemporary models should welcome the inclusion 

of a Pentecostal approach. 

                                                
1 The history of Judges research has been detailed in Timothy K. Beal and David M. Gunn, 

‘Judges’, in John Haralson Hayes (ed.), Dictionary of Biblical Interpretation (2 vols.; Nashville: 
Abingdon, 1999), I , pp. 637-47; Bartelmus, ‘Forschung am Richterbuch seit Martin Noth’, pp. 221-59; 
and Craig, ‘Judges in Recent Research’, pp. 159-85. 

2 Or, (1) premodern, (2) modern, and (3) postmodern. A transitional period could be added 
between the precritical and cri tical  periods; cf. Mary C. Boys, ‘Religious Education and Contemporary 
Biblical  Scholarship’, Religious Education 74 (1979),p. 191. I have omitted Rabbinical interpretation 
from my survey not because I consider i t unimportant or unhelpful  but because space is limited. In 
any case, Rabbinical interpreters exhibi t the same precritical  assumptions as the Christian interpreters 
but without the Christian applications. Furthermore, many Jewish scholars are full  participants in the 
academy and are named below in the survey of historical cri tical, literary, social, and ideological 
approaches. 
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2.2. PRECRITICAL STUDIES 

2.2.1. Ante-Nicene Fathers 

The book of Judges receives little attention prior to the seventeenth century; 

therefore, virtually every significant precritical work on Judges can be mentioned 

here.3 The only lengthy commentary comes in the form of the nine homilies of 

Origen, covering Judges 1-8, and Augustine's Questions on the Heptateuch, of which 

fifty-six questions are devoted to Judges 1-16.4 Other Church Fathers referred to 

Judges numerous times, but most of the references are short, and they often serve 

only to il lustrate another Scripture text.5 Examples from Origen, Irenaeus, Clement 

of A lexandria and Tertull ian should be sufficient to demonstrate the approaches 

used in the ante-Nicene period. 

                                                
3 It may appear that I am devoting too much space to the precritical period, but I  thought it 

necessary in light of recent calls for a return to precri tical methods. Cf., e.g., David C. Steinmetz, ‘The 
Superiority of Pre-Critical Exegesis’, ThT 37 (1980), pp. 27-38; Andrew Louth, Discerning the Mystery: 
An Essay on the Nature of Theology (New York: Oxford Universi ty Press, 1983), pp. 96-131; and Richard 
G. Swinburne, ‘Meaning in the Bible’, in S. R. Sutherland and T. A. Roberts (eds.), Religion, Reason and 
the Self (Cardiff: Univ. of Wales Press, 1989), pp. 1-33. 

4 Neither of these primary sources has been translated fully into English. Origen's Homilies are 
available in Latin as translated by Rufinus in J. P. Migne, PG (Patrologiae Cursus Completus; 
Turnhout, Belgium: Brepols, 1969), XII, pp. 951-990; and Augustine's Questions can be consulted in 
Joseph Zycha (ed.) Sancti Aureli Augustini Quaestionum in Heptateuchum Libri VII (CSEL, 28 pt. 2.; 
Vindobonae: F. Tempsky, 1895), pp. 449-506. Selections from both Origen, Augustine and other 
ancient wri ters appear in English in John R. Franke and Thomas C. Oden, Joshua, Judges, Ruth, 1-2 
Samuel (ACCOSOT, 4; Downers Grove, IL: InterVarsity Press, 2005), pp. 99-180.  

5 Many of these references are discussed in David M . Gunn, Judges (Blackwell Bible 
Commentaries; Malden, MA: Blackwell Pub, 2005), which is the most extensive treatment of the 
reception history of Judges. The strength of Gunn's work is in the sheer volume of material that he 
accumulates and in his astute analysis. His weakness is in his lack of direct quotations from primary 
sources and in his complete omission of mainstream works such as Origen's Homilies on Judges, PG, 
XII; Wesley and Schoenhals, Wesley' s Notes on the Bible; F. C. Cook and J. M. Fuller, The Bible 
Commentary (Barnes Notes on the Old Testament; 3 vols.; Grand Rapids, MI: Baker Book House, 
1953); C. F. Keil and Franz Julius Deli tzsch, Joshua, Judges, Ruth (trans. James Martin; Biblical  
Commentary on the Old Testament; Edinburgh: T. & T. Clark, 1872); A lfred Edersheim, The Bible 
History (7 vols.; Boston: Bradley & Woodruff, 1872); Beverly Carradine, Gideon (Bible Character Series; 
Philadelphia, PA: Pepper Pub. Co., 1902). The omission of Origen's Homilies is particularly surprising. 
Although Gunn includes music and art in his effective history, he does not mention Handel's oratorio 
enti tled Deborah, and he omits important works of art, such as those of Lucas Cranach the Elder, 
A lbrecht Dürer, Hans Speckaert, Anthony van Dyck and Mark Chagall. Gunn discusses Peter Paul 
Rubens, but does not show any prints of his work, and he gives us only one of Rembrandt's many 
paintings from Judges. On the other hand, he includes prints of artless copies and cartoons that he 
could have mentioned but which do not deserve il lustration (plates 3.1b, 3.1c, 3.4c, 7.5d, 7.10c). Sadly, 
the failure to include any color plates (probably because of cost) betrays a general lack of appreciation 
for artistic interpretations. 
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Origen, the father of the Alexandrian School, set an important precedent in 

his interpretations of Judges, which were almost entirely allegorical and decidedly 

anti-Jewish. Although I would attribute his use of allegory primarily to his 

Hellenistic training, he justifies the search for the deeper spiritual meaning by citing 

1 Cor. 10.11, where Paul states that the Scriptures of the Old Testament are ‘written 

for our sake, upon whom the end of the ages has come’.6 Origen concludes that the 

literal sense of the Old Testament was addressed to Israel, and there must be a 

deeper sense that addresses the Church. Origen assumes that the Scriptures are 

inspired by the Holy Spirit; they are a true record of history; and they testify at every 

point to Jesus Christ.  

In his first homily on Judges, Origen finds meaning for the Church by 

allegorizing the elders who lived in the days of Joshua (Judg. 2.7), declaring that 

they are the Apostles of Jesus. 7 In his second homily, he writes that the death of 

Joshua (Judg. 2.8) means that Jesus is dead in sinners and he lives in Christians.8 He 

states in his third homily that God's handing over of Israel to Cushanrishathaim 

(Judg. 3.8) teaches that God continues to deliver the proud over to the enemy for a 

humiliation that brings healing.9 Furthermore, Cushanrishathaim represents a 

spiritual enemy and Othniel the hero is his spiritual counterpart, one of the 

archangels who comes to bring deliverance to God's people (Judg. 3.10).10 In his 

fourth homily, Origen uses etymologies to bring out the allegory. Ehud means 

‘praise’; Eglon means ‘round’; and Moabite means ‘flow’, thus Ehud is able w ith his 

praise to cut through the circle of evil ways that flows with the philosophy that 

                                                
6 M igne, PG, XII, p. 958. 
7 M igne, PG, XII, pp. 953-54. 
8 M igne, PG, XII, pp. 956-57. 
9 M igne, PG, XII, pp. 961-62. 
10 M igne, PG, XII, pp. 963-64. 
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pleasure is the highest good (Judg. 3.15-30).11 The fifth homily teaches that Jael, who 

kills Sisera w ith a stake, is the church, who kills the carnal man with the wood of the 

cross (Judg. 4.17-21).12 The next homily declares that the kings who are called 

together in Deborah's song (Judg. 5.3) represent Christians who are made kings 

because Christ reigns in them.13 Origen writes in his seventh homily that just as 

Israel was handed over to Midian when they sinned against God (Judg. 6.1), so the 

church is handed over to demons when they neglect the commandments of God.14 In 

the eighth homily Gideon's wet fleece (Judg. 6.38) is the Jewish nation, blessed with 

the law and the prophets, and the dry fleece (Judg. 6.40) represents the Jews' 

rejection of Jesus Christ, w ith the wet ground being the preaching of the Gospel to 

the whole world.15 In his ninth and final homily, Origen concludes that Gideon's 

command for the fearful to go home (Judg. 7.3) symbolizes the Gospel's call to the 

Christian to deny self and bear the cross.16 

Irenaeus, also pursuing the allegorical approach, writes that Gideon's ten 

servants (Judg. 6.27) mean that Gideon was helped by Jesus Christ,17 and that 

Gideon's fleece represents the people and the dew is the Holy Spirit.18 Irenaeus 

offers three comments regarding the Samson story. First, the jawbone of the ass that 

Samson uses to kil l one thousand Philistines (Judg. 15.15) typifies the body of Jesus 

Christ. Second, in a non-allegorical comment, Irenaeus deduces that after Samson 

commits fornication (Judg. 16.1), the Spirit of the Lord does not come upon him 

                                                
11 M igne, PG, XII, p. 967. 
12 M igne, PG, XII, p. 971. 
13 M igne, PG, XII, pp. 976-77. 
14 M igne, PG, XII, pp. 978-79. 
15 M igne, PG, XII, pp. 984-85. 
16 M igne, PG, XII, pp. 986-87. 
17 A lexander Roberts and James Donaldson (eds.), The Ante-Nicene Fathers: Translations of the 

Writ ings of the Fathers Down to A. D. 325 (10  vols.; Grand Rapids, MI: W. B. Eerdmans Pub. Co., 
American reprint edn, 1956), I , p. 571. 

18 Roberts and Donaldson (eds.), ANF, I , p. 445. 
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again because fornication is a sin against the body, which is the temple of God.19 

Third, allegorizing Samson's victory/ death scene, Irenaeus writes: 

The little boy, therefore, who guided Samson by the hand, pre-typified John 
the Baptist, who showed to the people the faith in Christ. And the house in 
which they were assembled signifies the world, in which dwell the various 
heathen and unbelieving nations, offering sacrifice to their idols. Moreover, 
the two pillars are the two covenants. The fact, then, of Samson leaning 
himself upon the pillars, this, that the people, when instructed, recognized the 
mystery of Christ.20 

Unlike Origen, both Clement of Alexandria and Tertull ian lift up the literal 

sense of Judges. Clement constructs a chronology of Israel that includes Judges in 

order to prove that Jewish institutions predate the Greek culture.21 Tertull ian 

comments on Israel's repeated idolatry and suggests that God used the enemy 

nations to infl ict discipline on Israel, a conclusion that is l ittle more than a 

restatement of the text of Judges.22 

These examples demonstrate that the ante-N icene Fathers approached Judges 

primarily through the lens of allegory, and they assumed the nature of the book as 

inspired Scripture, its accuracy as sacred Jewish history, and the Christian 

significance of its deeper meaning. The deduction of Timothy Beal and David Gunn 

that the ante-N icene writers referred to Judges ‘primarily in regard to its recurring 

plot pattern of transgression-punishment-deliverance’ is a mischaracterization of the 

Patristic exegesis of Judges, but it is an understandable statement in l ight of their 

complete neglect of both Origen and Irenaeus who contributed heavily to the 

allegorical tradition.23 

                                                
19 Roberts and Donaldson (eds.), ANF, I , p. 575. 
20 Roberts and Donaldson (eds.), ANF, I , p. 572. 
21 Roberts and Donaldson (eds.), ANF, II , pp. 324-27. 
22 Roberts and Donaldson (eds.), ANF, III , p. 636. 
23 Beal and Gunn, ‘Judges’, p. 637. Beal and Gunn also state erroneously that Augustine referred 

substantially to Judges only ten times (p. 638), when, as stated above, his Questions in the Heptateuch 
alone include 56 questions on Judges. The article is a helpful but unbalanced introduction to the 
interpretation of Judges. Regarding the ante-N icene period, a period they do not seem to understand, 
they totally omit Origen and Irenaeus. Their discussion of Rabbinic exegesis is quite good, but the 
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The earliest Christians, especially those who were Jews and proselytes, 

accepted the Old Testament w ithout difficulty because they had been made familiar 

w ith its content by its use in the synagogue. However, once the New Testament 

books had been written, and as more and more Greeks were converted, the place of 

the Old Testament grew uncertain. A llegorical interpretation was one attempt, based 

upon a Greek approach, to assure the Old Testament's relevance to the Church. The 

practice of allegorical reading was justified by Paul's statement in 2 Cor. 3.6 that ‘the 

letter kil ls but the Spirit makes alive’ (Augustine, On Christian Doctrine, III.5.9). 

David Steinmetz suggests that the Fathers used allegory for three reasons: (1) their 

belief that ‘What appears to be history may be a metaphor or a figure instead’;24 (2) 

the relationship between Israel and the Church, which led to the assumption that the 

Old Testament was meant literally for Israel but spiritually for the church;25 and (3) 

the difficulty of finding spiritual edification in many of the Old Testament stories.26  

2.2.2. Post-N icene Fathers 

Excerpts from Ambrose, Jerome and Augustine show that the allegorical method 

continues in the post-N icene period. Ambrose writes that when Gideon was 

w innowing the wheat (Judg. 6.11) he was  

separating the elect of the saints from the refuse of the empty chaff. For these 
elect, as though trained w ith the rod of truth, laying aside the superfluities of 
the old man together w ith his deeds, are gathered in the church as in a 
w inepress. For the church is the w inepress of the eternal fountain, since from 
it wells forth the juice of the heavenly Vine.27 

                                                                                                                                                  
Protestant commentaries of the post-Reformation period are completely absent (Poole, Henry, 
Wesley, Cook, Clarke, Keil, etc.). Nearly forty percent of the article is devoted to the period from 1975 
to the present, an amount that seems to be unnecessary since this period is most easi ly accessible to 
the article's readers. Furthermore, the bibl iography is useful only in regard to recent works. 

24 Steinmetz, ‘Pre-Cri tical Exegesis’, p. 29. 
25 Steinmetz, ‘Pre-Cri tical Exegesis’, pp. 29-30. 
26 Steinmetz, ‘Pre-Cri tical Exegesis’, p. 30. 
27 Philip Schaff and Henry Wace (eds.), A Select Library of Nicene and Post-Nicene Fathers of the 

Christian Church. Second Series (14  vols.; Grand Rapids, MI: W. B. Eerdmans Pub. Co., 1952), X, p. 93. 
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Further describing the Gideon story, Ambrose surmises that the squeezing of water 

from the fleece prefigures that ‘Jesus Christ would wash the feet of his disciples in 

that heavenly dew’.28 A lso, Gideon's pitchers, torches and shouts are ‘our bodies, 

fashioned of clay, which do not know fear if they burn w ith the fervor of the grace of 

the Spirit, and bear witness to the passion of the Lord Jesus w ith a loud confession of 

the voice’.29 

In his Concerning Widows, Ambrose offers a surprising interpretation of 

Deborah that takes into account the literal sense. He writes that Deborah was only 

one of many great women of her time, and he observes that she is the only one of the 

judges who is w ithout fault. Assuming she is a w idow, Ambrose says of Deborah: 

And so one widow both ruled many thousands of men in peace and defended 
them from the enemy . . . I think that her judgeship has been narrated and her 
deeds described, that women should not be restrained from deeds of valor by 
the weakness of their sex. A widow, she governs the people; a widow, she 
leads armies; a w idow, she chooses generals; a w idow, she determines wars 
and orders triumphs . . . It is not sex but valor which makes strong . . . And so 
according to this history a woman, that the minds of women might be stirred 
up, became a judge, a woman set all in order, a woman prophesied, a woman 
triumphed, and joining in the battle array taught men to war under a 
woman's lead.30 

Ambrose's interpretation assumes that Deborah's story serves as a theological 

precedent for women to accept responsibil ities outside their traditional socially-

assigned roles. Then, after his discussion of the literal meaning, he adds the 

allegorical interpretation that Deborah represents the ‘battle of faith and the victory 

of the church’.31 

Jerome continued the allegorical tradition in his references to Judges. He 

determined that Caleb's springs of water (Judg. 1.13-15) ‘typify the redemption 

                                                
28 Schaff and Wace (eds.), NPNF2, X, p. 95. 
29 Schaff and Wace (eds.), NPNF2, X, p. 112. 
30 Schaff and Wace (eds.), NPNF2, X, pp. 398-99. 
31 Schaff and Wace (eds.), NPNF2, X, p. 399. 
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which the sinner finds for his old sins in the waters of baptism’,32 and that Gideon's 

fleece is the ‘Lamb of God; whose fleece bright and clean was made wet with the 

dew of heaven’.33 

Augustine interprets Judges allegorically, but in addition to allegory, he 

util izes numerology and the literal sense of Scripture. Regarding Gideon's fleece, his 

interpretation is almost identical to that of Origen, but w ith added material. The wet 

fleece represents Christ's coming first to the lost sheep of the Jews, and the dry fleece 

surrounded by wet ground is Christ's coming to the  

other sheep who were not of the former people of Israel . . . We now 
understand that the nation of the Jews has remained dry of Christ's grace, and 
all the nations throughout the whole round world are being rained upon by 
clouds full of Christian grace.34 

Augustine's reading of the episode in which Gideon chooses only the soldiers who 

lap water like a dog (Judg. 7.4-7) is an example of allegory mixed w ith numerology. 

He concludes that the three hundred men who lap like a dog represent allegorically 

the sign of the cross, because the number three hundred is signified in Greek by the 

letter T, which forms the shape of the cross.35 In his discussion of Jotham's parable of 

the bramble king (Judg. 9.8-15), Augustine reflects creatively on the value of fictional 

narrative to teach truth: ‘Surely, all this is invented in order that we may reach the 

matter intended by means of a narrative [that is] fictitious, to be sure, but bearing a 

true and not a false signification’ (Against Lying 13.28).36  

Augustine's interpretation of Jephthah and his vow (Judg. 11.30-40) is a quite 

lengthy and detailed examination of the text. He reaches several conclusions 

regarding the story: (1) human sacrifice is prohibited in Scripture; (2) Jephthah had a 

                                                
32 Schaff and Wace (eds.), NPNF2, VI, p. 200. 
33 Schaff and Wace (eds.), NPNF2, VI, p. 200. 
34 Philip Schaff (ed.) A Select Library of the Nicene and Post-Nicene Fathers of the Christian Church. 

First Series (Grand Rapids, MI: W. R. Eerdmans Pub. Co., 1956), VIII , p. 329. 
35 Schaff (ed.) NPNF1, VIII , p. 295. 
36 Quoted in Franke and Oden, Josh.-Sam., p. 133. 
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human victim in mind when making the vow; (3) Jephthah did indeed literally 

sacrifice his daughter; (4) the text's lack of evaluation of Jephthah's actions 

challenges the readers to judge for themselves; and (5) God was displeased with 

Jephthah's actions.37 Augustine's close reading of the text demonstrates his concern 

to discover the literal sense before turning to the spiritual sense. 

In addition to the writers that I have mentioned, Franke cites a number of 

other ancient and medieval scholars who commented upon Judges: Athanasius, 

Basil the Great, Caesarius of Arles, Ephrem the Syrian, Eusebius, Evagrius of Pontus, 

Gregory of Nazianzus, Gregory of Nyssa, Gregory the Great, Isaac of Nineveh, John 

Cassian, John Chrysostom, John of Damascus, Maximus of Turin, Methodius, 

Paulinus of Nola, Procopius of Gaza, Prudentius, Salvian the Presbyter, and the 

Venerable Bede. At some points these writers value the literal sense of the text, but 

most of their comments perpetuate the allegorical interpretations of Origen.38 In the 

post-N icene period, however, both Ambrose and Augustine evince signs of 

movement toward a literal approach that appreciates the Old Testament narrative as 

theologically relevant to the Church. 

2.2.3. Reformation and Post-Reformation 

The lack of attention to Judges continues in the Reformation period, w ith neither 

Martin Luther nor John Calvin writing a commentary on Judges. In the Works of 

Martin Luther, the index shows fourteen references to Judges, all of which are brief 

citations used as support or i llustrations of Luther's argument. In his introductory 

comments to the Old Testament, Luther describes the Pentateuch, wisdom literature, 

and the prophets; but he makes no comments on Joshua-Kings.39 One of Luther's 

                                                
37 Zycha (ed.) Augustini Quaestionum in Heptateuchum, pp. 481-501. Cf. Gunn, Judges, pp. 138-39. 
38 Franke and Oden, Josh.-Sam., pp. 99-180. 
39 Martin Luther, Henry Eyster Jacobs, and Adolph Spaeth, Works of M artin Luther: With 

Introductions and Notes (6 vols.; Grand Rapids, MI: Baker Book House, Philadelphia edn, 1982). 



Chapter 2: Approaches to Judges   47 

 

most lengthy references to Judges explains the reason that God allows trouble to 

come to the Christian. Citing Judg. 3, Luther refers to God's disciplining of Israel: 

Wherefore also God let many of its enemies remain and would not drive them 
out, in order that they should not have peace and must exercise themselves in 
the keeping of God's commandments, as it is written, Judges iii. So he deals 
w ith us also when he sends us all kinds of misfortune: so exceedingly careful 
is He of us, that He may teach us and drive us to honor and call upon His 
Name, to gain confidence and faith toward Him, and so to fulfil l the first two 
Commandments.40  

Luther's method includes historical investigation, study of the original languages, 

and movement away from allegory to an analogical application, which is one of the 

interpretational approaches of the New Testament. 

A lthough Martin Luther's commentaries are at times brill iant, they lack 

consistency, often becoming too polemically caustic for continued usage. John 

Calvin, on the other hand, produced consistently sound exegesis, while only 

occasionally giving way to anti-Catholic or anti-Jewish polemic. Although Calvin 

did not write a commentary on Judges, he did compose commentaries on twenty of 

the thirty-nine Old Testament books, using an exegetical methodology that quickly 

became the dominant model for Christian biblical studies. Calvin's rejection of 

allegory insured its demise as a validated interpretive strategy. He expresses his 

distaste for allegory in the following comment on Zechariah's vision of four chariots 

that emerged from two mountains of brass (Zech. 6.1-3): 

But as the vision is obscure, interpreters have given it different meanings. 
They who think that the four Gospels are designated by the four chariots, 
give a very frigid view. I have elsewhere reminded you, that we are to avoid 
these futi le refinements which of themselves vanish away. A llegories, I know, 
delight many; but we ought reverently and soberly to interpret the prophetic 
writings, and not to fly in the clouds, but ever to fix our foot on solid 
ground.41 

                                                
40 Luther, Jacobs, and Spaeth, Works of Mart in Luther: With Introductions and Notes, I, p. 214. 
41 John Calvin, Commentaries on the Twelve M inor Prophets (trans. John Owen; 5 vols.; Grand 

Rapids, MI: W. B. Eerdmans Pub. Co., 1950), V, p. 140. 
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Apparently, however, the practice of allegory was so deeply ingrained that 

even Calvin himself would occasionally slip back into its use. After mocking those 

who practice allegory and rejecting the view that the four chariots are the four 

Gospels, he insists that the mountains of brass are God's immutable decrees: 

the two mountains where the chariots were seen were mountains of brass. The 
Prophet no doubt understood by these mountains the providence of God, or 
his hidden counsel, by which all things have been decreed before the creation 
of the world; and hence he says, that they were mountains of brass, as they 
could not be broken.42 

Wi th the exegetical examples of Luther and Calvin, w ith the liberty granted 

by the Reformation, and w ith the influence of the Enlightenment Zeitgeist, post-

Reformation interpretation divided gradually into two streams, one emphasizing 

rational scientific study of Scripture and the other emphasizing confessional (but sti ll  

rational) investigation into the text.43 Skeptics such as Spinoza and Voltaire 

questioned the historical accuracy of Judges,44 while Protestant commentators also 

appealed to reason in their efforts at harmonizing the biblical voices. Matthew Poole, 

for example, published a two-volume commentary on the whole Bible (1685) which 

consisted of his translation from the original languages accompanied by annotations 

or explanatory notes. H is stated purpose was to communicate the ‘plain sense of the 

Scripture, and to reconcile seeming contradictions’.45 

The first major commentary on Judges was completed in 1708 by Matthew 

Henry, and his purpose for writing lies firmly w ithin the tradition of the spiritual 

interpreters who came before him. According to Henry, he writes his commentary 

in order to the reforming of men's hearts and lives. If I may but be 
instrumental to make my readers wise and good, wiser and better, more 

                                                
42 Calvin, M inor Prophets, V, p. 141. 
43 I use the term ‘Post-Reformation’ in reference to the time between the reformation and the 

cri tical  period. 
44 Gunn, Judges, pp. 20, 100. 
45 Matthew Poole, A Commentary on the Holy Bible (3 vols.; Carlisle, PA: Banner of Truth Trust, 

1962), I, p. vi i. 
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watchful against sin and more careful of their duty both to God and man, 
and, in order thereto, more in love w ith the word and law of God.46 

In the face of Enlightenment skepticism toward the accuracy of biblical narratives, 

Henry, like Poole before him, includes an apologetic for the veracity of Scripture. 

Concerning alleged contradictions in the Bible, he states, ‘I have not indeed met w ith 

any difficulties so great but that solutions might be given of them sufficient to 

silence the atheists and antiscripturists, and roll away from the sacred records all the 

reproach of contradiction and inconsistency with themselves’.47 Henry's view of 

Scripture is adopted by conservative Protestant writers for the subsequent two 

hundred years. In five statements Henry describes his understanding of the nature 

of Old Testament narrative:  

I. That it is history . . . we are sure that in this history there is no matter of fact 
recorded but what has its use and will help either to expound God's 
providence or guide man's prudence. II. That it is true history, and what we 
may rely upon the credit of, and need not fear being deceived in . . . III. That it 
is ancient history, far more ancient than was ever pretended to come from any 
other hand . . . IV. That it is church history, the history of the Jewish church, 
that sacred society, incorporated for religion, and the custody of the oracles 
and ordinances of God, by a charter under the broad seal of heaven, a 
covenant confirmed by miracles . . . V. That it is a divine history, given by 
inspiration of God, and a part of that blessed book which is to be the standing 
rule of our faith and practice . . . here we meet w ith many who were figures of 
him that was to come, such as Joshua, Samson . . .48 

In l ight of Henry's view of Scripture and his perceived role as commentator, it 

is not surprising to find that he shrinks back from any critical inquiry that might be 

deemed unfaithful or that might appear to disparage Scripture. His conclusion 

regarding Jephthah's sacrifice of his daughter provides a case in point. Although he 

admits that Jephthah sacrificed his daughter, Henry is not alarmed by it and 

succeeds in finding positive lessons in Jephthah's actions. He insists (1) that ‘it is 

                                                
46 Matthew Henry, Matthew Henry' s Commentary on the Whole Bible (6 vols.; New York: Fleming H. 

Revel l, rev. and corr. edn, n.d.), II, p. ii i. 
47 Henry, Commentary, II , p. ii i. 
48 Henry, Commentary, II , p. iv. 
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very good, when we are in the pursuit or expectation of any mercy, to make vows’;49 

(2) ‘what we have solemnly vowed to God we must conscientiously perform’;50 (3) ‘it 

well becomes children obediently and cheerfully to submit to their parents in the 

Lord’;51 and (4) that Jephthah's daughter ‘cheerfully submitted to the performance of 

his vow’.52  

John Wesley, who usually praised Matthew Henry, is incensed at Henry's 

apparent devaluation of human life. Wesley is so appalled at the thought of human 

sacrifice that he is unwill ing to entertain even the possibility that a biblical hero 

could have considered such an outrageous act. Wesley writes: 

It is really astonishing, that the general stream of commentators, should take 
it for granted, that Jephthah murdered his daughter! But, says Mr. Henry, 
“We  do not find any law, usage or custom, in all the Old Testament, which 
doth in the least intimate, that a single life was any branch or article of 
religion.” And do we find any law, usage or custom there, which doth in the 
least intimate, that cutting the throat of an only child, was any branch or 
article of religion? If only a dog had met Jephthah, would he have offered up 
that for a burnt-offering? No: because God had expressly forbidden this. And 
had he not expressly forbidden murder?53 

Both Henry and Wesley approach the Jephthah story w ith a concern to avoid 

indicting Jephthah the hero, but they use two different strategies in their efforts to 

save Jephthah's reputation. Henry admits to the human sacrifice but downplays its 

significance, and Wesley denies outright that the sacrifice ever took place. The 

precritical approach to Scripture usually prevents these and other writers from 

wrestling genuinely with the difficult texts of Judges. 

Wesley's response to the Jephthah story may be symptomatic of his general 

lack of regard for the book of Judges. According to existing records, Wesley never 

preached a sermon from Judges, and he made few references to Judges within the 

                                                
49 Henry, Commentary, II , p. 196. 
50 Henry, Commentary, II , p. 196. 
51 Henry, Commentary, II , p. 196. 
52 Henry, Commentary, II , p. 196. 
53 Wesley and Schoenhals, Wesley' s Notes on the Bible, p. 171. 
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body of his sermons.54 Wesley had no desire to write a commentary on the Bible, but 

because of continual pressure from those around him, he finally consented and 

composed the work near the end of his life. H is notes on Judges display his wide 

range of reading, but Wesley himself focused his comments mostly on his own 

interests, which included his theology of holiness and other Christian applications.55 

The nineteenth century w itnessed a proliferation of Bible commentaries, most 

of which continued to pursue a confessional approach. Adam Clarke, a follower of 

Wesley, finished his commentary on the whole Bible in 1826.56 Clark was a genuine 

scholar of Scripture and all the attendant disciplines, including languages, history, 

geography, culture, philosophy, archaeology. H is commentary represents the 

transitional period between precritical and critical study of the Old Testament. 

A lthough Clarke clearly writes from a confessional stance, elements of his 

commentary suggest that he is moving toward a critical methodology in his 

interpretation. He incorporates the most recent discoveries in Ancient Near Eastern 

religions and writings. A ll of his citations of ancient languages are typeset in their 

original scripts. He compares numerous ancient versions and writings, including the 

Targums, the Vulgate, the Samaritan Pentateuch, the Septuagint, Theodotian, 

Rabbinical texts, and classical Greek texts. Occasionally, he allows the LXX or 

another version to take precedence over the Masoretic Text (particularly if that 

version offers a less controversial reading).57 He includes chronological data on 

almost every page, placing side-by-side the Jewish calendar, Greek calendar, and 

                                                
54 John Wesley and Albert Cook Outler, The Works of John Wesley (25 vols.; Nashvi lle, TN: 

Abingdon, Bicentennial edn, 1984), I-IV. Outler's index of Wesley's works includes only twelve 
citations from Judges. 

55 See for example his application of Judg. 6.8-10: Wesley and Schoenhals, Wesley' s Notes on the 
Bible, p. 168. 

56 Adam Clarke, The Holy Bible, Containing the Old and New Testament: Including the  Marginal 
Readings and Parallel Texts, with a Commentary and Crit ical Notes (6 vols.; Syracuse, NY: Wesleyan 
Methodist Publishing Association, Ward, a new rev. and corr. edn, 1881). 

57 E.g., the reading of the LXX is more sympathetic toward Barak than is the M T. Clarke, 
Commentary, n.p. (Clarke's commentary has no page numbers). 
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Gregorian calendar. Although he includes a running chronology, he allows that the 

narratives of Judges may not be in chronological order, and he rejects allegorical and 

typological methods.  

Clarke, therefore, comes very close to writing a critical commentary, but his 

precritical concerns continue to control much of his exegesis. Thus, he avoids 

discussing some difficult passages, such as Judg. 10.13, where Yahweh refuses to 

save Israel again. Also, he displays a tendency, like Henry and Wesley, to soften the 

rough edges of the characters, referring to Jephthah's mother as an innkeeper instead 

of a harlot (Judg. 11.1), and interpreting Jephthah positively by arguing for the 

appropriateness of his vow and by denying that he kil led his daughter. Thus, 

dispelling any questions regarding Jephthah's faith and his integrity, Clarke writes, 

‘That Jephthah was a deeply pious man appears in the whole of his conduct‘.58 

Other commentaries that appear later in the nineteenth century, including 

those by F. C. Cook59 and C. F. Keil, follow the tradition of the Protestant 

commentaries that preceded them.60 Keil 's interpretation is the pinnacle of precritical 

exegesis, showing evidence of keen intellect, l inguistic acumen, and broad 

knowledge of Scripture. Unfortunately, he refuses to engage historical criticism, 

believing it to be a passing fad. Keil 's inability to face the difficulties in the text of 

Judges results in a commentary that lacks depth and creativity and suffers from the 

same precritical confessional shortcomings as Henry, Wesley, and Clark. 

In summary, post-Reformation confessional commentators mostly ignore 

modern criticism, while choosing to insist upon the historical truth of the biblical 
                                                

58 Clarke, Commentary, n.p. In contrast to most other confessional readings, James M . Gray, The 
Concise Bible Commentary (Peabody, MA : Hendrickson Publishers, 1999), p. 307, circa 1930, ventures to 
condemn the behavior of the judges. He wri tes, ‘No apology can be made for the action of Jael the 
Kenite woman of verses 17-21 . . . She was the meanest of maddest murderers. I t must not be 
supposed that although her action was foreknown to God it was sanctioned by H im; neither that 
because Deborah praises it in her song (chap. 5), therefore she is pronouncing a eulogy on the moral 
character of the woman’. 

59 Cook and Fuller, The Bible Commentary. 
60 Keil and Delitzsch, Joshua, Judges, Ruth. 
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narrative. They believe firmly in the divine inspiration of Scripture and the overall 

unity of Scripture while downplaying the human participation in the origin of 

Scripture and the divergent voices within Scripture. A lthough the post-Reformation 

writers abandoned allegory as a method, they continue to view the Old Testament 

primarily as a prophetic w itness to Jesus Christ and they strain to find a direct 

Christological referent in every Old Testament word. 

2.3. CRITICAL STUDIES  

2.3.1. Historical Cri ti cal Approaches 

The beginnings of the historical critical study of Judges overlap the precritical 

period. The roots of historical criticism were put down in the soil of the Protestant 

Reformation: a modern view of history, the rejection of allegorical hermeneutics, the 

principle of Sola Scriptura, renewed study of the original languages of Scripture, 

resistance to ecclesiastical control of interpretation, beginnings of humanism, moves 

towards individualism, and the rise of rationalism and the scientific method. These 

critical roots are evident in all of the commentaries on Judges in the post-

Reformation era, but the confessional stance of the precritical writers prevents their 

complete adoption of historical critical method. 

The separation quickly grew wider between the stream of confessional 

interpretation and the stream of critical inquiry as historical critics applied to Judges 

the same methods that they had used to analyze the Pentateuch. Source critics, 

recognizing the apparent compositional nature of Judges, sought to explicate the 

compositional history. Form critics, observing the multiplex of narratives in Judges, 

attempted to isolate the most primitive units w ithin the book. Archaeologists and 
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historians created volumes of material in their efforts to discern the accuracy of the 

numerous political, geographical, and chronological references in Judges.61 

A lthough the first critical commentary on Judges is G. L. Studer's Das Buch der 

Richter (1835),62 the first critical work w ith a lasting impact is George F. Moore's ICC 

commentary, published in 1895.63 The importance of Moore's work is substantiated 

by the fact that to this day his commentary serves as a resource for virtually every 

writer on Judges. C. F. Kraft, writing in 1962, claims that Moore's commentary ‘is 

sti l l  the most useful’;64 and Robert Boling in his Anchor Bible Dictionary article, dated 

1992, cites Moore in one of his few references to commentaries.65 The most recent 

works on Judges, including those by O'Connell,66 Amit,67 Block,68 Schneider,69 

Brettler,70 McCann,71 and Gunn72 continue to uti l ize extensively Moore's 

commentary. The continued presence of Moore's commentary is a testimony to his 

giftedness as a biblical scholar, but it also indicates a lack of genuine progress in the 

historical critical study of Judges subsequent to Moore. Given the monumental 

contributions of later scholars such as Albrecht A lt, Martin Noth, and Norman 

Gottwald, one would expect that the Nineteenth Century conclusions of Moore 

                                                
61 For an insightful summary of the critical period (and beyond) from the perspective of Old 

Testament theology, see Walter Brueggemann, Theology of the Old Testament: Testimony, Dispute, 
Advocacy (Minneapol is: Fortress Press, 1997), pp. 1-115. 

62 Cited in George F. M oore, A Critical and Exegetical Commentary on Judges (ICC; New York: 
Charles Scribner's Sons, 1895), p. xl ix. 

63 M oore, Judges. 
64 C. F. Kraft, ‘The Book of Judges’, in George A rthur Buttrick (ed.), IDB (4 vols.; Nashville, TN : 

Abingdon Press, 1962), II, p. 1023. 
65 Robert G. Bol ing, ‘Judges’, ABD (6 vols.; New York: Doubleday, 1992), III, p. 1114. 
66 O'Connell, The Rhetoric of the Book of Judges. O'Connell cites Moore 29 times, first on p. 49. 
67 Yairah Amit, The Book of Judges: The Art of Edit ing (trans. Jonathan Chipman; Biblical  

Interpretation, 38; Leiden: E. J. Brill , 1999). Amit includes 30 references to Moore, the first ci tation is 
on p. 40. 

68 Daniel I . Block, Judges, Ruth (New American Commentary, 6; Nashville, TN : Broadman & 
Holman Publishers, 1999). Block ci tes M oore 14 times, the first ci tation is on p. 44. 

69 Schneider, Judges, has no author index, but she lists M oore in the bibliography (p. 295). 
70 Marc Z. Brettler, The Book of Judges (Old Testament Readings; New York: Routledge, 2002). 

Brettler cites Moore 8 times (pp. 40, 62-65, 67, 80, 103). 
71 McCann, Judges. M cCann has no author index, but he l ists M oore in his bibliography (p. 141). 
72 Gunn, Judges, pp. 25, 49-51, 86-87, 105, 116-17, 241, 271. 
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would have been rendered obsolete. It appears instead that, in spite the importance 

of recent critical discoveries, those historical critical advances do not always bear 

directly upon the interpretation of the biblical text of Judges. 

The critical stance of Moore's commentary is made clear from the outset when 

he relegates the spiritual significance of Judges to three paragraphs in his 

introduction. On the one hand, he admits that the author's purposes in writing 

Judges are not ‘historical, but religious’; but, on the other hand, he insists 

paradoxically that the ‘interest and importance of the Book of Judges’ consist in its 

contribution to historical reconstruction.73 The precritical commentators assume that 

finding the spiritual significance of the text is their primary objective, but Moore 

considers his task to be wholly different from that of his predecessors. With Moore's 

commentary, the paradigm shift to scientific objectivity is complete; biblical 

scholarship on Judges is severed from the confessional approaches. Whereas in the 

precritical period the academy is controlled by the church, and nonconfessional 

study of Scripture is marginalized; in the critical period the opposite is the case. The 

academy is now controlled by nonconfessional perspectives, and confessional study 

of Scripture is marginalized. David C. Steinmetz, however, unfairly caricatures 

critical scholars when he accuses them of denying the spiritual meaning of Scripture. 

It would be more accurate to say that critical scholars do not deny the spiritual 

meaning but that they exclude the spiritual interpretation from the work of the 

academy.74 

Moore's commentary l ifts up several concerns that continue to serve as focal 

points for the historical critical study of Judges. First and foremost, Moore devotes 

                                                
73 M oore, Judges, pp. xvi-xviii. Cf. also Burney, Judges, who enti tles a section of his introduction 

‘The Permanent Religious Value of Judges’ (pp. cxviii-cxxii). 
74 Steinmetz, ‘Pre-Cri tical Exegesis’, pp. 27-28. As evidence of their spiri tual interests, i t should be 

noted that scholars such as Gerhard von Rad, Sigmund M owinckel, and Claus Westermann 
functioned as preachers in addition to their roles in the academy. Donald K. McKim, Historical 
Handbook of Major Biblical Interpreters (Downers Grove, IL: InterVarsity Press, 1998), pp. 505, 527, 535. 
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his energies to the questions of the authorship, date and compositional history of the 

book of Judges, including the relationship between Judges and the larger 

Deuteronomic (or Deuteronomistic) H istory.75 He concludes that Judges was 

composed in six stages: (1) J, a 9th century work that included the basic history of 

Israel from Exodus through Samuel; (2) E, an 8th century version w ith the same 

stories but not as historically accurate as J; (3) E2, a prophetic recension of E, 

influenced by Hosea, composed in the late 8th to early 7th centuries; (4) JE, a 7th 

century prophetic work that combined J and E (E2); (5) D, a 6th century Deuteronomic 

work based on JE, but not including all of JE; and (6) the 5th to 4th century 

combination of JE and D along w ith added final touches.76 Throughout his 

commentary, Moore carefully identifies each of the sources w ithin the text and 

compares his conclusions w ith those of other scholars. A lthough numerous 

subsequent writers modify the compositional history in significant ways, the 

consensus continues to maintain that Judges was written in several stages, with each 

subsequent editor adding his own layer of material.77 

Another question addressed by Moore is the definition and function of the 

office of judge, including possible differences between the major and minor judges, 

but he gives the matter only a l ittle attention.78 Basing his argument upon the 

meaning of the Hebrew word j pv, Moore indicates that a judge could be either a 

                                                
75 M oore, Judges, pp. vi, xix-xxxvii . 
76 M oore, Judges, pp. xxxiii-xxxv. M oore's presentation of the compositional history fol lows the 

basic outlines of Karl  Budde, Die Bücher Richter und Samuel, ihre Quellen und ihr Aufbau (Giessen: 
Ricker, 1890). He also adopts elements from Jul ius Wellhausen, Die Composit ion des Hexateuchs und der 
historischen Bücher des Alten Testaments (Berlin, 1889); and Abraham Kuenen, Historisch-kritisch 
onderzoek naar het ontstaan en de verzameling van de boeken des Ouden Verbonds (3 vols.; Leiden: 
Akademische boekhandel van P. Engels, 1861). 

77 See Otto Eissfeldt, Die Quellen des Richterbuches, in Synoptischer Anordnung ins Deutsche übersetzt, 
Samt Einer in Einleitung und Noten Gegebenen Begründung (Leipzig: J. C. Hinrichs, 1925); Wolfgang 
Richter, Die Bearbeitungen des ‘Retterbuches’ in der Deuteronomischen Epoche (Bonn: P. Hanstein, 1964); 
and the recent discussion in O'Connell , The Rhetoric of the Book of Judges, pp. 345-54. Occasionally, a 
wri ter w ill question the layered model; e.g., P. Deryn Guest, ‘Can Judges Survive Wi thout Sources? 
Challenging the Consensus’, JSOT, no. 78 (1998), pp. 43-61. 

78 M oore, Judges, pp. xi-xiii, 88-89. 



Chapter 2: Approaches to Judges   57 

 

‘deliverer’ or a ‘ruler’, and he hints at the fact that the major judges function 

primarily as deliverers while the minor judges fulfi ll  the more general role of ruler.79 

In both cases, the judge is a non-hereditary office that might be called a tribal 

‘chief’.80 The argument for the distinction between the major and the minor judges 

was fully developed later by A lbrecht Alt,81 and both the historical and literary 

functions of the minor judges continue to attract attention.82 

Moore's pursuit of historical accuracy causes him to posit a third critical 

observation, namely, the apparent contradiction between the models of conquest 

presented in Joshua and Judges. According to Moore, Judges 1 is the more accurate 

representation of Israel's history, and Joshua is an imaginative restatement. 83 He 

writes that Judges 1 ‘contains an account of the invasion and settlement of Western 

Palestine entirely different from that given in the Book of Joshua, and of vastly 

greater historical value’.84 The consensus of scholarship continues to agree w ith 

Moore, but the topic is occasionally revisited and revised. Mark Brettler, for example 

argues that Judges 1.1-2.10 originally functioned as an appendix to Joshua,85 while K. 

                                                
79 M oore, Judges, p. xi. 
80 M oore, Judges, p. xii . 
81 A lbrecht A lt, Essays on Old Testament History and Religion (trans. R. A. Wi lson; Oxford: 

Blackwell, 1966), pp. 130-33. See also Martin Noth, Überlieferungsgeschichtliche Studien: die sammelnden 
und bearbeitenden Geschichtswerke im Alten Testament (Tübingen: M. N iemeyer, 2nd edn, 1957), pp. 47-
50. 

82 Cf. A lan J. Hauser, ‘M inor Judges: A  Re-Evaluation’, JBL 94 (1975); Pietro A lberto Kaswalder, ‘I 
Giudici  Di Israele’, LA 41 (1991); E. Theodore Mullen, ‘The "Minor Judges": Some Literary and 
Historical Considerations’, CBQ 44 (1982); Beverly G. Beem, ‘The Minor Judges: A Li terary Reading of 
Some Very Short Stories’, in K. Younger, B. Batto, and W. Hallo (eds.), The Biblical Canon in 
Comparative Perspective (Lewiston, NY: Edward Mellen Press, 1991); Klaus D. Schunck, ‘Falsche 
Richter im Richterbuch’, in R. Liwak (ed.), Prophetie und Geschichtliche Wirklichkeit  (1991), pp. 364-70; 
and Ellis Easterly, ‘A  Case of Mistaken Identi ty: The Judges in Judges Don't Judge’, BR 13 (1997), pp. 
41-43, 47. 

83 M oore, Judges, pp. 4-10. 
84 M oore, Judges, p. 7. 
85 Marc Z. Brettler, ‘Judges 1:1-2:10: From Appendix to Prologue’, ZAW 101 (1989), pp. 433-35. 
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Lawson Younger claims that Judges 1 is a ‘highly stylized’ account that is dependent 

upon Joshua.86  

A  fourth concern of Moore is the accuracy of specific historical/ geographical 

data in Judges as compared to external archaeological sources, including other ANE 

literature. Moore judges the accuracy of virtually every historical and geographical 

reference in Judges, including the account of the capture of Jerusalem (Judg. 1.8)87 

and the construction of the Canaanite chariots of iron (Judg. 1.19).88 Although his 

conclusions are usually based upon specific evidence, he is guilty at times of making 

blanket statements lacking in evidentiary support. For example, regarding the 

Danite story (Judg. 17-18), Moore declares that its historical content ‘bears every 

mark of truthfulness’;89 but concerning the tribal war narrative (Judg. 20-21) he 

insists ‘in the whole description of the war there is hardly a semblance of reality’.90 

H is evaluation of historical and geographical references belies his 19th century 

context, which allowed for the acceptance of Judges as a mostly reliable source for 

historical reconstruction. Many historians would now view Judges as mostly 

unreliable as an historical source.91 

                                                
86 Cf. K. Lawson Younger, ‘The Configuring of Judicial  Preliminaries: Judges 1.1-2.5 and Its 

Dependence on the Book of Joshua’, JSOT, no. 68 (1995), p. 79. 
87 M oore, Judges, pp. 21. 
88 M oore, Judges, p. 38. 
89 M oore, Judges, p. 370. 
90 M oore, Judges, p. 405. 
91 Cf. Philip R. Davies, In Search of " Ancient Israel"  (JSOTSup, 148; Sheffield: JSOT Press, 1992); 

Niels P. Lemche and Frederick H . Cryer, Early Israel: Anthropological and Historical Studies on the 
Israelite Society before the M onarchy (VTSup, 37; Leiden: E.J. Brill, 1985), 37; V. Philips Long, Israel' s Past 
in Present Research: Essays on Ancient Israelite Historiography (Sources for Biblical  and Theological 
Study, 7; Wi nona Lake, IN: Eisenbrauns, 1999); Mieke Bal, Death & Dissymmetry: The Polit ics of 
Coherence in the Book of Judges (Chicago Studies in the H istory of Judaism; Chicago: Universi ty of 
Chicago Press, 1988); Eben Scheffler, ‘Beyond the Judges and the Amphictyony: The Poli tics of Tribal 
Israel (1200-1020 BCE)’, OTE 14, no. 3 (2001); Thomas L. Thompson, The Bible in History: How Writers 
Create a Past  (London: Jonathan Cape, 1999); and Israel Finkelstein and Nei l Asher Silberman, The 
Bible Unearthed: Archaeology' s New Vision of Ancient Israel and the Origin of Its Sacred Texts (New York: 
Free Press, 2001). 
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A fifth concern of Moore (which may be considered a subset of the fourth) is 

the overall chronology of the premonarchic period in Israel's history.92 Moore 

attempts to harmonize the pre-monarchic chronology of Joshua and Judges with the 

480-year total given in 1 Kgs 6.1, arguing that the narratives in Judges are not 

successive but overlap each other. He attempts this harmonization in spite of his 

deduction that the numbers in Judges are a ‘systematic chronology, in which a 

generation is reckoned at forty years, and the period made to consist of twelve 

generations’.93 Mieke Bal observes that even though more recent commentaries 

admit to the figurative role of the chronology in Judges, they continue to attempt a 

chronological reconstruction of the Judges period.94 While I would readily subscribe 

to the value of historical reconstruction (for the study of history), I would plead for a 

valuing of the narrative construction as it is found in the text. The arrangement of 

the stories w ithin a successive chronological framework is not without thematic 

significance, and to ignore the text in favor of historical reconstruction can result in a 

failure to hear the message of the text. 

Moore, Burney and other early source critics occupied themselves with 

questions of the authorship, date, compositional history, and historical veracity of 

Judges; but they demonstrated little interest in the larger questions of theme and 

purpose. As a result of this atomistic approach, their works include virtually no 

reference to one of the most prominent historical critical concerns of recent years; 
                                                

92 M oore, Judges, pp. xv-xix, xxxvi i-xlii i . 
93 M oore, Judges, p. xxxviii. 
94 Bal, Death &  Dissymmetry, p. 5. Discussions of the chronology include those of Burney, Judges, 

pp. l-liv; John Garstang, Joshua-Judges (London: Constable & Co., 1931), pp. 51-66; John Gray, Joshua, 
Judges, and Ruth (New Century Bible; Greenwood, S.C.: Attic Press, rev. edn, 1977), pp. 3-7; Robert G. 
Boling, Judges: A New Translation with Introduction and Commentary (AB; Garden City, NY: Doubleday, 
1975), pp. xx-xxi; J. A lberto Soggin, Judges: A Commentary (OTL; Phi ladelphia: Westminster Press, 
1981), pp. 6-12; and David L. Washburn, ‘The Chronology of Judges: Another Look’, BSac 147 (1990), 
pp. 414-25. On the other hand, cf. Barnabas Lindars, Judges 1-5: A New Translation and Commentary 
(Edinburgh: T&T Clark, 1995), pp. 125-26; who, al though he repeatedly refers to Judges as a ‘history’, 
argues that historical reconstruction of Judges is impossible and argues for a narrative understanding 
of the text. For a concise analysis of the historical relevance of Judges (and other texts), see Mieke Bal, 
Murder and Difference: Gender, Genre, and Scholarship on Sisera' s Death (Indiana Studies in Biblical 
Literature; Bloomington, IN: Indiana Universi ty Press, 1988), pp. 15-36. 
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namely, the political themes of Judges, especially the monarchy and the priority of 

the tribe of Judah. 

The historical critical approach exemplified by Moore serves as the basic 

paradigm for the study of Judges throughout most of the 20th Century, but 

additional elements are contributed by Albrecht A lt and his student Martin Noth. 

A lt's major contribution to the study of Judges is his formulation of the immigration 

model of the Israelite settlement of Canaan. He argued that small semi-nomadic 

groups in search of grazing land moved gradually into Palestine over an extended 

period of time. Eventually, the encroachment of newcomers produced conflict w ith 

the Canaanite inhabitants. The settlers finally gained control of the area by the time 

of Saul and David.95  

A lt's immigration model is incompatible w ith the story of the conquest as 

recorded in the book of Joshua, but it can be accommodated by the book of Judges. 

As A lt's theory gained in popularity, Judges came to be accepted as the more 

accurate account of the Israelite settlement of Canaan, a replacement for Joshua 

instead of a sequel to Joshua. Alt's student, Martin Noth, added to the model by 

arguing that the early Israelite tribal organization was a loose-knit association 

similar to the Greek amphictyonic league.96 Noth's theory of the Israelite 

amphictyony gained a large following but is no longer considered the best 

explanation for the tribal connections of premonarchic Israel.97 

                                                
95 Cf. A lbrecht A lt, ‘Die Landnahme der Israel iten in Palästina’, RUL  (1925), pp. 133-69; which 

was later published in English as a chapter in A lt, Essays on Old Testament History and Religion, pp. 73-
221. 

96 Martin Noth, Das System der zwölf Stämme Israels (Darmstadt: Wi ssenschaftliche 
Buchgesellschaft, [Unveränderter reprografischer Nachdruck der Ausg. Stuttgart 1930] edn, 1966), pp. 
43-104. Both Ewald and Alt had furnished Noth with the foundation of his theory. Cf. Noth, Das 
System, p. 43, n. 1. 

97 Critics of Noth's theory include A. D. H . Mayes, ‘Israel in the Pre-M onarchy Period’, VT 23 
(1973), pp. 151-170; C. H. J. de Geus, The Tribes of Israel: An Investigation into Some of the Presupposit ions 
of Martin Noth' s Amphictyony Hypothesis (Assen: Van Gorcum, 1976); Niels P. Lemche, ‘Israel in the 
Period of the Judges: The Tribal League in Recent Research’, ST 38 (1984), pp. 1-28; and Scheffler, 
‘Judges and the Amphictyony’, pp. 494-509. 
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The wide acceptance of A lt's model and its ongoing opposition by Wi lliam F. 

A lbright created a long-standing division w ithin the field of biblical history and 

archaeology.98 George Mendenhall, a student of A lbright, proposed a third 

alternative in place of the traditional conquest model and Alt's immigration model. 

Mendenhall proposed that a socio-political revolution had occurred w ithin the 

Canaanite polytheistic, feudalistic society out of which emerged the monotheistic 

Israelite tribal society. This revolution was instigated by a group of Yahwistic 

refugees from Egypt.99 Mendenhall 's theory was taken up and modified by Norman 

Gottwald, whose more sociologically oriented model has become the dominant 

critical explanation for the Israelite emergence in Canaan.100 

The challenges by Albrecht Alt to the fundamental accuracy of Israel's 

primary history produced a major shift in the critical approach to Judges. Following 

Alt, the critical study of the Former Prophets was pushed even farther by Martin 

Noth, whose conception of the Deuteronomic H istory as a purposeful redaction 

turned critical interest toward the thematic element in the Deuteronomic corpus.101 

The book of Judges was seen as a part of a larger exilic work, whose themes were 

embedded throughout Judges. The repeated cycle of idolatry and punishment 

w ithin Judges fits well into the exil ic theme of Yahweh's justification for imposing 

the Exile on Israel. Thus, the Exile is explained by the Deuteronomist as Yahweh's 

final punishment for Israel's continued idolatry. The study of the Deuteronomic 

                                                
98 Wi ll iam F. A lbright, ‘Archaeology and the Date of the Hebrew Conquest of Palestine’, BASOR 

58 (1935), pp. 10-18. A lbright's position is embodied in John Bright, A History of Israel (Westminster 
A ids to the Study of the Scriptures; Philadelphia: Westminster Press, 3d edn, 1981); and George 
Ernest Wright, Biblical Archaeology (Philadelphia: Westminster Press, new and rev. edn, 1962).  

99 George E. Mendenhall, ‘Hebrew Conquest of Palestine’, BA 25 (1962), pp. 66-87. 
100 Gottwald's sociological approach will be discussed below . Both the theoretical foundations and 

the details of the model are presented in Norman K. Gottwald, The Tribes of Yahweh: A Sociology of the 
Religion of Liberated Israel, 1250-1050 B.C.E (Maryknoll, NY: Orbis Books, 1979). 

101 See Noth, Überlieferungsgeschichtliche Studien. 
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H istory has advanced significantly in recent years, fueled in particular by the 

literary approach of Robert Polzin.102  

Noth's concept of redactional purpose opens the door for investigation into 

further evidence of compositional purpose within the book of Judges. Two primary 

political themes emerge from subsequent critical studies: (1) the necessity of the 

monarchy as a means of achieving national unity, and (2) the primacy of the tribe of 

Judah (and the Judahite monarchy). The importance of these themes is evident in the 

massive work produced by Robert O'Connell, who combines several themes in 

formulating a statement of purpose. He concludes that the purpose of Judges is  

to enjoin its readers to endorse a divinely appointed Judahite king who, in 
contrast to either foreign kings or previous non-Judahite deliverers in Israel, 
upholds such deuteronomic ideals as the need to expel foreigners from the 
land and the need to maintain intertribal loyalty to YHWH 's cult and 
regulations concerning social justice.103 

2.3.2. Sociological Approaches 

Mendenhall 's approach to the Israelite settlement of Canaan was taken up and 

modified by Norman Gottwald, who relied more heavily upon the sociological 

factors of retribalization rather than the influence of a Moses refugee group to 

explain the Canaanite revolt. Gottwald argued that what cemented the Israelite 

society was the egalitarian nature of the Yahwist movement as it stood in contrast to 

the surrounding feudal city-states. Accordingly, Yahwism did not give rise to the 

Israelite society as much as the Israelite society gave rise to Yahwism. A larger 

methodological implication of his work is that the religion of Israel cannot be 

understood apart from the social world in which it functioned. Gottwald's view now 

                                                
102 Polzin, Moses and the Deuteronomist. Polzin appl ies to the DH the methodology of modern 

Russian formalism. 
103 O'Connell, The Rhetoric of the Book of Judges, p. 1. 
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dominates the critical consensus as the most plausible explanation for the Israelite 

settlement of Canaan and the ensuing organization of the premonarchic period.104 

A lthough important foundations for sociological study of ancient Israel were 

laid by Louis Wallis105 and Max Weber;106 and although Alt, Noth and Mendenhall107 

operated w ith a degree of sociological understanding, it is Gottwald whose work 

brought sociological method to the forefront of Old Testament studies.108 Because of 

Gottwald, Old Testament scholars can no longer afford to work w ithout some 

knowledge of the sociology of ancient Israel. He demonstrated that the Old 

Testament cannot be understood apart from the socio-economic setting out of which 

it arose. This major intrusion of social sciences into what had been for one hundred 

years an historical enterprise marked a pivotal point in the critical study of the Old 

Testament, opening the door for the further incorporation of methodologies from 

psychology, anthropology, political science, literary criticism, and other 

disciplines.109 

2.4. POSTCRITICAL STUDIES 

Sociological methods have been applied to the book of Judges not only as a means of 

describing the settlement and tribal organization of Israel, but also as a means of 

defining the role of the judges as charismatic leaders.110 In the wake of Gottwald's 

                                                
104 Cf. Gottwald, Tribes of Yahweh, pp. 489-650. 
105 Louis Wallis, Sociological Study of the Bible (Chicago: University of Chicago Press, 1912). 
106 Max Weber, Das antike Judentum (Gesammelte aufsätze zur religionssoziologie, 3; Tübingen: 

J.C.B. M ohr, 1923). 
107 E.g., George E. Mendenhall, ‘Social Organization in Early Israel ’, Magnalia Dei (Garden City, 

NY: Doubleday & Co, 1976), pp. 132-51. 
108 See the more recent Robert R. Wi lson, Sociological Approaches to the Old Testament (Philadelphia: 

Fortress Press, 1984); and Charles E. Carter and Carol L. Meyers, Community, Identity, and Ideology: 
Social Science Approaches to the Hebrew Bible (Sources for Biblical  and Theological Study, 6; Winona 
Lake, IN: Eisenbrauns, 1996). 

109 The line of demarcation between cri tical and postcri tical is difficult to mark with exactness, but 
because the sociological approaches led the way forward, I  have chosen to place the l ine at this point. 

110 Cf. Abraham Malamat, ‘Charismatic Leadership in the Book of Judges’, in F. Cross, W. Lemke, 
and P. Mi ller (eds.), Magnalia Dei, The M ighty Acts of God: Essays on the Bible and Archaeology in Memory 
of G. Ernest Wright (Garden City, NY: Doubleday, 1976), pp. 152-68; Ze eb Weisman, ‘Charismatic 
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revolution, sociological approaches have been applied to individual narratives 

w ithin the book of Judges111 and to broader aspects of the book.112 Furthermore, the 

prominent role of women in Judges provides a unique source for sociological 

investigation that intersects w ith other contemporary fields such as gender studies. 

2.4.1. Li terary/Rhetorical approaches 

Even before Gottwald's work in the sociological study of the OT (1979), l iterary 

critics were beginning to apply their interpretive skills to the biblical text. James 

Muilenburg, in his 1968 Presidential Address to the Society of Biblical Literature, 

recognizes that l iterary criticism of Scripture was the appropriate next step in the 

progression of critical methodology. He argues that, although the conclusions of 

form criticism remain valid and useful, the method has reached the limits of its 

contribution to Old Testament studies; it ‘has outrun its course’.113 The obsolescence 

of form criticism is based upon its inherent methodological boundaries and, 

paradoxically, upon its comprehensive success in application.114 Muilenburg 

suggests that it is time to move beyond the generalizing tendencies of form criticism 
                                                                                                                                                  
Leaders in the Era of the Judges’, ZAW 89 (1977), pp. 399-411; Peter A. Munch, ‘The "Judges" of 
Ancient Israel: An Exploration in Charismatic Authori ty’, in W. Swatos (ed.), Time, Place, and 
Circumstance: Neo-Weberian Studies in Comparative Religious History (New York: Greenwood Press, 
1990), pp. 57-69; Rodney R. Hutton, Charisma and Authority in Israelite Society (Minneapolis: Fortress 
Press, 1994); and Timothy M. Wi l lis, ‘The Nature of Jephthah's Authority’, CBQ 59 (1997), pp. 33-44. 

111 E.g., Marvin Lee Chaney, ‘HDL-II and the Song of Deborah:  Textual, Philological, and 
Sociological Studies in Judges 5, with Special Reference to the Verbal Occurrences of HDL in Biblical 
Hebrew’, (Ph.D., Harvard, 1976); Susan Nidi tch, ‘The "Sodomite" Theme in Judges 19-20: Family, 
Community, and Social Disintegration’, CBQ 44 (1982), pp. 365-78; Jo Ann Hackett, ‘In the Days of 
Jael: Reclaiming the History of Women in Ancient Israel’, in C. A tkinson, C. Buchanan, and M. Miles 
(eds.), Immaculate and Powerful: The Female in Sacred Image and Social Reality (Boston: Beacon Press, 
1985), pp. 15-38; Naomi Steinberg, ‘Social  Scientific Cri ticism: Judges 9 and Issues of Kinship’, in G. 
Yee (ed.), Judges and Method (Minneapolis: Fortress Press, 1995), pp. 45-64; and Heidi M. Szpek, 
‘Achsah's Story: A  Metaphor for Societal Transition’, AUSS 40, no. 2 (2002), pp. 245-56. 

112 E.g., Walter Brueggemann, ‘Social Cri ticism and Social Vision in the Deuteronomic Formula of 
the Judges’, in J. Jeremias and L. Perli tt (eds.), Die Botschaft und die Boten: Festschrift für Hans Walter 
Wolff zum 70. Geburtstag (Neukirchen-Vluyn: Neukirchener Verlag, 1981), pp. 101-114, later published 
in Walter Brueggemann, A Social Reading of the Old Testament: Prophetic Approaches to Israel' s Communal 
Life (Minneapolis, MN: Fortress Press, 1994), pp. 73-90. See also A l ice A. Keefe, ‘Rapes of 
Women/ Wars of Men’, Semeia 61 (1993), pp. 79-97; Corrine L. Patton, ‘From Heroic Individual to 
Nameless Victim: Women in the Social World of the Judges’, in L. Elder (ed.), Biblical and Humane 
(1996), pp. 33-46; and Donald Bruce Mackay, ‘Ethnici ty and Israeli te Religion: The Anthropology of 
Social  Boundaries in Judges’, (Ph.D., Universi ty of Toronto (Canada), 1997). 

113 Muilenburg, ‘Form Cri ticism and Beyond’, p. 4. 
114 Muilenburg, ‘Form Cri ticism and Beyond’, p. 4. 
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into the study of specific formulations of individual texts.115 He calls this study of 

the literary structure and pattern of the text ‘rhetorical criticism’,116 and he takes note 

of previous studies that demonstrate movement toward the rhetorical approach. He 

characterizes W. F. A lbright's archaeological study of the Song of Deborah as a 

stylistic approach, and he acknowledges Gerleman's 1951 stylistic study of the Song 

of Deborah.117 (In relation to Judges, he could have included Joseph Blenkinsopp's 

1961 study of the Song of Deborah118 and his 1963 article on the Samson cycle.119) 

Muilenburg, however, was soon superceded by literary critics whose contributions 

moved beyond his proposal in two specific areas: (1) his focus on the individual 

pericope to the exclusion of the larger text; and (2) his search for authorial intent. 

Regarding authorial purpose he writes, ‘a responsible and proper articulation of the 

words in their linguistic patterns and in their precise formulations w ill reveal to us 

the texture and fabric of the writer's thought, not only what it is that he thinks, but 

as he thinks it’.120 In spite of Muilenburg's continued concern w ith the author behind 

the text, he is successful in pushing biblical studies toward methods that give 

attention to the text and are sensitive to the literary nature of the text. 

A lthough Muilenburg made the greater impact upon biblical studies, he was 

actually preceded by J. P. U. Lilley, who advanced in 1967 a call for the literary 

interpretation of the book of Judges.121 Lilley bases his argument on the fact that 

                                                
115 Muilenburg, ‘Form Cri ticism and Beyond’, p. 5. 
116 Muilenburg, ‘Form Cri ticism and Beyond’, p. 8. 
117 Muilenburg, ‘Form Cri ticism and Beyond’, p. 8. Cf. Wi lliam F. A lbright, ‘The Song of Deborah 

in the Light of A rchaeology’, BASOR 62 (1936), pp. 26-31 and Gillis Gerleman, ‘Song of Deborah in 
the Light of Stylistics’, VT 1 (1951), pp. 169-80. 

118 Joseph Blenkinsopp, ‘Ballad Style and Psalm Style in the Song of Deborah’, Bib 42 (1961), pp. 
61-76. 

119 Joseph Blenkinsopp, ‘Structure and Style in Judges 13-16’, JBL 82 (1963), pp. 65-76. 
120 Muilenburg, ‘Form Cri ticism and Beyond’, p. 7. 
121 Lilley, ‘Li terary Appreciation of Judges’, pp. 94-102. For a complete justification for the study of 

Judges as literary unit, see Webb, Judges: An Integrated Reading, pp. 13-40. As stated earlier, a short but 
very helpful survey of the li terary study of Judges from 1970-1997 is Beal and Gunn, ‘Judges’, pp. 643-
45; and a comprehensive summary covering 1990-2003 is Craig, ‘Judges in Recent Research’, pp. 159-
85. 
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historical criticism has fragmented the text and has failed to interpret the text as a 

whole.122 He begins w ith a stinging critique of Source Criticism: 

In Judges, the old-fashioned documentary analysis meets its Waterloo; 
following the fundamental disagreement of the chief English commentators, 
Moore and Burney, it has reached the sterile controversy between Simpson 
and Eissfelt, which seems to have lost all touch w ith reality.123 

Lilley does not deny the possibility of a long compositional history for Judges, 

nor does he challenge the possibil ity of identifying the underlying sources for 

Judges.124 Nevertheless, he insists that the writers and/ or editors of Judges have 

provided the reader w ith a coherent narrative that deserves attention.125 Several of 

Lilley's conclusions are picked up by later scholars in their subsequent studies of 

Judges, and a few of his observations contribute to the goal of this thesis. For 

example, Lil ley contends that: (1) Judges may represent more than one purpose;126 

(2) the two introductions to Judges (1.1-2.5 and 2.6-3.6) are compatible, and Judg. 2.1-

5 contains elements compatible w ith both;127 (3) Judg. 2.1-5 is the first of Yahweh's 

disputes w ith Israel which form a ‘part of the author's scheme’;128 (4) the repeated 

pattern w ithin the main body of the book represents more than a cyclical repetition; 

it is a progression downward;129 (5) the meaning of the book is deeper than the 

simplistic theory that idolatry results in oppression and repentance brings 

deliverance;130 and (6) the meaning of Judges unfolds not through the surface 

                                                
122 Lilley, ‘Li terary Appreciation of Judges’, pp. 94, 96. 
123 Lilley, ‘Li terary Appreciation of Judges’, p. 94. 
124 Lilley, ‘Li terary Appreciation of Judges’, p. 95. 
125 Lilley, ‘Li terary Appreciation of Judges’, p. 95. 
126 Lilley, ‘Li terary Appreciation of Judges’, p. 95. 
127 Lilley, ‘Li terary Appreciation of Judges’, pp. 97, 101. 
128 Lilley, ‘Li terary Appreciation of Judges’, p. 97. 
129 Lilley, ‘Li terary Appreciation of Judges’, pp. 98-99. 
130 Lilley, ‘Li terary Appreciation of Judges’, p. 99. 
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appearance of an editor's final scheme, but through the content and literary 

presentation of the whole work.131 

Lilley's invitation to the literary study of Judges along with Muilenburg's 

more broadly recognized plea did not produce an immediate turn away from 

historical criticism in the study of Judges,132 but in the late 1970's and the 1980's, as 

the study of Judges increased, l iterary approaches began to dominate the scene. 

Early literary critics include Kenneth Gros Louis,133 David Gunn,134 J. Cheryl 

Exum,135 and James Crenshaw.136 Old Testament scholars in general and Judges 

scholars in particular were influenced by the methodologies espoused by literary 

critics Robert Alter137 and Meir Sternberg,138 who argued for the classic literary study 

of plot, characterization, and narrative artistry, and by Mieke Bal, who articulated an 

elaborate method based upon the more recent theories of Russian Formalism.139 

                                                
131 Lilley, ‘Li terary Appreciation of Judges’, p. 99. 
132 Historical  criticism continued to dominate the study of Judges into the 1970's. Cf., e.g., Yigael 

Yadin, ‘And Dan, Why Did He Remain in Ships’, Bib 1 (1968); Peter C. Craigie, ‘Song of Deborah and 
the Epic of Tukulti-Ninurta’, JBL 88 (1969); Jan Dus, ‘Herabfahrung Jahwes Auf die Lade und 
Entziehung der Feuerwolke: zu Zwei Dogmen der M ittleren Richterzeit’, VT 19 (1969); A. D. H. 
Mayes, ‘Historical  Context of the Battle Against Sisera’, VT 19 (1969); Gary G. Cohen, ‘Samson and 
Hercules: A Comparison between the Feats of Samson and the Labours of Hercules’, EvQ 42 (1970); 
Arthur E. Cundall , ‘Judges: An Apology for the M onarchy?’ ExpTim 81 (1970); Johann M . Schmidt, 
‘Erwagungen zum Verhaltnis von Auszugs und Sinaitradition’, ZAW 82, no. 1 (1970); W. C. van Wyk, 
‘The Fable of Jotham in Its Ancient Near Eastern Setting’, in W. Wyk (ed.), Studies in Wisdom Literature 
(1972); Z. Kallai, ‘The Conquest of Northern Palestine in Joshua and Judges’, in P. Peli  (ed.), 
Proceedings of the 5th World Congress of Jewish Studies (Jerusalem: World Union of Jewish Studies, 1973); 
Mayes, ‘Israel in the Pre-Monarchy Period’; Robert G. Boling, ‘In Those Days There Was No King in 
Israel ’, in H. Bream, R. Heim, and C. Moore (eds.), A Light unto My Path: Old Testament Studies in 
Honor of Jacob M. Myers (Philadelphia: Temple Universi ty Press, 1974); A . Graeme Auld, ‘Judges I and 
History: A Reconsideration’, VT 25 (1975); Sean M. Warner, ‘Dating of the Period of the Judges’, VT 
28 (1978). 

133 Kenneth R. Gros Louis, ‘The Book of Judges; Elijah and El isha’, in K. Gros Louis, J. Ackerman, 
and T. Warshaw (eds.), Literary Interpretations of Biblical Narratives (Nashville: Abingdon, 1974). 

134 David M . Gunn, ‘Narrative Patterns and Oral Tradition in Judges and Samuel’, VT 24 (1974), 
pp. 286-317. 

135 J. Cheryl Exum, ‘Literary Patterns in the Samson Saga: An Investigation of Rhetorical Style in 
Biblical  Prose’, (Ph.D., Columbia Universi ty, 1976). 

136 James L. Crenshaw, Samson: A Secret Betrayed, a Vow Ignored (Atlanta: John Knox Press, 1978). 
137 A l ter, The Art of Biblical Narrative. 
138 Sternberg, Poetics of Biblical Narrative. 
139 Bal, Narratology. 
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A lthough Lil ley insisted upon the interpretation of Judges as a narrative unit, 

most of the subsequent l iterary studies have limited themselves to individual stories 

or persons w ithin the book. For example, Exum focused her attention on Samson,140 

as did Crenshaw141 and Vickery;142 while Emerton studied Gideon,143 and Trible 

considered Jephthah's daughter.144 The text of Judges continued to be interpreted 

mostly in fragmentary fashion until the publication of Barry G. Webb's influential 

l iterary study of the book as a whole.145  

Webb justifies his holistic study of Judges by demonstrating the standing of 

the book both in history and in the canon, and then he utilizes the Jephthah story as 

a model for the detailed application of his literary methodology. He finishes out his 

work with a less-exhaustive study of the entire book of Judges, following the same 

principles that he employs in his study of Jephthah. Webb's most important 

contributions to the study of Judges are not to be found in his overall conclusions 

about the theme of Judges but in his method. He establishes that valuable insights 

can emerge from the study of Judges as a unified whole, and he demonstrates 

 a helpful model of l iterary criticism.  

Literary studies of Judges continued to increase in the 1990's, as the work of 

Webb and other l iterary critics gained the acceptance of the academic community. 

Literary approaches sustained enough independent credibil ity by the year 2000 that 

                                                
140 Exum, ‘Li terary Patterns in the Samson Saga’; J. Cheryl  Exum, ‘Promise and Fulfil lment: 

Narrative A rt in Judges 13’, JBL 99 (1980); J. Cheryl  Exum, ‘Aspects of Symmetry and Balance in the 
Samson Saga’, JSOT, no. 19 (1981); and J. Cheryl  Exum, ‘The Theological Dimension of the Samson 
Saga’, VT 33 (1983). 

141 James L. Crenshaw, ‘Samson Saga: Filial Devotion or Erotic A ttachment?’ ZAW 86 (1974); and 
Crenshaw, Samson: A Secret Betrayed, a Vow Ignored. 

142 John Vickery, ‘In Strange Ways: The Story of Samson’, in B. Long (ed.), Images of Man and God: 
Old Testament Short Stories in Literary Focus (Decatur, GA: A lmond Press, 1981). 

143 John A . Emerton, ‘Gideon and Jerubbaal’, TS 27 (1976); John A . Emerton, ‘The "Second Bull" in 
Judges 6:25-28’, in M. Haran (ed.), H. L. Ginsberg Volume (Jerusalem: Israel Exploration Society, 1978). 

144 Phyllis Trible, ‘A  Meditation in Mourning: The Sacrifice of the Daughter of Jephthah’, USQR 36 
(1981); Phyllis Trible, ‘A  Daughter's Death: Feminism, Literary Criticism, and the Bible’, QRev 22 
(1983); Phyllis Trible, Texts of Terror: Literary-Feminist Readings of Biblical Narratives (Overtures to 
Biblical  Theology; Philadelphia: Fortress Press, 1984), 13. 

145 Webb, Judges: An Integrated Reading. 
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Tammi Schneider could produce a commentary on the entire book of Judges from a 

literary perspective w ithout any discussion of historical critical concerns.146 

2.4.2. Ideological  approaches 

More recently, biblical scholarship has accepted not only l iterary criticism, but also a 

variety of other methodologies.147 These newer postmodern (postcritical) approaches 

emphasize the interpretive importance of the reader, context and community; and 

Judges has provided ample opportunities for these readings. For example, the 

prominence of women in the book makes Judges a ferti le field for feminist scholars 

including Exum,148 Trible,149 Bal,150 Brenner,151 Klein,152 Niditch,153 and others.154 

Feminist interpreters often combine sociological methods with a l iterary/ rhetorical 

analysis of the text, a combination that produces a distinct perspective. By exposing 

the patriarchal ideology of the text and the Western male bias in biblical scholarship, 
                                                

146 Schneider, Judges. Schneider's commentary is quite insightful  and well-w ritten. 
147 I hesitate to use the term ‘ideological ’ to describe biblical studies because I realize that every 

reading of Scripture is to some degree ideological. For a helpful guide to understanding the 
ideologies of both text and reader, cf. Tina Pippin, ‘Ideology, Ideological Cri ticism, and the Bible’, 
CurBR 4 (1996), pp. 51-78. 

148 E.g., J. Cheryl Exum, ‘Murder They Wrote: Ideology and the Manipulation of Female Presence 
in Biblical  Narrative’, USQR 43 (1989), pp. 19-39; and J. Cheryl  Exum and Johanna W. H. Bos, 
‘Reasoning with the Foxes: Female Wi t in a World of M ale Power’, Semeia 42 (1988), pp. 1-156. 

149 Trible, ‘A  Meditation in Mourning’, pp. 59-73; Trible, ‘A  Daughter's Death’, pp. 176-89; Trible, 
Texts of Terror; and Phyllis Trible and Hershel Shanks, Feminist Approaches to the Bible: Symposium at the 
Smithsonian Institut ion, September 24, 1994 (Washington: Biblical Archaeology Society, 1995). 

150 E.g., Mieke Bal, Lethal Love: Feminist Literary Readings of Biblical Love Stories (Indiana Studies in 
Biblical  Li terature; Bloomington, IN : Indiana Universi ty Press, 1987); Bal, Murder and Difference; and 
Mieke Bal, ‘Dealing with Women: Daughters in the Book of Judges’, in Regina M. Schwartz (ed.), The 
Book and the Text (Oxford: Basil Blackwell , 1990), pp. 16-39. 

151 A thalya Brenner, ‘A  Triangle and a Rhombus in Narrative Structure: A Proposed Integrative 
Reading of Judges 4 and 5’, VT 40 (1990), pp. 129-38; and A thalya Brenner, Judges: A Feminist 
Companion to the Bible (Feminist Companion to the Bible, 2nd ser., 4; Sheffield: Sheffield Academic 
Press, 1999). 

152 Lill ian R. Klein, The Triumph of Irony in the Book of Judges (Bible and Li terature, 14; Sheffield: 
A lmond, 1988); and Lillian R. Klein, ‘The Book of Judges: Paradigm and Deviation in Images of 
Women’, in A. Brenner (ed.), A Feminist Companion to Judges (Sheffield: Sheffield Academic Press, 
1993), pp. 55-71. 

153 E.g., Nidi tch, ‘The "Sodomite" Theme in Judges 19-20: Family, Community, and Social 
Disintegration’, pp. 365-78; and Susan Niditch, ‘Eroticism and Death in the Tale of Jael ’, in P. Day 
(ed.), Gender and Difference in Ancient Israel (1989), pp. 43-57. 

154 See Tina Pippin, ‘Ideological Cri ticism of Biblical Texts’, Semeia 59 (1992), pp. 1-249; Keefe, 
‘Rapes of Women/ Wars of Men’, pp. 79-97; Patton, ‘From Heroic Individual to Nameless Victim: 
Women in the Social World of the Judges’, pp. 33-46; Esther Fuchs, ‘Marginalization, Ambiguity, 
Silencing: The Story of Jephthah's Daughter’, JFSR 5 (1989), pp. 35-45; and Koala Jones Warsaw, 
‘Toward a Womanist Hermeneutic: A Reading of Judges 19-21’, JITC 22 (1994), pp. 18-35. 
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they construct a valuable alternative view of the text as it interfaces w ith the 

concerns of the marginalized, disenfranchised and the oppressed. 

The multiplicity of methods w ith which scholars can now approach the study 

of Judges is well-i llustrated by Gale A. Yee's work entitled Judges and Method: New 

Approaches in Biblical Studies.155 The concept of Yee's book is quite simple—each 

chapter is written by a different author who interprets a portion of Judges through 

the lens of a recent methodology. Those methods are narrative criticism (Richard 

Bowman), social scientific criticism (Naomi Steinberg), feminist criticism (J. Cheryl 

Exum), structuralist criticism (David Jobling), deconstructive criticism (Danna Nolan 

Fewell), and ideological criticism (Gale Yee). Each chapter begins with an 

introductory description of the approach that is being util ized, which is then 

followed by the application of the method to a specific passage in the book of 

Judges. The methods that are embodied in Yee's book are now flourishing in the 

academy because of the movement toward postmodernity's judgment of truth, 

scholarship, and academic discourse.156  

Recent publications reflect this plurality of methods, interests and purposes 

w ithin the academy; for example, Gregory Wong employs literary/ rhetorical 

methods to question the existence of a Judahite polemic in Judges.157 Pamela 

Tamarkin Reis argues that the Jael-Sisera episode is about Jael 's sexual dominance 

over Sisera.158 Bernard P. Robinson lifts up the history of interpretation as a way of 

                                                
155 Gale A. Yee, Judges and Method: New Approaches in Biblical Studies (Minneapol is: Fortress Press, 

1995). 
156 Not everyone, however, appreciates the present state of diversity; e.g., Daniel  I. Block, ‘Judges 

and Method: New Approaches in Biblical  Studies’, JETS 42 (1999), pp. 105-106, feigns praise for Yee's 
book as an ‘introduction to reader-response approaches’ (p. 106), but concludes his review with 
several sarcastic statements and w ith a final  judgment that Yee's contributors represent the 
illegitimate and faddish ‘idiosyncratic and ideological perspectives of post-modernists’ (p. 106). 

157 Gregory Wong, ‘Is There a Direct Pro-Judah Polemic in Judges?’ Sjot 19, no. 1 (2005), pp. 84-
110. 

158 Pamela Tamarkin Reis, ‘Uncovering Jael and Sisera: A New Reading’, Sjot 19, no. 1 (2005), pp. 
24-47. 
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making sense of Jephthah's sacrifice of his daughter.159 The analysis of Samson's 

riddle by Jeremy Schipper is informed by both form criticism and narrative 

criticism.160 Paul Miller uses Judges as a resource for his investigation into the social 

and religious process of moral formation.161 The critique of biblical violence is an 

important part of Eric S. Christianson's article on the judge Ehud,162 and Steven 

Weitzman presents the Samson story as a legitimization of the social boundary 

between Israel and the Philistines.163  

2.5. CONCLUSION 

This brief survey of the interpretation history of Judges reveals a chronological 

sequence of three fundamental hermeneutical paradigms: (1) precritical, (2) critical, 

and (3) postcritical. In the precritical period interpretation was controlled by the 

church and served the interests of the church, but in the critical period the academy 

determined what was acceptable in biblical studies. In the precritical period 

questions of spirituality and Christian doctrine dominated the study of Judges, but 

in the critical period questions of history became paramount. Unlike the move from 

precritical to critical study of the Bible, the move from critical to postcritical study 

has not yet reached a clear point of separation where the newer methods completely 

replace the previous methods. That is, historical critics completely abandoned the 

presuppositions and conclusions of precritical scholars, but the postcritical methods 

continue to retain many critical findings as a foundation for their approaches. At the 
                                                

159 Bernard P. Robinson, ‘The Story of Jephthah and His Daughter: Then and Now’, Bib 85, no. 3 
(2004), pp. 331-48; Cf. Gunn, Judges, which is a complete commentary based upon the history of 
interpretation of Judges. Cf. also the studies of Josephus, including Christopher T. Begg, ‘The 
Overture to the Period of the Judges according to Josephus’, LA 54 (2004), pp. 235-54. 

160 Jeremy Schipper, ‘Narrative Obscuri ty of Samson's HYDH in Judges 14.14 and 18’, JSOT 27 
(2003), pp. 339-53. For a more strictly form-cri tical approach, cf., Azzan Yadin, ‘Samson's hîdâ’, VT 52, 
no. 3 (2002), pp. 407-26. 

161 Paul M iller, ‘M oral Formation and the Book of Judges’, EvQ 75, no. 2 (2003), pp. 99-115 
162 Eric S. Christianson, ‘A  Fistful  of Shekels: Scrutinizing Ehud's Entertaining Violence’, BI 11 

(2003), pp. 53-78; Cf. also C. S. Cowles, Show Them No Mercy: 4 Views on God and Canaanite Genocide 
(Grand Rapids, MI: Zondervan, 2003). 

163 Steven Weitzman, ‘The Samson Story as Border Fiction’, BI 10, no. 2 (2002), pp. 158-174. 
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present time, critical and postcritical approaches to Judges are util ized 

simultaneously. Critical scholars continue to investigate the world behind the text, 

while literary critics examine the world w ithin the text, and advocates of newer 

approaches pay attention to the world in front of the text.164  

More than either of the previous periods, scholarship in the postcritical 

period, true to its inherent assumptions, appears to be more inclusive, allowing 

multiple methods of study and encouraging openness to divergent voices. Each 

methodology is designed to address unique issues and to answer specific questions. 

The legitimacy of diverse methods and approaches responds to the fact that the text 

itself encodes a diversity of overlapping information, including the historical, social, 

political, geographical, ideological, religious, theological, tribal, familial, rhetorical, 

l i terary, and artistic. The complexity of the text invites study from fields of history, 

archaeology, sociology, psychology, anthropology, political science, linguistics, 

l iterary criticism, and theology. I am suggesting that Pentecostal scholars should be 

encouraged to investigate those dimensions of the text that are important to the faith 

and practice of the Pentecostal community and in doing so their voices will 

accompany the voices of the historians, the sociologists, the feminists, the 

liberationists, and others in forming the diverse choir of biblical studies. 

This chapter suggests at least three areas in which a Pentecostal might make a 

significant contribution to the study of Judges. First, biblical scholars have shown 

little interest in the study of Judges as a theological document. Outside of 

Deuteronomic studies, attempts to read Judges theologically are quite sparse.165 

Precritical interpreters see Judges as an il lustration of Christ and the Gospel, but 
                                                

164 For a discussion of the three worlds of the text, see Tate, Biblical Interpretation: An Integrated 
Approach, pp. xx-xxvi. 

165 Cf. Exum, ‘The Theological Dimension of the Samson Saga’, pp. 30-45; Barry G. Webb, ‘The 
Theme of the Jephthah Story (Judges 10.6-12.7)’, RTR 45 (1986), pp. 34-43; E. John Hamlin, At Risk in 
the Promised Land: A Commentary on the Book of Judges (International Theological Commentary; Grand 
Rapids, MI: Eerdmans, 1990); Barry G. Webb, ‘A  Serious Reading of the Samson Story’, RTR 54 (1995), 
pp. 110-20; Claassens, ‘Character of God’, pp. 51-71. 
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they do not devote any significant attention to Judges itself as narrative theology. 

For the most part, critical scholars divorce the study of Judges from the study of 

theology, viewing Judges as a historical document. Postcritical writers focus 

primarily upon the ideological and social implications of Judges, but they rarely 

show any interest in theology. Consequently, the role of God in the book of Judges 

has not been a topic of interest.  

Second, Pentecostals themselves have devoted little effort to the study of 

Judges. I have been unable to locate any scholarly work on Judges from a 

Pentecostal perspective except for a few pages w ithin works that are devoted to the 

study of the Holy Spirit,166 in which the charismatic authority of the Judges is seen as 

a precursor to the work of the Holy Spirit in the New Testament.  

Third, even though biblical scholarship now includes numerous methods and 

approaches, these methods are normally practiced in isolation from each other. 

Kenneth Craig claims that of all the journal articles that he surveyed, none of them 

attempted to integrate multiple approaches.167 Thus, a Pentecostal approach that 

integrates a variety of methods can offer a unique contribution to the study of 

Judges. 

I conclude from this survey that previous studies of Judges include a variety 

of elements that could be employed in a postcritical Pentecostal approach to Judges. 

Pentecostals can agree w ith the precritical assumption that the book of Judges holds 

canonical authority over the church. We can also appreciate the precritical desire to 

find spiritual meaning in Judges, thereby making Judges relevant to the church as 

theology and as a resource for spiritual and moral transformation. Furthermore, as 

                                                
166 Horton, Holy Spirit, pp. 33-42; John Sims, Power with Purpose: The Holy Spirit in Historical and 

Contemporary Perspective (Cleveland, TN: Pathway Press, 1984), pp. 60-63; Roger Stronstad, The 
Charismatic Theology of St. Luke (Peabody, M A: Hendrickson, 1984), pp. 13-24; Rea, Holy Spirit, pp. 48-
55; Hildebrandt, An Old Testament Theology of the Spirit of God, pp. 112-18; Green, I Believe in the Holy 
Spirit , pp. 19-21. 

167 Craig, ‘Judges in Recent Research’, p. 175. 
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R. R. Reno argued, we should reclaim the precritical appreciation of the particularity 

of the text (as opposed to the critical tendency toward abstraction).168 Walter 

Brueggemann's suggestion for an integrated approach to the study of Psalms is 

applicable as well to the study of Judges. 

The devotional tradition of piety is surely weakened by disregarding the 
perspectives and insights of scholarship. Conversely, the scholarly tradition 
of interpretation is frequently arid, because it l ingers excessively on formal 
questions, w ith inability or reluctance to bring its insights and methods to 
substantive matters of exposition . . . What seems to be needed (and is 
attempted here) is a postcritical interpretation that lets the devotional and 
scholarly traditions support, inform, and correct each other, so that the formal 
gains of scholarly methods may enhance and strengthen, as well as criticize, 
the substance of genuine piety in its handling of the Psalms.169 

It is clear, however, that Brueggemann's esteem for ‘precritical passion, 

naiveté, and insight of believing exposition’170 does not imply the abandonment of 

critical gains. A Pentecostal approach should exercise the rigor of critical methods 

and be informed by the discoveries of critical scholars, who, for example, have lifted 

up the historical and human dimensions of Scripture. A lso, the findings of historical 

criticism can bear directly upon the understanding of specific biblical texts. 

Furthermore, although a Pentecostal approach might see itself as serving the 

Pentecostal church, it should not allow itself to be constrained by the fear of 

ecclesiastical powers, nor should it shrink from wrestling honestly w ith difficult 

biblical texts.  

A Pentecostal approach should be informed not only by aspects of precritical 

and critical methodologies but by postcritical methods as well. H istorically, 

Pentecostals have given little attention to academic discourse about hermeneutics 

until the introduction of canonical and literary approaches. These and other 

                                                
168 R. R. Reno, ‘Biblical  Theology and Theological Exegesis’, in Craig G. Bartholomew and Elaine 

Botha (eds.), Out of Egypt: Biblical Theology and Biblical Interpretation (Grand Rapids, MI: Zondervan, 
2004), p. 389. 

169 Walter Brueggemann, The Message of the Psalms: A Theological Commentary (Augsburg Old 
Testament Studies; Minneapolis: Augsburg Pub. House, 1984), p. 16. 

170 Brueggemann, Message of the Psalms, p. 18. 



Chapter 2: Approaches to Judges   75 

 

postcritical approaches contribute to the Pentecostal study of Judges by pointing to 

the nature of the text as a literary narrative and by acknowledging the divergent 

voices w ithin the text and in front of the text. Postcritical approaches have taught us 

that no interpretation is objective and free of ideology and that no methodology is 

neutral. The Pentecostal community w ill be strengthened by hearing from different 

communities and thus resisting academic isolation and theological insulation. A 

postcritical stance is particularly suited to the study of Judges, according to Don 

Michael Hudson, who rejoices in the confusion of Judges and declares it a 

postmodern book.171 

Finally, although I suggest that Pentecostalism can reach back and claim 

elements of the precritical and critical approaches, I would insist that it is neither 

advisable nor even possible to revert to a previous era and to restore its methods of 

biblical interpretation. David Steinmetz argues vigorously for a return to precritical 

exegesis, but in spite of his valid criticisms of historical critical methodology (as 

proposed by Benjamin Jowett), he is not convincing in his broader argument. In 

arguing that the ‘medieval theory of levels of meaning in the biblical text . . . is true, 

while the modern theory of a single meaning . . . is false,’172 Steinmetz sets up an 

unnecessary dichotomy. First of all, Steinmetz unfairly caricatures historical 

criticism. As I mentioned earlier, even a cursory reading of the commentaries w ill 

demonstrate that many historical critical scholars recognize the spiritual meaning of 

the Old Testament text. Secondly, the choice between the medieval model and the 

historical critical model is not the only choice that is available. Current approaches to 

                                                
171 Don M ichael Hudson, ‘When Time Stumbled: Judges as Postmodern’, (Ph.D., Westminster 

Theological Seminary, 1999). 
172 Steinmetz, ‘Pre-Cri tical Exegesis’, p. 27. A stronger proposal that includes a cri tique of 

historical  criticism and offers a helpful way forward is presented by Pieter Martinus Wisse, ‘Scripture 
between Identi ty and Creativity: A Hermeneutical  Theory Bui lding upon Four Interpretations of Job’, 
(Ph.D., University of Utrecht, 2003), pp. 197-236. Wi sse concludes that historical cri ticism can inform 
religious interpretation if  it will refrain from atheistic reductionism and discontinue its dependence 
upon the criterion of dissimilarity (p. 236). 
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Old Testament study demonstrate that scholars are now recognizing multiple 

meanings of the text. Consequently, a third choice is to recognize the polyvalency of 

the text that emerges from the interface between the text and the reader (hearer). 

Most of the Bible is narrative, and by its very nature narrative evokes multiple 

meanings. Thirdly, although Steinmetz seems to understand the philosophical and 

theological reasons for precritical allegory, he fails to perceive the historical 

particularity of those reasons. In other words, even if allegory is seen as a legitimate 

method for Patristic exegesis and the fourfold model is acceptable for medieval 

interpretation, it does not follow automatically that those methods must be adopted 

by exegetes of this century. Every methodology contributes to and is conditioned by 

its historical context, and since the conditions that produced allegory no longer exist, 

the allegorical method is no longer appropriate as a hermeneutical approach. 

Brueggemann declares w isely, ‘We are not precritical people. We are heirs of a 

scholarly consensus that must not only be taken into account, but must be embraced 

as our teacher’,173 and Mary Boys adds, 

The contention that biblical studies need to move to an era of post-critical 
work mandates the acceptance of critical methodologies but also the 
recognition of their l imitations. Obviously, this means not a return to a pre-
critical fundamentalism but, to the contrary, conscious and systematic 
attention to the integration of contemporary scholarship into the life of the 
churches and synagogues.174 

Steinmetz's praise of the allegorical method and his calls for a return to medieval 

exegesis are based upon a romanticized view of the past and a misdirected vision of 

the future. We cannot and should not go back to old outdated methods, neither can 

we (or should we) prevent further progress. The best and most productive use of our 

energy is to take full advantage of the situation as it stands and to press forward 

w ith careful and creative work in the context of pluralism and global diversity. 

                                                
173 Brueggemann, Message of the Psalms, p. 17. 
174 Boys, ‘Religious Education and Contemporary Biblical Scholarship’, p. 187. 
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Efforts to revert to the past or to restrain the future w ill amount to nothing more 

than striving against the wind. 



 

CHAPTER 3 

A PENTECOSTAL ‘HEARING’ OF JUDGES: 
THE GOAL OF PENTECOSTAL INTERPRETATION 

3.1. INTRODUCTION 

Although the methodological section in Chapter 1 together with the conclusions of 

Chapter 2 should serve as sufficient prerequisites for the commencement of my 

thesis proper, I have chosen to offer this chapter as further description of the goals of 

a Pentecostal hermeneutic. I propose in Chapter 1 an approach to Scripture that is 

theologically motivated, canonically based, and narrative oriented.1 I conclude in 

Chapter 2 that a Pentecostal approach might pursue a theological study of Judges 

that appreciates the canonical authority, spiritual meaning, transformative power, 

and particularity of the text.  

Furthermore, I embrace the thoroughness of critical methods and the 

appropriation of critical discoveries that include the historical (human) dimensions 

of the text. My approach claims the freedom to wrestle w ith difficult texts; to 

examine the narrative qualities of the text, and recognize the divergent voices w ithin 

the text, uti lizing an integration of multiple interpretive approaches. I take into 

account the three worlds of the text (behind, in, and in front of), but as a Pentecostal, 

I seek to enter the world of the living, dynamic, charismatic word of God, a world 

that is manifested through encounter w ith the God who is in, around, above, below, 

and in front of every text. In this charismatic encounter, the text is no longer the 

object of my critical critique, but I become the object of critique to the voice of God 

                                                
1 A  combination of theological and narrative approaches is proposed and demonstrated by 

Goldingay, OT Theology: Israel' s Gospel, pp. 15-41.  
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that speaks from the midst of the fire (Deut. 5.24).2 Furthermore, this encounter itself 

must be submitted to the discernment of the community of faith so that 

interpretation is not allowed to be an individualistic mystical affirmation that is 

disconnected from the text and the covenant people.3 

In this chapter I explore further the goals of a Pentecostal approach to Judges 

based upon the biblical concept of ‘hearing’ (Heb. [mv), which I use in contrast to the 

commonly used term ‘reading’. In some ways the terms ‘hearing’ and ‘reading' are 

similar—they both refer to a synchronic, holistic, contextual hermeneutic. The term 

‘hearing’, however, more closely approximates the goals of my Pentecostal 

hermeneutic because: (1) it is a thoroughly biblical term; (2) it accords with the 

orality of the biblical and Pentecostal contexts; (3) it is relational, implying the 

existence of a ‘person’ who is speaking the Word;4 (4) it denotes a faithful adherence 

to the Word, since in Scripture to hear often means to obey;5 (5) it implies 

transformation, since the hearing of the Word produces change; and (6) it demands 

humility because, unlike the process of ‘reading’ Scripture, ‘hearing’ entails 

submission to the authority of the word of God (as per [4] above).6 

                                                
2 M oore, ‘Canon and Charisma’, p. 85-87. M oore's piece is not the most complete description of 

Pentecostal  hermeneutics, but is the most pointed and powerful one.  
3 Thomas, ‘Women, Pentecostalism and the Bible’, pp. 41-56. Thomas observes a hermeneutical 

paradigm in Acts 15 that integrates the voices of the text, the Spiri t, and the believing community. See 
also Paul D. Hanson, ‘Scripture, Community and Spiri t: Biblical  Theology's Contribution to a 
Contextualized Christian Theology’, JPT 6 (1995), pp. 3-12. 

4 Cf. Karl  Barth, Church Dogmatics (5 vols.; Edinburgh: T. & T. Clark, 1936), I, pp. 132-43. 
5 Cf. Francis Brown et al., The New Brown, Driver, Briggs, Gesenius Hebrew and English Lexicon: With 

an Appendix Containing the Biblical Aramaic (trans. Edward Robinson; Peabody, M A: Hendrickson, 
1979), p. 1034; and Wi lliam L. Holladay, A Concise Hebrew and Aramaic Lexicon of the Old Testament 
(Grand Rapids, MI: Eerdmans, corrected 10th edn, 1988), p. 423. 

6 It might be argued that the terminology is unimportant, but I would insist otherwise. In many 
ways the use of language shapes the development of ideas within the community. Feminists have 
helped us rethink gender relationships through the introduction of inclusive language, and minori ties 
have created more a more healthy understanding between racial  and ethnic groups through their 
resistance to bigoted language. Likewise, the language of interpretation wil l help to shape the content 
of the interpretation. 









































































































































































































































































































































































































































 

APPENDIX C: THE BIBLICAL IDEA OF COVENANT 

A covenant is needed whenever people choose to extend a commitment beyond the 

natural groupings of kinship.1 Parents do not make a covenant to care for their 

children because normal expectations of relationship w ithin the family are assumed 

in society. However, when bonds are formed outside the family, a covenant is 

required. Examples of covenants (t yrB) from the Hexateuch2 include the following 

participants: God and Noah (Gen. 6.18; 9.9-17); Abram and the Amorite (Gen. 14.13); 

God and Abram (Gen. 15.18); God and Abram's family, sealed w ith circumcision 

(17.2-21); Abraham and Abimelech (Gen. 21.22-32); Abimelech and Isaac (Gen. 

26.28); Laban and Jacob (Gen. 31.44-54); God and Israel (Exod. 19.5; 24.7-8; 31.16; 

34.10, etc.); God and Phinehas (Num. 25.12-13); and Joshua and the Gibeonites (Josh. 

9.6-16). 

Covenants are sometimes mutual agreements made between equal parties 

and at other times they are agreements between a weaker party and a stronger 

party.3 Covenants may be secular or sacred, political or social, communal or 

individual, relational or legal.4 John Goldingay offers the following definition: 

A covenant is a solemnly sealed commitment that comes into being in a 
historical context. As a relationship, it involves a commitment as opposed to a 
mere acquaintance without obligation. As solemnly sealed, it makes that 
commitment something the parties think about and affirm with some formal 
procedure; there will be no getting out of it. And it comes into being 
historically, as opposed to being a natural commitment or relationship.5 

                                                
1 Goldingay, OT Theology: Israel' s Faith, p. 183. 
2 I use the term ‘Hexateuch’ only as a matter of descriptive convenience.  
3 Goldingay, OT Theology: Israel' s Faith, pp. 183, 185. 
4 However, cf. Mendenhall, ‘Covenant’, p. 716, who observes that the Greek word for ‘contract’ is 

never used as a translation of t yrB in the LXX. 
5 Goldingay, OT Theology: Israel' s Faith, p. 182. 













 

BIBLIOGRAPHY 

 
Ackerman, Susan, Warrior, Dancer, Seductress, Queen: Women in Judges and Biblical 

Israel (AB Reference Library; New York: Doubleday, 1998). 
 
Aczel, Richard, ‘Hearing Voices in Narrative Texts’, NLH 29 no. 3 (1998), pp. 467-500. 
 
_____, ‘Understanding as Over-hearing: Towards a Dialogics of Voice’, NLH 32 no. 3 

(2001), pp. 597-617. 
 
A lbright, Will iam F., ‘Archaeology and the Date of the Hebrew Conquest of 

Palestine’, BASOR 58 (1935), pp. 10-18. 
 
_____, ‘The Song of Deborah in the Light of Archaeology’, BASOR 62 (1936), pp. 26-

31. 
 
_____, The Biblical Period from Abraham to Ezra (New York: Harper & Row, 1963). 
 
A lexander, Kimberly Ervin, Pentecostal Healing: Models in Theology and Practice (JPTS; 

Blandford Forum, UK: Deo Publishing, 2006). 
 
A lt, Albrecht, ‘Die Landnahme der Israeliten in Palästina’, RUL (1925), pp. 133-69. 
 
_____, Essays on Old Testament History and Religion (trans. R. A. Wilson; Oxford: 

Blackwell, 1966). 
 
A lter, Robert, The Art of Biblical Narrative (New York: Basic Books, 1981). 
 
A lthouse, Peter, ‘Toward a Theological Understanding of the Pentecostal Appeal to 

Experience’, JES 38 no. 4 (2001), pp. 399-411. 
 
Amiet, P., ‘Observations sur les “T ablettes Magiques' d'Arslan Tash”’ , AuOr 1 (1983), 

pp. 109. 
 
Amit, Yairah, The Book of Judges: The Art of Editing (trans. Jonathan Chipman; Biblical 

Interpretation, 38; Leiden: E. J. Bril l, 1999). 
 
Anderson, Allan, An Introduction to Pentecostalism: Global Charismatic Christianity 

(Cambridge: Cambridge University Press, 2004). 
 
Anderson, Gordon L., ‘Pentecost, Scholarship, and Learning in a Postmodern 

World’, PNEUMA 27 (2005), pp. 115-23. 
 
Anderson, Robert Mapes, Vision of the Disinherited: The Making of American 

Pentecostalism (New York: Oxford University Press, 1979). 
 
Archer, Kenneth J., ‘Early Pentecostal Biblical Interpretation’, JPT 18 no. 1 (2001), pp. 

79-117. 
 
_____, ‘Forging a New Path: A Contemporary Pentecostal Hermeneutical Strategy 

for the 21st Century’, Ph.D., St. Andrews University, 2001. 




























































	Title page
	Declaration
	CONTENTS
	ACKNOWLEDGMENTS
	ABBREVIATIONS

